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FORWARD

The 1981 Hayama Seminar papers are commended t@gaful
reading since they deal with one of the most imgrdrsubjects in Christian
missionary work: THE CHRISTIAN FAMILY IN JAPAN. Thee papers deal with
practical matters, especially from the Christiaandpoint. After the critique was
presented, there was a lively discussion. Sometrfiighit profitable to use these

papers as the basis for discussion groups.

A first was experienced in this seminar in thataman, Thelma
Moorhead, was invited to read a paper. Thus fénerseminar no women had taken

part. This paper, “The Missionary Family”, is tl@sti one in the book.

In the business session in this seminar it wasddeéedio change the
name to “Hayama Men'’s Missionary Seminar.” It wagher decided that the
Continuation Committee could feel free to invitemen speakers as it saw fit. This
delineates the seminar as specifically for men ionmssies, but leaves open the
possibility of having women to present papers & tommittee feels that a woman

could best deal with a given subject.

Attendance at this seminar was smaller than in yeests but the
participation was enthusiastic. Our thanks go 1881 Continuation Committee
composed of: Gordon Johnson, Chairman; Ron WalBeesetary; Marlin Zook,

Treasurer; Paul Benedict, Arrangements; Hugh TreMember-at-large.

Marion Moorhead

Compiling Editor



THE CHRISTIAN FAMILY

Marion Francis Moorhead
North Greenville College; Furman Univ. B.A,;
Southwestern Baptist Theological Seminary, ThM;Waf California.

“In all that you do put God first and He will crowmour efforts with success.” Proverbs 3:6

It is good to be in another Hayama Missionary Semihhave enjoyed this community for many
years and | know that | am going to miss this oppuoty for fellowship with its mental and
spiritual stimulation. This year the Continuatioorfimittee has prepared for us a program which
deals with a theme that is of utmost importanceunday. It is important not only to the Christian
population of Japan in general but in particulaisiimportant to those of us who are expatriate
missionaries living and serving in a country arculure far from our native countries.

In this seminar on “The Christian Family in Japang will be studying and learning a great deal
which will be helpful to us in our understandingtbé family in a modern age and especially here
in Japan. | look forward eagerly to the papers Wigie to be presented.

In the few minutes we have allotted for this dewodl | would like to direct our thinking to the
family in which we ourselves are a part right ndws altogether possible to become an expert on
the family and family problems and fail to see elwss as a key person in a flesh and blood family
relationship.

| have been a husband for over forty years andheifdor almost thirty-eight years. | wish | had
known at the outset of my family experience whiahdéw now. However, it is very likely that it is
best that we do not know all that lies ahead omight not assume the responsibilities of matrimony
and/or family.

Thelma and | have three children, all of whom awerothirty years old, all of whom have
completed graduate studies, all of whom have joitied establishment”, and all of whom are
engaged in counseling or therapy in three widebttesced parts of the United States. This means
that all five of us are doing a lot of the sameetyd work—more or less. | have remarked on
occasion that for all our children to be pursuirgyghiatric, psychological or counseling careers
certainly gives an indication that they must hasd bn unhappy childhood.

The facts are that we had our family together geoap for only ten years. The youngest was only
ten when the oldest went away to college in thaddhStates. | mention this fact only as a reminder
that the time to enjoy as a family, the time togandy rear children, the time to do the job of
parenting is very short lived. Therefore, for thedgeo have the privilege of having your children
with you, especially those whose children are stdung, my word to you is that you take
advantage of the time and give a great deal ofsgio this very awesome responsibility.

Families today face many more problems than didahelies of my father’s generation. | am sure
that he could have said the same thing about hisfather’s day and time. But, even if we go all

the way back to the first family in the Garden alels, we would not find a problem-free situation.
Sin in its many ugly manifestations made its grapdearance there, and has continued its program
of devastation down through the ages.



There are many problems facing Christian familiedapan in our day. | am sure we will be thinking
about some of them this week. | see several whiethazards to the Christian home: permissive sex,
S.A. (Special Arrangement), abortion, divorce, htdpinter-cultural marriage, interfaith and notfai
marriage, homosexuality, inflation, and affluentaese are not all new problems but it seems that in
our day they have become very visible.

You and I, however, are not personally faced withh& above glaring and often publicized enemikes o
the home. Ours may be more subtle, neverthelesandaotentially destructive.

If I had to name what I think is the one most intpat factor in a successful and happy family, itido

be communication. This applies to all areas of diues: psychological, physical, financial,
geographical, and spiritual. | mean by communicatiee matter of communicating feelings rather than
opinions or thoughts. Most arguments are basedpomoms. Most solutions are based on feelings.
Feelings are neither good nor bad. To express eep deelings is to reveal our real selves, where we
are and what it is that is hurting.

Dr. David Mace, Co-founder with his wife, Vera, tbe Marriage Encounter Movement, in a paper on
“Marital Intimacy and the Deadly Love-Anger CycleSays, “My conclusion is that what causes
marriages to fail over and over again, is the iac#éy of the couple to cope with their own and each
others anger.” He characteristically says that thek that causes untold marital wrecks is the
destructive force of anger. This anger is one aofstrongest emotions or feelings. If it is not dedth
properly and frankly it is a potential troublemaker

What Dr. Mace means by the “Love-Anger Cycle” iattin the outset the purpose of a relationship is
intimacy. Intimacy leads to inevitable differencefifferences become disagreements and
disagreements produce conflict. The fruit of cantfis disillusionment and unless it is dealt witithin

the family relationship in a meaningful way, thevitable result is destruction and tragedy.

Love thrives on intimacy, closeness, and opennelss is the atmosphere for shared feelings and
thoughtful responses.

Dr. Howard Clinebell, who with his wife have produta great deal of helpful literature for
couples and families, was in Japan recently andlgoted a seminar in our church for workers on
the Tokyo English Life Line (TELL), a telephone emeling service. His wife is perhaps best
known as the author of the book, “Meet Me in thedte.” Dr. Clinebell wrote the last chapter. In
the seminar he had a number of couples participatat proved to be a very interesting and
helpful dialogue. Each couple was asked to spef@kvaminutes discussing before the entire group
these subjects: (1) “What | admire in you.” (2) “&tH need from you.” (3) “What | am willing to
do to meet your need.” Several couples took padtibwas very revealing to them how their spouse
felt on certain deep levels. Some definite promigese made, and | hope some long lasting changes
were brought about in those homes.

| must say that Dr. Clinebell was quick to add thmatases of any serious problems a professional
counselor should be consulted. For instance, toudss the subject. “What | despise in you” might
prove to be counterproductive in the above sugdeatitdogue.

| strongly recommend the use of such a methodswiudision for your marriage and your family.

Our children have helped us a great deal duringyélaes of their formal training and also since they
have entered their professional fields. Since elationship is now that of adults we have discodere
them as good friends.

One area which has been helpful is that we caredleatings of pain—where we are are hurting. We
had thought, as perhaps most parents do, thabétisr to shield children in the home, to protaem
and keep from them those deep feelings of hurtihgchvwe all have. In a very moving experience a



furlough or so ago we learned that they had feghskd, left out, unrecognized as real memberfief t
family at times because we had not shared with tbendeeper problems. This came as a shock. As
hurts, deep feelings of pain, long-buried from viewcomment, were revealed, tears began to flow.
This brought forth other hitherto unrevealed fegdirand there was sharing that night which brought
closeness and a sense of oneness. In many wadyshiafiewe really became a family at that time. &l

us learned a lot that we had not known before. &keerience of that time of deep sharing has
continued to bear fruit among us.

Dr. Paul Tournier, after almost fifty years of mage, has had some very timely and timeless
suggestions to make which should prove to be hetpfeach of us. This great thinker, writer, and
missionary to the world, believes that a succedsiniily is one where there is “Unselfish Giving.”
Everyone has problems. Every family has its owroseeeds. When and if each member of the family
is willing to give of their time, their ability, #ir concern, and their support in an unselfishpagave
manner, most families could cope with their difftees and a lot of unpleasantness could be avoided.

Dr. Tournier also recommends “Transparency.” Thexed be no secrets, no cover-up. There is much
evidence that openness, “speaking the truth in’loié prove to be helpful. This is not always easy
accomplish. It takes effort and courage and a sefiself awareness and self esteem. It does help to
bind a family group in the bonds of understandiodel Couples, in particular, and families in gehera
who play games, keep secrets, and engage in iafraye on the road to failure. They become rocks to
wreck.

The third suggestion Dr. Tournier would list as edtock for a sucessful family is what he calls
“Mutual Understanding.” Marriage does not make tpeople one except in a sexual sense. They
remain individuals with their own personalitiesgithown unique talents and needs. It is cute terref

an offspring as a “Chip off the old block”, howevieis a disaster for a child not to be received an
understood for its own self. Self identity is orfeoar most precious possessions. Respect, recogniti
and mutual understanding are great building stéores happy and a successful family.

Dr. Tournier makes one other suggestion, a vemyngtrone. He believes that the most basic and
meaningful rock on which to base the existence tdnaily is the spiritual one. He believes that the

spiritual foundation of the home takes precedenas all others. By that he means a recognition that
God created marriage and thus is the founder ofhthree. That is true not only of the first one

involving Adam and Eve but is true of every happg auccessful family relationship.

But a spiritual foundation is not just a mattertwb people being joined in holy wedlock by a
Christian minister in a beautifully decorated saacy before a great crowd of admiring friends. Tibat
fine. However, the real test of the depth of aismf basis for the establishment and the mainteaan
a home is in a living relationship with Jesus Ghris

There used to be a radio program in the UnitedeStaalled “The Family Theater.” Their forte
was a weekly program designed to strengthen fagndied help to build strong homes. The closing
thought of each broadcast was “A family that pleggether and prays together stays together.” Eis i
a beautiful commentary on a successful family.

In closing allow me to paraphrase the verse ofpaare which | read in the beginning. “In
everything you do—in your personal life—in your fassional life—in your family life, put God
first—make him an important part of every decisiotlatm his promises in the midst of every problem,
follow his teaching and the leading of his Holy i@pvery step of the way—and he will direct yowdan
comfort you and teach you and crown your effortsyryfeeble efforts, your struggling efforts, your
best efforts—with success.” He, when we acknowleddige will smooth out our pathway. Jesus said,
“Seek first the kingdom of God and his righteousresd he will supply your needs.”



THE FAMIILY IN SCRIPTURE

Frank Cole
Columbia (S.C.) Bible Graduate School of Missidvis\.
Arrived in Japan 1952. Current assignment: Thecébgducation, Yokohama.

Introduction
When | was asked to take this topic | was hesit@cause | feared that it would not include suffitie
controversial material. You see, | am of the opiniloat the chief distinctive of Hayama Conferenises
controversy. We have opportunities for various &siéind deeper life teaching; but only at Hayama do
we have opportunity for those of divergent theatagviews to come together and freely express these
differences. When we cease to do this, to a gedahg the need for Hayama will cease. At this poin
some of you will note that even the purpose of Hagds controversial. At any rate, after further
thought on my topic, | came to see that a greak aleeontroversy can be raised in the study of the
Christian home. So | consented to do this paper Astter of fact, | found so much debatable malteri
that | am unable to go into as much detail as Ildidilke to. In this paper | only outline my positiol
look forward to the discussion period to see if coyclusions can stand up under criticism. So please
do your best!

While there is no time to explain in detail the whad why of my basic premises, | do think thatthe
should be stated. | believe in the inspirationhatrity, and inerrancy of the Bible.



Home
First let me say a few words about what a Chrisiame is. A home, under normal circumstances,
should have at least a husband and a wife, andlyiddaldren. If all are Christians, with the posla
exception of children, it can be called a Christiemme. The unmarried state is not the normal state
adults although there are Biblical reasons for séonezmain single. Both Jesus and Paul deal with
these cases.

That believers ought to marry believers is clear.the Old Testament, the principle of spiritual
separation is taught through the ceremonial law iandirect commandments telling the Jews not to
marry Canaanites. The nature of Christian marnegigere God is number one requires the union of two
believers. And, the principle is repeated in suleitgs as Il Corinthians 6:14-16. Some have objected
that since there are many more believing women tham, if believing women don’t marry unbelievers,
many will not be able to marry at all; besidedsisuggested that they can win their husbandseo th
Lord. The most ingenious justification of believenarrying nonbelievers that | have heard is that th
command to multiply and replenish the earth camer go the command to not marry unbelievers
hence where a believing husband cannot be foundnbeliever should be married. Personally, | think
mankind has completed the task of replenishingetréh. Furthermore, the later command should have
precedence over the former. In as much as JesuBaudjive various reasons for not marrying atlall,
can see no justification for marrying an unbelieeer the grounds that one must marry someone.
Unfortunately, few seem to realize that an unhappgriage is far worse than being unmarried.
Emotionally being unmarried has disadvantagesthmiBible never promises the believer a life ofeeas
and fulfillment of all desires.

As for winning the unbelieving partner, experiesb®ws that the more likely result will be a watgrin
down of the believer’s faith. The basic issue isthler it is a good principle to do evil that goodym
result. Can a believer really expect God to usemtisess when he has deliberately sinned?

On the other hand, the Bible has a separate saeswiictions for those who have become Christians
after having been married. God always has new @@snior those who repent. In the case of the one
who marries as a non-Christian and who is lateedakis or her testimony may be very effective in
bringing the partner to the Saviour. Even for that® deliberately sin and marry a nonbelievehét
later repent of their sin, God does not forsakenthand may even use their testimony to win their
spouse.

Marriage
Previously | stated that a home has a husband a#fé.alrhe more alert of you may already have peece
that this means that these two are married. Tmgbus to my second topic, marriage.

Marriage is a relationship between a man and a worHamosexual relationships are not Biblical
marriages. The Bible is clearly against homosekydlalso believe on the basis of lesser evidehae

it is the homosexual acts that the Bible forbidst, the homosexual inclination. At the same time, on
the basis of what Jesus said about lust in Mt.-8287" . . . everyone that looketh on a woman i lu
after her hath committed adultery with her alreadlgis heart” . . . it must be added that the metion
can develop into sin without any actual acts. Qfrse, efforts should be made to bring the inclovai
back to normality, but failure to do so does ntmy opinion, constitute sin. On the other handyrfea

to be able to bring the inclinations back to noitgaloes not constitute an excuse for homosexusl lu
or acts. We are all called upon to control ourimations, whether they be normal or abnormal.

Much of what we have to say from now on will depesda proper definition of what constitutes
“getting married.” The two main factors seem to the intention and the sex act. While there is no
clear statement in the Bible proving this defimtid seems to me that it is a underlying presupioos

It needs to be recognized in order to make sensef@artain passages. (Mat. 5:32; 19:9).



An examination of the basic marriage texts sucBasesis 2:18—-25 implies that polygamous marriage
is far from the ideal although permitted in the Q&stament perhaps because of “the hardness of thei
hearts.” In the New Testament the qualificatiorthef bishop stated in | Timothy 3:2, “the husband of
one wife” seems to confirm this. There are a nunobgossibilities for the meaning of Paul’s stateine
but to me, the interpretation that Paul was writagginst polygamy seems to be the best one. On the
other hand, the Bible is not clear as to what a mho becomes a Christian after having married a
number of wives should do. | have heard that sonssianaries insist that only the first wife is tteal
wife, hence the husband should put away all therstleven if the first one is an unbeliever and the
second is a believer, and even if in that cultbeegut away wives are social outcasts. The fatithieza
Bible does not spell out what should be done mapurposely designed so that Christians can find a
practical solution that will meet varying situatgrFortunately, this is not a major problem in Japa
We already have sufficient major problems.

Now a word about the purpose of marriage. The Biltkcates that one purpose is for bearing and
rearing children. Another is that man needed adrelpwas not good for him to be alone. Inasmugh a
| have an idea concerning another possible purpdseh | have not as yet seen in print, and which
may be controversial, | want to say a word aboist fibr your consideration. | wonder if another miajo
purpose of marriage is to develop Christian charativing alone does not require as much give and
take, and restraints on selfishness as living atbther does. Similarly, one reason that childoeiay

are more selfish than those of other generationgloes this statement stimulate controversymay

be because most children have their own room aad net learn to live with their brothers and sister
in a close relationship.

A great deal more could be said on this matterpeutnust move on to more controversy.

Divorce
Concerning the marriage tie, no one will disputat tthe Bible teaches that the death of one
partner breaks the marriage tie and that the lipadner may remarry (Rom. 7:2; | Cor. 7:39), #aal
seems, on the basis of Mt. 5:32; 19:9 that forfooais grounds for breaking the tie. There is some
debate as to what fornication (in the Bible) ipréfer the definition that includes illicit sexuwadts both
in and out of marriage, hence adultery is included.

When Jesus said that he that marries a woman whdéen divorced, although she didn’t
commit fornication commits adultery, he meant thest as marriage involves sex and intention, so
Biblical divorce involves both the violation of thetention and the sex bonds. In other words, a
divorce without fornication is only a half-brokenamiage. If no fornication took place, a man
marrying the put away woman would be marrying d-hedrried woman and so would be guilty of
adultery. On the other hand, if the husband wereetoarry, the sex act of the remarriage would
complete the breaking of the marriage bond, heheeptit away woman could remarry. Unless one
party has committed fornication, divorce and remage would be sin. But if one party commits
fornication and puts away his wife (breaks thentiten), remarriage is not necessarily sin. Thigis
keeping with Moses’ intention in granting a bill @fvorcement so that the divorcee could remarry. Of
course, if one’s partner commits fornication, om@wd attempt to achieve reconciliation through
repentance. Divorce is not the ideal even whenidation has occured; but to divorce would not
necessarily be sinful. Needless to say fornicasain.

The Bible allows divorce for another reason. Indri@thians 7:12-16 Paul allows for divorce if the
unbelieving husband insists. However, on the basithe previous discussion, this divorce would
constitute only a half-broken marriage until thenbeliever remarries. The believing partner should
remain unmarried and pray for the other’s salvatiod marriage reconciliation. If he should remarry,
the bond would be completely broken and she caarithrry.

From this we can see that the Bible treats thewstsanan differently than it does the believer. No



doubt the divorce caused by the unbelieving huskzard be called sin; but the basic issue is the
condition of the heart in its attitude towards d®ator. Therefore, the Bible permits looser legal
standards for non-Christians. This is what Jesusntn&hen He said that Moses allowed divorce for
more reasons than just death and fornicatiorfbecause of the hardness of their hearts.”

| also see one other Biblical justification for dree even though it is not actually dealt with e t
Bible. It is based on my position on ethics in gahdt seems to me that there are times wheris t
sinful world, two of God’s commandments may be amftict. The most frequent example of this in
Japan is when a Buddhist parent commands his @mrishild to engage in idolotrous acts. The Bible
forbids him to engage in idolatry, but the childaiso commanded to obey his parents. In such cases,
we must try to determine which is the most impdraammandment using such principles as love; and
to obey it while violating the lesser commandmén. the basis of this ethical theory, it seems to be
conceivable that, for example, in order to saviéeah an extreme marital situation, one might nézd
separate (which would probably lead to divorce)rfrone’s partner even though no illicit sexual act
was committed. Perhaps the previously mentioned oas Corinthians 7:12-16 is actually another
example.

