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CHRIST'S MESSAGE TO HIS CHURCH
Revelation 1:9-20, 2:1-7

Helmut Schultz
Introduction:

As Christian workers we have the vantage pointeedrsg the church from within. The world
looks at the church from without and passes itgiueht. The most significant of all, however,
is the opinion of Christ the Founder and Lord & €@hurch.

No book in the entire Bible contains a more coneisé comprehensive instruction on the life
of the church than we find in chapters two anddloéRevelation. For this reason it is most
tragic that many Christians tend to shy away frboims book. If we will bear in mind that this is

not a revelation of John, but a revelation of Ghtisough John for the church we will be
greatly benefited by our reading.

It is a revelation of Christ, the Supreme objectvoirship; the sovereign Lord over men and
nations; the ultimate judge of Satan and victorr@lkevil. It is the revelation of Jesus to the

Church which had its back to the wall. Nero wasnabiog his angry fist against the church

seeking to destroy it. In addition to persecutiowas attacked ntellectually by false teachers
and morally through sub-christian ethical and metahdards.

Beset with these serious problems the church neeume@ than mere moral platitudes--it
needed a fresh vision of Christ Himself! John sasvision of Christ and carefully portrays
Christ in chapter one. In chapters two and threéhawee Christ's ideal and evaluation of each
of the seven churches. He issues commands andcesftimiem with strong arguments and
generous promises to "all who hear." He warns therahes that unless they heed his
commands their actual presence in the world mayebminated. In other words, Christ is
sounding forth the solemn warning that no church &asecure and permanent place in the
world. The church in every generation is on triathust recapture a fresh vision of Christ, lest
the vital lampstand be removed and the church lnegeld into utter darkness.

James Steward summarizes the dominant messagectiooédhe seven churches in these
words: Ephesus--repent; Smyrna-realize your ricResgamos--be free; Thyatira--hold fast;
Sardis--beware of nominal Christianity; Philadefphevangelize; Laodicea--warm your faith
at the fire of Jesus. These words summarize thenclisnessage of Jesus himself to each of
the seven churches. Not just because there weyesewén, for there were many more. Seven
is the Biblical number of perfection and fulness,iis speaking to the seven churches He is
speaking to us all, to the Church universal.
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In our message today | would like for us to thimkrarily upon the message of Christ to the
church at Ephesus, "Remember and repent." The lchewerywhere, whether in Tokyo or
Toronto, New York or Berlin, is the church Of fomnighty historical acts. We are the church
of the incarnation, of the cross, of the resurcectind of Pentecost. Can we possibly live up to
any of these descriptions without sensing our nfedrepentance? | think not, if we
understand these acts from the Biblical perspective

I. "Remember:" We are the Church of the Incarnation

According to the church calendar this past Sunday the first Sunday of Advent. The collect
for this Sunday in the book of Common Prayer reming of how once, "Jesus Christ came to
visit us in great humility,” and how, one day, "Kball come again in glorious majesty."
Between these two Advents we are set! In the ljlthem we are called to live! Advent is the
prologue to the greatest drama in the world, tibeystf God's redemption.” Advent Sunday
might be called the festival of the expectant chufor it links together both the beginning
and the end of the New Testament with this one dantinote of expectation. Brought before
our minds is the first Jewish church looking foe thoming of Christ--the long expected
Messiah. In the last pages of the New TestameatR#wvelation, we are presented once more
with a group of faithful people, filled with expation waiting for the same Jesus who once
came in humility, to come again in power and gogaty!

Advent also reminds us that the Christian faithoisted in history. Jesus lived on this earth!
"The Word became flesh and dwelt among us." We rem@he extension of Christ's in-
carnation--of the Word which was made flesh. Wease called to be the church of the One
who emptied himself, of the Christ who possesskthalessential attributes of deity but who
did not Cling to the glory of the divine majestye mptied himself and assumed all the
essential attributes of humanity. John further dineglthese truths in the familiar words, "He
dwelt among us." He did not dwell in a temple neraamystic on some lonely mountain, but
among us! He dwelt among men where sin and ali@matere present.

Christ did not just put on the cloak of humanitye kterally became man. The incarnation did
not mean the mere assumption of human nature;antmauch more. In the incarnation Jesus
fully and really shared the human experience amd @ompleted only when He had passed
through the last and worst experience of man, nandelath--from which He emerged
victorious on the third day. Hence the life, deatid resurrection of Jesus should be viewed as
one act of God's identification with humanity ahdtone act is the incarnation.

We are the church of the incarnation so we, toostrve present in the world. Not a mere
"passive presence" but with a profound faith tha ts God's world--not Satan's. Satan is an
usurper! We must be present in this world with @erice that God is at work in this
world--for we are not Deists! We are called to respnt in the world to enter into the
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redemptive pain of God. Jesus defends his healnip® Sabbath by saying, "l work and my
Father worketh." Since the fall of man God hasrested! He has been redemotively at work
in the world and he calls us to work with Him andehter this redemptive pain!

| know that we all tend to shy away from being ilwedl in the lives of others. We do not want
to push ourselves on others. We ask, "What riglaiudhority do | have to go to another people
with the message of Christianity?' It is true we dot have any human right or personal
authority. But we go in the name of Him who saidarh the Way, the Truth and the Life!" The

whole key to our going is the doctrine underlyingation. Man and creation were made
whole. But man by his disobedience fell and shattehe wholeness of creation. "Therefore
as sin came into the world through one man, anthdeeough sin; and so death spread to all
men, because all men sinned."(Romans 5:12). Mastbedience disrupted not only man's
relationship to God, but man's relationship to newvell as disrupting nature itself.

But God still cares about His world. He sent Hisr$ato the world to call mankind back to
Himself. Christ entered this broken world with fw@mise of ultimate redemption and restor-
ation. We live in that period between the promiseé the fulfilment. The church now is called
to go into the world with urgency and faith to annoe what God has done for them in Christ!
We are the extension of Christ's incarnation--ther€h of the Word which became flesh!

Il. "Remember:" We are the Church of the Cross

We are not only the church of the incarnation; we @so the church of the cross. Not the
beautiful cross we might see in a stained glasslovin not even the cross we only

see behind our pulpits, smooth, shiny crosses edweith layers of lacquer! More accurate is
the cross portrayed in this song:

"On a hill far away stood an old rugged cross;dhilem of suffering and shame
In the old rugged cross stained with blood so divwwondrous beauty | se
For 'twas there on that cross Jesus suffered audTdi pardon and sanctify me.”

Jesus did not experience this world as a friendtge At his birth it provided no warmer

welcome than a cold stable. This was a foretaste/hadt the next thirty-three years were
actually going to be like. He came to his own, éuén they did not receive him--rather they
nailed him to a cross. The cross, however, wagusbia trap cunningly set for him, something
that caught him by surprise. No, he s aw the trapvaalked right into it. He set his face like
aflint to go to Jerusalem. He knew what awaited, tbot still he went! He had already been
forsaken by the crowds. He was soon to be abandoynéds disciples and then even by His
Father!



4

The most terrible words in the Bible are these, "Glgd, my God, why hast thou forsaken
me?" We are all reluctant to accept these wordscat value. We like to rationalize by saying,
"Surely God would not forsake His own Son. Jesiss$ falt forsaken.” Bible scholars have
wrestled with the meaning of this passage, butwbgels are still left in our Biblical record.
No doubt even the Gospel writers themselves remerdbthem with pain, but they a
nevertheless, recorded. Finite man cannot plumbmystery of redemption and makeit clear,
imple and easy. Paul comes closest to making ienstandable in those simple, but graphic
words, "He who knew no sin became sin for us." Lalane did not put away our sins! He
bore the guilt, the condemnation, the alienatiotlisa body. Whatever else bearing our sins
means, the consequences fell on Him. We are theelchod the cross , the old rugged cross! It
was not a cross of beauty, but the instrument aftde

Our passion for evangelism is born here. If we hlage it, it is only regained as we brood
over these words, "My God, my God, why hast thagdken me?"

1. "Remember:" We are the Church of the Resuioect

The New Testament does not stop at the cross. dtthe resurrection that transformed the
tragedy of the cross into a Gospel. Someone whatset words, "When a tomb has a angel by
it announcing good news, then every place on dmthan angel announcing the same good
news. If there was an angel at the tomb of Jeswsileere was, announcing the good news of
the resurrection, then we can be confident thatnteesage of the resurrection can light the
darkest heart and the darkest corner of the w@ddl's last word to man was not Good Friday,
but Easter morning. The greatest battle will noohe there in some distant Armageddon; it
has already been fought and won. Because of thigy&e are certain that w e are no longer
fighting for a position of victory but from a pasih of victory. And this word from
makes all the difference in warfare.

The resurrection brought with it an entire new \mdary: strong verbs that come alive in the
New Testament. It is the fact of the resurrectibat tenables us to stand, steadfastly and
confidently. Like Martin Luther we can say, "Hersténd; | can do no other, so help me God."
We can resist Satan and cause him to flee froriMascan bind Satan's power. The keys of the
kingdom have been entrusted to us . We can loosEs@ower. We can now praise God for
we are confident in his sovereignty. In Acts tdweyt addressed God as the absolute sovereign.
The kings and nations were full of rage, but thewew God was reigning. They did not
consider themselves victims under the cruel handeyb d, but victors under the sovereign
Lord. Their petitions were turned to praise and @mimighty things. If w could praise God
more in Japan we would see more of God's mightykwoour midst!

We are the church of the resurrection, of the €hriho is seated at the right hand of the
Father far above all rule and authority and powet dominion and above every name that is
named, not only in this age, but also in the agehvis to come."
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IV. "Remember:" We are the Church of Pentecost

In closing, let us remember that we are the chofdPentecost where men heard the sound as
of a mighty wind, saw the descending fire and spgbkewvonderful works of God. This

same Holy Spirit is still present in the world tgd®ne of the early church fathers said, "The
true church is where the Holy Spirit is working&tlus not, however, separate the Holy Spirit
and Pentecost from Christ and His cross and Higrmestion. They are not unrelated acts of
God. On the day of Pentecost the victory of Cahargl the resurrection were imparted to the
church! Christ c e to the church on the day of awdt through the Holy Spirit, not as He was
during the time of His incarnation, but clothed lwihe added victory of Calvary and the
resurrection!

It was Samuel Shoemaker who said, "Our words &eedold bits of coal, until the fire of the
Spirit begins to burn through them, giving off haat light." It was this dynamic of the Holy
Spirit that transformed the twelve disciples aneirtfollowers from common ordinary m into
a mighty movement that would affect the entire thka&own world within a century! The
church under the sovereignty of the Holy Spiritliginely equipped with spiritual gifts and
charisma. Remember the story of the lame m n byetimple gate asking for alms. Peter first
admitted that they were bankrupt but then he detratesl tremendous adequacy in the
spiritual realm, "In the name of Jesus of Nazaretalk!" By this encounter the material
request for money was transformed into a spiriexarcise. This is the drawing power, the
charisma of Christ's Church.

Have you ever contrasted what happened at the ToWdéabel with what happened at
Pentecost? The Tower of Babel stands for the canfusf tongues, for separating into small
groups that did not understand or have fellowshiih wach other. Pentecost stands for the
language of the Spirit that overcame the barrieesited by national and cultural separation,
Over a dozen different language groups heard tlieess in their own language--the Holy
Spirit Himself being the simultaneous interpref€nle reason for Babel was in the pride and
ambition of m n to make a name for themselves. rélason for Pentecost was the obedience
to Christ's command to tarry! They tarried for tirys because of their desire to witness to the
name of Jesus.

In that great chapter on prayer in Luke elevenudgdainly states that we must ask for the
Holy Spirit and that if we do we will receive Hinh.a aware that this was uttered before
Pentecost and some may think it has been superbgdbdt event. But this great promise, "If
ye being evil know how to give good gifts to yourildren, how much more shall your

Heavenly Father give the Holy Spirit to them thak &im" was not recorded until after

Pentecost by the inspiration of the Holy Spirit ideff and without any indication that the

time for asking was now over!
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From Scripture we know that the Holy Spirit waststenthe church by Christ on the day of
Pentecost. It was by the Holy Spirit's work that weere  enlightened,  convicted and
regenerated, but the command and the promise &sfillBd with the Spirit." God's commands
are His enablings. The steps for His fullness &arty outlined in the scriptures:

1. What God claims, | must yield: There must bemglete act of consecration.

2. What | yield, God accepts. It is not enough a9 sverand over, "l surrender.” Yi
must take the next step by faith and say "Whatresuler, God accepts.”

3. What God accepts, He fills with His Spirit.

4. What He fills, He will use for His purpose.
In the back of my Bible | have written these woadsR. Beaver: "It is not enough that the
Gospel be simply announced. It must be communicafiéid a contagion of faith that will
further spread it like a flame. This can be donby day persons who are themselves on fire
with faith."

Remember, we are the church of the Incarnationckthech of the Cross; the church of the
Resurrection; the Church of Pentecost. Rememberegant!



THE BIBLICAL ENCOUNTER WITH BARRIERS AND BRIDGES

by Chester O. Mulder

When John the Baptist and Jesus Christ came preathe Gospel, they began by saying,
"Repent, the kingdom of heaven is at hand." Therewpeaking to people who were of
many historical events which had convinced them ttheliving God was active in their lives.
They knew what "repent” meant. They knew why thiegudd repent. They could experience
conviction when they heard the message.

We, the followers of Jesus Christ, have come t@ddp preach the same message. However,
we are confronted with the most agnostic peoplla®honcommunist world. According to a
recent George H. Gallup research, only 38% of #padese believe in a deity, and only 18%
of them believe in immortality, and only 15% suliserto any kind of religion. 1.
Furthermore, these people know very little abowyt sedvation from sin. They are schooled in
such terms a "satori" or enlightenment. They arengly influenced with the teaching that
substitutes the idea of 'sin ' for the idea of tigmce" or "delusion” or "the State in which
wisdom is clouded." The nearest idea of a delivegdrom sin is the idea of deliverance
or liberation from human misery. 2

Consequently, when the missionary begins to "cahfien the faith which was once for all
delivered to the saints” (Jude 3), we discover samique problems here in Japan. Much of
what we say to these people concerning the Go$pPelsois Christ produces adverse reactions,
frequently the message itselfis  viewed as a sdanblsis word "scandal" is quite a
descriptive term, and a few minutes need to bentaxexpose it.

Most dictionaries define scandal as "any act, perso thing that offends or shocks moral
feelings of a community, and leads to disgrace.& Word has its origin from the Greek
SKANDALON. In W.E. Vine's_Expository Dictionary dlew Testament Wordhe statement
is made that SKANDALON "was the name of the paradfap to which the bait is attached,
hence, the trap or snare itself,” Vine mentions timthe N.T. SKANDALON is always used
metaphorically, and ordinarily of anything that @ses prejudice, or becomes a hindrance to
others, or causes them to fall by the way." Paas B KANDALON in this manner when
he speaks of Christ as a "Rock of offense” (Ro®233), and as a "stumbling block" (I Cor.
1:23). Dr. Emil Brunner, former professor of Sys&tim and Practical Theology at the
University of Zurich for almost forty years, delregl the Robertson Lectures at Trinity
College in Glasgow in 1948. He titled his five leets: The Scandal of Christianity. In his
opening remarks, he justifies his use of the wd¢(ASDALON by saying:




To use this word of the Christian message sounfissastrange and even provocative.
It is used here in its original New Testament se8tePaul, speaking a the first chapter
of the first epistle to the Corinthians of the cemdf his whole gospel, says that it is
scandal, that is, a stumblingblock or offence, fradishness to the unregenerate man.
The message of Christ, notwithstanding the fact ithess the good news for all the
world, is something against which the natural mannot but react and revolt. Why is
that so?

In the narrative of the Synoptic Gospels we readirm@nd again that Jesus when
approaching possessed persons met with the utesistance, as if He were trying to
enter a territory that is no t His, and and therefeas to be resisted. That territory, the
human Soul, is already occupied by a evil spiairing it as his property, on the legal
basis, so to Speak, of priority rights, and of hgvhad undisputed dominion over it.
According to New Testament teaching such possedsiam dark power, which holds
the soul of man in bondage, not a exceptional ¢cmmdfound only in those who are
called 'possessed' --though theirs may be a pkatigigrave and extreme form, but it
is the condition of natural man as such, who bysiis that is, by his separation from
God his Creator, has become a slave of the kingofodarkness and rebellion against
God. 3

The missionary in Japan also senses this "utmasstaace,” for we are challenging the
possessor of territory which really belongs toltbed Jesus Christ. And, when we present the
claims of Christ, the Japanese who are in bondagerbe scandalized by our offer of freedom
from the kingdom of darkness. This type of reactiesults in many barriers which need
bridging. A bridge is known to be a structure boMer an obstacle or barrier. Any obstacle
that separates people from Christ and His churelis¢o have a bridge over which they can

walk, harriers may be bridged by finding a bridgkich is already there, though
hidden in the fog of previous patterns of behavioorby building a new bridge. Whatever the
barrier, we must find or build a bridge for thes®ple of Japan.