This topic would be very incomplete if it did nadve some discussion of the church’s reaction tegho
who divorce and remarry in an unBiblical way. Maburches who profess Fundamentalism or near
Fundamentalism will allow such people to become sy but not leaders. | take issue with this
position. | do not see divorce and remarriage asmardonable sin . . . even when it is an unBalblic
divorce and remarriage. Not only should repentardrded people be allowed church membership, but
when and if the character traits which caused thkilsdivorce are corrected, | believe the person
should be allowed in church leadership. In otherdsp| would treat such people as | would an
alcoholic. Although he repents after each bingé] safficient time passed with no binges to shiwatt

he had been able to control his desires for a diinkould not consider him qualified for church
leadership.

In as much as there are a variety of interpretatarthe Biblical data, one should make allowarae f
legitimate differences in actual church life.

Husband-Wife
The instructions by Paul gives some basic prinsiglencerning husband-wife relationships. Some
women liberationists attempt to reduce the comnthiatl the woman should be in subjection to her
husband to a result of the first sin which needsemting. They say that subjection of woman to man
is not ideal, but rather the result of Adam’s dilstjas is pain in childbirth. And, just as we toy t
relieve pain by medicine, so we should try to nedi¢his evil result of sin. Others treat the comthan
to obey husbands as cultural adaptations like syawpon which progressive revelation should bring
improvement. | reject both of these ideas. Paelxching is based on creation and only incidentally
upon the fact that Eve sinned first; furthermorsud’ relation to the church is used to illustrthis
ideal relationship. We might also ask, “If subjeati as well as slavery, are adaptations to cultarie
command for the husband to love his wife also &ucall adaptation?”

Some contend that equality and subjection are admfiory. Subjection implies inequality. The
solution seems to be in that in one sense, inghsesof value and rights, men and women are ofddhou
be equal; but when it comes to ability, obviousgpending on the activity they are not always equal.
Often women’s talents compliment men’s. Let mestitate with a bit of humor. My wife is talented as
a cook and | am talented a eater. Men, in genaral better endowed to be the head of the family.
Women are better at giving birth to children. lirgossible to contend that women and men are equal
in all respects. Men tend to become bald soonar amen. Some think that this is because their
brains are more active (one can’t grow grass ousy Btreet). On the other hand, women cannot grow



mustaches . . . for a similar reason. (end of hyyimor

Ryrie of Dallas Theological Seminary at times sedmghink that much of Paul’'s teaching about
women is for the usual person; but that Paul walldw for exceptions. However, this may be a
misrepresentation of Ryrie’s position for in oth@aces it seems that he does not permit exceptions.
Nevertheless, it is a thought worth thinking about.

Some also contend that submission is degradings iBhclearly untrue. Jesus was our example in
submission to the Father both on earth (Phil. 2:1a8d in eternity (I Cor. 15:28). See also EpR15:
25. Jesus was both equal and in subjection.

As for slavery and polygamy, while instructions ceming these institutions do exist, there is no
commandment to have slaves or many wives. Thesenemaiments were to instruct on how to deal
with existing man-made institutions. Marriage istituted by God.

It is interesting to note that in all of Paul's ¢eang concerning the family there is a balance fiké
tells the women to be in subjection to their huslsa(Eph. 5:22), then he tells husbands to love thei
wives. Unfortunately, the Japanese Kogotai Biblesimhave been translated by men, for it says that
women are to serve their husbands. The commanddaren to obey their husbands is modified by
several important principles. Jesus said that tlteewho wants to be great and rule should serve (Mk.
10:43). Paul in Eph. 5:21 indicates that in somessemen should be in subjection to women. The
command for men to love their wives precludes theaithat subjection means that women exist to
satisfy their husbands desires and comforts. Lewdefined as seeking not its own in | Cor. 13. Ryli
involves serving. Of course, women also should esesimce they are also commanded to love their
husbands (Titus 2:4). What then does being the bete family mean? | take it that being headhaf t
house primarily refers to being ultimately respbitesior determining God'’s will for the family. Andh

a broader sense, “Leadership is committed to prmmahe best interests of those who are led,”
(Renich, p. 81)

While the Bible is clear about authority in the fmit is not so clear as to whether what is trae
the family should also be true in society and ia thurch. Wives should be in subjection to their
husbands, but should women be in subjection to man&s much as the Greek word can be
translated either “woman” or “wife”, only the comtecan tell us if the author is talking about the
family or life outside the family. In almost all dfie references touching on this issue, the context
indicates that the word should be translated “Wife.

However, at least one reference seems to be etteslated “woman.” (I Tim. 2:12). Many who have
written on this subject just assume that a comniand wife to obey her husband implies that women
should obey men. It is true that there would bechslogical problems for a man to be the head of his
wife at home, but in subjection to his wife at atluwhere she is pastor. However, by God’s powes, th
is not impossible. After all, Eph. 5:21 teachesumusubjection.

For the sake of debate it would be best for meale ta dogmatic position on this issue; but
unfortunately | cannot do so at this point. | colike to hold the position that women can be pastor
but I Tim. 2:12 bothers me. Prohl argues for suimpecof women in the home, but not in church. Ifiyo
want to see this position defended, | recommendingehis book.

Another issue which frustrates me is whether orthetwoman’s place is the home. Titus 2:5 certainly
seems to teach that this is her sphere. Howeweliddal woman of Proverbs 31:10-31 certainly did a
lot of wandering around on business outside the eéhdherhaps in this regard, the silence or near
silence of the Bible is a prod to make us use prgyeded common sense. Children need to be cared
for, and it ought to be the parents who do sotiermost part. One of them ought to be home most of
the time. In keeping with what Ryrie seemed to 8ay,can say that in most cases it would be best for



the woman to be home with the children, but exogstimight well exist. Certainly to the extent that
is not necessary for the woman to be home carinthéochildren, there is no reason why she shouldn’
work or minister.

Forgive me if the next material is not controvdrsiut let us look briefly at some practical teaxi
about man as head of the home. One of the besshwokhis subject that | have found is Renich, The
Christian HusbandRenich mentions three objectives:

1. To know each member of your family, beginninghwiour wife.

2. To encourage the developnent and use of the Giftd has given each member of your
family.

3. To pace yourself as leader to the capacity ofe¢hyou lead. This is a part of what Peter
means in | Pet. 3:7, “Husbands, dwell with youregaccording to knowledge . . .”

Concerning the command for the husband to lovenifes Renich also has some good advice on how
to build love. I will list a few choice quotations.
“1. To what degree are you committed consciouslgdaood to your wife? List on paper some of
the things you do which indicate to you that yoa ally committed to doing good to her.

5. Make a list on paper of the positive qualitiesyour wife, then in each of your children. Go
over the list and deliberately thank God for each of the items.

9. Make ditches for love. Love is like a streammdeds channels through which to flow. But we
have to make the channels . . . When did you ksistyaur wife to forgive you? Or tell her
‘thank you’ for some little thing she did? . . . Wthcan you do for your wife today to
communicate your love for her? . .. Love is a vtenyder plant. It needs lots of cultivating.”

(pp. 104-111)

Children
The last major topic to be covered is parent-cheldtionships. Paul again gives a balanced teaching
Children are to obey their parents, but fathersnateo provoke their children to wrath. It is sigrant
that both parents are to be obeyed, but fathersiagbed out by Paul and warned about unreasonable
treatment of their children, | am guessing thatl Flaes this for two reasons:

1. Fathers are more apt to be unreasonable. | atdepoint because | think it is controversial.

2. Paul’'s teaching always centers on the husbanidead of the home, as being the one who is
primarily responsible for the training of the chéd. The wife’s authority is delegated from him.ttms
land, with rare exceptions, the husband has pedigticothing to do with the training of the childreOne
survey mentioned in the Asahi newspaper indicdtatithe average Japanese child’s communication with
his father is about the same level as an Ameribdd's communication with a stranger. On one oauasi
children were given 100 words to list in order wiportance. Love was listed first. Sincerity gotoset
place. Mother was 13th, and Father got 93rd.

The Bible is clear that chastening . . . includgpgnking . . . is a necessary part of trainingdecén. It

is hard for me to understand how Christian parevite profess to believe in the inspiration and
authority of the Bible can withhold spanking. Theheor of Hebrews says that those who love their
children will chasten them (Heb. 12:7). The prengilidea that children are naturally good and that
left alone they will grow up to be wonderful speemms of humanity may be good Confucianism and
Christian Liberalism, but it is not Biblical, an@rtainly contrary to observed fact. Incidentallgwh
Liberals can believe in evolution and its strugfyle a existence and survival of the fittest and yet
believe that man is basically good is inconceivable

At the risk of deserting controversy and becomiragpical, let me give a few principles on disciplig
that were helpful to me. | only wish | had been enconsistent in following them.



I. Children are to obey parents, not parents olbdgren (Eph. 6:1-3). This involves punishment (Heb
12:7; Prov. 13:24; 19:18; 20:30; 22:6, 15; 23:18,15:17).

. Save spanking for deliberate disobedience, Wsergunishments for other wrong acts.

. Use only enough to be effective . . . no moreless.

. Use padded areas when spanking, not the head, et

. Use punishment consistently. If the child hasrbéold, always punish when the child
doesn’t do it.
Use it from motive of love, not out of anger.
When child is young especially, punish immedyate

. If possible, punish in private.

. Don't lie. If you threaten punishment, but dotmim so, you are lying, and the child is
learning that you cannot be relied on.

l. After punishment, reassure the child of yourdov

Il. Don't provoke children to wrath (Eph. 6:4) whigrobably refers to unreasonable or inconsistent
punishment.
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If any of above (l.) are violated, they couldderovocation.
Be a consistent example.

Show love . . . not by giving the child manynilp, but by giving one’s self . . . play with
child.

Apologize when you have done wrong to your child

Expect what the child is able to do . . . noeoio less. This requires knowing your child.
Be sure the child understands your commands.

[ll.  Nurture . . . admonition (Eph. 6:4). Teach yathild. Don’t leave it for the church and
school to do.

mmo owr

IV. Most common errors.

Only punish when angry.

Say “no” until the child screams, then say “yes”
Think that love means no punishment (Heb. 12:7).
Fail to praise your child.

Ridicule child . . . especially in public.

Think that spanking teaches child to hit others.

mTmooOw>

| have noticed that many parents wait far too ltmgegin disciplining their children. Some seem
to think that if they give no commands, their childl never disobey, hence never need any chaggenin
Some even seem to think that they can’'t be taugythang until they become school age . . . and; tha
only the teachers are capable of training children.

Contrary to the teaching of Basic Youth Conflickeminars, which in general | highly
recommend, | do not believe that the command fddi@n to obey their parents is meant to continue
after the child becomes an adult and is financi@tiependent of his parents. The norm is for thielch
to marry and leave his father and mother, whichneda leave them mentally, psychologically and
spiritually, not necessarily geographically. Howeveften geographical separation is necessary to
become independent mentally, psychologically andtgally. This does not mean that parents should
be treated as strangers. Respect and honor showntchwe. And care for aging parents should not be
neglected. | might add that, in case children dglew the responsibility of caring for aged paretie
church has an obligation. This was one of the mea&sons for deacons. The main point is that the
parents should not interfere in the child’s homd tmily life. The father is no longer head of ban
when his son is an adult.



Related to this matter is a matter which has ré¢geome to my attention. Parents need to be sure
their spouse is not neglected while the childrem gnowing up. Many have done so and when the
children have all left, they found that they weakanlg with a stranger. In order of priority, Godfisst,
spouse is next and children third.

Lastly, the father as head of his family is resflgesto be the spiritual example and instructor in
his family. By his life he teaches what he consderbe most importaint, whether it be his workdGo
or family. The following illustration from RenichBook illustrates this last and several other olint
wish to make. With it | end my presentation.

“A friend asked to meet me for lunch. As he operesl heart it was just one more
demonstration of the price men pay for materialcess. He had been offered an enviable
promotion in his corporation. As Al and his wifeaged about the offer, it became increasingly
clear that for them the promotion would prove aeémtal to their family life as well as to their
spiritual well-being. He declined to accept, andm#ately was given the option of resigning or
being fired.

‘There is no place on the corporate team for a wiam refuses to move up,’ Al was told.

Sticking to the decision Al and his wife made, ksigned. Upon receiving the resignation,
Al's top boss, who had previously threatened hialled him into his private office. With tears
running down his face he said, ‘Al, you have ha& ghts to do what years ago | should have done,
but didn’t have the courage to do. | have positipower, and money, but I've lost my soul, my
family and my God. | envy and admire you.” (p. )22

BOOKS IN MY LIBRARY

THE HOME - GENERAL
Adams, Christian Living in the Home, Baker.
Bell, The Family in Dialogue, Zondervan.
Bowman, Marriage for Moderns, McGraw-Hill.
Brandt and Dowdy, Building a Christian Home, SariptPress.
Capper and Williams, Towards Christian MarriageR.IV
Christenson, The Christian Family, Bethany Felloysh
Farah, How to Rear a Happy Christian Family, Moody.
McDonald, Creating a Successful Christian Marridpgker.
Narramore, How to Succeed in Family Living, Regal.
Nystrom, Christian Romance and Marriage, Moody.
Petersen, The Marriage Affair, Tyndale.
Renich, The Christian Husband, Tyndale.
Small, Design for Christian Marriage, Revell.

PLACE OF WOMEN and CHILD TRAINING *
Boldrey, Chauvinist or Feminist? Baker.
*Dobson, Dare to Discipline, Tyndale.
Elliot, Let Me Be a Woman, Tyndale.
Fitzwater, Woman, Eerdmans.
Jewett, Man as Male and Female, Eerdmans.
*Meier, Christian Child-rearing and Personality @&®pment, Baker.
*Narramore, How to Tell Your Children About Sex,ftervan.
Pape, In Search of God’s Ideal Woman, IVP.
Prohl, Woman in the Church, Eerdmans.



Ryrie, The Role of Women in the Church, Moody.
Scanzone and Hardesty, All We're Meant to Be, Word.
*Wilkerson, Parents on Trial, Hawthorne.

SEX
Piper, The Christian Interpretation of Sex, Chafiesbners Sons.
Miles, Sexual Understanding Before Marriage, Zouder
Narramore, Life and Love, Zondervan.
Small, Christian Celebrate Your Sexuality, Revell.
Smedes, Sex for Christians, Eerdmans.
Tweedie, The Christian and Sex, Baker.
Vincent, God, Sex and You, Lippincott.

PROBLEMS
Bustanoby, “When Wedlock Becomes Deadlock”, Charsty Today, June 20, 1975. DeHaan,
Marriage and Divorce, The Radio Bible Class.
Duty, Divorce and Remarriage, Bethany Fellowship.
Martin, Divorce and Remarriage, Herald.
Peters, Divorce and Remarriage, Moody.
Scanzoni and Mollenkott, Is the Homosexual My Nbigt? Harper and Row.
Stein, “Is It Lawful for a Man to Divorce His Wifg?Journal of the Evangelical Society, June
1979.
Stott, Divorce, IVP.

Critique of “The Family in Scripture”
Floyd Powers

First of all, | want to express our appreciatior-tank for the time and effort he has made to pmitege
with so much thought provoking material. | am seweryone is somewhat overwhelmed, as | was, by
the sheer size of the topic under consideratiory. dme of the five topics taken up is a huge sulject
itself: the Home, Marriage, Divorce, Husband-witdations, and Children. | am sure the one most
perplexed by that was Frank himself. | am also idemit he has accomplished his stated purpose of
provoking controversy. He need touch only the afeaomen’s lib to accomplish that.

Frank suggests that one purpose of marriage isteldp Christian character. This came as a new
thought to me. Beyond doubt that development tgltase daily in a sincere Christian couple. The
guestion is, was that development a purpose or@dijuct.

In the area of defining the meaning of terms weianeeed of more clarification, particularly foreth
definition of what constitutes a home, and whatstilutes marriage, and the definition for fornioati
is in conflict with the one stated in Webster’s fiioary.

We are all painfully aware that the validity of eyestablished institution of our time is being liiot
disputed to the point of utter disregard. Not lessbng these is the institution of marriage. Frdiak
not bring up the issue but among my acquaintanees appalled to find leaders entertaining the idea
that people are married as soon as they agre¢hinatove one another and intend to spend thessliv
together, and from that time until the public wedgiceremony they are free to engage in sexual
intercourse for it is no sin. In our promiscuousdil am aware that this is the norm for the wdoldt, if
Christians adopt this standard we shudder to cquitgenthe resulting moral decadence in the church.
hope we can address ourselves to this issue raag. to



Some very helpful material from Fred Renich hasnbgeren us in the area of practical
teaching on the man as head of the home.

THE FAMILY IN CONFLICT

Hugh Trevor, M.A., Cambridge University. Arrived Japan 1960.
Present assignment: Pioneer evangelism, Yokohama.

We are living in a time when among Christians trerems to be a very great stress on the family and
its importance. Many books have been written whacld very authoritarian in tone, and castigate
Christians, particularly men, for their failure parental responsibilities (for instance one bodk)€'
Effective Father” berates King David in the Old tBesent for his failure as a father). These books
often say explicitly or implicitly that bad childneare the result of bad fathering, and Christianltad
are to blame for giving too much time to churchaités and not enough to their families. For imsta

the introduction to the film we are to see thisremng says “If America survives, it will be because
fathers begin to put their families at the highesel of priority and reserve something of theme,
effort and energy for leadership within their ovamilies.” 13

Perhaps because of this sort of emphasis in homatres over the last ten years, in our own
missionary society we can see a difference betwégar and younger missionaries in their attituaes t
family and missionary work. This difference is wéhough perhaps inaccurately) illustrated by the
comment of a younger missionary that as he lookdtleaolder missionaries’ families and wondered
what would happen if the wife/mother died, he expédhat the family would remain on the field, and
after a bit the husband would look around at thalable single missionary women and marry one of
them, whereas he, the younger missionary in aaimisition would go home with his children, and if
he got married again there, he would then considtbrhis new wife what work the Lord had for them
in the future, whether on the mission field or mhother, perhaps more relevant, difference between
older and younger workers is that the older oneg Halt, often with personal regrets, that sending
their children to boarding school was inevitabléhégy were to fulfill their missionary society’slivag

of pioneer church planting in the unchurched ametlip areas of Japan, whereas younger workers tend
to reject boarding school and seek for designatmdmsh put them near to American schools.

Modern Christian books often claim that the famdya divine institution, and use Biblical charaster
such as Moses and the New Testament Joseph toupaitieir exhortations to parental responsibility,
but at the same time they often ignore the teachinGhrist which is mostly critical of the family’s
ability to deflect men from their proper responseGod, and one wonders whether there is real
justification for saying that the family is a di@nnstitution, and whether the pendulum has notngwu
too far in modern evangelicals stressing familypoesibilities as distinct from the claims of God @n
Christian’s time and energy.