For the purpose of helping us recognize some dettarriers, let's use the statements in the
Apostles’ Creed as indicators. This creed is nganded as having been written by the
Apostles, but, is so named because it representg afatheir teachings, and thus of our
messages. The first statement is, "I believe in GedFather almighty, maker of heaven and
ear" One Japanese student said to me, "But we dspahave eight million gods.”
Consequently, this gospel of one God is a stumidiogk or SKANDALON to the Japanese.
When they ask, "What should we do with all thedeepggods?" we ministers of Jesus Christ
might quickly reply, "Throw them out!" This, of ctae, increases the scandal and heightens
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the barrier. A bridge is needed. Just how shalleitcon structed? How can the numerous
images and shrines which confront these peoplesiyesection of their nation, and at every

holiday of every year be cast out? All the fessvahd the most meaningful experiences of
their lives, such as birth, marriage, and deatlvehaeen associated with these gods. The
existence of these loyalties continually harasse¢haho appeal for loyalty to Jesus Christ.

They constitute high barriers over which we ar&ksepways to build bridges.

The second statement in the Apostles' Creed dtaes

we believe in Jesus Christ, His only Son, our Lavtip was conceived by the Holy
Spirit, born of the virgin Mary, suffered under Bas Pilate, was crucified, dead, and
buried; the third day He arose again from the dd#4e;ascended into heaven, and
sitteth at the right hand of God the Father alnyglitom thence He shall come to
judge the quick and the dead.

This idea of a living, self-revealing God is fomreigo our audiences. The teaching is
SKANDALON to their philosophical religions. They v@a been impregnated with the ideas
that the solutions to their problems of life can tiecovered by way of rationalizing.
Consequently, there is no interest in a God whealsvHimself by participation in historical
events. The initiative for a philosophical religibes entirely on the side of the human mind.
However, this One Jesus Christ declares that@add who has taken the initiative for man's
salvation. It is God who "so loved the world that ¢ave his only begotten Son,” and it is
Jesus who declared, "It was not you who chose tne] that have chosen you." (John 15:16).
Emil Brunner makes an observation which is appleab our consideration at this point. He
says,

It is the scandal of God's holy love, giving its&f sinful men in the person of the
crucified Lord, against which natural man even is highest religious aspirations
reacts, because and so long as he wants to deferisglhagainst the humiliation of
not being able to find God and please God himbelf has to be found by God, in His
free grace.4

Herein, Brunner has mentioned a very pertinentigrarfThe humiliation of not being able to
find God and please God himself, but having to denfl by God." For a people who are
constantly being assured that the "do-it-yours&fje of religion is the answer to life's
problems, the teaching that God has invaded hurisor is a stumbling block and a great
barrier. They reject such basic ideas as "repeatafiotal surrender,” and "total dependence.”
Some skillful bridge building is needed.



10

In this second statement of the Creed is the tagctoncerning the resurrection of Christ.
Herein is the fact that for Christianity there igedtion and finality concerning the time
process. Such a teachg runs into conflict with ghevalent teaching in Japan that the time
process, so far as it has reality, is an eternaicynovement in which everything recurs and
returns in longer or shorter periods of rotatiohisTteaching is epitomized in the shrine at Ise.
Every 20 years for over 1300 years this temple been dismantled and another rebuilt in
exactly the same way. In the guidebooks or on magat famous shrines and temples
throughout Japan there is the proud pronouncenfeages-this shrine was built 500 or maybe
1200 years ago. Then is mentioned, almost incitlgnthat the structure was destroyed (by
fire, earthquakes, bombings) a dozen times siree @imd only recently reconstructed. Condon
& Kurata enlarge upon this practice in Japan yyrgp

“Nothing endures: A religious and philosophical ®as which a culture is built and
rebuilt. Houses of stone are built to last, butalegse houses, for reasons that puzzle
historians, have been built of wood and paper. péreect home for a philosophy of
evanescence. In Japan fires are endemic, earthgjymtedic--somewhere a quake
evry 60 seconds. Rebuilding Tokyo after the greant earthquake of 1923 or the
devastation of the war was not so much "miraculoas"expected. Centuries of
preparation for the "miracle" of reconstruction.5

The teaching of incarnation is another means opgiaating this idea of the eternal cyclic
movement of time. For minds saturated with suclasdéhe Gospel of Jesus Christ can hardly
be accepted. The idea that Christ could be rededeand have life which is eternal, is
completely inexhaustible, issufficient forever, as stumbling block for those who have
beenschooled to believe that nothing endures.eiethn existing bridge co be discovered, or
must a bridge be built?

This second statement in the Creed also menti@sl&sus Christ is Lord. When the Christian
missionary contends that this teaching means thasts Lord of all or else He is not Lord at
all, barriers begin to multiply and the people &mgly scandalized. For example: Jesus
distinctly taught, "He who loves father or motheorenthan me is not worthy of me; and he
who loves son or daughter more than me is not wartime.” (Mat. 10:37; Lk, 12:26). This is
understond to mean that all natural affections whiar against Christ must he sacrificed for
His sake. Can anyone who has been saturated witito&m as much as nearly every
Japanese has been, accept Jesus Christ as Loaditdving some firm bridging done?

In an article in the Daily YomiuyiNovember A, 1976, Masao Nakamura says, "The sehse
thankfulness that today's happiness is owed tostorseis the pillar of Shintoism. It is the
family that is at the bottom of the structure of i8toism." In this
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article he gives a couple of pertinent illustratoof family solidarity which helps us to

understand how serious is the barrier between t#ashing and that of Jesus Christ.

Nakamura says:
Even today when individualism has come to take toat considerable extent in Japan, the
wedding ceremony still takes the form of unitingeofamily with another. Invariably
posted at the entrance of a wedding hall will b®gaboard on which is written in large
letters NUPTIAL CEREMONY OF X FAMILY AND Y FAMILY. In the days when clans
and warlords vied with one another to expand thpireres of influence, the members of
one family purposely divided themselves into friemdl foe in a battle so as to enable the
family to survive no matter which side won. Orihe son died before the father, the father
often committed suicide in despair. The Japaneseyfiom there is no eternal God, must
have believed in the eternal life of families, mtkhan in God, and determined whether to
live or die by placing the utmost value on the tfehe families.

Another recently published article which points thee difficulty the Japanese have of
accepting Jesus Christ as Lord is the one in wtheh1972 figures are given by the World
Health Organization. Herein is the report that 4Y&very one million persons in their late
60's and early 70's and 753 in every one milliorsqes over the age of 74 in Japan committed
suicide. (The suicide rate among elderly peopldapan is the second highest in the world,;
Hungary has the highest rate.) In this report wisted some unusual motives the elderly
people had for committing suicide. One elderly nraiNiigataken who killed himself during
the New Year vacation when his son, a migratorykegrwas home for the vacation, left the
following note: "l am committing suicide now, besauf | died at another time, my son, who
works in a city as a migratory worker, would hager¢turn home immediately to attend my
funeral, which would be very troublesome for hingahnot do that to him."6

Thus, for a Japanese to be told that he shoulepdelsus Christ to these family relationships
and to any other interest in this world is to sedizé him. He does not want to be identified
with people who think this way. How can such a ieafe bridged?

The third statement in the Creed is, "I believéhi@ Holy Spirit, the holy catholic Church, the
communion of saints, the forgiveness of sins, tbsumection of the body, and the life
everlasting. Amen." In the second statement ofareed the resurrection of Christ's body was
mentioned. Herein the idea is extended to inclh@erésurrection of each believer's body and
the idea of life everlasting. Emil Brunner commeaitsthe significance of these teachings as
follows:

The hope we have in Jesus Christ goes beyond yid#gstory cannot contain what

God has in store for us. Historical life is tempdif@; historical changes are temporal

changes and historical gains and losses are teingaires and losses. The perspective

of the gospel is
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eternity. Anything perfect cannot be brought abiouhe narrow frame of temporality and
terrestrial life. The perfection and fulfilment farhich God has created us are of such a
nature that they break this narrow frame. God's lgwes beyond history, of which death
IS so characteristic a feature. Resurrection isnatdife breaking up the framework of
historical existence. God, who has come down tmuke form of man in order to share
with us his own life, wants us to take part in &iernal love and life. It is not for a certain
space of time only that he wants to have commuwitim us. As his love is unconditional
with regard to sin, so it is unconditional with aed to death. Whatever may be the course
of history, the end of history shall be beyond dvigtand this end is the perfection of
God's creation and the realization of God's reigmotiness and love in eternal life.?

Those schooled in philosophical religions such asldBism, Confucianism, and Shintoism
consider the ideas of resurrection of the bodyearetlasting life to be very difficult to accept.
Such teachings are recognized as supernaturaliempes which man cannot produce. The
carnal man feels humiliated because he is askdoktome dependent upon some power
beyond himself. Even when that power is identif@sdthe Holy Spirit, or the Son of God, or
the Everlasting Father, these teachings remaimotaesof stumbling, and a rock of offense” (I
Peter 2:8). Where is the bridge that will enablesth people to cross these barriers of
rationalism, and enter into the glorious hope ef@ospel through faith in Jesus Christ?

Time fails us to explore all the barriers. We haearcely mentioned the barriers which arise
from the teachings found in the miracles of Jesusiis parables, and in the teachings in the
Sermon on the Mount. However, let us take the timeote the Gospel teachings concerning
money. Paul mentioned that "the love of money e ribot of all evils” (I Tim. 6:10). Jesus
taught that "no one can serve two masters, foeeltk will hate the one and love the other, or
he will be devoted to the one and despise the .offwer cannot serve God and money" (Mt.
6:24). The non-Christian part of Japan makes nitdmey to demonstrate love for the one
master: money. We have no difficulty in recognizimigich master is despised, and which one
is given devotion. Nor is it any secret that atithet of all the evils among these people is the
love of money. Consequently, for us to teach thattithe is the Lord's and that His followers
are exhorted to bring in all the tithes and offgsinnto His "storehouse” is to encounter a very
serious barrier here in Japan. Bridge builders: PIEL

A deeply ingrained practice among the Japanese whith we missionaries are ever
confronted is what Condon and Kurata have callgddtie it." In part they have said,

The SHICHIYA, pawn shop, is a place to ignore, thegre is great shame in having to pawn
something to borrow



13

money. If you see somebody ducking under the cyrtdease ignore him. "OSHIKKO!" The
child has to urinate and no toilet is near. Jusbig him. In the puppet plays, BUNRAKU, and
in some other Japanese forms of drama, there ap@epen the stage dressed completely in
black. They only assist. Ignore them.8

None of us would ignore the good points of the IGNEDIT practice. However, we cannot
overlook the devastating consequences of this ipeadpon the Gospel message. Probably
every missionary has felt the paralyzing powerhid type of treatment. | am of the opinion
that the propagation of the Gospel of Jesus Clwisbnfronted with no greater barrier than
this one. Bridge building at this point seems dficdit as at any other place. Bridge this
barrier and the spiritual awakening for which we all longing will burst forth like rivers of
living waters.

By way of recapitulation: We have exposed soméiefltarriers the Christian confronts in the
world's most agnostic non-Communist nation. Theag be listed as follows:

1. One God vs. many gods. 2. A self-revealing Gedself-created gods. 3. To be found by
God vs, to find God. 4. Finality to the time-proges. eternal cyclic movement. 5. Lordship
of Christ vs. family ties. 6. Resurrection vs. eatillism. 7. God vs. money. 8. Heed vs. ignore.

You more experienced missionaries have learned tiootwild some of these bridges with
great skill. Please help the rest of us to becoettebbuilders of bridges.

FOOTNOTES
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A CRITIQUE OF
The Biblical Encounter with Barriers and Bridges

by Robert Boardman

The writer, Dr. Chester Mulder, has very effectyvekposed, developed and illustrated some
of the strongest barriers confronted by the Clanistn Japan. He has called the Japanese the
most agnostic people of the non-Communist world.

Eight barriers are developed throughout the papériated in the concluding page. Of these,
the author feels that #8, the "ignore it" attitudethe strongest barrier of all and that if we
could bridge this one the Gospel would flow fretigoughout this spiritually desolate land.

One important question for our discussion timeoisask ourselves whether there are other
barriers not listed by the author that should kmuded. Two come to my mind that we may

want to include: One is the language barrier. Iremark in the preface of this paper, Dr.

Mulder has made this arresting statement: "The comication problems have proven to be

barriers much greater than those of language diffazs.” Perhaps this will be adequately
covered in the paper later in the Seminar callednuage ... Bridge? Barrier?"

Another possible major barrier is in two parts: @ lack of dynamic Christian leadership
within the body in Japan and (b) non-motivated and-trained laity to do the work of the
ministry.

Every person attending this seminar would agreé wie author that "we discover some

unique problems here in Japan.” Japanese, andiofesnwe Christians working here, become
problem-conscious instead of possibility-consciod& identify the barriers so clearly and

finitely that there is the danger of making therleas insurmountable. Are these barriers, so
effectively identified by the writer, larger or tmgr and more formidable than barriers in other
eras or other cultures?

The Holy Scriptures make it clear that the taskafrierbreaking and bridge building in any
culture is for Spirit-led, Spirit-filled men of fdi equipped with spiritual weaponry and
resources: Weak men we may be, but it is not ab #uat we fight our battles.” (NEB)
"The weapons we yield are not merely human, bundly potent to demolish strongholds."
(barriers) (NEB)

Yes, we can pull down the conceits of men, andyebarrier of pride which sets itself up
against the true knowledge of God." Il Cor.10:3,4Phi)
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The author has not suggested any bridges overaireets, or means of pulling them down,

but rather requests modestly that we who have beenlonger than he do this. With his keen
insight into the barriers to the Gospel, | pershynagret that he did not apply these insights to
bridge-building or barrier breaking. Thank you fan excellent job in leading us to the

barriers.
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CULTURAL DYNAMICS AND THE GOSPEL IN JAPAN

by John Y. Masuda

Why are we what we are? What causes us to be whare®? How did we get to be where we
are? These are the questions modern Japanesasang these days. There are at least three
factors that have led them to raise these questions

(1) rapid development of the fast-moving meansrafigportation; (2) economic growth that
has made it possible or easy for Japanese to tadwehd; and (3) arrival of the age of tele-
vision that has brought countries of the world tigto their living room with many different
cultures. As they have been forced to encounteraalize the existence of varieties of people
with all sorts of different outlooks on life, behawvpatterns, beliefs, customs, mores, etc., they
have had to ask themselves concerning their distencharacteristics compared to the rest of
the world. To be sure books dealing with this scbgre coming out constantly and are in
much demand today.

This paper describes, then, some of the culturalacheristics of the Japanese people and their
dynamics, and barriers and opportunities they pitesgth regard to the outreach of the
Gospel.

I. Japanese Mentality Seen in Literature.

Looking at Japanese literature can provide us &rdsting glimpse into the mind of the
Japanese people. For the sake of brevity it willo@dealt with minutely.

A. The Tale of Heike and The Tale of Geniji.

These two classical works can take us not only bat¢ke early history of Japan but also into
the inner sanctuary of the Japanese mind.

The Tale of Heike, written by an anonymous writiethe beginning of the 13th century, that is
toward the latter part of the Kamakura period,rsepic tale, recounting the startling rise and
fall of the Heike clan. By so doing, the writer gs/an object lesson in the transitory nature of
human glory. The tale, then, begins with a verydamline, which almost all the high school
students are required to memorize, that can beltimd as, "The sound of the temple bell
gives out the impression of the impermanence ahalgs." Understanding of this line is very
crucial in coming to grips with the Japanese mfodit is this sense or realization of the im-
permanence of all things that underlies Japaneaséirly. Incidentally, it is the Buddhistic
declaration and insistence. It is for this readwt this tale is held to be basic in understanding
the Japanese mind. This feeling of the impermanehad things has penetrated deep into the
mind and culture.
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The Tale of Genji was written by Murasaki Shikibownd 1006 A.D. (Kanko 3-nen). The tale
describes love affairs in the imperial court soci€onald Keene takes note of an expression
used in this tale which is karamekitari, meanindpit@ized."1 He makes an observation that
Japanese history shows that with regard to themimag influence of a foreign civilization and
culture there existed love and acceptance on tkehand and opposing hatred and resistance
on the other hand. The way the word karamekitansisd in The Tale of Genii expresses the
existence of these contradictory or opposing fgslinfo be Chinaized in those days meant
being highly cultured. Therefore, it was a goodnghiand the word was a respectable
expression. At the same time, however, it denotemblsishness, so it had an element of
resistance and resentment. The effective use tthitradictory expression has contributed to
making this tale so polished and elegant. The sting can be said of another outstanding
novel of those days called The Pillow Book or Makumo Soshi. It was written by Seisho-
nagon around 1,000 A.D. (Choho 2-nen). The workclwracter, ized by the utmost
sophistication and charm. This ambivalent elemdmtlwexisted then is still present with us
and sheds light on the understanding of today'ankge attitude in relation to other cultures.
The Japanese suffer from an inferiority complexiregjathose of developed or advanced
nations, and have the superiority complex agaise of the underdeveloped nations.

B. Chinmoku (or The Silence of God) and KashinTbe Flower God).

Historical novels are very popular among the pedpiay. Of a special significance and
importance to our subject are such works as Chinmwmok Shusako Endo and Kashin by
Ryotaro Shiba.

Chinmoku deals with the process and events of petis&n and apostasy that took place in the
Tokugawa period. Though we cannot and should n@dndictments pronounced by Endo's
characters in the novel about the utter hopelessrfatie Japanese people in coming to have a
real experience and knowledge of God, still whatsé&d gives us some understanding
regarding the Japanese mind. Following are sontigeahdictments:

"This is the swamp country much more horrifying awathan | ever thought! If any young
plant is planted in this swamp, its root will syretart to rot. And its leaves will turn yellow
and die. We have made a mistake in planting thengqulant called Christianity into this
swamp."2

"What they have believed is not the God of Christia Up to this day the Japanese have not
embraced the concept of God and will not be abkven from now on."3

"The Japanese do not have the capacity to conoéi@od who is entirely separate from the
human being. The Japanese do not have the powsrinio of the Being who transcends
mankind. "4
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Reading these sentences one gets the impressibthéhdapanese are hopeless people. In
literary circles it is commonly held that the Jagsa do not have the concept of the personal,
rational, transcendental God like the westernerd,that consequently they do not experience
a serious struggle with the problem of human soh@unlt.

We might say that these pronouncements regardmgddpanese religious consciousness may
shed light on their terribly depraved nature. Hoerethe writer of this paper holds'

that these traits should not be regarded as finalrdther as the prelude to the redemptive
drama of God to take place. So then, instead ofncbku, or silence, Endo the author talks too
much about the fact that he cannot hear God spgakime title of the book may have to be
changed to Man's Arrogance.

Kashin is written by Ryotaro Shiba, the most cedédnt writer of historical novels in Japan. It
eloquently describes the wide scope of the aatwitf personalities that brought about the
downfall of the reign of the Tokugawa. In the noliel shows his keen insight into the way in
which the Japanese mind works in relation to theétenaf its ruthless adaptability to an

incoming new culture and civilization, leaving afatgetting the old indebtedness to the
previous culture.

Shiba in this novel maintains that the Japanes&ureulowed so much to the Chinese
civilization over one thousand and several hundredrs, yet when the Dutch civilization
came in, the Japanese turned away from the Changgeation like throwing away an old rag.
The peak of the Dutch influence lasted only tenryem so; then, it was followed by the
English-speaking civilization. It is this ruthleadaptability that has helped Japan become a
leading industrial nation in the world today.

There is an interesting pattern observable in tiregesitions from one civilization to another.

The Japanese used the Chinese civilization likewa pnd a hoe to form their own civilization.

In adopting the Dutch civilization the same pattgras present. They took in mainly the
medicine and the military technology without adogtthe European belief, thought, customs,
community life, etc., that form the base upon amdnfwhich the technological achievements
are developed.

So, then, for the period of the influence of then@ke civilization there existed an expression,
wakon kansai, meaning the Japanese soul with thee€i intelligence. With the transition

from the Chinese civilization to the Dutch civiltan the last half of the expression became
ransai, meaning Dutch intelligence. Then with theher transition to the Englishspeaking
civilization it has become eisai, meaning Englistelligence. With all these changes in the
technological field of adaptation wakon, the Jagarsoul, has remained intact.5
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These are some of the characteristic traits ofldpanese mind seen in literature. We cannot
ignore the barriers they present against the pmeati@n of the gospel.

[I. Japanese Patterns of Communication

The Japanese people are known to behave in thehegyare expected to, to talk about what
is expected of them and to observe the complicatézl of manners. Dean C. Barnlund's
findings about the comparative study of Japanesiegeo students and American college
students prove these characteristic traits inaHeviing way:

Japanese college students are found to be resdoretkl, evasive, cautious, serious, and
dependent, while American college students aredanbe self-assertive, frank, informal,
spontaneous, talkative, humorous, independent,ralacted. In Barnlund's terminology the
American students have a larger public self opercdomunication with others. On the other
hand, the Japanese students have a lesser degpebliaf self; consequently their "self" is
cautiously given out in a small measure.6 Thisedéhce in the degree of communication
explains difficulties encountering the communicataf the gospel. Also, in pastoral care and
counseling, because of the frankness and opentiesg&merican students are easier to deal
with than the Japanese students, with whom you t@aeaercise a greal deal of probing and
understanding, for they do not open up so readityeasily.

Another interesting finding by Barnlund is thattbé

extent of the self-exposure to other people: 7

Total Average Depth of Communication tdapanese | American
All people 0.74 1.13
Those who are trusted 0.99 1.43
Degree of Self Exposure to:

Male friends 1.12 1.55
Female friends 1.10 1.55
Mother 1.00 1.38
Father 0.75 1.25
Strangers 0.27 0.63
Those who cannot be trusted 0.21 0.39

It is clearly evident that the Americans exposertbelves much more readily and widely than
the Japanese. Consequently there exists the pimpete difference in the way response is
made to the communication of the gospel. The deptihe self-exposure of the Japanese in
relation to male friends, female friends and motgmes a similar degree. And for other
people it drops down quite significantly. On thehest hand, the Americans' depth of
self-exposure remains the same for both male fseatl female friends. Also, almost the
same degree



20

of self-exposure exists for both mother and fatfiae figure drops down significantly only
for strangers and those who cannot be trusted.

The most interesting figure is that of father fbe tJapanese. It approaches closely that of
stranger for the Americans. It is said that in @lltures father rates somewhat lower in
communication. However, this low level of communica for father is quite conspicuous.
Benedict refers to the Japanese father as an "iahzed object." Also it has become a
common thing to say that Japanese society is therfass society. This trait gives rise to the
lack of discipline of children at home. Also, whithe Fatherhood of God is talked about, there
exists this lack of the healthy father image inrfiad of many Japanese people.

[ll. Japanese Patterns of Behavior
Now we come to focus upon the behavior patternh@flapanese people.

Today many Japanese people travel abroad. An stilegething is that one can readily
recognize the Japanese people even by the wayalky Somehow, there is such a thing as a
typical Japanese pattern of behavior.

In traveling, the Japanese prefer to go as a ghyuguided tour. They need a guide to tell
them constantly what to do and what to see andvi®them an explanation or exposition of
the scenery. This pattern in traveling is considei@ be an aspect of their heteronomous
mentality.

A. Heteronomous Mentality

A popular ethnologist, Hiroyuki Araki, maintainsathat the core of the Japanese personality is
the heteronomy, which distinguishes Japanese frastesners, whose core-personality is

quite autonomous. Therefore, the Japanese folloiwniate what others are doing, because

they cannot act differently from the rest of theple.8

At the center of the Japanese mura, or village conity is this principle of heteronomy at

work. It demands conformity of individuals to theurals group life. In this sense mura is
formed everywhere in Japan. It can be in a compacyory, school, classroom, community
life, etc. Accordingly, the discipline understood this context is that of raising people

conformed to the group type and of forming a peaipnthat would respond to the demands
of the group. Refusal to do the above will get idiate punishment by being thrown out of
the mura group. So, individuality has to be sawedi in order to bidentified with the group.

This is a basic difference between the Americaroskhiscipline and the Japanese school
discipline. A student has to conform to the classl @hould not or cannot express his
individuality.
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B. Changeable Self

The principle of heteronomy forces the self outha scene. That the self is lost out of sight
means an individual can change either by an ouisidigcement or by an inside inclination.
So, for the Japanese the self can always change.

The fact that various forms of the first person speal pronoun exist verifies this
changeableness. The self called watashi befor@rbewho is superior is not the same self
called ore before his friend. Watashi is the forraal humble "me" always behaving in
accordance with what he is supposed to do or eggeotdo by mura. On the other hand ore is
utterly informal and behaves in accordance withré@ns intention.

The self changes when a situation changes. Whenocwed with the powerful and the strong,
he easily succumbs to them. Then, too, he will ifiemimself with them and, through the
process of identification, he thinks he has beceareething, for he is identified with them.

The above trait leads to judging things by the llatbey have, which may be termed
"label-ism." He unconditionally surrenders to tabél and forsakes his own power to discern.
This is the reason why the Japanese people shibp &mous stores and buy things made by
well-known companies. What counts here is the |gbsrriesi'O Accordingly, what position
you have or title you have can get you a recogmiéiod acceptance other than what you really
are.

C. Furusato (Home-town)-Directed Behavior

The heteronomous man is always attracted as it Wgra magnetic power to the group to
which he belongs. This group is called mura. Usuatime-town is its English equivalent. Yet,
to the Japanese the word "home-town" means moreithaneaning in the English language.
It is more than where he was born and raised. #gisated with his own existence or the
matrix itself upon which his life is dependent. Téfere, it has to be called furusato.
(Furusato-ward exodus of millions of people fronkyji@ takes place at the New Year's Day
celebration each year.)

Araki makes an interesting observation of furugditected behavior in relation to the history
of popular songs. The first furusato song to comeveas Kokyo-nosora (The Sky over my
Home-town) back in 1888, when the First IndustRalolution took place in Japan. With the
industrialization young people started to cometoutities to work. Thus, urbanization began
at the same time. With the movement of more andenobrthe young people from the rural
areas into the cities the popular songs have sbed.l|

The essential nature of these popular songs isothsadness because of being removed far
away from the matrix of his life, furusato. So thénis exactly those who lef 2furusato that
supported the flourishing of the popular songs.
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Araki makes a further observation of emotional etata in 200 popular songs. Taking note of
emotionally charged words and counting their freapye(one such word from each song), he
found "weeping" and "tears" ranking at the top,heaccurring 91 times, and "night" ranking
second with 83 occurrances. It might be said, theat, 70 to 80 per cent of the popular songs
are concerned with either weeping or shedding téard other frequently occurring words are
all expressive of dark, sentimental feelings.13

Should it not be our task to direct this furusat@cted consciousness and behavior to the real
matrix of our the real furusato, God the Father $8if? This is definitely our challenge and
opportunity. We might say that the songs withowt gresence of God weep in minor key,
waiting to be comforted and made whole by the taunesato.

D. Dose, Yappari, Reru, Rareru

The principle of heteronomy is also seen in anccéf the Japanese language and the
corresponding behavior.

1. Dose and Yappari

Dose and Yappari are used quite frequently by #padese. Both words are usually translated
as "after all." What the Japanese is really saigngNo matter what | do, it does not change
anything." It expresses resignation and abandonm@wtso doing he is forsaking his
autonomy and independence and ceases to exprassrhiadividuality. He is resorting to the
thinking of the group and what he is expected tbypenura. Therefore, what we see and hear
is often not the individual but the group or mupgaking through him.14 In Japanese this is
called tatemae.

In another shade of meaning yap pari connotesahagrtain judgment or opinion has been
formed all by itself out of a given situation witltoone's own thinking having anything to to
with it. Here again the individual responsibility done away with. By using this word he is
resorting to that which is considered to be an gteckprinciple or norm of the group.

What we constantly encounter in our dealing wittividuals in communicating the gospel of

repentance and forgiveness is this problem of midévidual sense of responsibility. Also it

appears so readily when Japanese people startngadgether in a committee meeting or any
other cooperative venture. The individual's realtht or opinion (honne) does not come out
easily.

2. Reru and Rareru
The distinctly Japanese trait of heteronomy andesdler to the group thinking is seen quite

characteristically in the use of the verb suffixesi and rareru. These suffixes show passivity,
possibility, ine tabili-y,and respect.



23

In general, passive expressions are accepted a&nso&f such virtues as reserve and
refinement. So then, even such apparent autonomctigty as "to think" is put into the
passive voice "to be thought of." This proves fribra standpoint of the language that the self,
that is, the core of being, is free to change enpghesence of the group thinking. Because the
passive form of the expression is more welcomedomsciously the Japanese have learned to
deny and abandon the self and have created theptatite mode of communication in the use
of the passive voice.I5

This passivity easily moves into inevitability. Tlgeoup thinking at times becomes absolute
and takes the form equivalent to that of the divitexree. So, it has to be accepted as
inevitable. Also, even when these suffixes exppesssibility, it connotes that somebody else
is making it possible for the individual and haa@t making it so. Thus, when the Japanese say,
"l think I can come tomorrow," the verb come is&@ru. Since it still has the passive shade
of meaning, any situation can change it to "notiogmi The possibility is under the power or
control of somebody or some situation other thaat thdividual. Now, when respect is
expressed, the suffixes have a fine shade of mgamhpresent in the passivity, inevitability
and possibility. Yet, at the same time it showd tha action of the doer is under the control of
the group and not of the doer himself.|6

Thus, the heteronomous principle is deeply imbedddtie behavior pattern of the Japanese
people. May it not be that the true, supernatuedetonomous principle is inherent in the
proclamation of the redemptive message? If so Jdpanese are not so hopeless. We have
witnessed and learned that the heteronomous sdtastyan explosive energy as seen in the
secular industrial field, if it is given proper éation. Furthermore, the history of Japan shows
that what has brought about changes in this hedemons mura has been invading foreign
cultures. Mura could not tolerate anybody with gjincrasy in it. But an interesting thing is
that mura has proven to be just so powerless aghi@snore creative, individualistic foreign
cultures. At the beginning mura has shown suspienod resistance. Then, the pendulum
swung Sack and the heteronomous mura people toothénnew foreign culture with
unsatiable appetite.l Ours is a task of patientigdking at the hearts of the Japanese people
with the message of the One who can provide ufdohanging heteronomous principle.

Again, Araki holds that the Japanese heteronomehavior pattern will not change as long as
they speak the Japanese language with reru and reeeb suffixes.18 Even if it is the case, as
long as we are not autonomous beings before Gtlie(rave are heteronomous beings before
Him), we should proclaim the gospel in such a waat they become heteronomous before
Him and His divine economy, freed from the slavefythe earthbound mura heteronomy.
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With these cultural dynamics of the people, tweerdsurveys provide us at least two proven
means for our outreach, that are in keeping wighJdpanese characteristics.

(1) One finding about how people come to attenddigervices is especially pertinent. The
survey, conducted last February and March amongetheho had been baptized in the
previous two years in 19 Domei churches in the o&isea, shows that 89 per cent of them
came because somebody encouraged and invited Mesh.noteworthy is the fact that with
55 per cent of the people it was a friend who irficed them to come.19 This finding seems
to be in keeping with the heteronomous characterdtthe people. It has been proven that a
friend inviting a friend is the most effective msaof outreach

(2) The survey conducted for the 1974 Kyoto Corngr@s Evangelism shows us that there
exists a correlational relationship between "tlze sif the church” and "the number of cottage
meetings held." While the survey simply points thé correlational relationship and does not
go any further, in practice it has proven to be entbran that. The increase in the number of
cottage meetings (or small group meetings) hasitdeliy resulted in the widening of the
outreach and the growth

of the church. Dr. Arn of the Institute for the Anwan Church Growth says in this regard, "A
characteristic of a growing church is that it @& small groups."20 The small groups are
also effective in the Japanese cultural setting.

In conclusion, it may be said that the gospel isgréul enough to override and penetrate
through the cultural barriers to get to the heaftthe Japanese. In keeping with this and in
keeping also with the purpose of the incarnations ithe incarnational approach that will

penetrate and communicate. So, let us identifyedues with the Apostle Paul by saying, "I

am made all things to all men, that | might by makans save some. And this | do for the
gospel's sake, that | might be partaker of it withi.” (1 Cor.9:22-23)
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A CRITIQUE OF

Cultural Dynamics and the Gospel in Japan

by Bill Kelvington

| want to commend Rev. John Masuda for the excejtanhe has done in the presentation of
a very practical and helpful paper. We are reminofeithe complexity of the Japanese culture
and the influence it exerts on the people who dgvahd grow up in it.

Rev. Masuda has placed before us a few more oétivasds which seem to defy translation
and helped us to understand the deeper, moreisamiimeaning. Karamekitari is one of these
words. It is simply translated to mean "Chinaizeddwever, its useage in the literature of
Japan pressed into it meaning vastly broader tharet"Chinaized.” The word represents a
cultural trait which allows the Japanese to be awmtly accepting and adopting while
inwardly resenting and rejecting. The expressiolakom kansai, wakon ransai, and wakon
eisai were introduced. These are translated raspbcas meaning "the Japanese soul with the
Chinese intelligence," "...with the Dutch intelligee," and "...with the English intelligence."
The reference is to different periods of influeg®n Japan by the respective civilizations. It
is to be noted that with all the change in thedfief adaptation, wakon, the Japanese soul,
remains intact. Then, too, there is the combinatibwords furusato and mura. These are not
strange words to us but their meaning goes far mybe simple translation of "hometown"
and "village," to incorporate the whole culturalttsey of village life with its dynamic
influence upon the individuals who make up mura.

The Japanese cultural patterns of thinking, compaimg and behaving which present

barriers to the gospel have been skillfully presdnflTo dwell upon these cultural barriers

could easily lead one to the same conclusionsafiMr. Endo, author of Silence: we are in

a swamp. However, Rev. Masuda has aptly remindethatsalthough these traits reveal the
depth of depravity among the Japanese, they shmilte regarded as final, but "as a prelude
to the redemptive drama of God."

With this in mind, Rev. Masuda suggested threegasdo the gospel. First of all, he suggests
we endeavor to appreciate and use the passive iforapeech and leadership. Secondly,
recognize the value of communicating the gospetteating friendships. Finally, recognize
the value and effectiveness of working in smallup®

It is encouraging to hear from one of our pastomookers who knows how to bridge the
barriers more effectively than we do. Perhaps thstrfitting reaction to this paper is to put
into practice what we have heard.
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UNDERSTANDING AND BRIDGING THE LANGUAGE BARRIER

by L. Shelton Allen

l. Introduction
A. Breakdowns in Communication

There is not a person among us who has not atimeeadr another experienced some kind of
communication breakdown. We have all felt the viexaand irritation of being misunderstood
and perhaps misquoted. It is probable that mingunderstandings occur daily in every
conversation that we have, although fortunatelytrobshese are soon corrected, and in most
cases we are not even aware that the misundenstphds occurred.