In the Bible we can see that man’s first civilibatiwas started by Cain and his descendents, i.e. in
Genesis 4 we read that Cain built a city, and bscdndents included “the father of those who dinell
tents and have cattle (v.20), the father of thoke play the lyre and pipe (v.21), and the forgealbf
instruments of bronze and iron (v.22).” | thinkstnot unreasonable to say that part of the re&son
Cain’s drive and initiative to develop the city,dafor his descendents to develop other aspects of
civilization and culture was the fact that he haerb driven away from God’s presence and he needed
to do something to fill up the vacuum in his heBidwadays we Christians often take pride in the fac
that Christians have taken a leading part in dermetpscience and the arts, but | think we need &iso
admit that much of man’s cultural and scientifizadice has been made by non-believers, and it may



well be that, as with Cain and his descendents,gfahe non-Christians drive and initiative hae
an unconscious drive to fill the emptiness in thearts caused by the lack of fellowship with God.
Certainly we can say that there are many aspectstyflife and of trade which represent man’s
rebellion against God. For instance in Revelati@nwke have the Fall of Babylon described, where
Babylon is the city of trade representing man'sd@rand sin. Do other human social institutions,
including the family, also partly represent a desif the part of man to fill a gap in his heartseai by
separation from God? Very often it is so.

For instance in Genesis 4, not only Cain’s city, s knowing his wife and her conceiving (in other
words, their married experience together) may bésa part of their attenpt to fill the gap of laneks,

of having been driven away from God’s presence. fdut that Cain gave the same name Enoch
(meaning “to initiate”) to his child as to his cityay also indicate that his motivation in both casas
the same. With Adam and Eve, Adam’s knowing hiseveihd their having children (which is recorded
after the Fall) may also be an attempt to makeouphteir loneliness after having been driven outhef
Garden of Eden and their previous close relatignghiih God. It would not be surprising if it were.s

In modern Western culture the home is very oftedlena substitute for response to God and the
involvement in society which God desires. For instg the Australian singing group “The Seekers” had
a song called “We’ll make a world of our own, timat one else can share; all our sorrows we’ll leave
behind us there.” Home is often regarded as a pldmxe a person can get away from (unwelcome)
involvement with other people and be their ownf(sie) selves. Then too, families take pains to make
their homes in residential areas composed of tbbskeeir own type and class. People do not want to
expose themselves or their families to those afrotkasses or colour, and will often react stronglthe
possibility of what they consider to be undesiraipituences. Then since small children are totally
dependent on their parents, having babies is aolvagnfirming the parents’ sense of their own wprth
and as a means of extending the parents’ own sénsgues. The selfishness in all this is showrhzy
resentment felt and shown should someone else affidce as to the discipline or bringing up of thei
children. In Africa any adult can discipline anyildhseen to be misbehaving (thus helping to prevent
juvenile delinquincy), whereas in the West thissigongly frowned on (making police necessary for
juveniles as well as for adults). In other wordargmts in the West are often extremely selfish and
possessive when it comes to questions of their baand their families. This applies to Christians as
well. Reference has already been made to boardingos for missionary children, and in the angry
retort of one younger parent, “I want to bring up awn children”, one can sense more than a hint of
personal selfishness that is current in Westertuilgenerally, and which, in my opinion, is being
fuelled by the current boom among Western evargjslgeeking to emphasize the family. It is true tha
in Western society during the past 20 years theae been an increase in divorce and sexual
permissiveness of every sort, but there are anybeurmof contemporary articles (Essay in Time
Magazine Dec. 15, John Lennon, the Pope, advemisesngenerally) which indicate that the basic
attachment to the family system is as deep as awerthat the recent permissiveness may only be a
temporary phase. As the salt and light of the wdClaristians are certainly to be among the forenmmost
trying to prevent and correct evil in society andshow God’s better way, but this does not mean an
uncritically favourable attitude to the family syst, because that is not the Bible’s attitude.

Christ began his ministry by calling some of hisaibles to leave their parents as well as their
work (Mark 1:20). To one who offered to follow hiraut asked permission to first bury his
father (Matt. 8:21), Jesus told him to follow nonddeave the dead to bury their own dead. At
their face value, these words are almost an irieulhe parents and certainly indicate the far
greater importance Christ gives to spiritual obedee and discipleship than to family
relationships. In Mark 10:29 Jesus specifically tiwers theleaving of brothers, sisters, mother,
father or children for his sake and the gospeMatt. 10:21 he talks of brother delivering up begtko



death, the father his child, and children risingiagt parents and his followers being hated byaall

his name’s sake. In Matt. 10:34—-39 Christ says llleabad come to bring a sword rather than peace, to
set a man against his father, a daughter againsnbther etc., a man’s foes will be those of hisnow
household, and the one who loves son or daughtez than Jesus is not worthy of him. If the subject
of this talk is “Family in Conflict”, then this teaing of Jesus must be the basis of this titleespn’s
family can be a very strong barrier to their whbearted following of Christ, and perhaps nowhere
more so than in Japan. How many of us know of yopegple who have been forbidden by their
parents to attend church, or to be baptized, tvoosewives whose husbands have torn up their Bibles
or have otherwise hindered their desire to know emor following Christ. It is probably no
exaggeration to say that the tight-knit family systin Japan is one of the greatest obstacles tirebe
spread of the gospel in this country, greater tharhold of the business company over the men.

This attitude of Christ to the human family wouksks to be supported by Paul’s attitude in | Cor.
7:32-35 “the unmarried man is anxious about thairaffof the Lord, how to please the Lord; but the
married man is anxious about worldly affairs, haaptease his wife; his interests are divided.” Paul
then repeats this same advice to the wife. In tlvesges Paul specifically contrasts concern with th
Lord’s work with attention paid to the family, ahd calls the latter “worldly affairs.” This is inarked
contrast to the modern evangelical books and fdinsady referred to, where Christians are castijate
for spending too much time on church work and maiugh time with the family.

Does this mean then that Christians need not botlhiggr their families, that they have no
responsibility for spending time and giving adeguiagadership? No, but it would seem right to apply
Christ’s words about taxes in Matt. 22 to the fagnat follows “Render to the family the things that
belong to the family, and to God the things that@od’s.” It would seem reasonable to put the human
family in the same category as responsibility tosth in authority in society. Both are basic human
functions and God has specific instructions to §tfans (as to all men) as to how they are to belave
these relationships. It gossible to say that both a social hierarchy aedamily are instituted by God
(Romans 13:1 says this specifically of society) ymitas we have seen both the family and society ar
contrasted with serving God—the family in | Cor.and society in Matt. 22. It would seem reasonable
therefore, to regard the family (like the sociararchy) as basically a human institution (i.es ibnly
instituted by God indirectly). A Christian family ember has important responsibilities within his
family, but they are not the same, nor are theyrgmrtant, as his responsibilities to God. The mnde
books which emphasize a Christian father spending with his family members, communicating well
with them, and seeking to develop them to becomédeeeloped members of society are right, but
they are only right in that such parents are prgdeitfilling their worldly responsibilities (to quote |
Cor. 7:33). To criticize King David as a failure adather (as one modern book does) is to go way
beyond the Bible, where David is presented as tae after God’s own heart. Where David is shown
as a failure, it is not as a parent, but only m felationship to Uriah and to Bathsheba. To sayad
children are always, or even generally, the resiuttad fathering denies the doctrine of original @nd
the Biblical example of the Prodigal Son. When Bible commends Abraham (he will charge his
children to keep the way of the Lord) or castigdiésit is not because they help, or fail to helpeir
children develop as good members of society orhtiman level (as advocated by modern evangelical
media) but because of their influence on the sg@tibehaviour. When Dr. Dobson, whose film we are
to see later, says that a parent’'s number onesjab evangelize his or her children, this is sonawh
more in line with the Bible’s emphasis than Dr. Bob’s earlier statement that a parent must seek to
leave his children with happy memories of theirdgmiogether (this verges on sentimentality). Biirif
Dobson means that a parent is more responsibleisarwn children’s salvation than for the salvation
of other people, | do not think that there is lmhliwarrant for such an assertion, e.g. Christ tspkn
his public ministry on others when his own brotheese still unresponsive to him. Nor can it be said
that a child’s spiritual development is dependemtbeing with his own parents. Samuel developed



better spiritually away from his mother (even unther spiritual leadership of Eli') than Hannah'gela
children did even though they were with her. Inrshbough a parent is partly responsible for the
healthy development of his children, yet a diviad could mean that we have to give a higher pori
to other aspects of God’s work, and at such time<an trust him to look after the legitimate neefls
our children perhaps through other Christians.

Apart from Christ’s actual teaching about the dasg#f families holding a person back from God,
there is the attitude of Christ to his own famiythough brought up in a family and obedient to his
parents, yet when he was 30 he started his ministrgsod, leaving his family and disowning their
claim that their family relationship entitled tham interfere in his ministry, e.g. Mark 3:31-35:i8H
mother and brothers came and standing on the ddipe arowd they sent to him and called him. But
Jesus replied ‘Who are my mother and my brotherb@ader does the will of God is my brother and
sister and mother’.” It would seem that for Jesimsskelf, and for his followers, relationships in God
kingdom (that is, in God’s family) take precedewer the human family relationships and sometimes
may supersede them altogether. Of course this nedus balanced by such scriptures as | Tim. 5.8 “I
anyone does not provide for his relatives, and @alpg for his own family, he has disowned the Hait
and is worse than an unbeliever.” Also Christ’'s @gto his mother from the Cross show that he had
not forgotten his connection with and responsipildr her altogether, but even so, his use of thedw
“woman” rather than “mother” and his committing lierJohn’s keeping rather than to her other sons
could mean that the new community of Christ’'s falws is stronger than the human family, and that in
that community all older women are to be treateith Wie dignity of a mother. This idea would receive
some support from Paul’'s words in Rom. 15:13 alRwfus’ mother being his mother as well. That
family relationships give way to relationships iretKingdom is a principle which applies to Christ’'s
followers and not just to Christ himself seems éoshown by such scriptures as Matt. 23:9 and 22:30.
The former states “Call no man father on earthylmn have one Father in heaven and you are all
brethren.” Though in England this verse is usuallgted relative to the problem of whether one stoul
call the local Episcopal or Catholic priest by teem “father”, yet the basic meaning of the passage
would surely be that though we have been bornanboiman family with a father, yet our being born
into God’s family is of such importance that ountan relationships, at least to our father, is lesde

or even set aside. Then in Matt. 22, Christ’'s wdidg in the resurrection men neither marry or are
given in marriage certainly point to the fact tphysical death ends human family relationshipsikenl
Mormon teaching), and since we are to be like angéler that, our only relationships are those of
God’s heavenly kingdom. So it is not surprisingttbar human relationships are weakened and partly
superseded by new birth now and relationships wi@nd’s earthly kingdom.

However one must not go to extremes in interpm@tatit is clear that in the New Testament period
families were not done away with. Rufus’ motheRiom. 15:13 was presumably Rufus’ natural mother
and only acted as a surrogate mother to Paul. Nealess there is a real truth that Christ sees huma
family relationships being widened and partly replh by relationships within the kingdom of God. At
its worst, the human family has great power to en¢\a member doing God’s will, and even at its best
the human family while being important for bringing into the world and aiding our human
development, yet fades into relative insignificalmoee a person has become part of God’s family. In
God’s kingdom on earth being in a loving relatiapswith all men and seeing each needy person as
our neighbour are Biblical ideals. A Christian ne¢d face up to the possibility of sacrificing hetfs

or his family pleasures if God so calls.

God allows us to have families, but he lays no tgsg@ass on it. He allows us the joy of bringing
up our own children, but here again there is natgsagess on it. Perhaps his kingdom is bettereskifv
we do not marry. As Christ said, “there are som® Wwhve made themselves eunuchs for the sake of
the kingdom of heaven.” God’s kingdom may be bettawed by letting others bring up our children,
as with Samuel and King Joash (brought up by tiespdohoida). However this is not to advocate a



neglect of family responsibilities. Some of us wdre selfish perhaps need to serve our families more
faithfully than we have, as in Matt. 15:5 Chrisbu&es those who set aside God’s command to honour
father and mother for the sake of their traditiBat no Christian should uncritically accept all ttha
said even by those who strongly advocate the impod of the family. The system may need
defending in the face of those who decry it, buti€lfans need also to examine themselves, and to
warn others, lest too much attention is paid to fdreily, and lest what is only temporary, though
enjoyable, should keep us from God’s highest cdflis Kingdom.

(The completion of this manuscript was somewhaaykl due to the need to fulfill worldly duties of
entertaining my children home for the holidays froaarding school! HT)



Critique of “The Family in Conflict”

Marlin Zook

As one of the younger missionaries who has movenh fa rural area to a house within commuting
distance of an American school, | would like to makreply to this paper.

First of all, | want to say a big “Thanks” to Hufgr helping us to correct the perspective on tmeilfa
While many evangelical writers put too much emphas the importance of the family and our
responsibility to it, many of the cults negate tamnily. By putting primary emphasis on the impodan
of the religion above family obligations, the culfst a high level of committment which gives them a
certain strength. Hugh has brought this perspetiégk into our thinking.

Yet, while | appreciate and agree with the emphalsthis paper, | find myself a little more towatte
positive end of the scale putting importance onfémeily.

When God made man, he said that it was not goodliforto be alone. Man is told to be fruitful and
multiply and so procreation, while it can be a neeahfilling the vacuum of separation from God, can
also be a meaningful and a joyful venture in intenf@llowship with God.

| agree that some evangelicals over-emphasizartperiance of the family. Also | agree that Jesus pu
the Family of God as more important than the platgamily. The early church certainly would not put

the family above one’s obedience to God. Howevdremwthey chose their leaders, one of the
gualifications was how he controlled his family.elway the family lived and related to the fatheswa

a good indication of how the people in the churduld relate to him and he to them. This criteria fo

choosing a leader shows the importance that theclelput on the home. While the Kingdom of God is
number one in priority, | think the family shoulake precedence of the other priorities.

Another possible indication of the importance oé thome was the fact that when people
encountered Jesus, Jesus told them to go to tumityf The Samaritan woman was told to call her
husband. The Gadarene was told to go home anthett what God had done for him: Luke 8:39.
When a resurrection occurred with the parents ptegdesus told them not to tell anyone else: Luke
8:56. Such examples as these give some indicasiom the relative importance of the home.



(17b)
THE JAPANESE FAMILY: ITS STRENGTHS AND WEAKNESSES

R. Wallace Brownlee
B. D., Garrett Evangelical Seminary. United ChuafhChrist in Japan. Arrived 1951. Executive
Secretary of Inochi no Denwa.

One cannot assess the strengths or weaknessesJafpdinese family without looking first at the undtin
which these families exist. Also, for me, makinguegudgements, hopefully objective, about thegdilias
while being an outsider, looking in so to speakjaseasy task. The objectivity | should like to mbain is
colored by my own cultural orientation, which is 8Rian in tradition and influence. The danger forisne
not to be overly critical but to be overly sympaithdy way of compensation. My attempt to assess th
Japanese family is not only frustrated by this fadt also by the magnitude of the problem facing me
namely, where do | take hold of the problem? Fangple, which is the normative family group? Is it
rural/fishing or urban/corporate-industrial rel&ddow, in the brief time allotted, do | incorpor#ite many
facets of family life found in both the rural antban situation and deal effectively with the prefesal,.
business, salaryman and other occupations’ diffeh

The solution, when one has bitten off more than careingest, is to select one satisfying morsel and
do something with it. In this case, the solutionswarovided by the announcement in a recent
government white paper in which the Japanese lyvarwhelming majority, over 80%, indicated that
they thought of themselves as being middle claks. most representative type family in this category
is the middle class salaryman. Consequently, méiethat | shall report will be related to this typé
family life. There is fairly good material dealimgth the subject and it is this class about whdeel |
know the most, through reading and personal expegie’m aware, too, that many of the things | khal
mention are common understanding for many of yae had that some of the things | say will conjour
up opposite opinions, and you will have adequétstilations to prove them. So on with the fun.

First let us look at several concepts that areiqaarly Japanese in laying a foundation for
understanding what goes on in their families. Inkae's Japanese Sociktywe learn of the
significance of the “ie” and her explanation of ihgortance of the group is a basic concept. Nakane
feels that while the traditional “ie” is dying aw#yat its core continues in Japanese group lifaptlg

to the rapid post World War Il and current change3apan. The “ie” is a social group constructed on
the basis of an established form of residence dteh @f management organization. The human
relationships within this household group are mamportant than all other human relationships. The
principles of Japanese social structure can be dearly in the household structure. This structae

be seen in the “kokka” (national family) conceptiwihe Imperial family headed by the Emperor and
in the corporations of Japan which are patterntat e “ie.”

This concept persists in the various group idesgtitvhich use the term “uchi” which Nakane feela is
colloquial form of “ie.” For example, “uchi no kaia, uchi no kurabu” gtc. For example the J.N.R. can
be thought of as a modern “ie” (kokutetsu-ikka)hen a company is conceived of as an “ie”, all its
employees are members of the household. “ . s.‘thmily’ envelops the employee’s personal family
and engages him totally . . . the employee’s farthiynself, wife, children) is a unit which can no
longer be conceived of as an “ie” but simply a figrh

In this situation, individual autonomy is minimizedome feel this is an encroachment on their dygnit
as individuals, but the majority feel safe in ttotal group security. Every problem of the indivadlis
handled and solved in this framework: marriage,siagy and even funerals. Each group (company)



has its own rules which are totally binding on féw@ily members and are acceded to.

How is individuality understood in the Japanesetedf Briefly, an explanation by Professor Keishin
Hamaguch of Osaka University in the book Nihonjin Kozd' may be helpful. He coins a term “kanjin”
which he feels is the basis for understanding J=ggamdividuality. The word for person is writtemirigen”

but he reverses the order to make it read ( ahjil’ and explains that the meaning of the Chinese
characters is: “hito to hito tono aida no wal”, tlee person is one in harmony with others. Theviitholl is

one who exemplifies the qualities of mutual rel@aod mutual dependence, while western individuaks
thought of as self or ego-centeredness. He comittasn as follows:

Japanese Western

MULUAI TEHIANCE.......ceeeeeeeee e a e e goecenteredness

mutual dependence (interdependence).......coccccceeeeeeeeeeiieieeeeeiiinnns self-reliance

interpersonal relationship in itself.........cm e interpamal relationships
as means

Edwin Reischauer notes that for the Japanese the wwalividualism (kojinshugi) is still
ambivalent and notes that in the late ‘60s and during the,7Be younger generation used the word
“shutaisei”, which can be translated subjectivityantonomy. This is to indicate that they are activ
subjects rather than passive objects.

Nakane sums it up thusly:
“A man becomes secure through tightly knit commuamdivities . . . within his group he is
secure, but his security is maintained at the es@ef his individual autonomy.”

How is the Japanese person able to do this in arohghange that seems to flout the virtue of
individualism? This is most easily understood tiglothe concept of “amae.” Doi’'s work The Anatomy
of Dependence in defining and illustrating “amae” not only aids in understanding Japanese family
psychology but also gives insights into using tiacept theologically.