B. Language, a Condensed Phenomenon

The reason for this is that the phenomenon wdaaduage is highly condensed, and much of
what we understand is not in the speech signdl.aAsawe do with condensed or evaporated
milk or dehydrated food, we put back into the shesignal what we know (or think) belongs
there, from our knowledge of the language, fromsdnehe situational context, from previous
reference, or from experience or knowledge shargl the speaker. We make intelligent
guesses about what is coming our way, hold theessgs in reserve pending confirmation,
and then either confirm or modify them before refey them to higher mental centers. And all
of this is quite unconscious. We are unaware thit process is going on. That's the way
language is, and for the most part the system wardsy well. But disruptions in
communication do occur, and this is most noticeableising a foreign language, where
knowledge of the patterns of the language is indetapwhere sometimes cues are not picked
up, needed information is lacking and cannot be lpatk into the signal, or erroneous
information from our own language or cultural haegie is wrongly interjected. This, then, is
the language batrrier.

This paper will give a general description of tlaune of the language barrier, why it has been
so difficult to bridge, and finally, offer some g&gtions as to how to bridge it. The paper will
accordingly be divided into three main sections Tinst will sketch something of the
phenomenon of language itself, to help us bettdergstand the nature of the barrier or chasm
between us and communication in our second languHge second section will deal with
some of the factors in the typical language stutlyagon that contribute to the construction
and perpetuation of the barrier. The last sectidhdeal with ways of bridging the chasm.
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[l. Language as an Act of Perception
A. "Universal Grammar" in the Neurons of the Brain

First, let us consider something of the nature afglage use as an act of perception.
Language is as it is because the human brain iisi®sAll normal human beings can speak,
and only human beings can speak. This God-giveityals represented in physical terms in
the neurons of the brain. It is this fact, thaigiaage is both universal and speciesspecific, that
leads us to the conclusion that at an abstract &f\analysis, all languages are relatable to sets
of universal constraints.

The brain is a marvelous information processingtererin language, and in any act of
perception, we scan our environment and make teatguesses about the source of the
stimulus that reaches our senses. Our guessetoleadain expectations, and we then look to
see if they are present in the stimulus. If so,celclude that our guesses are correct, and at
that point we no longer distinguish between stirmudnd percept. We see what we expect to
see and hear what we expect to hear.

B. Unified Theory of Human Behavior

A few illustrations may make this phenomenon cleared give us some insights into how to
bridge the language barrier. These illustratiortmat be all linguistic ones, since the

any act of perception. Such seemingly observatfomamic tricks, optical appreciation, false
eyewitness reports, as well as language, can alidmdl-embracing unified theory of human

For the first illustration, consider a conversatiorEnglish on a train or subway. Most of the
"th,” "f," "h," and "s" sounds, and perhaps evepl "p' and "k" are obscured or obliterated by
surrounding noise, but we usually experience liféculty, and don't even notice that they
are missing. This is because we have alreadyintdltour brains an abstraction of the English
sound pattern, and can use this information to lguppat is lacking in the speech signal.
Next, consider an oil painting. Perhaps we percaiweee, where there is really nothing but a
brush stroke of green and brown paint. Our bramshan abstraction of the entity "tree” and
the situational context of the rest of the paintidgder these circumstances, the brush strokes
are all that are necessary as input data. We gaplysthe rest. Were it present, it would be
redundant. Optical illusions and sleightof-hand ibiththe same phenomenon. Seeing is
definitely not believing, and hearing is even |psscise.
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C. Defective Perception

| think it is probably clear now what this has with communication in a foreign language.
Why do most, if not all, speakers of a second lagguspeak with a foreign accent? One
factor is that we don't hear all the subtletiesaind, and instead hear what we expect to hear.
We make similar guesses about word usage, gramahatastructions, and meanings. Some
of our guesses are right, but probably most of tlaeenwrong. Lacking needed information,
we supply what we need from the stored linguidticls that we already have, some of it from
our native language, some from previously learnatiempns of our new language that don't
happen to apply in the present situation. As weltrecaware of our errors, we may refine and
correct our performance, but a great many becorossilized” and remain as permanent
defects.

More important even than our difficulties in leargito use a second language correctly is the
fact that we often find ourselves understandingyeweord and construction, but somehow
missing the point of what is being said. This pheaanon is readily understood in the same
general framework. Some clue in the context, or sheation, or perhaps the culture, is
missing. This can happen to you in your own natwegyuage if, for example, you join a group
when a discussion is already in progress. It takésle to "catch up.” Or if you tune in late to
a TV drama. Every word and every sentence is ckedrthe overall meaning is obscure until
we pick up the needed bits of information that meeessary to make sense of the whole. The
problem in a second language is that we often nlevaw what to put back. The speech event
remains, to refer to a previous metaphor, "dehgdratVe simply can't "reconstitute" it.

Another frustrating experience most of us have isath find that some of our supposedly

well-formed, lucid remarks or illustrations are tjwmply not understood. We shouldn't be

totally surprised at this either. It's not uncomnfon people of different backgrounds and

interests to misunderstand each other. In a groapersation, women are notorious for per-
fectly understanding each other, while leaving asrpgnorant men in the dark. | wish | had a
nickel for every time my wife has started a sen¢enith, "But | thought you said ... "

And often when | ask her for clarification about atttonceivable connection there could

possibly be between two seemingly unrelated itdms she has just equated in one train of
thought, her response is one of incredulity: "Wéhat hard to understand about that?" But I'm
sure it works the other way around as well.

The point I'm making is that we may be frequenidyfled about why the best point of our
sermons or illustrations didn't get across. We mrsunderstood for one or both of two
reasons: (1) information of which we may be totalhaware is fed into our sentences by the
native-speaker listener from his own linguisticmsatic, and cultural store during the
decoding process, and/or (2) cues to the propergrétation are missing in our presentation.
In other words, either we or our hearers have asdwshared speaker/hearer information that
doesn't exist.
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In summary, then, a speech event represents encoededensed data, and only shared
information between speaker and hearer that isnootrporated into the speech signal itself
can supply what is needed to reconstruct the itegmiessage.

[ll. Language Learning Situations

Now, I'd like to move on into a discussion of theduage learning situation and some of the
methods that have been used and are still beirdyinsn attempt to study languages. Most of
us are probably beyond the Japanese languageodasstage, but | am assuming that we all
are continuing to learn, and what

we are considering here is applicable not only tdassroom/tutor situation but to private
study as well. | will discuss three representatamproaches. Almost any language study
situation you can think of will fall into one or aimer of these, or to some combination of
them. As we consider them, | want to point out sahée ways in which the typical study
program has contributed to the construction oftt@wier. It will also become quite obvious in
the course of our discussion that the third of ¢htsee approaches is the one to which |
subscribe personally. These three methods canbedidd: the grammar/ translation method,
the behavioral/habit-forming method, and the cageitode-learning method.

A. Grammar/Translation Method

Traditional language classrooms, such as the omehich you tried to learn Latin or French,
or perhaps Spanish or German-the kind of situatiowhich you agonized over Greek nouns
or Hebrew verbs--these classrooms use the grammaresltion method. There we are taught
the rules of accidence and syntax, the declensams$ conjugations, and the endless
exceptions and irregularities. And then there dre vocabulary lists, and the attendant
unbearable, impossible burden on the memory. Thghod may work for Latin or Greek or
Hebrew, if your purpose is just to learn to read aregete. I'm not at all sure of its value in
this situation, either, But it is of no value irataing to speak a language. In the give-and-take
of a real conversational situation, we wouldn'tédhéime to apply rules even if (1) we could
remember them, which we can't, and (2) they weegaale to begin with, which they aren't.

Also, there is little evidence that vocabulary egaired through memorizing lists of words
and their "translations.” The total range of yoacabulary in your native language is

at least 20,000 words, and that is a quite conteevaestimate. Most of you know
considerably more words that that. This means amage of more than three words a day
every day during the period of greatest vocabutaipansion. And the process is still going on.
But even if you are now keeping or have at some timthe past kept a log of new English
words that you consciously desire to acquire, thi& bf that immense treasury of vocabulary
items was not acquired that way. They were assietilanconsciously in response to need in
the context of real communication situations.



31

The same is true of grammatical rules. Your knog#edf English grammar is largely
unconscious. When asked by a Japanese studengbs$lEfor explanations about usage, we
always know what is right and what is wrong, butwesally don't know why. We needn't be
embarrassed about that. All intelligent people kribes superficial rules of grammar as that
term is usually understood, but so do the univwetitdents of English here in Japan. It is the
innumerable subtleties of usage and constraintsdtmg up in almost every sentence that
make a mockery of traditional grammar. It works @&, because we have the heart of the
language that can't be put on paper. But languaigest learned by memorizing rules.

B. Behavioral/Habit-forming Method

Next, let's consider the behavioral/habit-formingthod. I'm going to disagree with a lot of
the theory behind this method, and some of thelasimns and methodology, but many of its
techniques are good if properly applied.

You all remember hearing about Pavlov's dog. He®ldtbwhen he saw food, as all hungry

dogs supposedly do. Nothing unusual about thatalsie failed to drool when he heard the

dinner bell ringing--at first. But when the bellcathe food were presented to him together a
sufficient number of times, the wise old hound tyet message. Now the bell alone can pro-
duce the response. And in this and other clasgeraxents, behavioral psychology was born
and nurtured. Learning was viewed in part as aitonéd response to a stimulus by

pairing two stimuli, one which would normally elithe response, and one which would not.

The methodology that resulted was considered tieatsoc method of learning, and produced
the familiar techniques including language labgtgoa practice, mimic-memory, and sub-
stitution drills. So far so good. We're not goingthrow the baby out with the bathwater. But
I'd like to point out where some applications aédé techniques have been a sheer waste of
time, and propose some changes in the applicatian It think will produce much better
results.

About la ng wage labs: First, they create an af#fisituation, and are no substitute for real
language production. They typically produce litpsychological arousal or stimulation
necessary for real learning to take place, anceaasproduce rote parroting, boredom, and
frustration. If you believe, which | most emphaligado not, that language learning is
primarily a matter of habit formation, you mightessome rationale behind this technique as
usually applied, but in order for language learnindake place, the sentences must be much
longer than those usually found on the tapes, s tbte repetition is impossible, and
cognitive processes are brought into action. Theahéength that produces the optimal result
will, of course, vary according to the competent#e student, but even in the early stages, it
will have to be more than he can produce by re\aed repetition of the cue itself. He must
process it at a higher level than that. More on Igiter.
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My objection to pattern practice and substitutioiisiparallels what I've already said about
grammar. The patterns of a language are potenaaipst limitless, and the few that we use
for drills represent only the tip of the icebergibStitution drills are cleverly constructed by
native speakers so that the deck is stacked inedumer's favor. He can't lose unless he
attempts to innovate, and then he's almost alway®uble.

But the most remarkable thing about real languagge is creativity. Except for a very few
cliches and quotes, almost everything we say or i@ never been uttered before in precisely
the same way. You could describe in detail or fgagihderstand an account of a spaceship
collision near Jupiter without straining your laage capacity any more than you will the next
time you enter a conversation with someone. Yol imilovate the very next time you speak.
But in the typical application of the substitutidrill technique, both students and teachers are
discouraged from innovating. According to the habgory, mistakes are costly, and only
correct responses are to be elicited and reinfora&eér all, it was assumed that continual
repetition of the stimulus paired with the desiregponse would produce the desired habit.

Contrast this continual repetition with real langeaWe know when someone repeats himself
or parrots what someone else has said. That isreigsgeech. It's not the normal thing. The
norm is creativity within the bounds and constsiaf the language. But these bounds and
constraints are typically excluded from the usuassroom drill, and creativity is very often
nil.

C. Cognitive/Code Learning

But it's time now to stop breaking barriers andttrt building bridges. | referred before to the
brain as a dataprocessing center. As do all dazepsing centers, the brain follows a program.
The more linguists learn about the language phenomehe more they are impressed with
the fact that the differences between languagesather superficial artifacts that depend on
the data in the environment. But the algorithm, ¢bee program, reflects linguistic universals
present in all languages, and that are an innatevement. It is this fact that makes languages
learnable, and this means that with proper inpdtfaadback, we are pre-programmed to learn
languages, including Japanese. As one linguistshay "We all speak different dialects of
Humanese."

In recent years, the concept of grammar has undergarevolutionary change as viewed by
linguists. No language on earth has ever been aeipldescribed, and traditional grammars
have been shown to be entirely inadequate and fatipkr Grammar is, of course, a
rule-governed system, but for the most part thagesrare unconscious and are neither taught
nor learned in the usual sense of those terms. @Aears in the minds of the speaker/hearer,
and not something written on paper or in a book.
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A spiritual illustration will help to make this pdiclear. We don't teach a legalistic set of rules
and regulations but rather we preach a PersonnWe iour hearers to accept Christ, and let
Him live in them by His Spirit. Trying to obey tii@olden Rule, or attempting to live up to the

Sermon on the Mount or to follow the precepts & flen Commandments is futile for the

unregenerate, but the expected result of the gifts fruits of the Spirit. And the rules and

regulations of speech and the grammar of a langagesimilarly, internal and abstract.

Now, if it is true that grammar and vocabulary aoé memorized, taught, or learned (again, as
those terms are usually understood), how are thqyiged? The language learner is actively
re-creating the target language from the data abfilto him. He is not just mimicking and
memorizing, not simply listening and repeating, ather decoding and re-encoding. He is
learning the "code," that is, the internal gramwifathe language.

In order to repeat accurately, you have to protessdata internally. The human brain can
handle only about seven items of information at ime. Beyond that, it has to restructure or
process the information and handle several itema asit. If the string of syllables is long
enough (about 12 syllables or longer) you are imoply parroting. You are decoding and
re-encoding. You may paraphrase, but the outputbeilnormal and correct if the program is
right. If not, your output represents your concaptiof the target language, the internal
grammar of what has been called a learner's didalés dialect, unless it has already become
fossilized, is changing. It is temporary and trdosal. That is, of course, unless you have
already erroneously confirmed your guesses abeutatiget language to your own satisfaction,
to the point where you can no longer distinguishween the real stimulus and your
perception of it.

IV. Learning Techniques
A. Decode and Re-encode

Let me give you five techniques by which you cam@y determine the state of your

acquisition of Japanese and at the same time mh&&wer corrections to your internalization
of the language that may be necessary. The fivieniqoes are presented in the order of
increasing demand on higher cognitive processeshimg increasing skill in processing

language data. The key words here are productidriestback.

The first of the five study techniques that | wolikk to propose is an extension of the
familiar ones that you have already used in thiy etages of language acquisition. Let's refer
to it as "listen and repeat.” In the early stagesy short sentence patterns are about all you
can handle because you are learning to restrudtumguage data on a low level of the
linguistic hierarchy. But as your proficiency impes, you can handle more and more because
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you can restructure or process the data in accoedanth the grammar that you have in-
ternalized. As you repeat longer and longer strimgammatically more and more complex
strings, you are stretching your competence in Iagdthe language. You can easily
determine for yourself how long a sentence youlandle before your capacity is exceeded.
This is a barometer of your ability to decode aadtructure. One word of caution. Don't
expect your production to match exactly that of dhiginal. If it does, there is a good chance
that the sentence was too short, and that you swengly parroting. Parroting is not producing.
With very long sentences, not even native speasansrepeat exactly. But your production
must carry exactly the same message, and musttémafly consistent and grammatically
correct. Don't rely on your own judgement. Recoodryproduction and have it checked by a
native speaker. This is feedback. Your own judgenreay merely reflect confusion of
stimulus and percept and hasten the process dliasisn.

Dictation is another method you have used beforebdbly you have used dictation as a
means of testing your skill in writing kanji or tlwerrect use of kana. But here again, if the
sentence is long enough and repeated at normaécsational speed, your production will be
a direct barometer of the efficiency of your decgdand re-encoding competence. Dictation
statistically correlates very highly with other & of tests and is extremely easy to administer.
Be rough on yourself. With dictation, your prodocti must exactly match the original.
Conformity to the original is your feedback here.

The third of the suggested techniques, and onel thighly recommend, is also very easy to
apply. For a text, all you need is a newspaper agamine article or any book or material
whatever that you feel ou can read with a fair degf comprehension. It may be better if it is
a little more difficult than you can read comfoiiialbut at first easier material may prove
challenging enough. Now, leave the first sentencetwm intact, but in all subsequent
sentences, except perhaps the last concludingreentelack out every 6th or 7th word. Have
someone do it for you. Otherwise, lay it asidedaveek or two before using it. Make up a lot
of them in advance. This prodedure is called thez€ITechnique, C-L-O-Z-E, after the
psychological phenomenon of closure, by which thednfills in gaps with information
recoverable elsewhere, either in the stimulusfieinternally stored. We talked about this
phenomenon earlier. Now, read the mutilated texiuiph once or twice to get the general gist.
You'll soon see how beautifully integrated langusgyeHow marvelous a thing it is that in
every discourse that we normally and naturally poedwe unconsciously incorporate this
harmony and integration. This is one of the moskiag features of real language, totally
lacking in most classroom situations.

A native speaker will have very little difficultyilling in the blanks with words that are
acceptable and correct grammatically and in contetdst of the words he supplies will
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be those of the original author. But a non-natjpeaker finds this exercise extremely difficult.
In this instance, the whole is decidedly more ttf@ sum of the parts, and in language the
whole influences the parts as much as the partsilbote to the whole. Again, when you have
reconstructed or reconstituted the text, have ieckhd by a native speaker. Since
reconstruction is a kind of active production, yoeconstituted text will probably not match
the original exactly. Your substitutions may beitiegate variations or paraphrases. But more
often than not, there will be a reason why yourssitition, while sounding normal to you, is
questionable or objectionable in the general canexen though possibly permissible in an
isolated sentence. Production and feedback agaiotHesis testing and modification. That's
what language learning is all about.

The fourth technique that I'd like to suggest isteece combining. It's a technique used in
creative writing classes and very effectively img® composition style in one's own native
language. But it also makes good sense theorgtiasld language teaching device as well. An
English example will' explain the method. Take #emtence, "There was an old lady who
lived in a shoe." First, decompose the sentences@avteral short statements, each with as little
content as possible. For example, "There was araolg' can be divided into two shorter
sentences: "There was a lady" and, "The lady wds$ @l language has surprisingly few of
these kernel patterns. It is when they are combtih@dmost problems of syntax and permitted
structures arise. Now, use your imagination to trass sentences with the same content, but
combined in different ways. In this illustrationwycould say, for instance, "An old lady lived
in a shoe,"” "A lady who lived in a shoe was oldd' shoe was lived in by an old lady," or
paraphrase and say something like, "A shoe was Honaa elderly lady." Possibilities are
innumerable. In a second language, this exercise list harder than it is in your native
language. Here again, a Japanese sentence is ggddes content, decomposed or decoded
and then reconstructed according to your inner gpten of Japanese grammar. Your
productions, together with any paraphrases are thecked by a native speaker. Feedback
again.

Listen and repeat, dictation, Qoze, sentence cdndjirand finally what | will call the
Benjamin Franklin method. if you have read his biggraphy, you may remember how
Benjamin Franklin would select articles by authatsose style he admired, and would take
notes and outlines. Then a few weeks later, he avisylto reconstruct as much of the original
as he could. In his case, as a native speaker,aseseeking to improve his style, but for
non-native speakers, this method can be used &néatye to learn new ways of saying things,
new vocabulary and grammatical patterns. Most ofeasl to overwork certain patterns. We
use the same old workhorse words and constructiesfeel comfortable with them, even
though we may have the nagging feeling that theynat only becoming monotonous, but that
we may be using them in situations where they ateappropriate. The Benjamin Franklin
method may help us to get out of a rut. Here agam,are talking about production and
feedback.
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To these five study techniques, I'd like to addx#hs material of your own unique creation.
You may already be recording your sermons and mgessand getting corrections from a
native speaker. This is another excellent technigod | would strongly urge you to do this if
you aren't already.

Finally, 1 want to say a few words about input.avk said little about this very important
aspect of language acquisition up to this pointlpdrecause | wanted to stress the fact that
language learning involves active participationttom part of the learner, that this participation
can work either for or against him, depending targe extent on the learning situation, but
that, like it or not, the learner is not just reteg the language as it is handed to him, but is
actually re-creating it from the data at hand.

B. Input Data

If this is what is going on during the languagewsijon process, and | am convinced that it
is, we are well advised to present to our sensemssive bombardment of input data. The
techniques | have suggested are some of the pessdys of supplementing your natural
language acquisition ability. As an adult, you onder pay unconscious attention to detail as
you did when you were a child, and conscious reatitin of the production-feedback loop
must be stimulated. But other factors also playnaportant role in language acquisition. In
what language do you do most of your reading? \Wimegfuage meets

the bulk of your spiritual, intellectual, emotionand physical needs? How much of the
necessary linguistic, historical, and cultural imfi@ation have you stored as reference material
to provide the correct closure in your comprehemsibwhat you hear and read, and to ensure
production of correct Japanese sentences?

I would like to leave a few suggestions concernimgut to add to what | have already
suggested concerning production and feedback., Fivebuld suggest daily doses of reading
material. Christian literature is good, and wilbpide theological vocabulary and phraseology.
But avoid translated material; use something oaliynwritten in Japanese. Also, you will do
well to broaden your reading beyond the scope @blthigical and religious subjects.
Newspaper editorials and novels are very good.ddsee of them for source material for the
exercises | have suggested. Others can be usedritent and exposure to Japanese thought
and opinion, as well as for vocabulary expansion.

Bombard your ears as well as your eyes. Soap operdd/ are excellent source material. |
would suggest taping part of the dialogue, andgudiras your dictation source, and source
material for other exercises we have outlined. pobably have other interests such as sports
or political events.
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Get all the exposure and input you can. Maximiz ghared speaker/hearer knowledge and
experience. It is this data that your God-givenecprogram uses, the universal grammar
written in the neurons of your brain, to encoderythwughts into speech that can bridge the
barrier to the Japanese mind.
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A CRITIQUE OF

Understanding and Bridging the Language Barrier

by Marion F. Moorhead

In this paper Shelton Allen has shucked the cagpasated the good ears from the nubbins,
and then packaged them all neatly for the likegyaf and me. It is extremely practical and

every one of us who has been exposed to the sthidiieoJapanese language is deeply
indebted to him. My only regret is that it is a geation late. | say, "generation" because it was
thirty years ago last fall when | was first intragd to "ko re wa hon de su.”

The paper presents very lucidly the problems inedlin attempting to communicate in a

second language. His evaluation of the various austlof language teaching is very thorough.
The suggestions made for bridging the barrier teeghtforward and helpful. Needless to say,
most of our language study programs are not inWith his suggestions. As one reads the
paper, he is immediately aware that the authorrisng from first-hand experience and not

second-hand theory.

If I have any adverse criticism to offer concernthg very original presentation it would be
two-fold. For instance, it would have been helgéuhave had more documented statements or
quotations from outside and authoritative sourcgsce reference is made to linguistic
methods and psychological concepts, some authweetahd documentable information would
have added a great deal.

Another thing that would have helped me would hbgen more illustrations. The one about
the old woman who lived in a shoe was very goode&sd others like that would have made
the material more easily understood.

| appreciate very much Shelton's forthrightnessstating his dislike of certain teaching

methods. | heartily agree with his statement, Ha give-and-take of a real conversational
situation we wouldn't have time to apply rules eifgl) we could remember them, which we

can't, and (2) they were adequate to begin with¢hvtihey aren't.”

| further agree with his evaluation of languageslathen he says, "If you believe, which |
most emphatically do not, that language learningriiarily a matter of habit formation you
might see some rationale behind this techniquesaslly applied, but in order for language
learning to take place, the sentence must be nndel than those usually found on the tapes,
so that rote repetition is impossible, and cogaitfiwocesses are brought into action.”

All of us have met the barrier. Most of us havegled it through one or more or all the
methods suggested. We are grateful to Sheltornfepiaper.



39

THE GOSPEL OUTREACH THROUGH THE CONGREGATION
(Building for Mission)

by William M. Elder.

In looking at the local congregation within the geal theme of "Bridges and Barriers" |

suppose the implied question is whether the localgoegation is a bridge or barrier to

communication of the gospel. | would begin by afiing the local congregation as basic to the
existence of the Church, and the Church as basiheecommunication of the Gospel. The
local congregation may have many faults, both idi@l and general, but it is basic to

mission. | want to make that position clear begotamining and criticizing it.

One way to deal with this topic would be to takéhaw to" approach and list ideas ranging
from gimmicks to techniques to creative activiti€ee label would depend on the scope of the
idea and on whether | or someone else thought @fatall have such ideas and probably have
chances to share them.

Here, however, | would like to look at some of thenamics of interpersonal relationships in
the local congregation, particularly as they cemt@und the pastor, and from that we may
come to understand better what is happening icahgregation and why it is happening. This
kind of group self-understanding is beneficial ielging a group, or organization, become
freer to further strengthen those points which gbuate to achieving its goals and to change
those that do not.

| choose the pastor as the focal point for thisepdy@cause he is the focal point of the church.
That itself is a part of the dynamics we will loak

It has often been noted that the local congregasiqmastor-centered, and | must agree. This
does not mean only that the pastor does most gptiein the church, as in the case of the
small church where he may do the church correspuaegerint the weekly bulletin, make and
put up posters and announcements, clean the chanchperhaps even keep the financial
records, as well as preach, visit, teach the chacatiool class, and originate whatever plans
are submitted to the board of elders. Even latgster organized churches with paid staff and
active lay programs can still be called pastoraewte This may be true anywhere in
Christendom, but | think it is stronger in Japamj aome of the reasons for this can be seen in
Japanese cultural patterns and psychological resstisendencies.

Even in large churches in which the pastor doesdnamost of the jobs from the sublime to
the menial, he is the center of the church bechesis the symbol of the church. He is the
rallying point, the authority figure, as well agtbervant of the people.
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This meets a psychological need for both the pastdrfor the members of the congregation.
In my experience with congregations in Japan, lehalvserved that they want a pastor who
they know is in charge of things, who knows whagaghg on in every phase of the life of the
congregation and will exercise his authority whers ineeded. This does not mean that they
want the pastor to do everything Here is whereqoasiften err. They do not know how to
exercise authority without doing things themselharghey are mistaken in their judgement of
how much freedom to allow members in initiating acetrying out their own activities.
Laymen want a certain amount of freedom to exptlessiselves, but they want to feel them-
selves within a structure--one that has someor@onsible at the top. This need has nothing
special to do with their being Christians; ratheisia psychological need that arises out of
their being human and is accentuated by their béapgnese.

Historically Japan is not far removed from a feistal social structure, and psychologically
and in individual organizations it is still very stuwith us. The company has often been lifted
up as a good example of this. Employees wear baglgasing what company they belong to.
Often loyalty is rewarded more than performance] aartainly more than honesty. The

superior takes responsibility for the work of thaseler him. If a mistake is made he may try
to cover it up, or he may even have to go to theeexe of resigning his job, but he is clearly
responsible for any mistakes made by his suboreléndt a subordinate has family problems,
gets in trouble, or wants to get married, the bigsexpected to help out. In fact if the

subordinate does not ask the boss for help, haapping his own neck off. By not asking

help he has offended the social norms.

In the case of the local church, also, elementa t@udalistic relationship can be seen. The
pastor is the symbol of the local church, justresfeudal lord was the symbol of the kingdom.
This may be one reason the idea of the circuit kihgastoral relationship has not caught on
in Japan. However small the "kingdom," a local chuloes not want an outside "daimyo” to
be its symbol. Just as each kingdom wanted itsloveh) so each church wants its own pastor.
There are many cases in which pastors serve maredahe church in Japan, but a close look
at the situation will support my thesis. First df a pastor never serves two or more churches
on an equal basis. In every case | know he semvelourch as his primary place of work, his
church, and serving any other church is a sideljpbur denomination, the United Church of
Christ in Japan, church structure itself allowsatber way. A pastor must be assigned as
shunin (pastor in charge) to one church;

if he serves another church it can only be as kenfadditional responsibility). It is
impossible for one pastor to be shunin for two @arenchurches at the same time and on an
equal-T-asis. This means, of course, a hierarchgngmhe churches themselves served
simultaneously by one pastor; and with only onesfiids exception | know of, it is never
regarded as a really desirable situation. Suchctiesr are served as "additional responsi-
bilities" not because that is considered the best for them to be in mission in that local area,
but because they cannot afford to have a pastthreaf own. Usually they are not expected to
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grow; rather the arrangement is a conservativejusteo keep them alive. Without their own
pastor (lord) to be the symbol of their church gdom), how can they be expected to take
pride in themselves and work vigorously toward saypoal? The one goal that may inspire
them to work is to grow strong enough to have tbein pastor. Thus we see throughout the
country many small churches struggling to suppgoeastor and just barely doing so. We are
tempted to say that two or three of them should joigether and support one pastor ade-
quately and thus have more financial resourceg¥angelism and other work of the church.
That is certainly more logical, but it fails to takeriously the meaning of the pastor as center
and symbol of the local congregation. To take athay symbol is to reduce them to a kind of
orphan state of existence and inhibits the devedoprof pride in their church and the espirit
de corps that is essential to active involvememhission.

The pastor is the symbol of authority in the locllrch. His word is law. It is up to him to
guide, chastise, protect, and comfort. On the dthed, he expects his laymen to listen to and
follow him and not some other guide. He does nattwaitside influences coming into his
church (kingdom). | served in one district withimetUnited Church in Japan where the idea
was proposed to have all the pastors in the distichange pulpits on a particular Sunday.
The purpose was to enhance fellowship among theclels. (It is interesting to note here the
assumption that the best way to do this was to ba@astor go visit another church. Logical,
of course, because he is the symbol of his localrath) However, this idea met with
considerable opposition among pastors. As | listeimethe discussion, it became clear that
pastors were worried about having an outside infteecome into their church--especially
when they themselves were absent. It would be ti&eing a rival lord come into one's
kingdom while one was absent. After considerab$eulsion, it was decided to give it a try.
However, when it came to actually carrying out pih@gram, some interesting things happened.
First, some pastors just refused to cooperate. Waayd not have an outsider in their pulpit.
Second, after the schedule was set up, some pasgjared to carry it out over two different
Sundays so each could be in his own church wherotier came to preach. An associate
pastor or a layman filled the pulpit in his own ottuon the day that was inevitably left open.
Third, some pastors agreed to cooperate if theydcodesignate who was to come preach in
their church. (They wanted to be sure it was efidiy” lord visiting the kingdom in their
absence.) It should be said here that a majorith@fpastors did cooperate in the program as
planned, but a rather high degree of anxiety wédeav throughout. (Note here that it was the
pastors who made the decision whether to partieipanot.)

Other examples of the same kind of attitude are sd¢een some materials concerning church
activities or movements are sent directly to layméhout knowledge of the pastor. | heard of
one such example very recently in which a pastos diaturbed because materials about a
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certain movement within the church had been semftctly to laymen. The complaint was

made, even though the pastor concerned admittedlydspect for the source of the materials
and for the movement they told about. But here waselement coming into his church

without his knowledge, and he felt it was not proddne pastor wants to know about every
influence that is coming into his "kingdom" and most cases exercises the right of
censorship.

Lest | make Japanese pastors sound like oppregsargts, | should turn here to a discussion
of the fact that congregations want this kind @dership. That is, they want to feel that the
pastor is in control, that he is dependable, knasat is happening, and will guide them if
they should go too far astray. In the 1975 Summssued of Japan Christian Quarterly | wrote
about my observation of one church which reveals kind of relationship so clearly that |
want to use it here again as an illustration.

During the ten years of the ministry of the pastbo was serving this particular church when
| first observed it, the Sunday morning attendaqeially a good measure of growth and
vigor) had grown from 40 to 120. The pastor wasaadWworking man who placed much

emphasis on visitation and on holding katei shykaime meetings). From the first time |

visited the church | was impressed with the layvégt This was most impressive after the

Sunday morning worship service *As lay personsdtoe one after another throughout the
congregation announcing group activities--from chuschool teachers' meetings and choir
rehearsal to a Yasukuni Shrine bill study group amebrk group to mail evangelistic literature.
As | attended and observed these various groupasl impressed with their vigor and the

amount of lay initiative they represented. | thoutghmyself that this was the way a church
should be, and | referred to this church as an el@ato be emulated when | spoke at other
places about congregational life.

However, as | talked with people in the church mbireeard a note of dissatisfaction and
anxiety. They often referred to the "lack of uniig'their church and its activities. | looked
more carefully but did not find an unusual amouidiscord or conflict among groups. It was
true that there was no carefully worded statemérnth® church's missional goals, but they
seemed to have a kind of general understandinghat they were doing together.

| was still puzzling over this state of affairs whthe light suddenly dawned one day in the
course of a conversation with the pastor while veeendriving together to a pastors' meeting. |
was talking about the great amount of lay actiahd the initiative the laymen took in his
church, and he responded, "Yes, if | were a strotegaler they would not have to do so much
on their own." Suddenly everything fell into placand | understood the root of their
dissatisfaction and anxiety. As all these actisitigere going on, he seemed to be somehow



43

on the outside of things. It was true that manyhef ideas had originated with him, but as
laymen developed them and began activities, henbedzrely noticeable, even when he was
present. He was quite an introvert, with a weakisege. The laymen had come to look at
him this way, and that strengthened his self-imagelassical circular process.

When members said that their church "lacked uritigy were really expressing anxiety about
their authority symbol. There was no dissatisfactiath the church's activities or its record of
growth, but a feeling of uneasiness that thingsi@s grown beyond the scope of his guiding
influence. This was affecting them psychologicaltythat they had begun even talking down
some of the praiseworthy aspects of their chufeh li

It is not easy to change a person's self-conceptgroup image of a person once it has been
formed, and the time came when the pastor felest fior him to change. It should be said to
his credit that the change was made without bigtesn

The pastor who replaced him is carrying on the skime of pastoral work as his predecessor.
The members are doing the same activities, thechhgnoups remain unchanged, lay persons
are taking the same kind of initiative as beforke hew pastor says very frankly that he has
not changed anything since coming there, that tituetsire and activities had all been worked

out under the former pastor, so all he has to aeik with the people in them. But the church

has taken on new life and is growing rapidly again.