We from the West are prone to think of “amae” a®redependence that curtails the healthy
development that leads to adult maturity, and & @ led to make this oversimplification it will be
difficult to understand the Japanese as a persdnmhis/her family context. The thesis that isngei
presented here is that the package, the “ie”, Kamjinshugi” and the concept of “amae” go together
like a “sandanjubako” used at New Year’'s and otti@es. According to Doi, the psychological
prototype of “amae” is . . . the relationship of ihfant to the mother.

“With the realization that he is a separate existefiom the mother, it is the craving for

close contact with the indispensable mother thasttutes ‘amae.” ‘Amae’ is simply an

attempt to deny the fact of separation from thehmot'

“Amae” works to foster a sense of oneness betweenmother and child and, where it is

predominant, the conflicts and anxiety associatild separation are very real.

If one accepts the thesis noted above, then “ama@e’be considered a strength in the Japanese family
system. | have found no mother to whom | have thi&eout this denying this fact. What | will now
recount is hardly new to anyone here, but I'd likeshow how this works in the Japanese family,
especially through that tower of strength, the raptfThis is done by adapting sections of Vogel's
Japan’s New Middle ClaSsand updating it with the aid of my own rose-cotbrglasses and
observations and interviews with Japanese mothers.

The primary strength in the Japanese family is doun the mother, the conscientious,
hard-working woman who is forward-looking, foreveeading books and studying articles in
magazines and newspapers to enhance her motheomdddge. 19

The earliest relation between mother and childoith physically and psychologically very close. The
typical middle-class salaryman’s wife is often &ed from relatives and the extended mother-child



relationship is often more intense than the tradal one might be. The father is absent for longr$,0
often for long periods, her opportunity for seefrignds is limited and so she turns her entire gyner
towards the child and the home relying on the cfaldcompanionship as the children rely on her for
care. Weaning takes place between 12 months (ugbah34 months (rural) and often begins when a
second child is born. Mothers feel it unnecessary even cruel to deprive the child of close physica
contact and bathing together through middle-sclama is not uncommon. The phrase, “hadaka de
hanasu” (speaking frankly, i.e. nakedly) may commenf this close association. Recently, a caller to
Inochi No Denwa asked if we thought he should batite his daughter, a 2nd year middle-school
student. Carrying the child on the back usuallpstarhen the child is two or three or when a newybab
is born, but it continues the closeness felt bydhiéd. Inside the house, the child is usually witthe
view of the mother who seldom lets the child ousight for fear he may fall off the porch or dovine t
stairs in a “danchi” housing area.

It is assumed that the child will want to be cléséhis mother and be afraid if left alone. The neoth
deals with her child’s fears by being close by. Hit#ude projected onto the child that the outsgle
dangerous and that one must be careful of strangercommunicated at an early age. All
three-year-olds know about “obake” and “yurei” ahdn older sibling teases a small child saying
“obake”, causing the little one to be frightendte mother will cuddle and promise to protect himr O
children early learned not to go to the toilet &drecause their friends in the neighborhood warned
them of ghosts who live under the toilet. The clitl often be anxious about the mother leaving and
this is used as a weapon for control. Mothers afiemthreats, such as “they will laugh at you,tdha
family” or that the child will get sick, or that rtfeer will leave home or send the child awajlhe
most common punishment is putting the child in kaotoom, or outside, and who of us has not seen a
child running after a mother screeching at thedablpis lungs because mother is “leaving him.”

Small children are permitted to run, yell, staylafe, eat great amounts of sweets, hit, climb upon,
distract their mothers with almost no limits. Yegmehow, the mothers train their children to become
properly behaved children and adults. One explanati that she teaches only when the child is in a
cooperative mood. Her aim is to establish sucloaectelationship that the child will automaticaliy
along with her wishes. She concentrates on thetioekhip, getting the child to understand
(wakaraseru) and is less concerned in gettinghité to behave. She tries to avoid making the ctidd
anything against his will which in effect limitsdlchild’s opportunity to develop a will of his ow8he
seldom refuses a small child’s request, but wil dater” or “no.” So devoted is the mother thaeth
occidental would think the child is pampered, luttte Japanese mother, this devotion is natural and
necessary.

Mothers who do not have the relationship with thaiild that leads to willing compliance are often
frantic and develop neurotic behavior that compautied poor relationship. Dr. H. Inamura_in Katei
Nai Boryoku?® states that the mother’s attitude toward the cisild contributing factor in the homes
where children have used violence against parém@.survey of 70 such cases (20 girls, 50 boys, al
teenagers), the mothers tended to have a comhinatithe following traits: over-sensitivity, overly
anxious, unduly fastidious and/or perfectionistlo. their child training they had been overly
meddlesome, overprotective and uniformly had tah leixpectations for their children.

Another area of conflict may arise if the mothedaw is in the home and competition for control of
the child develops. A report by the National Mertiglalth Institute states that in cases of uncoletlol
pampered children that when the mother and grarntegnaindercut the child’s close relationship with
either, the development of the close relationshif whe child that leads to automatic compliance is
frustrated. From the earliest days the “amae” thisavoven into the fabric of the child’s life atius
dependency is later transferred to the school laaavork group into which the person enters.



Since education is of great importance and theaggt¢o the upward mobile life, the mother musttpet
child to do an enormous amount of work in prepaforgexams. During the child’s primary school years
and depending upon her own education, even thrpugbr high school, she is like an assistant teache
and during the summer months she is the regulahéeaThe problem intensifies both when the child
reaches the 3rd year in junior and senior higha@cfte mother’s problem is to get the child to pe@te

in doing his work without having the authority, eththan what comes from an almost always absent
husband, to enforce it. Some mother-child relatiggsscrack under the strain. Yet the majority sadce
One of the means by which they obtain the cooperatf the child is to remind him of the importarafe
the entrance examination. So all-pervasive isdte both at home and school, of the impending ethext
she rarely needs to use techniques to motivatehiidr However, she may try to increase the matwealy
comparing the status distance between their faemly a higher status family in order to indicate the
advantages of getting ahead. This creates an neeash the child and encourages the child to respm
mother’s direction. Actually, she need not force thild to study hard because he understands (wakar
and wants to cooperate with his mother. The daiegeif the mother misreads her child and her aspins
and over expectations develop neurotic anxiet@délad to a breakdown in the compliance syndrome.

As you know, no single event determines the coafseyoung man'’s life in Japan as much as entrance
examinations and nothing requires as many yeaggaoiing and hard work. The Japanese youth is
conditioned to endure these tortures and knowsygtessful, that he will be able to join a largenfi
where he will enjoy an extended “amae” relationdliplife. One mother to whom | recently spoke
told me that her son who graduates in the spriogpfYV.U. has had offers from over 20 corporations
calling at all hours and using various ploys todlan “highly desirable candidate” (quotation marks
mine), namely her son.

The influence of the adult in steering the childvdothe educational pathway is related to a period

when economic security was lacking. Parents oferapbrary students came through a disastrous war
that created much upheaval and insecurity. For tleeposition in a large company comes as close as
one can come to the security that rural relativeegethad by belonging to a household attached t lan

and a local community. There are many opportunfbesalented young persons today, but most young
men are unwilling to take the risk of less seculifyjoining a lesser known company even though

wage incentives might be higher.

You are well aware of the pattern of exams, fromdkrgarten on through every school level
that makes greater ones chances of getting intddiT@r other elitist universities. But the role
of the family, especially of the mother, is impmttaThe student begins to prepare a year or
more before the actual time of the exam and giyesavies, hobbies, and other recreation in
order to devote full time to study. What church has had dropouts of junior high and senior
high students entering the third year class? Duting year the mother spends much time
investigating schools, their fees, entrance requar@s and most of all, the school’s record in
placing graduates. She reads advice columns, wmtghild’s teachers and tries to accurately
assess her child’s abilities. Atamination time, the child may take as many as & entrance
examinations, but if the child does poorly on tinstfone, he may be so exhausted and discouragéd th
he will not do well on succeeding ones. So hersssaent role is strategically important. The mother
does the spade work, but the father and the chiisk mpprove of her choices. The usually absenéfath
who leaves the raising and education of the childeethe mother, at this stage often takes an ectiv
supportive role.

Mothers accompany their children to all but theleg¢ examinations to give them moral support and
often fathers take a day off and accompany theldmen. At the end of a series of two or three exam
over a period of a week or ten days, the mothevedlsas the student are so exhausted that theytoave



rest up for several days. When asked why they allosvtype of pressure-packed situation to control
them and their children many respond that it isalbbse this country is so small and has such few
opportunities. Implicit in this response is thelifeg that one’s opportunity is compressed into thne
brief period of life and pragmatically they recagmithat the best way to achieve is to enter a famou
university.

The importance of the family and the school, like tife-time committment a person (male) usually
makes to a company, are manifestations of a styikinaracteristic pervading the Japanese social
structure, namely the high degree of integratiord asolidarity within a given group. The
interdependence and interrelatedness of these, ttiredamily, the school and the company groups,
make for a fabric of strength not enjoyed in mastuwes.

Other than alluding to him occasionally, | havedsiiitle about the middle-class salaryman husband.
How can we assess him in terms of strength and messles in the family? First of all, his prior
commitments to his own family, his attachment t® miother, and involvement with his company tends
to make him the extra or weak link in the nucleanily. He acquires an education, then a job and the
a wife, and, in time, a child or two. At home, he the authority figure, the “shujin”, but his
contribution in the family is primarily his econaencontribution. The more he is away the smoother
things go. If he can lend a helping hand on his aféyt is appreciated, but his presence is oftesren
trouble than help. As long as he is loyal to thaifg i.e. provides adequately for them economigall
he may spend his time at his job, with his palghvais girl friends, and have outside hobbies sagh
golf, mah-jong and pachinko, and as long as theyt coake for economic problems at home, they are
tolerated. When there is genuine affection and los®veen the couple, the arrival of the first child
usually sends the male scurrying back to his maj@rests, job, pals, and extra-curricular actati

He expects to be catered to at home, expects tieetovrun the home, raise the children and manage
the home’s economics, including his comfort. In iferests of harmony, and educated in the concept
of “amae”, the wife is able to “gaman suru” and cemtrate on her responsibilities in the home.

One of the strengths of the Japanese family syssethe use of the “nakoodo” (go-between) in
arranging marriages. It is difficult to obtain s$#ts on current trends in “miai” and “renai” mages,
nevertheless, the go-between is used in both c@de the husband selects a person in his company
most likely to help him in his occupational futtaed the superior obliges, feeling more certainhef t
continued loyalty of the young man in the organaat After the marriage the couple will turn to the
go-between if marriage problems develop. Two festuof the go-between system need to be
mentioned. First, the go-between operates throegbopal connections with both parties and helps to
maximize the considerations in the decision makiragess. Through him, all necessary qualifications
are considered frankly without damaging the refetiop of the two parties. Secondly, the go-between
is a functional director in the dating process ey in the case of the “miai” type. Japaneseietyc

is still very tightly structured, and personal telaships being paramount, makes for the necessity
the go-between to transcend relationship barrleis.interesting that this system has not hadhkieu
adapting to the fact that young people have begngland have a say in the decision. In modernlapa
the go-between has adjusted to the increasing pofvére children involved but makes sure that the
parents’ wishes are heard and considered by theleolhus he serves an important integrative
function for the family. This action is a deciddteagth in the family.

Now, at random, let me comment on some obvious mesdes and strengths in a general way.
Depending on one’s point of view, taking care o ttlderly can be considered a strength of the
Japanese family or a bothersome necessity. Onlyy&ans ago Japan had one of the youngest
populations in the developed nations of the wdsld,by the year 2000, they will have one of thesstd

Life expectancy, according to the World Health Migation, is longer in Japan than other reporting
nations. By 1990, 15% of the population is expedtethe over 65 years of age. Even though many



corporations and government retirement ages amghaised from 55 to 59 or 60, many Japanese have
to live 10 to 20 years beyond retirement with poesilittle economic security.

The Prime Minister’s Office has reported that 74 .@Ppersons over age 60 lived with their children i
19731 but of these the percentage in the large metrapolireas was only 67.7%, indicating changes
in the urban scene. However, Daisaki Maeda repbaisthe younger generations still hold a sense of
strong filial duty to satisfy the parental expeictas to live together or very close to each other.

“It might not be too much to say that Japaneserqgiéesons are not only allowed
but are also expected to be dependent on theit adidiren . . . a very popular
proverb runs, ‘When old, obey your childrer®”

A weakness in the family is to be seen in takinge aaf the needs of widows and women divorcees.
Until recently, discriminating inheritance laws neaiti difficult for widows to survive, especially they
have no or non-filial sons. Women divorcees, wheoar the increase, (132,000 divorces in 1978—over
53% by womerl) often have economic problems, have difficulty @urning to their own families,
(especially if they have entered a “renai” marriagout parental permission), and if their parears
deceased, often have no means of financial supptaty call Inochi No Denwa, including those
contemplating divorce, and the latter seem to ntlh&edecision to continue in an unhappy situation by
deciding to “gaman suru.”

Another weakness in the Japanese family is thelgmolof not using the talents of middle-aged and
“empty nest” mothers. While in rural areas and s$rbhakinesses this is not a problem, it is one for
wives of urban salarymen. The system has very f@g@nimgs in the work force for women in this age

bracket and a veritable mine of talent lies unex@tb The Inochi No Denwa organization is one type
of service agency that benefits from this sourceabdfinteer service and has over 300 trained women
counselors in its ministry.

The solidarity of the traditional Japanese fam#yepressed in its religious observances. It is one
reason why the Christian religion has made minimehdway in Japan. Tolerance of Christianity,
especially in the non-urban areas, is extendedras as it doesn’t enter the threshold through dne o
the family members. It is not just a problem ofestor veneration but also a problem of a 19th egntu
mindset towards the Christian religion that seesGhristian as one who is a non-conformist, who is
rigid, abstains from tobacco and alcoholic bevesagad who can't relate to persons in the naturdl a
traditional way of Japanese. A rural father whoosates home a son from a college education in the
city and learns that the heir has become or corgeyppbecoming a Christian fears that the son will
not be able to “otsukiai” in business or relatéh® other members of the family or community.

Perhaps we need to remember that Jesus was maikisdday as a wine bibber and glutton who related
easily with publicans and sinners. Because thedapdamily can be adaptable, maybe we need tarpregekers
of the Christian Way to go back into their familiesd their communities with a redeemed “amae” and
“kanjinshugi” instead of trying to lead them to ewut from the integral elements of JapaneseTlifere is the
matter of the conflict between a supreme sovetagd and the family life elements of the individdalpanese.
Another way of looking at this is not to view beaogma Christian and being a family-corporate- grpegson as a
conflict of loyalties but to see the Christian ag enveloped fully in the “amae” of the Father whables the
person to enter fully and lovingly into all humatationships, family and otherwise.
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Critique of “The Japanese Family—Its Strengths andVeaknesses.”
Philip Kinley

Anderson Graduate School of Theology 1955

We are endebted to Wally for his very helpful papethe Japanese family. His many years of experign
Japan as a missionary and his research in tidshisele given him a great deal of insight concertheghature
of the Japanese family. To understand the famillapéin he has chosen three different factors ackesdtthem
very neatly for us in his “sandanjubako.” These (jethe importance of the group, or “ie”; (2) kmeim
harmony with others, or “kanjinshugi” and (3) degiemce, or “amae.”

He has given us ample illustrations of how thestiffa influence various areas of family relatiopshiWhen
one looks through Wally's “rosy” glasses, therguitification for the conclusions he presents. Heexel
wonder if perhaps the picture isn't a bit ideadistvhile he does mention some problems, such asgw,
single women, and using the talents of middle-ageithers; it is no secret that the traditional paiitechanging.
What about forces and influences outside the fankillg does mention the examination system, but hagihm
of the child’s training is dependent on other feroatside the home — TV, peer group pressure dietsot
Especially with the rising juvenile delinquencyesatith problems of shoplifting, smoking, drinkiagd gangs,
do not these pressures undermine the structune bbme?

Relating to the Japanese family, | mention theofeihg questions for consideration:

1. To what extent do schools enforce traditiondlies of the home?

2. What influence will the relatively late arrivall the nuclear family unit have on the traditional
family structure?

3. The father has a rather ambiguous relationghtphe family. What influence will this have on
the family in future generations?

4. In the interest of “wall and “amae”, the wife @gpected to “gaman suru” (put up with the
situation). Is this a reasonable expectation fer fiiture? Some of my young friends insist
they do not intend to “gaman.”

Perhaps Wally’s final paragraph relates to us nudssely, although it can be argued that
evangelism of the family does not directly relatettie assigned theme. His appeal is for a redeemed
“amae”, and “kanjinshugi” which can relate to tlanily in a more flexible way enabling the Christian
to enter fully and lovingly into all human relatghips. | think this is an idea which has many
possibilities and should be explored further bydhaup.

Rather than having a critical view of his papecah identify positively with Wally's views and
am very grateful for his presentation.



A JAPANESE PERSPECTIVE

Akira Horiuchi, pastor of Yao Jiyu Kyokai, Osaka.a@uate from Tokyo
University of Foreign Studies (English & Americartdrature)

The following is a translation of the Japanesein@tprepared by Akira Horiuchi, senior pastor af th
Yao Free Church in Osaka. He also served as thenaaipresident of the Japan 1980 Billy Graham
International Crusade.

Pastor Horiuchi became a Christian while a studénhe Tokyo University of Foreign Languages. In
1951 he felt God’s call to the ministry and livégen for a while with Ken Clark who discipled him.
From then until 1965 he worked with Ken Clark imréihg and promoting the HiBA movement in
Japan.

In 1965 our speaker became pastor of the Yao Fnelec@. This church now has five pastors with some
800 people worshipping each Sunday morning in €iifeerent locations. Yao Church maintains very
strict entrance requirements. Pastor Horiuchi to&lthat it is sometimes said that it is easiermtere
the Kingdom of God than to become a member of Ya@ Ehurch. Yet in spite of this—or because of
this—it is one of the fastest growing churchesdpah and may have the largest yearly offering gf an
Christian church in this country. This church iatfeged in the eighth chapter of LaVerne Snyderis ne
book, It's Happening in Japan Today

| was asked to speak about family evangelism in Fiase Church, so let me share with you what the
Lord is doing in neighborhood evangelism as conelilitty Yao Free Church.

l. Let me state my convictions as pastor:

1. God desires for all people to hear the Gospetltarbe saved.

2. God uses all Christians in the work of evangelis

3. God leads people to salvation by various means.

4. People from homes where there are outstandimigt@ms or where there is influence
from the Christian faith or people from homes whtrere is good discipline are
easily led to the Christian faith.

5. As kind calls forth kind, if Christian familiesngage in evangelism, families will be
led to salvation. Family evangelism depends upors@én homes.

II.  Personal Thoughts:

1. The history of Japanese Protestantism alreaypdx back more than 130 years. During
this time many Christians have been born. Todagrsiderable number of their children are activéh
worlds of business, politics, education, culture] e various other fields. The fact that thesepfeebave not
carried on the faith of their parents is, | thioke cause of the weakness of the church in Japan.
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one another well. Furthermore, in the extremelytricted society which Japan is, there are many
aspects of the family which are made large in $¢p@s a whole. “Who said it?” comes to have more



communicative power than “How was it said?”