What is the difference? Somehow the new pastor gem#& make his presence felt more
strongly when he is around. His voice is loudeg pérsonality is stronger; he interjects a
word now and then to let people know that he isettaad is aware of what they are doing. He
projects a fatherly image, and there is little dathiat he could and would firmly correct any
individual or group that got out of line. As | loak the church, it seems to me that the
members actually feel freer because their autheyitgbol is clear and dependable.

| think there is something in this example andhe points made above that may help us
understand what is happening in Japanese congrvegais we concern ourselves about their
evangelistic outreach.

We come with our western concepts of freedom, deawyc and lay initiative. In the past |
have said many times that the church is the laygrdEnirch and not the pastor's. People have
listened kindly and have even agreed, or thougéy there agreeing. They were agreeing
intellectually, but on the emotional level they pably were feeling uneasy about what | was
saying. | think most laymen feel that the pastanisglizes the church, and that in a sense it is
his church. They also feel a need to have someomharge, someone in whom everything
centers, someone who is the authority symbol. Tthey are free to work, even experiment
and suggest new ideas. They are free from the gngfewondering who is finally taking
responsibility for what happens in the church.
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It may be worthwhile to look at a theory of grogadler relations here. It can be diagrammed
as follows:
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There are subtle ways of mixing these so that deleenay appear to be operating in area 6,
but when the chips are down it is clear that heaaly has made a decision and is really
operating in area 2 or 3. Also, the same leader gnodip may relate in different ways
depending on the nature of the problem and theatsitu. However, the important thing to
notice here is the inter-relatedness between #ueks style and the group's maturity or ability
to handle its freedom. If the leader tries to ofgem area 7 but the group is in area 2 in terms
of its maturity as a group (trust, openness, comerit, cohesiveness, use of resources, etc.),
the result will be chaos and loss of confidencéheleader.

In order to develop the kind of group maturity fwecate on the extreme right hand side of the
above diagram, a group must have a stable mempeesid must spend enough time together
and meet each other on a deep enough level of emabtconcerns to develop openness and
psychological trust in each other. In most churghesdoes not happen. If a church has more
than thirty active members, it is numerically impitde for this kind of relationship to develop
in the church as a single group, and the complegityorganizational relationships is
introduced. However, even in small churches, omismall group like the yakuin -shown
(Board of Elders) the kind of groupleader relatldpsshown on the right hand side of the
diagram is seldom, if ever, achieved. They probalslyot spend the amount of time together
necessary to achieve this, and they do not de&l gach other on a deep enough level to
achieve it. It is the wise pastor who understandsres his church people are in group maturity
and is able to exercise his leadership accordirigig.the great pastor who can lead in such a
way as to deepen their group maturity.

The pastor has many things working against hincoeafrse. Society itself does not encourage
deep, honest interpersonal encounter, and it isasy for people to override the message they
have gotten for years--and continue to get. Alss,nrhembers have many other groups and
relationships calling for their time. While theselationships should be places where the
laymen are engaged in mission, it is true that teyand so much time that it is hard for the
church to get from its members enough time to hiélkind of relationships described above.

Change can be brought about, but it takes an aessesf what the present relationship is, a
clear goal toward which one wants to move, andliingness to risk failure.

| can give one small example from my own pastoxaesience. | became pastor of a small
church on the outskirts of Tottori. As is often ttese, the missionary was asked to take it
because the previous pastor had failed miserabty left. | continued the same sort of
activities which included a Wednesday evening prayeeting and Bible study. This involved
giving a short exposition on a Bible passage foldvby a "discussion” time. The discussion
time was mostly one-way.
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Finally, one Sunday | announced that the followigdnesday evening | was not going to
give a talk; rather, | wanted each of them to camepared to say something about the passage.
Wednesday came and we read the Bible passage.etl dskv they felt about it or what
particularly impressed them. There was silence, iandent on and on, for about fifteen
minutes-perhaps the longest fifteen minutes of nfg. IThey obviously expected that
eventually | would give some kind of presentatiéimally with no comment, | closed my
Bible and started into prayer time, after which lwael the usual tea and conversation. Before
dismissing | said that we would study the sameaigesshe following week. Wednesday came
and again we read the passage. | asked the samsgoguand once again | waited. Finally one
lady spoke and then another. It was not an excaimgrofound hour, but they themselves were
thinking and talking. Within a few weeks we hadiwely Bible study going in which the
members were really involved, thinking for themsslveven questioning and challenging
each other.

As | looked back on the experience later | notisethething else, too. As they became more
active | was freer to participate without squelchthscussion and questions. Furthermore, as |
began taking a more active role, they began thghlkiwen more creatively (sometimes even
wildly). They felt free to do this because they eato believe that | had not abdicated my role
as pastor. The authority figure was still thereWwas allowing them to be innovative, creative,

far out, humorous, to think beyond traditional rend even challenge the pastor. They knew
that the pastor was in charge so things would aatagnpletely awry.

| tried the same approach to Bible study in anotierrch later, and it met with equal success.
In both cases this seemed to become the sourcekipidaof commitment to the work and
mission of the church that produced growth. Thengi from this kind of Bible study
brought ideas and action concerning everything frepairs to the church building, to visiting
and bringing new prospective members, to activeospipn to the Yasukuni shrine bill
(including a study of the Japanese constitutiang sharp increase in offerings.

My point here is twofold: First, there is a dedwe authority and for reliance on that authority
in Japanese society. The really self-directed orgdion that can operate democratically
without a clear authority figure is unusual andhadoly impossible in the church, given the
situation in which it must exist. The importantrigiis for that authority figure to know what is
happening in his church in terms of interpersoaal] inter-group, relations and to help them
move closer toward a kind of organization in whilbhy are free to make the best use of their
own and of others' resources.

Second, it is possible to change the norms of acbhthough change always involves the risk
of failure. In my first experience described abovam convinced that my refusal to give a
talk of some kind that first evening and thus giveo the pressure of silence and unspoken
expectations was a crucial turning point. If | lgagen in, they never would have begun taking
initiative for the Bible study themselves. Of caairbtook this risk after | judged that a kind of
rapport had been established that would weathethifeat this represented to the members.
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A very serious complicating factor here is a widesd defensiveness | see among Japanese
pastors. It is destructive because it makes iicdiff for them to exercise their authority in
ways that allow for growth and change in the chutohmy work with the Japan Institute of
Christian Education at Rikkyo University | work Wwitgroups aimed at encouraging self-
understanding and personal growth. They are attemyepastors, business people, and a
variety of professional people. Over the yearsa$ become clear that pastors are generally
more defensive than any other occupation grou@d &ready experienced this in working
with pastors in team ministries and within largéuch areas, and unfortunately my group
work has borne this out. In trying to understandywhhave come up with at least a few
answers.

First, a Christian pastor, as such, has no socls

in Japanese society. If his church operates a fgadien and he is the principal, he will have
status in the community as encho but not as pabhds. hit me personally when | was invied
to speak to a citizens group in another city. Thesponsible for publicizing the meeting and
introducing me asked for my k~ata aki (title or imness). | was serving as pastor in charge
ofaa church and doing pretty well, so | proudlydsthiat | was pastor in charge of Mochigase
Church. They asked what else, so | mentioned haweegy elected to the executive committee
of our kyoku (district), another distinction of vehi | was proud. | could tell that they still
were not impressed, and they asked if there wasnpelse. | lamely mentioned that | taught
English conversation two hours per week at Tottbriversity. Their faces lit up, and that is
how | was introduced. To be a pastor is to be adglin Japanese society outside the Church.
The pastor jealously protects his position and @itthin the church because that is the only
place he is recognized as being a person withyahbitid status.

Another possible reason is the financially preassicituation of most pastors. A large
percentage of the church budget goes for theirisaland they have almost no financial
reserve. They must defend the church against amgtthat would threaten to weaken it.
Experimentation is a luxury they cannot affordséfimething goes wrong and attendance and
giving drop, the pastor's family is soon affected.

Another reason, with which | have less sympathythis mutual criticism among pastors
themselves. | must admit that | was, and still disappointed at the unwillingness of pastors
to share with each other or in larger church mestithe victories and defeats, joys and
sorrows of their local churches as they engageigsion. Of course, they will engage in the
customary denigratory kind of language that parests when speaking of their children, for
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instance,but in my experience an open sharing abeuife of their church is quite unusual. |
still remember the first time | suggested that ealctirch should take a few minutes at our
District General Meeting to share with others tignificant things that were happening in
their churches. | had been to many of them and kihesvthey had some things to share that
should gladden the hearts of fellow Christians smale that needed our prayers and concern. |
have had few ideas shot down so soundly and s&kiguithe atmosphere fairly bristled. |
have noticed over the years that this kind of thusgg is not done, except on an informal basis
among pastors themselves who have developed a obteonship. If there is an open
presentation and discussion of a church's problénsnot done in front of laymen or even
other pastors with whom a close personal relatipngbes not exist.

There is always someone waiting to shoot you da@enyou must be careful about what you
reveal. That can make a person defensive.

Whatever the reasons, however, a pastor's feetihgefensiveness can have a debilitating
effect on church growth and outreach. It certaohbgs not create an atmosphere of openness
and creativity. It usually means that the actigitié the church are limited to only those where
the pastor can be physically present, and he wolbably always be directly leading them.

Thus far, this paper has been primarily diagnotis easy to diagnose, but difficult to give
solutions. If there were an easy answer to thetouesf how a local congregation can be
more effective in its outreach, it surely would Bdeen given years ago and we would not be
holding a conference dealing with this topic nowefie are gimmicks, techniques, programs,
or what have you that have worked in certain sibmat Why don't people use these in their
churches, then, and bring about a wide-spread bhmcewal? People do try them in other
situations. Sometimes they work and other timeg tftenot. And sometimes they work just a
little. 1 contend that the ideas themselves aretimetkey to vigorous outreach, but rather the
relationships among the persons who develop ang oat the ideas, particularly between the
pastor and the rest of the congregation.

This means that any movement for church renewdhpan must start with the pastor. He is
the center of the local congregation in a way tieats not in the United States, for example. |
reached this conclusion rather early in my minigtryJapan, and the weight of data that
accumulates with experience reinforces this. Tfeednd outreach of the local congregation
depend almost entirely on what kind of person renis on how he relates to the members. We
may wish it were different, but the history, cudtlipatterns, and psychological needs of
Japanese people will not allow it to be any differe
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Diagnosis itself is an important element in charifje.local congregation can become aware
of the kind of things described here, they will 8gaken a step toward being a more mature
and self-directed organization. This does not mesaareness of these issues in an abstract,
general way, but awareness of how they find corcegpression in that local congregation.
Self-awareness of group process always helps godumction more effectively in the long
run, even if it takes time and leads to some coafuglong the way.

Included in such a specific diagnosis would be ekl@at the norms and patterns of
relationships and communication that are operaimghat local congregation. Pastor and
laymen together should ask which ones are helgiagchurch and which ones are hindering
as it goes about its job of mission.

Then, somewhere early in the process there muahbecrease in self-understanding by the
pastor himself. He needs to understand what fezliveghas, what motivates him, what needs
he has and how he expresses them, what specificdatf, habits and activity patterns he has
and how these affect other people. He needs to kramwhe communicates with people. He
needs to become aware of his feelings about atyh@he pastor needs to achieve a kind of
self-acceptance that minimizes the threat of othexs thus enables him to hear criticism or
new ideas constructively. This self-acceptancessemtial to accepting others and allowing
them to grow and explore their own potential.

There are tools that have been developed to helgpgriearn to function more effectively. The
church can benefit from using the tools of this drecause it, too, is an organization in this
world having the same elements as any other humgamization. The divine mission does not
take away the humanness of the organization. Wendieed "have this treasure in earthen
vessels."

Unfortunately, churches do not take seriously trejrand organizational development. They
aee willing to spend neither the time nor the monegessary to produce radical results,
Usually they want just a little help, a new ideajuack program. A program intended to bring
about real change is probably a threat to bothopastd laymen. They know things could be
better, but they feel saYf continuing in basicaly same situation and hoping for gradual
improvement rather than risking. This is primatihe fault of the pastor. Until he himself is

open to such, the laymen cannot be.

| believe that each local congregation has witkéelf ample resources in the form of ideas,
knowledge, experience, energy, and ability amosidgaymen to carry out its task of mission.
The question is how to release and expand thesenees. The pastor himself holds the key
that unlocks the answer to this question.
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A CRITIQUE OF

The Gospel Outreach Through the Congregation

by Arthur Eikamp

Bill Elder has given us a sympathetic and at thmeséime perceptive analysis of the local
congregation in Japan. He chose to center on tiee-personal relations within the church
rather than on the question of the congregationitanglation to the world outside.

Bill points out that the pastor is central in theuch program because the Japanese church is
pastor-centered. He rightfully points out that tisig reflection of their cultural heritage rather
than something growing out of Christianity itsaill cites the example that a pastor must be
assigned as shunin to only one church and hisioe§dtip with any other church must be
simply that of an additional responsibility. Perhapcorollary would be that there can never
be a real co-pastoral relationship between twoopssh one congregation either. One would
have to be senior to the other.

Bill says of the pastor in the local church, "Hisrd is law." This is, of course, usually true,
but a fruitful area of discussion might be why sopastors, then, have trouble at this very
point in their pastoral ministry. Bill points ouightly | think, that this taking of authority is
not to be construed as simply a failure on the pathe pastor. The congregation wants a
pastor who is central and who does take chargepd&igonal observation bears this out, but |
think there is again a corollary. Pastors, esplgciaung pastors, sometimes get into trouble
by trying to assert their authority where the caggtion has not yet released that authority to
them. There may be a head kindergarten teacheha$deen in the congregation longer than
the pastor, or there may be an older layman in e/Hususe the congregation was started.
These people will eventually grant the pastor testral position if they think he warrants it,
but he will be in for trouble if he tries to exeseihis authority before the congregation really
is sure they can trust him with that authority.

Bill referred in a way to this problem when he spai the leader trying to operate in area 7
(the area where the leader allows the group toabpdreely) when the congregation is in area
2 (where the leader decides and sells). The siuathave described would be the opposite of
this, where the congregation operates in area ® and the pastor tries to operate in area 1,
because of his insecurity.

Bill has done a great job in helping us to seepstor's position in the Japanese church and
the problems he faces. My 27 years of pastorin@riege congregations and working with
Japanese pastors convinces me that Bill's anasys@und.
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One question that we might take up for discusseanHow can the missionary help the

Japanese pastor and congregation gain the kindvafeaess this paper shows? Is there
anything unique in our experience and backgroumd would be helpful to them, and if so,

how can that best be shared?

Bill speaks of the defensiveness shown by pastargely growing out of the insecurity of
their position in society. This is a vital problemd could well serve as a point of discussion.
How can we encourage open sharing among pastors?

One area that Bill did not choose to touch on & gaper was that of outreach to the world

through the congregation. Using Bill's analysisapringboard, it might be helpful to discuss

whether the congregation is a bridge or a baraahé gospel's outreach to the world. Given

the situation within the congregation that Bill hdascribed, is a pastor-centered church a
bridge or a barrier to the layman's Christian wss&o the world? If it is an advantage, how

can it best be exploited? If it is a barrier, haam it best be overcome?
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TRANSFORMING BARRIERS INTO BRIDGES

by Kenneth J. Dale

In this lecture we will endeavor to work within theld suggested by the title, "Transforming
Barriers into Bridges,” by considering three br@adas of Japanese cultural characteristics:
first, the area of group-centered social structsegondly, the area of dependency in personal
relationships, and thirdly, the area of individuaientality, specifically as regards
non-rationalistic ways of thinking.

In each of these three areas we will attempt fostiescribe the cultural characteristic under
consideration and then discuss and illustrate Hosvdultural trait has been a barrier against
Christian impact in Japan, a disadvantage for @anshurch growth, and then how it could
be or is being utilized as a positive advantag@rtimote Christian growth, that is, how it
might be a bridge for extending Christian impaciapan.

The Limited Social Nexus

So much has been said and written in recent ydawstahe group-centered character of
Japanese social life that it is hardly necessadefoe the concept of "limited social nexus."
This phrase is used by Hajime Nakamura in his valstme, The Ways of Thinking of Eastern
Peoples, to describe what he sees as one of terpireant characteristics of Japanese people,
namely, that their concept of social relationshipeds to be limited to some particular
definable network of relations, to one particulesup.1

Most cultural anthropologists agree that the Jagparse basically a collectivity-oriented
people, that their thinking tends to be absorbednid limited to the perspective of the social
group to which they belong. Value is realized tlglowgroups or collectivities. The group is
integrated with the very structure of reality amdl@wed with sacred characteristics as well as
with secular power. It could be suggested that\hlsation rests upon the more fundamental
concept of the divinehuman continuity, which istid more basic ingredient of the Japanese
way of thinking.

Such collectivity orientation has characterized ynpnmitive societies throughout history, but
the tendency is for this kind of social solidatitygive way to a more individualistic ideal as
the society moves toward modernization and reablyteer levels of education. However, the
case of Japan presents a remarkable exceptionigsortke of development. For the
transformation of Japanese society with its sulbatthn of the individual to the collectivity,
from an agrarian culture to an industrial urbarturel has not been correlated with a rise in
individualism. Rather, the shift in basic oriemdas and values appears to be predominantly
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from one type of collectivity to another type ofllectivity, that is, from the fiefdom to the
kaisha (business firm).2

Thus it remains true even today that this uncoowi belief in a limited human nexus is one
of the chief characteristics of the Japanese wahioking. The individual is subordinated to
the group. Man is conceived primarily in terms afrtan relations. Thus a human event is not
primarily a personal event, but is primarily a sb@vent.

Now we are concerned about this social pattern &arder and as a bridge to Christian
penetration into Japanese society. This very chenatic poses as one of the greatest barriers
to Christian advance in this land, because theabgroups are established on the basis of
family, community, religion, business, etc. Whastmeans is that the Christian church too is
seen not as leaven in the lump or light for thelayobut first of all it is seen as a new
group--another group in the midst of competing gsoun the light of what was said above
about the collectivity orientation of the Japandhbes, unfortunately, seems to be inevitable.
Yet the moment Christianity, and the church, whgkhe concrete form Christianity assumes,
are seen as another group, this poses a conffichéindividual who might be interested in
Christianity. For he is now in conflict as to whigloup he shall align himself with--his family
or the church, his business company or the chwetth, And usually the ties with the older
established grouping win out, because family, plafcerork, etc., make more immediate and
concrete claims upon his life.

We have seen this phenomenon often work againseftants to build open and dynamically
growing Christian communities. We have known peopi¢h great, potential who have
refused to take the opportunity to study abroaddar that when they return they will be out
of step with the group they left. Indeed, we knasople who have gone abroad for a time and
then come back to find themselves locked out oftidjetly knit world they dared to leave.
And we have seen young people torn between wambirige baptized and the fear that this
would endanger their position in their company.

How many church members we know who would not tlohkransferring their membership
to another congregation even though they have méareaway from their home church. The
reason is obvious--their natural feeling of loyathyone particular limited social nexus, which
in this case is the congregation to which theyioally belonged. As a result, because they
now live so far away, they seldom go to churchilat a
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But having said the word "loyalty,” our minds beginrun in more positive paths of thinking
about this Japanese characteristic. For we hawe @en moved with admiration at the
beautiful fruits of group loyalty. In an Englishlié class | taught in a Tokyo church, two of
the members commuted an hour and a half one wawy their rooming house in Chiba to
attend this class. One young man in the class bad b regular member for eight years. They
were collectivity-oriented--in a most admirable w#yward that Bible class.

Perhaps inevitably, but | think unfortunately, Ghianity has come to be identified with
emphasis on the individual. This has been a neededteractive force in this group-directed
culture. But on the other hand this emphasis iarabiguous virtue. It has been said that the
urban church has no primary group character, batishurgently needed to give the believer
both religious security and also emotional securitannot help but think of this at such times
as the New Year celebration. Around the town wensebs of people flocking in groups or as
families to the shrines, laughing and happy wittiral of hopeful exhilaration. Then we go to
the church service and find a handful of peoplétecad around the sanctuary participating in
solemn worship, hurrying home after service tolggtk to "where it's at.” If we do not offer
our people an enjoyable and meaningful collectivpeeence in the church, even though
individuals may be interested in Christianity, theyl be distracted by the demands of other
groups, fail to maintain their ties with the chuarid may eventually lose their faith.

Have not our churches failed to give full recogmtito the strong need for horizontal
relationships in this society? We have indeed aabithe danger of absolutizing the human
group, but have we not gone too far, so that wedasee the church group as the place where
the Christian's life is nurtured? Is there any oeawhy we should not place greater emphasis
on group allegiance within the church?

| am suggesting that this collectivity orientatiomhich we have recognized as a primary
Japanese cultural characteristic, should not begthoof simply as a barrier to Christian
inroads, but that its potential for building stroz@ngregations as places of Christian solidarity
should be a cause for gratitude.

Dependency Relationships

A second aspect of Japanese social feeling, onehveain be said to lie at the root of the group
solidarity we have just been discussing, is thecpant for establishing mutual dependency
relationships. Recently it has become popular talyae this peculiarity of Japanese
interpersonal relations under the rubric of amaerdvthan any other one person it is Dr.
Takeo Doi, a~hristian psychiatrist and professothi Medical College of Tokyo University,

who has defined this concept and has encouragemresognize it as a basic ingredient in all
kinds of Japanese personal relationships.4 ldsfiault term to define in English; there is no
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adequate English equivalent. This is the very mneasby it is such an important clue to
understanding amae as a distinctively Japanesendeelt has been defined as "the
never-fully-satisfied desire to be loved." Doi sdlyat amaeru (the verb from which the noun
amae comes) "suggests an affirmative attitude twes spirit of co-dependence” on the part
of the Japanese, and thus the English title Thetohma of Dependence was chosen as the
translation of the original title, Amae no Kozo @tructure of amae).

The origin of the amae spirit is to be found in Balescription of the psychological prototype
of amae, namely, in the infant-mother relationghiple says the prototype of amae is the
infant's desire to be at one with its mother, wihdhas come vaguely to realize, is a separate
existence from itself. Thus amae becomes an attémpieny the fact of separation, both
physical and psychological, from the mother. Soahee mentality could be defined as the
attempt to deny the fact oU human separation andbtiterate the pain of separation in
personal relations. Amae in adults seeks, unreallst, to maintain a kind of womb-dike
existence of warm, all-embracing, dependent relahigps with others, even when reality
demands independent standing alone.

However, there is a more positive way of lookingaatae. Without this dependency drive, it

would be impossible to establish proper motherechélationships, and later on to establish

proper social relationships as adults. Without grele of amae working in the personality,

there would be no intimacy in personal relationsu§ amae plays an indispensable role in a
healthy life. "If it is unrealistic to close onedyes completely to the fact of separation, it is
equally unrealistic to be overwhelmed by (sepamtend isolate oneself in despair over the
possibilities of human relationships," says Doi.6

How does amae stand as a barrier to Christian itApgaaenakes it extreme difficult for the
individual Christian to stand on his own feet asaatonomous person and declare his faith in
the "Here | stand" tradition of a Martin Luther! A relationships are dependency
relationships wherein one person depends on thdi@mb support as well as the material
support of another to sustain him. To stand alomeaeChristian believer against family,
community or business firm is to invite the intalele pain of separation. For the whole
manner of relating to others has from birth bederahe pattern of amae, psychologically
denying the fact of independent existence.

The suggestion has been made that one of the nilshg symbols or analogies for
expressing the difference between Japanese depsnddationships as over against Western
independency and individualism is the two differémasures which Japanese mothers and
American mothers keep as emotional remembranceakenf children. For many Japanese
mothers this treasure is the heso--the dried uglnawd kept securely in a little box in the
back of a dresser drawer. That bit of cord was dhedife-line between herself and her child,
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and she keeps it forever as a reminder that thid elas once part of her, and always will be

so, even though the biological tie has been severbs analogy came from a Japanese
Christian educator who pointed to this as a prg@tyot only of Japanese human relations in
general, but as the prototype for teacherpupil ticelahips, and for pastor-parishioner

relationships in Japan.

But how does this dependency pattern stand up stgdi@ Christian idea of creation--creation

not of a group but of the individual person intoosh nostrils the Creator breathed his breath
of life? Or against the idea of salvation by faithChrist who called out his disciples by name

one by one, and still does so? Or against the tmisoncept of judgment as an event when
each individual must take responsibility for hisrolife and stand before the judgment seat of
God?

How does amae, as the cohesive force which bindsope together in traditional Japanese
relationships, compare with love as the cohesiveefavhich binds people together in the
Christian way of thinking? Are these two elemenisilar? Yes, similar, but essentially
different. Amae finds expression in giri-ninjo reédas, that is, the reciprocal relationships of
obligation and affection, as between teacher anpil,por in relations of authority and
submissiveness, as between employer and employewe\ér, love finds expression in
showing equal respect for others, in giving undigali care and concern for the other,
regardless of what his or her social position miggat

Amae is a relationship in which people mutually elegh on each other; love is a relationship
in which a person aggressively works for the otAenae is the desire to be loved; Christian
agape is the movement to give love, even to thetmdigiving one's life for another.

But is there no way in which this element of amaelapanese culture can also serve as a
bridge for building Christian attitudes and relasbips? We mentioned the heso as the
symbolic reminder of symbiotic relationships betwemother and child in Japan, and
suggested that was in contrast to the Westernrpaft€hat is the symbol for the Western
mother? The Christian educator who was making ploist indicated the best symbol in
Western culture was a pair of baby shoes, oftestedilor plated and carefully preserved or
displayed. What is the significance of a pair dbypahoes? They symbolize the first action of
the child to take steps on its own feet, to moveitsnown power, in short, to become
independent. This is the act nostalgically rememathdry mother--the baby's first steps toward
independent personhood.

Yes, here is a symbol of what we so admire in thestVds a sign of maturity--autonomy and
independence. But haven't we gone too far in tinection? In Japan individual autonomy is a
value sought by only a relatively few intellectualsose thinking has been deeply influenced
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by Western thought, but it is not a value soughth®y vast majority of common people. So
here we must face the question; Are we contenthasfollowers of the Christ who gave
himself for all humankind, to gear our method ofegiing to the upper middle class
intellectuals, as we have by and large done dutiegpast century? Or will we search for a
way in which agape can be expressed through theumeaf amae?

| think we can find such a way. An effective yoywagstor of a Lutheran church in Tokyo was
explaining his view of his pastoral function vis4s-the many lay leaders and groups within
his parish. He saw his function to be taking resgality for the lay leaders when they made
mistakes, to apologize on their behalf, and to faka& responsibility for them in the context

of the total work of the parish. This smacks of apaut does it not also suggest a truly loving
concern for co-workers, and a deep sense of redplity®

| feel this style of interdependent relationships/astly more loving than the attitude which
prevailed in a faculty group of a U.S. church-retatcollege with which | was associated
recently. The group was faced with the fact tha ohits members had been refused tenure,
but he wanted to appeal his case with the backimmjsaolleagues. However, some colleagues
were critical of him and hence not willing to babkn (so he eventually did not receive
tenure). In that situation | suggested that we ¢onbke a composite memo of some of the
weaknesses we perceived in this teacher and prieseritim as a help for his future. This idea
was sharply rejected by the group, who felt thatdhly "manly” way was for that teacher to
go to each of us individually, and we should eathhim frankly what we thought of him. To
me, as one conditioned by Japanese group thinkigyseemed unduly individualistic to the
point of being psychologically-cruel. This way abidg things would never be acceptable in
Japan, where the oil of amae makes the social maahin smoothly with a minimum of
e-Marrassment and hurt.

At the same school, the academic dean, whoseae#iips with his faculty members could
hardly be described in terms of giri-ninjo, oncedma presentation of what he called his
theory of random aggravation.” | shall quote hiplaration of this theory: "A college dean
should be able, within a year, so randomly to hdis&ibuted the irritation in which he is held
by the staff of the college, that there remaingenolave of genuine admiration or support to
which he can turn.. ..From then on he can simpligenthe decisions without having to expect
anything in the way of agreement, support or adioina and get on with the business."7
Although a measure of humor and sarcasm must lwewhsed, the gist of the message was
serious.

Does individualism take us to this point, where ma¢ only each grab our own pair of shoes
and walk in different directions, but even pickayr swords and fight for our rights regardless
of the feelings of others? As for me, | will chérihe_hesp
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which binds us together in human feeling, and wlaltbws us, at least once in a while, to
bask in each others' indulgence. Tolerance, asasglistice, can be an expression of Christian
love--or have | been in Japan too long?

Non-rationalistic Tendencies

Let us turn now from the area of social feelingtie area of individual ways of thinking or

"mentality.” Within this broad sphere | would like look at what Hajime Nakamura calls the
non-rationalistic tendencies in the Japanese wathioking. Western thought patterns are
characterized by a primary concern for rationalityr logical analysis and reasoned
conclusions. In contrast to this, the Japaneseoapprmay be described as being intuitive,
experiential and undifferentiated. The Japanesgragsiority to living experience rather than

to reasoning and logic. They tend to give priotity affective implicitness over-rational

explicitness.

Western thought patterns tend to see reality idistiaterms. Western philosophy is sensitive
to contradictions and thinks in terms of such ofpesas divine-human, truth-falsehood,
good-evil, etc. These are assumed to be absolytesdps, and hence irreconcilable. But in
Japan there is a different orientation to realibyye in which apparent opposites are seen as
complements or factors of each other. The discowdrthe real does not result from the
elimination of contradictions; it cgmes insteadnfrthe awareness of the unity of opposites.” 8
Nakamura says that the Japanese are by natureeddd rapprochement without thrashing
out an issue.9

The Japanese view nature monistically, as beirgrabiracing; nature is "all that is," and all
nature is good. This appears in the moral and @the&alm as cutting the ground out from
under the occidental philosophy of two powers-flesh and the spirit, which are struggling
for supremacy in each human life. Sansom says"thetughout their history the Japanese
seem to have retained in some measure this ingggadiscern, or this reluctance to grapple
with the problem of evil."10

This same spirit is evident in the Japanese relgyioonsciousness. One of my favorite
descriptions of Japanese religiosity is that ofobd, the famous author and convert to
Christianity:

To commune with a god, invisible to eyes of flashthe faith of the heart of man. Not a
mental discovery of the existence of the divine tha feeling of His presence. The
faith of the Japanese is not an intellectual assenthe Japanese conception of
religion is clear in experience, but vague in tlyedtrbegins in instinct, gafns volume

by sentiment, and grows in strength by emotion. 11
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This is a clear statement epitomizing Japanesgiosity as an intuitive experience, as a
phenomenon of the world of feeling rather thanmndéliect or action.

How does this characteristic of Japanese mentplitye to be a barrier to Christianity? To

take one significant example, the reluctance tovdralear line between truth and falsehood is
an area that presents a distressing ethical ©ituati the Christian. The proverb, "Uso mo

hoben desu," (literally, "A lie is also a meansS)fiequently heard, usually spoken with a
somewhat embarrassed laugh. | take this proventetn that there are often times when a lie
is a legitimate means of accomplishing a good end.

There is an interesting occupation in Japan knownthee koshinjo. This is a kind of

commercial inquiry or "detective" agency which $italy seeks out private information about

such persons as a would-be marriage partner op@ctige business client. | know a man who
was engaged in this rather shadowy occupation dorestime. According to him the art of

doing this work is to prevaricate in such a way tha person from whom you are getting the
information does not guess your real reason foestigating. | asked him if he didn't have
qualms about such prevarication, and he said hebeadme completely used to telling lies.
Another interesting aspect of this business is, thatording to my friend, people being
investigated often actually do surmise that theegtigator is lying about his motivation for

making the inquiry, yet willingly tell him what h&ants to know as long as it is done under
false but "harmless" pretense. If the investigat@re to say openly why he wanted the
information, people would feel obliged not to comte, but when the issue is properly
“clothed," they can cooperate without any lossagEfor integrity.

My friend claims that the key to understanding J&sa@ human relations is to understand the
nuances of tatemae vs. honne (stated principlewes.intention). Theszen do not jive, ve, but

in such a case a Japanese seems to have a sigthvgach tells him how much of the tatemae

to believe and how much to discount, whereas tinelyadirect Westerner gets enraged at the
inconsistency between public words and privateninbes.

To conclude the account of ~kos~hin~jo, let metbay the young man we have been talking
about also felt increasing disgust with the warpedgrity and slippery prevarication which
he saw both in himself and in his clients, and wdnio change his ways after coming in
contact with Christianity. He did change his waysd, to make a long story short, he is now a
Christian pastor.

| have another friend, the head of a company imj8kii, who brags about his playing a chess
game with tax officials every time they descenchemcompany. The game, he says, is to try
to keep his real financial status secret from th&df.course nobody pays all the tax indicated
by the letter of the law," he says, "and the tdicialls don't expect us to do so. They
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aim to get about 50% of what the law demands clirapany goes too much below that, it will
be exposed--for its lack of good sensei But ifcbepany pays much more than 50% of what
the law says, it will make no profit, and is bejogt plain stupid ["

This slippery, non-logical, unclear, "experientiafiproach to what constitutes truth as against
falsehood, right over against wrong carries ovéo many areas of life, some of which are
even more serious than the illustrations mentioRked.instance, there is the whole shady area
of uwaki--a kind of innocentsounding expression dafaithfulness to one's spouse. Working
on the Inochi no Denwa (lifeline) telephone coumgekervice makes one quite immune to
shock over any of the 1001 varieties of uwaki, bbhave never heard the case stated more
bluntly than by a young acquaintance who was abmget married. He told me that if his
wife did not completely satisfy him--which she il probability could not do--he would no
doubt have another lover on the side. A Japandgeexpects this, he insisted, and all she asks
is that her husband do it secretly so neither sireothers know about it. "Every Japanese
business man is expected to have some adventutea wiistress; if he doesn't, his colleagues
will ridicule him. But there's an art to it,” myiénd instructed me. "The ingenuity of the good
husband is that he can be unfaithful but do itetvby juggling time and place and money so
his wife never knows about it. This is not beinguzcrafty); it's merely being jozu (skillful)

"

Who is this telling me about the marriage idealstted young Japanese male? He is no
low-class playboy or rascal; he is an intelligeespectable, hard-working young man who
comes from a high class home and who is workirg iesponsible position in an international
trading company.