American society may be moved by eloquence, budrlege people are not. Japan is a society which is
moved because of what is said by people who arergly well known. It is a society where people
are moved because of the establishment of trustiiman relationships or because a person is admired.
A person’s usual character plays an importantipatie communication process.

From this we can say that the daily life of the i€lien plays an exceedingly important role. A good
Christian who always has a good relationship wita family at home is one who makes a huge
contribution to the salvation of the family. Consely, evangelism does not make progress where there
are poor family relationships.

The church must help each member to be sure abrhiieer faith and must thoroughly discipline and
lead members to an assurance of the faith. Thitdasfoundation of the church which fulfills its
evangelistic task.

The above are my thoughts concerning evangelism.

lll. The Program of the Yao Free Church
We make it clear that the purpose of all our protwas
I.  to lead people to believe in the Lord Jesus &hand
2. to lead people to increase their trust in thedLdesus Christ and to grow into
outstanding Christians. This is so we may ultimatespond to our God-given task.

(At this point a list of 16 different types of agties was given.)
Of special note is that we do not have any Sundglyt Meetings, and we encourage Christians
to spend time with their families then. Also, we aareful to plan programs in which families can

participate as families. We must not forget thathe@hristian is evangelism’s point of contact with
families, friends, and society.

IV. Examples



Critique of “The Japanese Perspective”
Leroy Seat

The inclusion of Japanese speakers in recent yeasin my opinion, greatly enhanced the Hayama
Seminar. We missionaries need, | believe, to spesskand listen much more to our Japanese brothers
and sisters. This year we have indeed been fogumahave Pastor Horiuchi speak to us, and | am
sorry his remarks in their entirety could not beliiled in this booklet.

In Pastor Horiuchi’s presentation we were remindédhe basics and made to see their truth and
relevance through concrete examples. This shouldecas all to re-evaluate our own church’s efforts
in family evangelism and to renew our resolve tartmge active in our efforts to lead families to Shr
We are grateful to Pastor Horiuchi for this.

| was disappointed, however, that Pastor Horiuahindt deal more specifically with problems that ar
uniquely Japanese—or at least with problems appgani Japanese society which are not present in
the West. He indicated that in Japan the stress tUphio said it?” is “a strange characteristic of
Japanese society.” | thought this was going to kead discussion of the problem of the over/under
relationships which are so prevalent in Japan andiscussion of the remains of the Confucian
emphasis on filial piety which are still here. Big moved quickly to the emphasis on the charadter o
the mother which determines whether her childrsteti to her or not—which is much the same as in
Western society. | would like to have had some satigns on how to combat the hierarchical structure
in Japanese society. Also, | wonder how we can nfow@ an emphasis on “who” or “how” to an
emphasis on “what” as we seek to communicate tbep@l. Should not reason (along with will and
emotion) discerning truth be emphasized—in Japamedisas in the West?

Also | would like to have had some discussion oivitbe problem of the Buddhist home altar is dealt
with and what provision is made for remembering tead. It has been my experience that the
solidarity of families with the past is one of timeain factors hindering Japanese persons from
becoming Christians. This respect for one’s anesstad the responsibility of the children, espégial
the oldest son, to take care of the home altartak@ep up the memory of the ancestors is a problem
for evangelism which we do not face in the West.

| would also like to have had more suggestions eonng reaching men with the Gospel message.
Only one activity out of the sixteen listed is Sfieally directed toward men. In most churches bn
there are far more women and young people who ambars than men. How can men who are
husbands and fathers be reached? Unless men areamdbuliscipled, family evangelism remains
limited and incomplete.

In spite of these unanswered questions and arddseated as completely as | would have liked, | do
want to take this means to express appreciati¢tagtor Horiuchi for being so open in sharing wish u
and for inspiring us by telling us about the fanelangelism of Yao Free Church.



REACHING NON-CHRISTIAN FAMILIES
(Your Story and My Story)

George L. Olson, Master of Divinity, Lutheran SchobTheology at Chicago.
Director Lutheran Office of Communication, Tokyosgociate pastor Yukigaya Luyeran Church.

Along the Nogawa River where | jog every morniresla bluff. Running on the road at the base of the
bluff, there are little garden plots to my left atié slope on the right. For at least two thousgeats
people have lived along this stream which, arclagsis say, once was the main channel for the
Tamagawa River. Generation after generation hdlesl tthis shore. From these hills they have cut
bamboo and dug out clay to build houses. Fruit raudtrees like these | now see have clothed these
slopes for centuries.

Morning upon morning Japanese have awakened akddamut to the West to see if Mt. Fuji is visible.
What history remains hidden beneath this soil?i&aof birth, childhood, toil, marriage, war, death
hope? Records of devotion: phallic symbols, godkgoddesses, family altars, ashes of the dead. Upon
these layers of history, these people | now seaddeg their stratum to the history.

It's over this road that this strange foreignersuhwave at a farmer pulling up daik¢huge
white radishes). Behind me there are footstepsr @weshoulder | see a middle-school boy keeping
pace with me. Strange—that has never happenedebéftity should a young man want to follow me?
Why should anyone want to? With so rich a storyiftéhim, why should any Japanese be interested in
my—so foreign a story?

A FRESH LOOK AT FAMILIES.

Times are changing. In 1979 when the church askedonhelp at the Yukigaya Lutheran Church, |
accepted with the hope that through what we wenieg through research and the use of media could
help the local congregation. Also | believed it Wbbe a concrete way to introduce congregational
needs and experiences to the media work.

One of my first surprises came through the HahaKab(Mother's Group) of the Kindergarten. The
kindergarten mothers | remembered were the onege@fs ago in Saijo down in Hiroshima Prefecture.
These Yukigaya mothers seemed like a new breedh Ewee allow for some extremes in urban Tokyo,
because of national mass trends what'’s true indbkgly will be pretty much true elsewhere. Thase the
mothers of the so-called “new families” begun byges born after World War II.

Research shows them to have distinguishable, urnrgite which mark them off from families of past
generations. They are seen to have these chasticteri
1. Attitudes toward life
High interest in fashions
Rational
Use credit
Buy immediately what desired
Concerned more about what is needed than beméda

PO T®

2. Characteristics of action

Enjoy going out together

Enjoy leisure close at hand

Treat relations with friends as important
Like parties in which families can participate
Have a wide variety of hobbies

PO T®

3. Family consciousness



Put family life first

Husband and wife share in decision making
Equality of husband and wife

Husband and wife are friends

e. Husband assists wife with her wbrk

apop

When Japanese tell their story to you, how mathesg characteristics fit? How do they fit your cany?

Tokyo Broadcasting System’s research indicateliféhelements that likely will increase and deceedsring the
1980's. By a careful studying of this chart, cheschan begin to build programs which can bettechniae trends
and increasingly meet the needs of these newdan{iiee chart on separate page)

However, as with all surveys, one must reserve sskaegticism. There is plenty of research which is
little more than wish fulfillment or public relatis, but much of it can be helpful. At least it d@nthe
basis for doing some market research of one’s dwarefore, before one runs off to plan a program on
the basis of this research data, discuss the fysdvith some local people or run your own local/eyr

on similar questions.

By this localizing of the data, one can searchtbatneeds of the community. One can even interview
local social welfare, education, health, and laioeement personnel, etc. to get their input. When
done with tact and maybe some appropriate introolust most people will be willing to cooperate.
The Institute of Cultural Affairs (address: 21-7 ndbo 2-chome, Nakano-ku, Tokyo 164, Tel:
03-375-2404) has pioneered with the town meetimgh& which has proved especially effective in
smaller communities. Their staff is willing to hefppganize these community meetings. By enabling
persons to identify their own and the communityégas, the Christian leader can work with people to
develop a future orientation.

Once people become future oriented, can we notigirétht at least for some of them this will imply
the beginning of theological thought? Without nagnihe Name when people are faced with data and
the future, the Spirit of Christ who is the grouwfdultimate reality is at work in them. That souriéte

one of Paul Tillich’s incomprehensibles. What agetting at?

For example, the JNN Data Bank has found that youings can be broken down into four clusters,
each with certain distinguishable characteristics:

1. Shopping and fashion type with an unmarriedrdettered spirit. Have a strong interest in
shopping and fashion. They love women’s weekly mags and modern rock music.
They're mostly from downtown, largely lower middikass families. (26.4%)

2. Anti-new family or traditional type is charadid by the wife who takes the familiar three
meals a day and an afternoon nap, living in annargi wooden frame apartment, enjoying
both TV and instant noodles, and filled with a sgalesire to protect her home. (30%)

3. High life type who seems rational and speaks inigh brow polite way. She shows an
interest in modern fashions. On the one hand herasts and activities are broad, but she
can’'t shed her traditional values and she prefesdity goods. (27%)

4. Low class type who are more realistic than typ&hey want their own home; therefore,
their life focuses on saving money for that, bgytlalso have taken to the new fashions of
the 1970's. (16.6%)

Each of these types will reveal certain differeniceshat they’re interested in, their clothing, band
homes, leisure activities, shopping and attitudestd life.

Having fellowship around such survey data, onepray over the data while keeping known mothers
in mind. It is there before the data that the $piiil reveal connections and possible plans fdroac



In June, 1979, a survey was published by Shiseatbout Tokyo and Osaka middle school
students’ attitudes toward their fathers. More tfathers who are respected or revered, the students
wanted dads who could be the object of love arettifin. In order of concern they listed father’s

1. health (33%) 5. sport and play (14%)

2. work (32%) 6. appearance of clothes (12%)
3. reputation (22%) 7. friends (7%)

4. outside activities (16%) 8. books (7%)

Characteristics they liked and disliked were:

Liked: Disliked:

1. Zealous about work (46) 1. Angry face (45)

2. Interesting (25) 2. Fearful (24)

3. Tries hard (22) 3. Doesn't play with me (16)

4. Knows a lot (19) 4. Arguments with mother (12)
5.  Skillful (19) 5. Doesn't finish things well (12)

A sizeable majority want their fathers to be allLixd performers, devoted both to their work anddsom

This desire from the side of children can be a \g@gpificant motivation in the fathers’ lives. Asy
know many men are wrapped up in their work not glising work hours, but also afterward_in tsukiai
activities.

Tsukiai are those obligatory personal relationships wiaich the oil which runs Japanese industry. In
1979 Japanese businessmen spdByB00,000,000 on expense account entertainmentalNtsukiaiis
covered by these expense accounts, but certaialyecessity for tsukiactivities has been a major
factor in promoting expense accounts.

In a study of tsukiai among white collar employ&esko Atsumi discovered that tsukiai is no sulstifior
personal friendships: it is a very pragmatic reityeln order to succeédf a man avoided tsukiai, as some in the
church might advocate, “he would be greatly haipgied in his job. It is unlikely that he could ctdte and
establish empathetic relationships with his workesaturing office hours. His relationships with éhggople
would most likely remain businesslike and supetfitn addition he would be cut off from importaources of
background information . . . A deficiency in tsuikigould clearly be harmful, even fatal, to one’sgpects for a
‘successful career as a company employee in@Jaganese firm . . .”

When the Church explicitly or implicitly tells itonverts that since they have become Christiary, th
must give up tsukiai, they in effect are tellingti not to succeed; the Church doesn’t want leaders
top industry. Be content to be a leader in_the yadai at St. Andrews behind the noodle shop.

However, “it may not be quite so disadvantageou®rtployees with specialist positions, who at
present constitute only a small minority in Japamasmpanies.”

The reason for the exclusion of family members frone’s work relations is self-evident. Wives of

Japanese white-collar company employees are nioidied in their husbands’ tsukiai activities because
they are not a part of the organization and herwenat share a common goal for which tsukiai

functions as a means.

One big reason for men’s reluctance to change gmmat is that they would have to sacrifice all thei
carefully cultivated tsukiai relations. Without thehey would be “miserably incompetent to do wisat i
required and expected.”

It is worth noting that in Japan work has alwayerb@rimary. It's not just a new phenomenon since
industrialization. Last November | heard Michio ldadormer Minister of Education and now a Consglti
Editor for the Asahi Newspaper, point out thatdapanese ihousehold) is not held together primarily by
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blood, but by work. Honkémain family) and bunkéelated household(s)) “often are not blood relaide
main thing is that people work together; thus camggmbecome important and in Japan there are o hig
brow and low brow. Company presidents can conweitbetheir chauffers.”

In what proportions these findings about wives,Idrtkn and fathers are mixed together in each
particular family will vary, but we need to listefosely to each family’s own story. 31

How does growth take place in the family? Withire ttamily context how can faith in Christ be
communicated? Here the lines between Christian reordChristian homes will seem blurred. The
reason is that there is so much confusion amongsest@ns themselves over handing on the faith to
the next generation that one must not assume tah whfference. The principles | am going to suggest
are, | believe, valid for both and need to be seddor both with no apologies.

Recently Dr. Susumu Akahoshi, Head of the Psyadhi@tepartment of the Ogawa Red Cross Hospital,
said in a lecture that the most important ingretiena new infant is complete trust in its mothEnis
trust begins in the womb and needs tender culowan the early years of life. He cited a World Hea
organization publication, Maternal Care and Mehtalthby John Bowlb§ which tells of a number of
studies which agree that the first three years dfill are very important. However, from six months
after birth to the first birthday an be extremelgnthging to a child’s psychic health if there is a
deprivation of maternal love.

While the father’s supportive role for the motheessential for both the other’s peace of mindthed
child’s, we must not overlook that there is anotherson in the home who increasingly usurps the
mother’s position. Toshitaka Kikuchi, NHK reseangtreported in June at the monthly meeting of the
Forum for Children’s Television (FCT) that in a fanonths study in which infants were checked every
fifteen minutes, it was discovered that one-halfttudse between 4 and 7 months old already were
showing an interest in the TV picture tube. Botpalese and Swedish studies agree that at 3 years of
age over 50% have the viewing habit. For Japaravleeage viewing rate for 3 year olds is 3.13 hours
per day and the rates for mothers even higher.tiigedy of this is that stations have not even begu
to consider what is shown to the 0-3 year oldsthtis their largest children’s audience.

What it means to have this consumption orientedtelric presence in the home is only beginning to
be studied. But if the concerns of Dr. Jack Lylehaf East-West Center are correct, TV is a majosea
of the increased mistrust of industry and the malitsystem. At the very time when nothing is more
important to a child’s psychic health than trustj@animate medium which potentially breeds migtrus
is let in to baby-sit the kids. About half of thapanese mothers are grateful for this cheap, touilt-
babysitter. This issue can be met in one of two swagjther throw the set out as Marie Winn
recommends in The Plug-in Drugr get parents to cope with TV viewing with thkids, using TV
viewing as a process for learning and building wgual trust.

By nature the infant years are primarily the mothezsponsibility, with the father as a strong super

of mother and child. However, at about three yedrage, according to Akahoshi, the father-child
relationship becomes very important. The mothen theeds to be able to transfer her trustful ratatio
to the husband, the child’s father. Unfortunatellyatvtoo often happens is that the mother selfishly
clings on to her child—refusing to allow a natufaalthy relationship to develop with the father. O
on the other side, the father fails to see his oo@ of husband and father as necessary; thusetayid

he condemns his child to mother’s domination. Tisy produce the “education mothers” (kyoiku
mama) who continue to spoil the children, especiadlys, so that the spiritual umbilical cord neiger
broken. On into college years and even marriagegbther controls the child.

Where this relates to mission is crucial for uset‘lthe children come to me and do not stop them,
because the Kingdom of heaven belongs to sucheae.th(Matthew 19:14) Here Jesus refers to that



basic trust an infant has toward its mother. | #ee as a grave responsibility of the Church. As a
mother lovingly breast feeding her child transnhitsst; so | believe God in Christ transniitsst by the
Holy Spirit in baptism. It is a wonderful gift ofdd to our households. Even when only one of thenpes

in marriage is a believer, St. Paul tells us irotithians 7:14 that the child is holy.

Where we too often fail is in what comes afterw#tdre | do not think we should apologize for a @rop
manly role. Our fathers in the faith spoke of ti@ot of Abraham, Isaac and Jacob.” These patriarchs
handed down their faith. We should teach that, ost as mothers should transfer trustful relations
their husband and father of their children; so thleguld transfer the responsibility of the faithtiiem.
Husbands as the head of the new families shouldpadbis trust in themselves and pass on to the
children trust in Christ. This is done in the homiegourse, but also in the church.

More and more our leaders in Japan are seeingHbbt Communion needs to be celebrated by
families much earlier than previously practicedreddy in the mid-primary school days, our children
need to feel God’s grace in the bread and the Wihey need this spiritual food with God’s Word ® b
able to face up to the inevitable temptations aflestence and youth. To wait until middle or high
school may be too late for many.

What is the story of the Christian families you woWhat is your own story? As we deal with these
issues it’s strategic to ask others to tell therys Then you will have earned the right to tedly story.

Before | was born my mother dedicated me to Godefbss than a month old, my parents gave me in
baptism to Christ. Before | could chew my food, &haa chewed it for me. At a very early age | heard
stories of the past: stories of Swedish Kings amdHs, fairy tales, Robinson Crusoe, but alsoiesor

of faith. My greatgrandfather had a great awakeming Christmas morning as he sobered up outside
the Church in Vannersborg, Sweden, where he had bbetused admission. His wife, my
greatgrandmother, who had but the barest educatigmposedly always thanked God that the Lord had
made the Bible so easy to understand, etc., etee ‘God of Abraham, Isaac, and Jacob” has come
down to me as my God, my Saviour.

But the topic is “Reaching Non-Christian Familiasit't it? How do we reach out to them? My basic
answer is, “We don't.” Rather, we let them reach Tisat is, we accept them not as outsiders, but
because we belong to God, we accept them. Thegetos are our concerns.

THE CHURCH AS GO-BETWEEN

The Church, then, is a go-between “like a priesprieaching the Good News from God.” (Romans
15:16) As we all know, a priest takes the needsi@h to God so that God’s sacrifice can atone for si
and be the basis for a new relationship which roanced in the Gospel. There is always a goingaand
coming between men and God.

One method for facilitating communication betweemmunities and the Church would be the setting

up of a community relations (CR) system. Each dhwumember and sympathizer is asked to identify

his or her organizational connections in society. darting these connections, one can visualize

potential channels of information. These peopleohex contacts through whom messages are relayed
and received. Thus a two-way flow can develop:Gherch hearing the needs and the Church passing
on good bits of news and encouragement.

This has tremendous implications for our churclises. When the priesthood of all believers meets i
worship, they should function on behalf of all stgilike representatives. Their prayers can touch
specific needs. For instance, last Mother’s DayMakigaya Church was packed with young mothers.
As part of the sermon, we passed out a questianpaiKitai Sareru Joseiftdeal Feminine Image). It
took 6 or 7 minutes to fill in. We collected theegtionaires, and after reading some anonymousesepli
placed all the papers on the altar. Then we préy&dGod would honour their wishes, purify theng an




fulfill them in the best way for them and their feies.