Perhaps you wonder why | include this matter of kiweere as an example of non-rational
mentality. Is it not rather an example of immos&liBut perhaps we would do well to take a
different tack in defining undesirable behaviortsas uwaki. Perhaps one reason why we are
not very successful in changing this area of Jagmgenduct is that we attack it head-on as a
problem of malicious evil. But this is too simpiesta view. It doesn't get to the roots of
Japanese feeling about this or similar behavioe fidots lie in the whole way of thinking
about right and wrong. That is, there is an ingefitsi to the contradiction between good and
evil, or truth and falsehood, and a reluctancerépple with the whole problem of evil. So we
might even have to say that the very roots of nityrake different for the Japanese than for
the person from a Christian culture.

So it seems to me that this non-rationalistic mégtposes one of the very great barriers to
Christian advance in Japan.
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But is there no redeeming grace in this aspecapadese mentality? As | listened recently to
a moving sermon preached at a special evangelisgtimgeat one of our Lutheran churches in
Tokyo, | began to think that maybe there is. Theapher was a scholar, but the sermon was
hardly scholarly; it was almost irrational in itethodology--a far cry from the careful logical
development of thought in my own sermonsl it wasbbng and episodic, but every once in a
while there sprang out an emotional appeal. A paias made and clinched with a kind of
intuitive, piercing thrust. The listeners were dgepoved by the evangelical message.

As an American who has taught homiletics, | was ingiressed by the sermon, but as an
evangelist among the Japanese, whose mentalityedigtbus sentiment | feel | am beginning

to perceive, | could only give thanks for the sumational appeal of this sermon. | think we

need more of these sermons which are clear in exmer although they may be vague in
theory, sermons which "begin in instinct, gain vo&iby sentiment and grow in strength by
emotion,” to echo the words of Nitobe.

Where in Scripture is logic extolled? Where is lietgtual academism exalted? Wisdom is
extolled, but let us not make the mistake of equgatvisdom and logicality. There is much talk
in Scripture about the foolishness of the Gospkére is talk about the Spirit blowing where it
wills. There is talk about the experience of logebaing superior to the gift of knowledge or
the tongues of men and angels.

We are aware of the powerful influence of charissbgaders in most of the new religions
which thrive in Japan--"charismatic" being usedit® sociological meaning rather than
theological. Charisma defies logic. The so-calldthrismatic leader is one whose very
presence emanates power and authority, and to whwargfore, popular loyalty is gladly
given.12 | have seen such leaders in action inhRig&seikai, people with special gifts of
inner determination and strong will, people whodevice personal strength and heroism and
personal revelation. | have heard them, commanaigpowerful, aggressive and self-confi-
dent, of skillful speech and magnetic personalityey do not speak intricate dogma, but they
grip people's hearts.

Surely this must have been what people would haie about Peter when he preached at
Pentecost. For those who heard him were cut tti¢laet and cried out, "What shall we do to
be saved?" And the recQrd says some 3000 were dddérk Body of Christ that day.13
Today the prayer we need is the prayer for charismoa for erudition, for allegiance, not
learning. The Japanese heart will never be worobic) but by love and loyalty and intuited
power.

This essay has been only a scratch on the surfate @ast, intriguing field of investigating
the mutual impact of Christian faith and Japanegdtie on each other. | hope many others
will carry on this task of discovering and buildibgdges so that the Christian message may
enter the heart of Japan.
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A CRITIQUE OF
Transforming Barriers into Bridges

by Simon Baynes

When we talk about barriers, | think it is essdritiabe clear in our minds as to what lies on
each side, i.e., barriers between what and whathom and whom? When we get this clear,
we may find that a barrier between the Japaneseusnds as Westerners (or as "protestant
missionary men," in the time-honored Hayama foripila not the same as the barrier
between the Japanese and God. The barrier betWeelapanese and God is sin, just as the
barrier between us and God is sin. The barrier betvus and the Japanese is all these cultural
things that we have been talking about. The bamiay often be nothing but the beam in our
own eye.

think it is important to remember this distinctiorhen we discuss Ken Dale's paper. As |
understand it, Ken is mainly concerned with theibes experienced by us as foreign mission-
aries, and by the church in so far as it followssi&n modes of thought. The Japanese may
sometimes be very close to God, though they ardérdan us. Ken's paper reads to me as a
gentle but fairly piercing exposure of the shottsgginess and selfcenteredness of churches
which are modeled on Western patterns.

At the same time Ken indicates that there are areaghich our own impatience with some
Japanese attitudes are perhaps identified witlwthéh of God, as long as we remember that
the wrath of God is a facet of his love. This i af the points which touch all of us in urgent
practical ways. We all have to live in this sociegsed on moral patterns acceptable to the
majority but not to us. | think a sharing of vievipts, and if possible practical responses, to
some of these moral dilemmas would be time welhspdough | suggest we avoid the pitfall
of merely cataloguing what we consider moral bkpats in the Japanese.

| found Ken's treatment of his three main themesrchnd helpful, and we could have some
profitable discussion on any of them. You may li&dollow through his attractive suggestion

that in Japan agape can be expressed through amaegain practical examples would help
to focus this in our minds.
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My deepest interest personally would be in thet fasea, that of the church and social
groupings. | particularly want to go deeper inte theology of the church in the Japanese
setting, which Ken did not have space to do. How wa preach and create a church that is
not just another club? How can any group of nordaglanese Christians be a living organism,
a continually growing body, an open society, pdrthe body of Christ? In what sense is the
church different from any other organism or orgatian? In what particular ways can we
expect the Holy Spirit to act in creating the cliunc Japan? Ken looked at the church as a
cultural-social phenomenon | would like us to mavefrom there into the more difficult area
where we try to correlate the sociological andttiemlogical--the church as the Japanese see it,
and the church as God sees it.
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CROSSING THE BRIDGE
A Closing Critique on the 1976 Hayama Seminar

by Gerrit Koedoot

As a first reaction to the excellent and valuab#pgys presented by our speakers at this
Hayama Seminar, we would have to say that eaclhefpaipers presented has been most
helpful to all of us in identifying and analyzinlget barriers that confront us as bearers of the
good news in Japan. Coming to this seminar withatitecipation of considering the subject of
barriers and bridges to the Gospel outreach innjJdpand I'm sure many of you also, came
with the notion that the barriers are not only mouvenerous than the bridges, but also much
more solid and massive. However, now that we haa the privilege of looking at the
barriers more carefully, |1 feel somewhat like a nadoout to purchase a ticket at a railway
ticket window. Before me is a barrier. But thatriris not a wall. It is a window. Through
this window | can look at the man sitting insidérdugh this window | can also communicate.
The speakers at our seminar have done an excglkeot helping us look through the barriers,
by illuminating for us the true nature of the barsiwe always knew were there. As a result,
we may see the persons, the people on the otreepsitie barrier more realistically and more
respectfully. Perhaps there are even some holdimvindow, or barrier, through which we
may listen and speak in the communication of thep@b

A second reaction comes to mind immediately. Weehapent quite some time in the
consideration of the barriers and how we might eohthem into bridges. We did not,
however, pay as much attention to a necessaryndistn between those barriers that are
inherent in the scandal of the Gospel and thodeatieathere because of cultural traditions and
social structures. Dr. Mulder, in his presentatistayted us off on the road of struggling with
this question of the scandal of the Gospel in Japbanwe did not carry through very well on
this subject during the remainder of our seminat. We all know that this is a very vital part
of the whole subject of barriers and bridges toggbsutreach in Japan. To what extent may
we, or must we, as missionaries, adapt our good meessage to the Japanese world, while
never losing the scandal of the Gospel, which makesGospel the power of God unto
salvation? The prophet Elisha presented the scawfd#le good news very drastically to
Naaman, when he told him to go and wash himselérs¢imes in the waters of the Jordan
River (Il Kings 5). Certainly we cannot neglectr@gate the scandalous nature of the Gospel's
demand for faith in the promises of God in Jesussth

Having experienced the frustration of the preseoteéhe many barriers to an effective
ministry in Japan, and upon reflecting on theseidar at this seminar, one might be tempted
to become very pessimistic, being overwhelmed leyntfassive character and the immovable
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nature of the barriers that separate "us" fromrftheOn the contrary, however, this seminar
cannot be described as having been pessimistis flavor, even though we were occasionally
shocked into a renewed realization of the denditthe barriers we would like to be able to

cross. The papers presented here were hopefulueging, and most of all, challenging. |

would like to suggest two thoughts which might prdelpful as a final cofisideration at this

seminar of the barriers and the bridges we, withlielp of God, can construct out of the
barriers:

1. Barriers, when analyzed correctly and seen fbatwthey really are, cannot always be
crossed or bridged, even though we might havehalldve and good intentions that the Spirit
of God enables us to cherish. In some sense thielsamust be passed through, perhaps even
ignored. We must communicate the Gospel in spitdhem. | suppose this really means that
the beikon-wasai cannot ever really become a mewibire wareware nihon, in. A couple of
examples come to mind here. Thirst would be thguage barrier. As a barrier the language
of Japan and her culture should never stop us fcommunication. In some sense we
communicate in spite of this barrier. Another exlamis the apparent "incapacity of the
Japanese people to discern evil and grapple wittagt Ken Dale put it. We cannot simply
ignore this barrier, but rather, while recognizitg) existence, must speak the good news of
salvation in spite of it, and pray that the SpafitGod will enable us to cut through this barrier
and thus help us cross it.

2. A second thought | would like to suggest at ignt deals with bridges, not barriers. A
bridge, as a structure designed to enable us &s@darrier or gulf, is a twoway avenue of
communication. When we do build bridges, we shautl be surprised to find that traffic
begins to flow in a two-way pattern. Not only wifle bridges we build make it possible for us
to cross a cultural barrier to communicate the goeds, but as we cross the bridge we our-
selves will be changed. The very event of crossihg bridge will enrich our own
understanding of the nature of the Gospel, eveaghaeve thought we knew it so well already.
One might ask the question at this point as to islaoser to the biblical message of the good
news, the Westerner, who stands in the traditiothef'Christian culture of the West," or the
Japanese, who is representative of the thoughtavadithe East.

As a final meaningful exercise for each of us, s@haring and discussion concerning the
practical application of the ideas presented &t skeminar would be very beneficial, | believe.
What do we take home with us, now that we haveidensd and analyzed the barriers that
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most certainly confront us as missionaries in Japathat difference does it make in my own
ministry to the people of this nation that liventy community? What do | look for and what
do | see as the challenge that | must face asreesgtto the Gospel of our Lord Jesus Christ?
Ultimately, the bridge across the barriers, whiok kmow are real, can be found only in the
humility that Christ demands of each of us as wekde share his love with the people of
Japan.

(Gerrit spoke for a committee of three, consistihgimself, Carl Beck, and George Olson.)
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ON THE OTHER SIDE OF THE BRIDGE
A Final Worship Message

by Melvin D. Stott, Jr.

Scripture reading: Exodus 14:15-31

For the last couple of days we have discussed ésidger all kinds of barriers. Not much has
been said about what we will do once we are ormther side of the bridges.

In the experience of the children of Israel, thelge which God provided was so different
from anything they had known before that they dod recognize it. After all, there are no

bridges mentioned by the name "bridge" in the $args. As the Isrealites sat crying--afraid
of the enemy behind them-they saw no way to cressséa in front of them. From the cloud
of dust back there, they could tell that the Egyptarmy would soon be there to take them
back to slavery. God had led them out of Egypt ey were on their way to the land which

God had promised would be their land.

The sea became their first barrier. There wereridgés — no way to cross, so the people sat
down and cried. Perhaps they were resigned to fiéweiy "I don't see how we can cross, so we
may as well start back toward Egypt." But God wesabout to let his people stop. He says,
"Get up and get going-Forward, March!" How manyhaf people said, "What are you talking
about, God? There is no bridge and no boat. I'ngaotg to get my feet wet.”

However, God built a bridge of dry land acrossdba. He worked a miracle by having Moses
lift up a rod in obedience to His command. The peeyere caused to cross to safety and they
watched as God destroyed their enemies. When teywdhat God had accomplished, they
danced, sang, and praised God. With this kind gfeggnce you would think that their
problems of progress were solved. They knew theep@itheir God. Now all they had to do
was to follow God's pillar of cloud or His pillaf ire and the promised land awaited them.

It was not to be. At the river called Jordan, thggin met a barrier which they could not cross.
This time it was a barrier of fear concerning teepe on the other side--those who live in the
land.

God would have again provided a bridge but the |gebesitated. All they would have had to
do was to obey God. They sent their spies and Hmeuyght back glowing reports of the
country. However, only two of the twelve were cdefit of God's command. Majority rule
prevailed so the people wandered for the next fpetyrs, until the older generation died off.
Perhaps this was their generation gap.
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In God's story we have to wait until Joshua 3:1foiteethe people again cross on dry land.
Except this time there is no man lifting a rod torkwGod's miracle. The priests--the religious
leaders--have to get their feet wet. Once acrbsschildren of God prove to be victorious as
long as they obey God.

For us, God has provided the greatest bridge a@ibsse gaps or barriers we can imagine.
When His Son, Jesus Christ, was lifted up on ascaosl He raised His arms over the world in
sacrifice of reconciliation, all the barriers wémgdged. It is not what modern man considers a
bridge. It was foolishness and a stumbling blockntn of the past. But the miracle is there for
the Children of God to follow in obedience.

As a boy | spent a lot of time in the mountainsEalst Tennessee. Bridges over part of the
Little Pigeon River must be the swinging type. Qete ones or ones built close to the water
would be washed away in the floods. More than oersgn is required when the swinging
bridge is built. Someone must be working from baittes of the river at the same time and the
sides must be firmly secured. Tourists see thesesy| plankcovered bridges and they say,
"You would not catch me on one of those things,"Tdrat does not look like a bridge to me."

God's bridge is the same. He has worked from Hie. dilis bridge is built on bed-rock. If we
are willing to accept the cross as His bridge twerbecome His children. And He says clearly
that there is no other way except over the bridge.have to grab hold from our side and be
willing to go wherever He leads us.

So far during the seminar no one has mentionedJdpanese idea of the Nakohdo or
go-between. Because of what Jesus has done thidisggkdeath and resurrection, He has
already become the go-between for us, to bring tabealing relationships. He continues as
living, powerful Holy Spirit, bringing us acrossettbarriers. In the same way as God provided
the pillars of leadership in the wilderness, Hevjdes the insight to see the obstacles and span
the gap. He provides the power to use our abilitiegisciplined thinking, creative action, and
diligent achievement. This power is provided tovellio believe that Jesus Christ is God's Son
and who are willing to obey Him as Lord.

In our relationships to the barriers we find insthountry, God has already bridged the biggest
gap for us. He called us and brought us here ®ldmd of promise. We are here to speak for
Him--to declare His Good News. He is willing to \Wdiis miracles through us.

For the first three years in Japan we lived in Kachi, a suburb of Tokyo, and the Japanese
pastor asked that | begin an English Bible clasge @évening as | made my way toward the
church down the dark street -- there were no stiglats in those days -- a voice came out of
the darkness. "Good evening, Sensei,” a man sdghsh. | did not recognize the voice and
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could not see even the shape of the man, but hiel see me because his eyes were more
accustomed to the darkness than mine. From thedsdumssumed that he was taking old
newspapers out of the concrete trash containerhngat on the corner. "I have to do this to
help have something to eat,” he said. | startesteat down so | would be on his level and
perhaps be able to see who it was. | did not knamyrpeople in town who could speak
English. "No, don't do that," he requested. Howglreing a missionary, | ignored his request.
Squatting down, | talked with him for about fifteemnutes. Finally he said, "You must go on
to class or you will be late." This time | took haslvice, stood up and continued on to the
church where the pastor was waiting.

| cannot report that the man out of the darkness eame to church or that he accepted Christ.
But the next day when the newspaper delivery mameday and spoke to me, | knew who the
voice from the darkness was. For the next severatsyGod gave me a friend from that
experience. He bridged the gap between the cowvttgre | was born and this country. He
brought me across the ocean to this land of pramisd this is the promised land; a land to
which we have been called to live as proclaimerklisfGospel. | am thankful for that bridge
and trust Him to continue to place bridges overteva barriers may develop. | just hope |
can always obey when He says, "Forward, March!"



ANNOUNCEMENTS

Extra copies of the Hayama Seminar books for trexsy@970 to 1977 are still available and
may be ordered from:

Carl C. Beck
902 Sakae Mansion 3-5-15 Nishishinjuku Shinjukusakyo 160

The theme of the 1978 Seminar will be: "Equipping Laity For Service."

The Seminar will meet again at Amagi Sanso on Jgrbiao 7, 1978. Those wishing to have
their names placed on the announcement mailinglisuld write or call the new committee
chairman:

Gerrit Koedoot
2-865 Suzuki-cho Kodaira-shi, Tokyo 187
Tel. 0423-81-3981 * * * * * * % * *

HAYAMA SEMINAR is a voluntary gathering of protestamissionary men, representing
many perspectives, for an exchange of insightsdéapening fellowship in Christ, and for
improving the understanding of our faith.

There is no official sponsorship: the seminar isntaned each year by those participating.

Because the seminar met in Hayama, Kanagawa Riedfgdor the first several years, that
name has been retained even though the locatiochaaged.
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Note by LJD: Above information is obsolete!