Besides the role of intercessor, the Church isadehnen this connection ought we not be boldenamw

we pronounce absolution? As persons who receivinigethrough the forgiveness of sin, we can be
much clearer in relating the so-called spirituahling to physical healing. Even with those who are
terminal cases, we should not fear to pronounceGbspel of forgiveness and pray for healing. Dr.
Edwin Mahnke who has made cancer patients his pyiménistry for counseling, said in Tokyo last

year, “I've never had any family members expresgearior my prayer of healing for their loved one
even though he or she died.”

In all cases the Gospel must be good news. It easobhmunicated in many ways. The report from the
“Reaching Secularists” section at the World Everzgéibn Consultation in Pattaya, Thailand, June
1980, says “We are discovering that the point oftact is found in the meeting place between his fel
need and the facet of our multi-faceted gospel WwiidcGod’s good news for that human need.”

THE CHURCH AS A FAMILY PROMOTING FAMILIES

Within the overall role as go-between between Gudiraan, the Church should see herself as a family
promoting families. Under the Old Testament dispéins the blood relations of Israel prevailed. But
with the coming of Christ, not only were the temglacrifices made obsolete, but a new family
relationship was born: a new blood relationshipedasn Jesus’ blood. Through the trust His Holy
Spirit worked in us we were made members of a rawily, the Church. We know this experientially
in our congregations. There we are baptized intohibad of the family, Christ. There we eat His body
and drink His blood in the common family meal, H&pmmunion. (cp. section on A New Christian
Style in my presentation on_“Witnessing Through the daga Famil}, pp. 106, 107 Hayama report
for 1978)

This Church is for Japan, not against her. The stocgin Japan also are not against Japan, baefor
They “pray” for the welfare of their descendentstiNthe wisdom that their post-death existence is
believed to give them, may we not say that theyhwl®ir descendents to serve the world? Cannot we
Christians identify with those same noble thougimd preach a vision for the coming generation which
will make parenthood really make sense? Like Isrdapan is not called for her own sake, but for
others. Families must exist to bless others asagetine’s own.

On that framework can we help families set themlg® Within the church, her Sunday schools, youth
and adult groups, and satellite organizations, waremphasize an outgoing mission pleasing to the
highest wishes of the ancestors and to Christ? imdbling vision can give added purpose and beauty
to pre-courtship, to courtship, to marriage, to¢hidren.

My modified version of Kanzo Uchimura’s tomb ingtion would be: “Christ for Japan, Japan for
Christ, and Japan for the world.” This can be veléeand taught.

1. Ken Sato, New Family Rosen ni yoru Shijozuk@gkkan Minpg July 1977, p. 11.

2. Reiko Atsumi, “Tsukiai—Obligatory Personal Redaships of Japanese White-Collar Company
Employees.” Human Organizatidol. 38, 1979, pp.63-70.

3. John Bowlby, Nyuyoji no Seishin Eigfiokyo: lwasaki Gakujutsu Shuppansha, 1979), pib&

Increasing and Decreasing Things in 1980 ‘s (TB®aech information)
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Food

Tobacco

Fashion

Housing

+40%

natural fruits
regular coffee

home ownership
re-selling homes
systems for reselling
home:

+30%

bread
meat
natural foods

delicatessen quay

cotton and flax
precious stones and jew
fur

els

+20%

homemade foods
eating one’s native foods out
eating Western foods out
vegetable juice

milk

beer

brandy

Japanese whiskey

health tea

mineral water

ice oream

shack cookies

eating Chinese food out

enanhat

filter cigarettes

party dresses
imitation leather
sneakers
jeans
formal wear

bigger dwellings
Western style
reinforced concrete
single homes with
garden

+10%

Chinese food at home
pizza

Western cookies

dry sake

white liquors

shochu spirits

Scotch whiskey

lactic acid drinks
black tea

pipe

wool
foundation wear

second house
suburban living
inner city living

-10%

eating fish
cola drinks
cider drink:

neckties

one-piece swimming suits

Japanese style homes

-20%

sembeicrackers
school meals
candy

caramel

Japanese dress (male)

-30%

sweet sake
Japanese candy
eating rice

-50%

non-filter
cigarettes

Health and Medical Care

Leisure

Sports

Hobbies

+70%

5-day work week




overseas trips

+60%)/neurosis domestic plane trips
+50% physical exams women drivers  |tennis gardening
overseas plane tripsjogging

automobile drivers

sports clubs

+40%

institutions and organizatighotels

for the aged
mental illness
sexual incapacity

free time
fuel regulations

home carpentry
growing vegetables
to (Japanese checkers)

+30%

Chinese herb medicine
special  24hour

hospital associations
doctors

servic

domestic trips
non-group trips
long vacations
leisure expenditures

skiing

fishing

uports centers
swimming

horse racing
remote control cars,
boats, planes, chess

obesity regulations on high school baseball
acupuncture exhaust gas
beauty foods cel-end leisure trips
alone
+20%)natural food advocacy use of bullet trains |professional baseball |antiques

yoga

sandlot baseball

cooking classes

soccer knitting, sewing
golf dwarf-tree culture
yachting visiting historic spots
mountain climbing mahjong
driving
American football
+10%vegetarianism home hostels rugby making models
cancer deficit National volleyball betting on boat races
health insurance railway lines horseback riding
zazen(meditation) traffic accidents skating
plastic surgery hiking surfing
physical therapy adventure leisure |martial arts
tranquilizers roller skating
ice hockey

rifle marksmanship

-10% |doctors’ associations pro-wrestling oségame)
-20% use of existing bowling hanafudgJapanese
national rail lines  [kick boxing card game)

women’s wrestling

villages with no doctors

Japanese inns




9%

Public Morals

Public Entertainment

Household aathify

Media

pre-marital sex

+50%

bribery

children

extra-marital relations
cohabitation
unmarried mothers

mothers poor at rearing

sportcast

+40%

adult education
juvenile delinquency
male foods
homosexual and
lesbian relations

new music

social status of women
use of birth control pills
loners

town magazines
specialized hobby
magazines

FM radio

gambling
women and children/independent movnuclear families further segmentation of
shoplifting productions juvenile violence in the hormagazines
specialist school's |musicals caused by rejection mini-komi publications
+30% pppularity commercial television
festivals
alcoholism

girls’ prostitution
children’s suicides

+20%

purse snatching, etc
bank robberies
drug addiction
influence of aged
college entrance
competition
percent of college
entrants
preparatory schools

money
white collar crimes:
embezzlement,

murder for insurance

popular music

free sex

TV animation
other media being
influenced by television
area publications
concentrated TV drama
series
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fraudulent marriages
bizarre passion crim
pirate broadcasts

Japanese popular so
es (enkg

younger marriages
education “crazy” mothers

commercials
specialized evening
papers

kidnapping sports papers
rape 3F mystery
sadism, masochism PR magazines
swapping city information
+1004Y0UNg culture magazines_(PjeCity
snack bars Road
venereal disease Japanology
fake business trips boy and girl comic
middle-age power magazines
organized crime morning broadcasts for
Japanese mafia housewives
slapstick programs
TV novels
hijacking circus TV viewing time
10% backpacking revues literary magazines
left-wing groups true story magazines
long hair
-20% hippies shingekidrama overall monthly
radical groups bunrakupuppet drama magazines
devout people
Japanese restaurants
-30%,|geisha shimpdrama three-generation households
kouanstorytellin
-40% oy
Giant fans birthrate

-50%

families with 3 or more kids




Critique of “Reaching Non-Christian Families”
Dale Bidwell

Family values are changing. Japanese families,cedlyethe wives, have a more liberated
outlook on life. In this presentation, Mr. Olsonshaot_concretelyold us how to reach the Japanese
family for Christ—which was the assigned topic. lRathe has given us a fine paper on the make-up of
the Japanese home and how to establish lines ahcoimation with that home and its community. It is
largely left up to us to interpret and apply thiscislogical data. You're invited to share your
interpretation and application in the discussiaat thill follow.

This paper is to be commended for its imaginativggestions. For example, with regard to
identifying community needs to which the church camister, George suggests interviewing local
social welfare, education, health and law enforggnpersonnel. Or consulting a community meeting
for input. Or identifying our church member’s orgaational connections in society to facilitate
communication between church and community. Theggestions, if followed, would have another
important effect in addition to identifying the peived needs of the community. They would tell our
communities that we are vitally interested in segvihem. Such a message could only help us in the
difficult task of penetrating the Japanese comnyunit

George brings up the question of the Christian taodliai. He feels that we should not pressure
the Japanese male to be less devoted to tsukiaiuld like to hear something concerning how tsukiai
can be used positivelfor Christian witness. Is it unreasonable for ngeaapastor to expect my
parishioners to use their tsukiai friendships addas for Christian witness? Again, we invite you t
address this question during the discussion.

Mr. Olson makes a much needed appeal for the Japdlieristian parent, particularly the father,
“to pass on to the children trust in Christ.” Cerba this is a point that needs greater emphasisumn
teaching to the Japanese church. Is this not & lbeason why the Japanese church has such a slow
growth rate—the lack of a substantial “biologicgfbwth? Whereas in America the parents sometimes
go overboard in imposing their faith on their chdd, in Japan the contrary seems to be true. \4mat c
be done to counter this situation?

Finally, George reminds us that the “Church isJapan, not against her.” | agree that the church
must not give the impression that it desires tdrdgsall things “Japanese’—while at the same time
avoiding syncretism with Buddhism. How big an obkais this in trying to reach non-Christian
families? Are some rejecting Christianity becaussytperceive it to be anti-Japanese? Here is an are
where | wish George would have spent more timégerahan giving so much time in the second half of
the paper to the Christian family which was actuadutside the thrust of the assigned topic.
Keredomo . . . Mr. Olson does touch upon this sttbje his 1978 Hayama presentation “Witnessing
through the Japanese Family.”

The more | read this presentation the more | apgedt. There is too much information to be
absorbed in one hearing. It will be worth your titnee-study it when it comes out in printed form.



FOSTERING CHRISTIAN FAMILIES IN JAPAN

Charles Shenk, M. Div. Mennonite Goshen Biblican8ery. Missionary with
Japan Mennonite MissionArrived on field 1957

This paper is not submitted as the polished ledfiem expert by any means. We have not readealhdloks

or attended all the seminars, nor has our experieeen so extensive. This is rather a progress i@pthe
study we_havelone and on some of the efforts we henaale in the Hokkaido church to foster Christian
families. The fact that we continue to make thdgete is not based on a lot of measurable suctess,
simply because the need is there and the convictimork at it doesn’t go away.

l. The Problem Before UdVhy work in this area at all?)

If the family, as generally recognized, is the dasiciological unit in human society, then the amental
importance of healthy family units as the buildodgcks of a stable society is self-evident. Ananasnbers of
the body of Christ, committed to the extensiorhat body within our social framework, the promotasrthe
family according to the biblical ideal must be oheur essential concerns.

The home is the place, ideally, where basic hunests such as security, love, acceptance, discipline
and affirmation are met. It is a place where gmalitguidance is given on the meaning and purpose of
life, where equality and mutuality in human relasbips give birth to a wholesome sense of selffwort
and freedom to develop one’s potential, all of WHeads to a responsible, useful and satisfyintgpat

of life.

However, through the news media and by personarexqce, we see that the home in our society and
the relationships therein are often in deep troutdethe lack of these basic requisites for a theal
family situation.

Through our years of mission work in Japan, giwwvithess to Christian marriage and family life has
taken on increasingly high priority for us. Hereoige point, perhaps the most obvious one we’vedpun
where the way of Christ quickly stirs interest amilious response. (Someone said that if you want to
arouse an awareness of sin, talk to men about Hreage relationship!) But we have also observed
that simply becoming a Christian, or even a chieelder, does not mean that Christian family pastern
and atmosphere automatically appear.

So our sense of mission has been honed from bdés-sifrom the church, a call to teach and model
Christian family and from society, spoken and ukgporequests for help.

The main areas of need as we see them, are thleeo(men’s position of disadvantage; (2) lack of
mutuality and true companionship in marriage; é&klof confidence in child discipline. And the most
basic problem may well be number one.

The new Japanese Constitution of November, 194ésgaguality to women (Article 14), and mutual
consent of the individuals, cooperation and eqggaks, to marriage (Article 24). But the legal medor
change is not all that is needed to effect chavidele the ideal of a union between a man and a wioma
based on love and mutuality is in wide circulatithe actualizing of it is slow in coming. “ . . .oatern
women of Japan have not yet attained to a stattie¥Wen approaches that held by nfdn.their study of
the traditional igoublished in Village JapaBeardsley, Hall and Ward say that there is anaatsvhierarchy
in the structure of iegnd an order of obligation and privilege. Eaclsperis measurably above or below the
other. There are nequalsThree principles govern this hierarchy:

1. males are superior to females

2. elders are superior to juniors



3. those born in the household superior to those Blsewherd

But there are specific traditional influences behihis pattern of male dominance. One is the ahcien
concept of biology which says that just as a mamfsl seed in the ground and later there is a harves
so he plants his seed in a woman and the seedhandffspring are his. The woman is merely the
“soil.” His problem was that he knew nothing of te&istence of both sperm aravum? Other
influences are Confucianism which taught that womeas basically inferior to man and Buddhism
which hassaid that she was “the personification of all &Vil

There is scant reason, however, for us as the t@misommunity to gloat over our record in regard t
this issue. What we have brought to Japan hasdadlthe influence of pronouncements made by great
leaders in the church’s history. For example: “M@wve broad and large chests, and small narrow hips,
and more understanding than women, who have but anthnarrow chests, and broad hips, to the end
they should remain at home, sit still, keep hoasé, bear and bring up children.” (Luther) And amoth
one: “If | am asked for what purpose it behoovedhtmabe given this help (woman), no other occurs to
me as likely than the procreation of children | do not see in what way it could be said that \®om
was made for a help for man, if the work of childbeg be excluded.” (Augustirénd lest | be
accused of partiality, here is one from our venkerahurch father, Menno Simons, “ . . . the man a
sower and the woman as a receptive field, prepaye8od unto procreatior.”

At any rate, though woman’s position in this sogiet improving, it is still obvious that there is
considerable unhappiness among them, even thoughoften borne mildly and stoically. A recent
study published by Doctor Narabayashi in his newkbGendai no Katei Ronompares the marital
happiness of husband and wife in Japan and in Aa&Whatever significance there might be in
comparing two cultures, | am here more concernethbycomparison, or rather contrast, between the
Japanese husband and wife happiness lines. Oneatottks graph would give the young Japanese
woman considerable pause about marrying unles® tweuld be some promise of change in the
pattern.

We have no doubt that God’s way for man and wonmahfamily provides the ultimate solution to this
problem, whatever culture we are talking about. @sk is to try to communicate this “way” through
humble, understanding, forgiving, loving and as &ar possible, articulate human instrumentation,
under the presence and blessing of the Spirit @f. Go

Il Some Practical Approaches to Fostering ChiisBamilies

1. Preachingn the theme of marriage, child training and giice in each congregation from
time to time seems like a must and brings liverggeand discussion. Parents, especially motherg, v
much want guidance in raising their children. Wiees eager to realize the new dimension that Christ
brings to the marriage relationship. Not alwayst ametimes the men are afraid they might learn
something new and brace themselves against thépibgs

2. ModelingChristian marriage and family is another “apprdatiat we cannot avoid. This
has a slightly arrogant sound, but like it or vag are doing it! Testimonies as to what this madgli
has meant over the years are not rare. And wherclcheaders talk about the missionary role, this is
often mentioned.

3.  The “katei shukaidr house meeting to involve the spouse and faafilyelievers is taken
seriously in our area. In vergcent years in one congregation, four non-belg@pouses have been
brought to active faith and baptism largely becahsy were gathered into the Christian community



through the meeting in their home. Several othexcarrently in the process, but not yet baptized.

4.  The enrichment semintor married couples is something we’ve done omgeoso far. The
resources used were largely western. The resuts mweeresting, but not overwhelming. In askingheac
spouse to share something they liked about thetng@awhen they first met, one husband could not
think of anything. Later the question was “Whatydo appreciate about him/her now?” Again, he could
not give us one thing. Feeling much pain for hex,agked how this made her feel. She said, “He’s a
Japanese male, and I'm long since used to it."tBatdays later, the couple came to our home ana bot
were beaming. He said, “When 1| really started honk about it, there were loads of things that |
appreciate about my wife.” And then he went dowsilist one by one. Another result of this semisar i
that these four couples who related so closelyndutiie four sessions have become important to each
other in terms of trust and the ability to cours® another.

5.  There are always the couples, married or approganarriage, who need a listening ear or
some specific help. So _one-to-one or one-to-twdwm-to-two counselingoecomes, of necessity,
another approach. One time this meant sitting witiioung wife and mother, whose suitcase was
already packed, until the bus she was planningded on had gone and until her husband came home
from work! Another time it meant answering a latght call to go out and listen to and pray with a
farmer whose wife had taken the car in a huff amgegto her parents a few miles away. In anothex cas
it was a longer process of staying with a youngistian wife and her husband until he finally came t
Christ and then helping him to get free of the owmyf mother and older sister. Indeed, in mosesas
of marital problems we have been close to, at leastspouse has not been able to make the necessary
break from parents. Then there are, happily, thaseproblem oriented cases where young couples
come for pre-marital instruction and counseling.

6. Family campsseem to offer a rich opportunity for strengthennetpationships with the
church community and actually enhancing family afptere and spiritual growth. Last summer 22
complete families from five small congregationskiqeart in a two-day camp. Enthusiasm was high
whether it was the softball game or the Bible stodyhe mutton cookout. Families were learning to
know themselves better and also learning to knadvtarkearn from other families.

7.  Getting families together in worshipan Stewart, an Australian minister who has swdi
children’s ministries in his country said, “The cmon denominator in sick and dying churches was
that children were consistently segregated and afémd another place.” While the growing churches
expected children to take part in worship, the idew) churches “hid the children away,” Stewartisai
So far, we are not doing well with this in our lbcangregations.

8.  Perhaps one of the most crucial opportunitias ¢tlur churches have just now_is working
with youth Youth are seeking and they are coming to faitthd Among other things, they are eager to
know what the church says about sex and marriagethigy want more than book learning. They want
to know where and how to find suitable companions.

Knowing that the church must work at this, we hévwed various things. Several years ago, a
number of 3-day work and study camps were held/éath from our Hokkaido churches. Aside from
the study on marriage and the family, youth expdnitheir circle of acquaintances and in working
together on some project they learned to know e#oér in more than just a casual way. Two couples
who met at these camps were later married.

Another effort to get youth in touch with each athlathin the larger church community was an
all-Hokkaido youth “meibo” (name list) of unmarriggersons 18 years and older. This went over
something like the proverbial lead balloon. Oufafrteen churches, only one responded.

But something that happened last February seemmsldamnore promise. A two-day retreat for the youth



of our five eastern congregations was held at a

“ryokan” (inn) along the coast. To the delight betplanners, 25 youth participated, more than twice
the number expected, and as an outgrowth of thieate a bi-monthly youth meeting was established.
Now they plan their own activities whether it beaanp or a fellowship meeting or a one-day marriage
seminar as they did last month.

Simultaneously, youth groups have also developedhar parts of the island, and they've begun
to arrange fellowship visits to their counterpant®ther areas. So this opportunity for family blinig,
as well as evangelism, is being opened up in anatyral way.

9.  Another “approach” to family work is being givém us by _society outside of the church
We have received invitations to speak to schoolkandergarten PTA groups, women’s meetings and
local “Kominkan” parent education classes on thejextts of women, child training and discipline.
This is not central to the subject of this paper, fuffice it to say, these people (mostly wives an
mothers) are seriously interested in what Chridifamas to say on these subjects. They listen, dsky
guestions and present their problems and frusiraitémd they buy Christian books on the subject by
the dozen that are introduced to them!

10. The last approach to Christian family work tvatwill introduce is the Marriage and Family
Seminar and that will be the content of Section IlI

[1l. The Marriage and Family Seminar

Twelve years ago we were requested by our conferendo one-day seminars on the Christian home
throughout the Hokkaido Churches. More recentlys thas been incorporated into the Eastern
Hokkaido Bible School core curriculum extensiongreom, which has again taken us into many of the
congregations. Sometimes this seminar is spondoyegine congregation, sometimes by a group of
congregations and on a couple of occasions, byhygnaups.

Earlier seminars tended to be rather doctrinalatume, laying out the duties of each member of the
family. But now we feel much more comfortable deglwith the family in terms of relationships.

For what it is worth, | am going to share herealibreviated form, the basic materials we are pthsen
using. Normally, when being given for credit, theurse has ten class hours. About half of this igne
used for input and the other half for discussiofe-playing and book reports which are required.

Introduction Some time is spent getting acquainted, each pénsmducing oneself and family. So

that this can become as much as possible a meahigfup experience where trust and freedom
develops, we urge attention to these ground raliesndance at every session; free sharing of sdlf a
support of one another; and keeping strict confidamhere deeply personal things are shared.

1. Not Good That Man Should Be Alan&enesis 1 and 2)
Persons are created as social beings, to relatdhavel fellowship. So God established community,
beginning with family. What is family? One defimiti is “persons in community.” But what does it
mean to be a person? For one thing, it means talibe, to grow, to have identity and potential.
Secondly, it means to be able to say “yes” and ‘@®a moral being able to choose and give direction
to life. Thirdly, it means to be able to say “I’dafime”, being aware of oneself as a feeling, thigki
acting being. Fourthly, it means the ability to sgpu”, to be aware of others in relation to or in
contrast to self. And finally, it means to say “yand I”, to enter into relationships, deep and gnow
and reaching toward total mutuality.




In the Bible, this personhood is the highest fofmnexastence and is, indeed, the likeness of Goctlvhi
He has given to Man. He is alive and has giverifasHie is moral, saying “yes” and “no.” And as the
great “I Am” He acts purposefully. He longs foratbnship and in relationship He is just and righie
and merciful. 39

The supreme revelation of all of this about God €dmus in the form of a person, Jesus Christ. And
the means through which we come into relationshtp ®od is that community known as the body of

Christ. While God’s love to man stands prior, weneato know Him as a person through a community
of persons.

Recognizing these things then about the natureedfgmality and the personal way that God revealed
this knowledge to us, we begin to realize in a éeepmy why man should not be alone and we see the
beauty of His plan for community, beginning withmiidy. (While family is the subject here, we
recognize that the single state may well be bleasgdod’s way for some.)

2. Leaving, Cleaving and Becoming One Fl¢8len. 2:24, Mat 19:5§

In the Creation account we find a very instructigemula for the marriage relationship. Genesis 2:24
says, “Therefore a man leaves his father and hihen@nd cleaves to his wife, and they become one
flesh.” Weight and validity are given to this priple in that both Jesus and Paul quoted it in their
ministry.

The three action words are leavindeaving and becomingone flesh. “Leaving must be
indicating the importance of a forthright breakysically and psychologically, from one’s family of
origin for the purpose of establishing a new entityhe leaving is accomplished, only then carre¢he
be true “cleavingjof two persons, closer to each other than to aeyalse, in a relationship that is more
important than profession, relatives, children,sggsi@r friends; where there is recognized equaliy
where the welfare and happiness of the partndrasgteatest concern for each. And here begins the
process of “becomirigone flesh in body, soul and spirit. They growoineness, for example, in regard
to possessions, thinking and feeling, joy and suffe hopes and fears, success and failure, faith a
prayer. And the sexual union symbolizes and remihdgartners of this deeper and wider union.

These three “actions” may be seen as the poles tefita essential for a sturdy, happy, permanent
marriage. All three are necessary.

3. Christian Love and Mutuality in MarriadEph. 5)

A. W. Verrall, the great classic scholar, once dlaad one of the chief diseases of which anciesiizztion
died was a low view of womenin Ephesians 5:21-33 the apostle Paul paints difogicture of God's
intention for marriage and at the same time lifighe dignity and worth of women. But, as WilliararElay
outlines it, things were quite different in the Wanto which Paul's message came.

The Jews had a low view of woman. The Jewish maggat every morning his thanks that he had not
been made “a Gentile, a slave or a woman.” (Talmad)ewish law, she was more of a thing than a
person. She was a man’s possession and absolttely mercy. According to Deut. 24:1, it was very
simple for him to “send her out of his house.”

The position of woman was even worse in the Gree#tdy Prostitution was an essential part of Greek



life. Even Demosthenes said, “We have courtesanthé&sake of pleasure; we have concubines for the
sake of daily cohabitation; we have wives for theppse of having children legitimately, and of hayi

a faithful guardian for all our household affairghere was no possibility for companionship and
fellowship in marriage for the Greek woman.

And matters may have been worse still in Rome. R®avas rampant. It was an adulterous world. So
Paul’s lovely message was not simply a restatemmiewhat everyone already believed, but a new call
to fidelity and purity and fellowship in marrieddi

A great problem through much of the church’s higtbas been that men—Bible readers and church
leaders—have gotten carried away with verses 22the4wives be submissive” doctrine. They have
overlooked verse 21 where subjection is to be aiatuhing and verses 25-33 which makes the wife
the worthful object of the highest kind of love ardard. Paul likens this love to that of Chrigbsthe
Church. What kind of love is this?

It is sacrificiallove as Christ gave Himself for the Church. Hesldb¥he church not so the church
would do things for Him, but so that He might dags for the church.

It is purifying love. As Christ cleansed the church, as members Wwaptized into it, our love
should lift and make a better person of the spouse.

It is caringlove as one cares for his own body. There is semgtvrong when a man regards his
wife, consciously or unconsciously, as a kind afnpgnent maid who cooks and cleans and takes care
of the children.

It is unbreakabldéove. He is united to her as the members of tlty lawe united to each other.
It is clear in this passage at any rate, that Ievaentral, and not control.
4. Preparation for Marriage

Seeing the depth of meaning and the permanenceanfage in God’s plan, how does one prepare?
Probably examining one’s reasons or motivationsniarriage is a good starting place. Marrying, for
example, for financial reasons, or because somsaygyou’'ll soon be too old for anyone to want you,
or to quickly fill the void left after being jiltetly a recent lover, are hardly reasons calculatdead to
successful marriage.

Also, one might ask himself some basic questiomutapersonal maturity. Where am | in the process
of unselfing, in the spirit of John 12:24-267? Thean be no real personal fulfillment without
commitment. One can hardly say he or she is readgnarriage until the security and well being & th
companion is just as important as his own. Or, DaJe the capacity and willingness for responsipili
in carrying my role in marriage? Or, How will | dio acceptance, “in sickness and health, for ricver
poorer,” and so on? Or, How forgiving can | be?

Perhaps few people would marry if they waited ueilch of these questions could be answered
confidently with a positive reply. But neither shduhey marry until they realize that success in
marriage will be very closely related to the presear absence of these personal qualities.

5. The Mate-selection Proce'$s

Abraham Schmitt believes that this process of figdihe “right” person is like an iceberg. Only
one-tenth of it is visible or conscious and thesothine-tenths below the water is unconscious. & feer
something much deeper going on when we start Igokito one another’s lives—a process we are



largely not aware of. We cannot rationalize abaut deepest, inmost needs, but rather we are truly
giventhe spouse that we need by the great Matchmakeseti.

Schmitt is saying that while we may consciously Ibeking for someone_likeourselves, or in
accordance with our ideal—similar hobbies and sastamilar social and economic background, good
looking, etc., the larger process going on uncansty, is drawing us together with someone quite
different in the deeper personality dimensions. &a@ample, the person who talks a lot needs someone
who can listen! Or more seriously, the extroveregprecisely for the introvert who is so differantd
therefore able to complement his being. This theagms to fit well with recent studies of persdgali
showing that persons deant wholeness.

6. Model for a Maturing Marriadé

“The two shall become one flesh” must be seen@®eess and not something that happens the day of
the wedding. But it begins with commitment! Eltoru&blood says that marriage is not a contract
assuming obligations and rights, but a

Continues on Page 49



Phases. Peak Experiencdirst ecstatic union.

l. Courtship search for a complementary mate.

II. Honeymoon fading dream, “unending bliss.”

1. FEirst Movement self-affirmation, projection

IV. Confrontation grasping for unresolved
negative issues.

V.  Conflict, complementary encounter on
negative issues.

VI. Second Movementuniqueness of self and
mate accepted.

VII. “Glarious Union,” complementation

actualized.
VIIl.The Fruition of Marriage Maturation,
free to be: near and far.

2. Weddfirgt rite of passage.

3. Deepest Rasukenf marriage faced.
4, Peak Experiensecond ecstatic union.
5. “Unity of Destiny” @enony second rite

of passage.
6. Deepest Intimaegds Met
7. Deepest Identity Needs Met

~eN Union - Separation Fluctuation

+ + Unmet Intimacy Needs

- - Unresolved Separation Issues

“The Existential Moment”
Expemce” — Pin.

or “Peak



(42-A)

commitment—qgiving everything we have and are. Thestjon is not “What will |1 get out of this
relationship?” but “What do | bring to it, and to/over?”

The first step in the maturation process, says 8thsithe absolute necessity to commit oneseth&
marriage by simply accepting that “we are meantefach other.” This is believing that the mate you
have selected is not only what “God hath joined’ytm, but also the one whom you deeply need
psychologically. Therefore, if trouble begins, freblem is not with the selection, but in the fegltio

let the complementation process progress afteriagg.r

Let us look at the graph “Conflict and Ecstasy—rmbtbr a maturing marriage.” (point out early
phases)

Schmitt emphasizes that this is not a troubled iager but a normal one going through the dialectic
pattern of union and separation (conflict and exgteexperiences absolutely necessary for the
development of the two individuals atitk relationship. “Movement into relationship isact of union
when one discovers his likeness to the other aadikeness to humanity and hence his self-worth
Movement out of relationship is experienced as se¢mm when one affirms his difference from
another person or mankind and thereby discoversi;dh'r&;tity.”14 There is no shortcut from the peak
experience of courtship and marriage to the nexpmpeeak in marriage other than by way of the walle
The high cost of true intimacy involves the reckmnwith and affirmation of each other as unique
personalities. The intimacy we seek is not the dilegnof two personalities into one common unit.

The problem is that most couples begin marrieddiferying to remake the partner to fit themselves
(which is ironic because this “different” person avhow seems so often “wrong”, is precisely the
person they needed!) And the valley experience edltinue as long as one partner assumes he is
better or can dictate behavior to the other. Buida® as the couple can stop interfering in ealcbr&t

life and begin to accept each other as is—uniquek different—then the journey begins to move
upward.

The tension past and equality recognized, chanddesly becomes possible. With new humility one
can say, “What am | doing to my partner? What isngr with m& What must Ido to rescue this
marriage? | married her becauskeher difference, and it is in accepting our eliffnce that we will
grow.”

A couple enters the final phase of marriage maturads soon as they are able to trust both thensnio
and the separations, the intense intimacies and teeitable conflicts, both the agonies and the
ecstasies of marriage.

7. The Function of Sé&

The Bible talks of man in his totality as being do8 human being is a whole person comprised of the
essential parts, body and spirit. Also, from thgileing he is created male and female, which means
that sex is built into our very nature and struetur



Every man and woman is an embodied spirit and #neymade for communication, for fellowship and
relationship. But the spirit cannot talk to thergpiThe body must come to the aid of the spirittzes
spirit moves the body. And this fact underlies itieaning of sex.

Love is a thought, a feeling, an aspiration, ameit@ation that seeks expression, but is dependamt u
the body. Therefore, we have the handclasp ofemdtithe communion and communication between
mother and child at feeding and bathing time, tiss kf lovers. And ultimately, we have the highest
and most complete communication between man andawomsexual intercourse. Whatever our age,
the physical is the outward expression of the irspanit.

In his chapter “The Role of Sex in Love,” Reuel Hoteaches that sex has two purposes, procreation
and _re-creationBut he sees the re-creative purpose as actulaflyiar importance. In explaining this

he says that the re-creative purpose has two fumtiFirst, as an outward and visible expression of
any reunion achieved between partners, such asvedt&ing or playing or worshipping together. The
act of physical love becomes a seal of this expeeeof union. Second, sex may be the physical
instrument by which two partners seek to breakughoseparateness, to find the other as a persdn, an
to experience the complementary fulfillment of wiete, as an individual, lacks. So in these two
functions we find an important resource for renearal reunion.

Howe believes that the re-creative function is mprioi@cause it is important in establishing the
community upon which the children of the union miepend.

A nagging question still remains, however. Why tamé more perfectly love those we love? The
answer is that we need more love than we can gjivepite of our best, a degree of need is always
remaining. This points up the already and not gethe love relationship and the need for growth. As
Christians we believe in the enabling power of Glhen we make a positive effort to love and to
forgive, we ally ourselves with the power of Goldigse which is always at work to unite and reunise u
with one another and with Hint?

8. Meeting the Basic Needs of Children

The Bible makes it clear through passages in Denteny and Proverbs and again in places like
Ephesians 6 that God does give into the handsrehma specific responsibility for the trainingdan
discipline of children. Happy, useful, responsipéople don’t just happen. And yet the society adoun
us today has largely handed the responsibilityydaching and even moral training and disciplinerove
to the institutions. Parents repeatedly confesg tieve no standard from which to teach children or
any confidence in how to discipline.

As a “Primer” of easy-to-get-hold-of guidance fargnts, we like to introduce the book Seven Thtigkiren
Needby John M. Dreschef.The author seems to assume two things: (1) teairtimary requisite for meeting
our responsibility to children is a warm, mutuakrgodal relationship, and (2) that meeting thesecbas
psychological needs stands prior to the teachipgeafepts. What are these needs?
(1) Significance

A healthy sense of personal worth is essential.tiisr a child needs to be noticed, appreciated
and loved as he is. If he cannot find recognitimodigh proper conduct he may try the improper, and
this does not always stop with childhood. Witndss ‘bbosozoku” or the frenzied fan who shoots and
kills his idol.




Spending time with the child, listening to him agiging him things to do will all help promote
in him a sense of significance. But don’t make thistake of thinking that now the parent-child
relationship is more important than that of theldausl and wife. There is nothing so central for the
child’s happiness and sense of worth as love betwaeents.

(2) Security
Children need some kind of assurance that the grainot going to fall away from under their

feet. Again, studies show that insecurity is pradlmore than anything else by parental conflict.

Some essentials, then, for building security wdagd security between father and mother; being
together and doing things together as a family; amoke important than was once thought,
communicating love and assurance through touching.

(3) Acceptance
A child who does not feel accepted by his paremsomes vulnerable to destructive group

pressure. He fights for acceptance from otherdshéso likely to feel that God hates him.

Parents seem prone to criticism, comparing thedahith others or expecting him to fulfill their
own dreams. Rather, we must recognize his unigsetieten to him, accept his friends and, by all
means, communicate acceptance in Isoitcess and failure.

(4) Love
Psychiatrist William Glasser says that what we oahtal illness occurs from the absence of two
basic needs: to love and to be loved. A studylarge Oklahoma high school revealed that the test mo
troubled students could not remember an expressidove from their parents, while the ten best
students had afeceived that assurance within the past 24 hours!

(5) Praise
Benjamin West attributes his becoming an artisth praise and affirmation of his mother in
spite of the mess he made in the kitchen when Isetmyeng out his skill as a child.
The American Institute of Family Relations discaatin a survey that mothers criticize children
ten times as much as they praise them!
Persons seldom change because their faults ar¢egoout, but they may well become more
beautiful people through sincere praise and engaunant.
(6) Discipline
“A child with unlimited freedom gets frightened; baspects he isn't loved*But discipline is not
simply punishment. It involves the total moldingao€hild’s character through encouraging good biehav
and correcting unacceptable behavior. Dreschexdatres James Dobson’s Five Princigf’es:
I. develop respect for the parent
li. recognize the opportunity for communicatioteafpunishment
lii. control without nagging
Iv. don’t saturate the child with excessive matésim
v. avoid extremes in control and love
(7) God
A child needs to be nourished early in correct epite of God. Harmful lifelong views are
learned by such statements as “God does not lovevp@n you are naughty” or “If you keep on being
very good, you will go to heaven.” A child can nebe sure of his spiritual status when “if” staterse
are used. Deuteronomy 6:4-8 calls parents firsllofo be right with God and then hands them the
responsibility for constant and consistent religiotaining of their children.
Blessed is the child who is led early to the assteahat people are made by God and for God
and find their ultimate security and purpose arsd ire Him.

IV. Conclusions
Wherever we go, interest in efforts made on betiatharriage and the family is very high. This



is especially true on the part of women. And thaeevisible responses and changes made that ate mos
gratifying. Men_dosometimes indicate change in old attitudes toweinges. People have had their
sights raised for their marriages. Appreciation floe deeper meaning of sex is expressed. A new
approach to discipline has been helpful to others.

We, ourselves, are eager to do more reading aneciedly in the increasing body of good
materials in Japanese. We are also interesteainitg from what the Roman Catholic Church is doing
in marriage seminars both in the U.S. and in Jagaoh, reportedly, is vergffective.

In our own practice, we would like to work more vjust couples. We also see a great need for
more efforts on behalf of Christian young peoplénding suitable Christian mates.

Finally, it is a great satisfaction to us to benggsing currently that Japanese pastor couples are
becoming the models and counselors and teachetiseiorown people!
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Critique of

‘FOSTERING CHRISTIAN FAMILIES IN JAPAN”

Robert E. Cunningham

| am very grateful to have this accounthich is what Charley’s paper really is, of théuat
procedures he has been using in his family-enrichmanistry. This is where the rubber hits the
pavement, so to speak, in the effort to help Jagm@hristian couples and families, and youth before
marriage, too, to achieve the degree of fullnessifefwhich is theirs as new creatures in Christ.
Charley has described for us ten practical appemctine last of which, namely, “The Marriage and
Family Seminar”, is spelled out in much detail.

However, | note that the topic assigned is “FostgrChristian Families idapan.While
the speaker has addressed himself carefully andretely to the first portion of that subject, |
was eager to learn more that relates to “in Jap®tay | suggest a couple of areas in hopes of
drawing him out for more information in that direamt. My first request is in reference to a
sentence near the end of the presentation, notimgihcreasing body of good materials
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in Japanese.” Yet nearly all of the quotations usetthe paper are taken from Western authors. What
are some of these publications and other helpshwald know about? More specifically, | wish you
would share with us, Charley, samples of conteffitshis kind of material that form meaningful
expressions of Japanese faith and life that weleam from for this aspect of our contacts with
Japanese families and youth. (N.B. A list of pudtiiens was distributed at the Seminar, and can be
found on pp. 46—47 in this book.)

In the Marriage and Family Seminar experiences,twWizgae you picked up that is uniquely
Japanese in the approach to ministry to familiag®I$ there are struggles as families in Japamngite
to apply to their situations what has a Westeracsire and flavor. What do you hear these people
saying? What have ydearned in dialogue sessions? | believe this @omput would be very useful
for us.

So much for starters—I'm sure there will be questigelating to the hows and whys of the
approaches outlined in the presentation. ThanKgotine work that has gone into preparing this pape

* % %



THE MISSIONARY FAMILY

Thelma Moorhead, M.R.E. Southwestern Baptist Thgiold Seminary. Came to
Japan 1948. Present assignment: Minister of Coungsélokyo Baptist Church.

After careful research in some six libraries in theited States including Harvard University and

Boston University and after writing authorities koreign Mission Boards and Pastoral Counseling
Training Centers, | came to the conclusion thay \itle research had been done on the missionary
family. If such research has been done it has eathred the major research centers or is still in
hard-to-obtain dissertations or other private redeaThere is far more research and publication
concerning the Third Culture Kids (T.C.K.’s) whigitludes Missionary Kids (M.K.’s).

For the above reason | composed a questionnaitaicioyg some twenty-five pertinent areas of misargn
life with a low stress figure of one through a hgjress figure of seven. Anything above the medidaur

| considered as stressful. Eighty-seven of the topresires were returned. They represent an average
eighteen years spent in Japan with forty-five rarsaiies of the eighty-seven having spent twentysyea
more in Japan. Twenty-two have been in Japan foe than thirty years.

Presumably we have come as missionaries to makiet®hown and to make disciples of those who
accept him as Lord and Redeemer. This is done mynmaany ways and the missionary, whether man or
woman is usually freer than are those in most peié@s to choose the way they wish to do this. asist
in Eric Erickson’s stages of development of théd;iwhich requires that certain tasks be accompdist
certain stages of life or the person is in troublthink that the missionary family, to be acceptet
successful, has some necessary tasks and thesbaraustcessfully achieved.

In this paper | have chosen the four which had dsgtstress reported in the survey: Adjustment,
Language, Work, and Children.

The first task is that of adjusting to all the ches that come in moving from the old to the new.
According to the answers given in the questionnairestress, relationships with mission boards, to
missionaries within their own group and other gsuwith Japanese neighbors and co-workers,
between husband and wife, parents and childrenreassfactor of over four was reported by from
12-15%. Concerning change of social environment fréficated stress, whereas 20% reported stress
concerning change of work/status.

Since forty-five of those who responded have livedapan twenty years or more, this first task
of adjustment has seemingly been completed andtbsigairly low stress factor. Perhaps those who
have not been able to do this have already letidap my own Southern Baptist Mission we have had
more than one hundred missionaries to resign danaghirty-two years | have been here. This is not
to say that many of them have not resigned to jathe related to missions or churches. However, many
have been for health reasons, and the old sayistglisrue: “when the mind is silent the body skl
Some research on the whole matter of the resignatiomissionaries would be very worthwhile in
helping us to understand better what really hapgene

The task of identity and relationship to othersisvital importance for every member of the
family, as each affects the other. “It is one of taws of life that one stage successfully complete
prepares the way for the next, while failure in stege lays in advance a heavy handicap on thé, next
writes Paul Tournier in A Place for YduThree basic needs for the formation of self-idgrate a deep
feeling of belonging; a feeling of self-worth; aadfeeling of competence, ability to achieve. For a
fulfilled, happy, achieving life this is an abs@utecessity for each missionary and each childhen t
home. The need of love must be met before theofjltive can be given to anyone, spouse, children, o
others.




Jesus said, “If you love me, you will keep my comeh@ents.” In answering the question
concerning which was the greatest commandmentaldie ‘&You shall love the Lord your God with all
your heart, with all your mind, with all your stgth, and your neighbor as yourselfWe as
missionaries have seemed to understand about thmand to love God and our neighbors, but have
not understood the matter of love of self. The mis@y must have worked out his or her own healing
in learning to esteem and love self in the way desaant, fully receiving God’s love in order to bav
love that can flow out to others. We cannot giveatmite do not have. Teilhard de Chardin writes, “A
man who has not got happiness cannot impart it.tddalls the ancient proverb: “Nemo dat quod non
habat”, “No one gives what he does not possészaul Tournier writing in A Place for Yousays,
“Because he has not been loved or not loved wellgdn neither love nor believe in and accept love.
He is still a prisoner of the past even when hestto leave it behind. If | may be permitted a gara
he remains fixed in the place he has not fé@he must first have a place before leaving it. @ag
only give up what one has received.”

Langdon Gilkey writes in_The Shantung Compoutelling of some two thousand people
imprisoned by the Japanese under very adverse tmorg]i “Somehow each self needs a “place” in
order to be a self, in order to feel on a deepllthat it really exists. All of us needs a spacat ik ours
in every environment in which we exist, whetheisitin the physical world, in the social world of
family, friends, and community in which we identibyirselves as persons, or in the vocational world
where we function professionally. In many cases anihese levels can replace another level—but no
person can bear a rootlessness on all levels atBnc

In April 1979, the Christopher New Notes put out®grgamon Press had an article called, The
Stress of Adjusting to Chang®f forty-three items, fourteen definitely appty missionaries leaving
their own culture. The stress factor comes to Rsearchers found that an accumulation of 200 goint
or life change units in a single year is followedabsignificant increase in psychiatric disordess far
as | know, there have been no studies concerngggttlisorders among missionaries or their children.
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There seems to be no doubt that leaving home, thetphysical house as well as the emotional,
supportive network of home and friends, work arelgbcial life and environment of the known culture,
is to throw the family into crisis, causing a greltal of anxiety in every member of the family,
including very small children who may not be abdevierbalize their feelings. The good or poor
adjustment of each family member spells successilare for the future.

The missionary has come to give, to seek to makesiGhpurpose known. To do this we must
accomplish what Paul Tournier calls the first moeem“Creation.” This is enrichment and possession.
The second is what Simone Weil calls, “Decreatidrhis is shedding and detachment. We are called
on to make this act of renunciation. This is sefidl. Taking up the cross and following Jesus me
and can only come after the first movement or tasglompleted. The missionary task is not an easy on
and the entire family is involved emotionally, plogdly, spiritually and in every other way.

Dr. Roger Sider writes in his article “The Missiopas a Marginal Person”: “Why is it that God
calls us to these difficult marginal places anthis kind of life? | believe it is because thawilsere the
action is. In physics, chemistry, biology, in anyypical system of which | am aware, the dynamic is
always at the interface. To use a popular phrasewhere the rubber meets the road. It is thatpafi
contact. If we can once find for ourselves stap#it the margin, | do not think there is any otpkrce
where so much can happen because that is wherediiéact, and interaction are greatest. Thatas th
place where a tremendous amount of vitality arel ddn be seen. Life on the margin can be a life of
rare opportunity to make a difference, to have ichpt be effective, and to be affected in retdrm.
live at the margin is to be truly alive and vitalZesus Christ wag.”

To establish stability, adjustment, self-identrya joyous, giving, receiving way in Japan is our



first task. If we have neither over-identified norder-identified with the culture in which we liiéwe
have not lived in a “ghetto” with our own kind, ewught to make everyone like ourselves, perhaps we
have successfully completed this task of adjustmi@aetchance we can even become what Abraham
Maslow calls “self actualizing”, the equivalentreiceiving a gold medal at the Olympics. He says tha
this only comes about as we grow older, making gr@wvth choices. “Self actualizing people are,
without one single exception, involved in a causgsioe their own skin, in something outside
themselves. They are devoted, working at sometlsimgething which is very precious to them—some
calling or vocation in the old sense, the prieseyse. They are working at something which fate has
called them to somehow and which they work at ahtthvthey love, so that the work/joy dichotomy
in them disappears.”

Our adjustment, choices, creation and decreatemmhelp us in some small way to help bring the
Kingdom of God on earth as it is in heaven, torbedme faint way like the Christ, saying with Paul,
“For me to live is Christ . . . ”

Perhaps the second task of the missionary famil iattain some degree of fluency in the
Japanese language, not only to hear and understards, but to understand the culture and the
psychology behind the language.

In the survey it is only concerning language tlnegt $tress factor goes over 33% and reaches a
high of 57%. Here are some results indicated bythestionnaire:

Missionaries Years in Japan Number in high stress
15 L O 14
24, B2, 8
23 20-3. e 14
2 B0, 14
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Further research on these results would be veeyasiting. The high percentage of missionaries
with stress who have been in Japan for over twegedys may have many reasons. One of these may be
that by this time the missionary is engaged in \dE@ymanding, responsible work and may have attained
position where a high degree of fluency in speakisgvell as in understanding is expected. Anotrer m
be the high achievement that the missionary expédten/herself, and thus the anxiety.

One other factor may be significant but since tiwvesyy did not differentiate between male and
female we cannot know which has the greater stness,or women. Of those in Japan over twenty years
who gave their names, there seems to be no grifatedce. However, concerning language study
opportunity given to men and women, Dr. Donald bar®f Bethel College and Toronto Institute of
Linguistics, says, “In too many orientation progsafincluding language study) the serious long term
consequences of the ‘spouse-gap’ are casually @ckeyhile the male is given every advantage, the
female is expected to graciously receive whateaerbe worked out’This “spouse-gap” could also be a
factor in the loss of missionaries from Japarariguage is so frustrating that a meaningful mistinnot
be engaged in by the wife as well as the husbharsdwbuld seem logical.

Our next task and the main one for which the mmesip has come to Japan is the work she/he is to
do. Missionaries are keenly disappointed by thelramof registered Christians and have always hgld hi
hopes that there would be a breakthrough which dveak the majority of the Japanese come to Christ.
Most of us are aware of the fact that we are pti#lparing the soil, planting the seed, watering and
cultivating, rejoicing in the harvest of those wdm accept Christ as Redeemer and Lord. We alsizeejo
in Christian schools and hospitals and other waskyell as the tremendous influence Christianisyed
in Japan even though the number of professed betieéy small.

In the work situation our survey shows that 28%tludse who responded had stress. This



compares with high stress in other areas as follows
Language 57% Separation from children 33%
Children’s education  25% Change of work/stat@®62

The survey did not go into the reasons for stnesgark but it seems safe to say that some of it is
over lack of definite work assignments, or defimpgortunities for work, or perhaps fear of nonigeable
to accomplish the task given, or in disappointnmer results. We can rejoice, however, over theess
we do see in the work in Japan. The Japan Hareesirts that there has been a 35% increase in the
number of churches in Japan since 1969 when there %251. Including Okinawa, in 1980 there are
5,875% For example, since 1948 the Japan Baptist Comrehtis increased its number of churches from
16 to 246, and church membership has increasedabmut 1,000 to almost 25,000.

Perhaps in no other work is there the freedom tm®h the type of work best suited to the personal
interest and talents of the individual as therénishe missionary community. There is often choie,
flexibility so that husband and wife can work tdget professionally as well as together carry oset th
responsibilities of home and children. Sometimesdhildren are involved, thus giving the entire ifgra
real sense of achievement and satisfaction. Thr@anay home and its relationships is a vital vagas to
the real meaning of Christianity. The loving canel @oncern for each other and the hospitality efrtbme
reaching out to others and including them in tbaélcan be a powerful testimony, and is mentiomggiha
and again by Japanese who have accepted Christchidiee and the flexibility concerning the work
assignment helps tremendously in the growth anéldement of both parents and children in the variou
stages or cycles the family goes through. Whers ipassible for both parents to have rewarding
responsibilities and the joys which come from ay@tl done; the unity, communication, and love wittne
family is strengthened. A sense of belonging, tifesteem, of competence is engendered in each erevhb
the family. This results in a stable, happy faralbye to give to others.
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The position of women in ministry has not been tdedh in this paper, but from the standpoint of
psychology there can be no second-class persamgy igroup without great hurt and loss to the egtiogip.
The Christian church, to me, should be in the vardyof any movement dedicated to true freedom for
women as well as for men. Dr. Ronald Iwasko, inr&mort to the E.F.M.A. Annual Convention, saysjtiwv
the proper understanding of the prohibitions agaiasnen peaking in the church and teaching andpungur
authority over the man within their context, thetfthat there were women prophetesses in Old Testam
times, that women prophesied in New Testament timdslfilment of Joel's prophecy, that gifts and
ministries are bestowed upon all believers astpraasd members of Christ's body, and that in Chineste is
no male and female, this gives assurance thaniteisor to deny women a God-given right of miyigo the
church.** Perhaps it is true of the church what Plato hashyoof the State. “Nothing can be more absurd,”
Plato the philosopher, wrote more than 2,000 yageos “than the practice which prevails in our couwof
men and women not following the same pursuits allttheir strengths and with one mind, for thusstage,
instead of being whole, is reduced to a half.”

According to the survey done in preparation fos tper, the education of their children and the
separation from them were of deep concern to mssies. For those who had served over thirty years,
50% marked stress over the education of their dmldand the highest percentage of all, 63%, over
separation from them.

Margaret Taylor, a long time missionary in Japarites in the Japan Christian Quarterly, “Few
professions devour the time, energy, and psychicces of persons as does the missionary life. Wise
people will take this into account when decidingetiter to have children, how many, and who is to
provide what kinds of care, and what study to dpregparation for the events. Few individuals hdnee t
physical, emotional, and psychological resourcesamy on effective missionary service and rear a
large family.™?



The first five years are without doubt the most amiant years in any person’s life. Within these
years are laid down in the unconscious depths eirttlividual habits of thinking, of being, of doing
that will endure for life or willoe changed only through pain, time, and expense.sénse of being
accepted, of belonging, of being loved and enjoybd;sense of having value as a person, of being
worthwhile; the sense of being able to accomplisltasks, to be able to change, to be creatwe,
all learned in the early years or their very opfss learned. Even the physical brain by age sne i
two-thirds of what it willbe at full maturity.

Perhaps the greatest stewardship we will ever tsathe influence we have in the forming of the
personality of our child, and the greatest gift tten be given them is the love and affection @uepts
have and show for each other and to the child.Ritjeest priority must be given to this task by newth
and father. Even for the most selfish of reasambetthere for your child in their need means thdly
be there for you when your need arrives. Fortugatemany cases the missionary schedule is flexible
enough to give this priority and to ensure that théld has quality time with each parent. The
separation from the greater family or clan makésdbubly important.

The early education of children is of concern arahynhave been taught by mother, father, or other
missionary and Japanese teachers either at hosmaihlocal schools, in Japanese schools, oramyilibr
international schools. The greatest anxiety onptme of parents seems to be at the time the chuist m
leave home and many missionaries feel guilty althist In research on “Self-Concept Differences
Between Early, Late, and Non-Boarding Missionaryid@an”, done by Colleen Bolte, Director, Overseas
Division of Interaction Inc., she reports, “Thesesome justification for concluding that in the e of
overseas/boarding schools the early boarder (grae@smay leave home too soon, the nonboarder may
stay home too long, and the late boarder (grad@sriiay leave home at the
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developmentally optimal time-* Self Concept’s three components were: a senseelohdging, of
worth, and of competence. These appear to be highlee late boarders than in the other two groups.

The religious training, beliefs, and the attitudégheir children are also of deep concern in the
missionary home, and may be a real element in tfesssfelt upon separation from them. Some
missionaries feel that if they fail in this, thegve truly failed and some have returned to themdéo
country. They felt that these needs were not antbamot be met in Japan in the situation they viere

In a survey done by Mrs. Louise Copeland and MiseJSeat with the Southern Baptist Mission
of Japan in 1978, some 20% of parents expressedtdiaction with the way that they had been able
to rear their children in Japan. There was someaipesm concerning the church opportunities for
missionary children in Japan. To cultivate a reakl for the church when in the church not much is
geared to the interest and understanding of cimldras considered difficult.

In the fall of 1979, Mrs. Copeland, Mrs. Seat, &md. Margaret Moffett sent a questionnaire to
some Southern Baptist Missionary Parents to findloe basic attitudes of grown M.K.’s toward Christ
and toward the church. Data was returned concessonge fifty M.K.’s in the United States. Looking
at these figures we find:

Years in Japan Felt a vital relationship with Gtri
0-9 55%
10-14 796
15-19 9%
20-24 79

The others felt some interest in religious matteiewever, concerning an active participation in
the church we have a different picture:

1. Take a vital partin the church...........ccccceoiiiiii e 31%

2. Attending but taking N0 Part ..........ooocccecceeiiiiiirree e 20%



3. Occasionally attending .........coooiiiiiimiimiiiiieee e 35%
S Lo =1 (=] o |1 o R 10%

Parents reported that 62% held Southern Baptistsvigvhatever that may mean), whereas 26%
held views of their own. One M.K. said, “We knowrStianity has top priority for our parents sost i
at this point that we can declare our independehteem.”

In the Spring 1976 issue of the Japan Christianr@uyg, in an article by Evelyn MacNeil, one
M.K. is quoted as saying, “Sermons are impersatler political or having to do with social charige
In that same article, another M.K. is quoted asngpyl think your accusation of the sermon or the
congregation is a ‘cop-out’* My own observations have been that though M.K.'sehattended
church regularly in Japan, many have not had tipemence of being a vital and integral part of the
church. Upon leaving Japan, they often find thercihin their parents’ homeland irrelevant to thée,
boring, social clubish, often provincial and affiteSome make no real effort to become part of the
church. Some are drawn to Eastern Religions ortherareligions or cults quite different from their
parents. Some upon leaving parental control seewatd a strong authoritarian type of religion. They
long for a mentor and seek to find one. Many oéhkl.K.’s are young and their story will no doubt b
different as they grow older.

Dr. Paul Tournier in his book, “A Place for You”rites that the young must go away
from their parents to establish their own belieid aalues, but they will eventually come back
much closer to their parents beliefs than eifeent or child is aware 6f.So, we do rely upon
Scripture: “Bring up a child in the way that he slibgo and when he is old he will not depart frarh i

The M.K. is a third-culture-being and as such mayehthat “happy but lonely feeling” of always
having been special or different in Japan. Upomurnghg to their parents homeland they find
themselves different in another way; having broadtarests, more adaptability and flexibility ineth
solving of life’s problems, less bound by the staquo, more creativity and sensitivity than theiers,
coping better with less financial support than thpaers, usually ranking high in grades while hgvin
lower self-concept of their intellectual abilityat their counterparts.

Adjustment to the new circumstances is not easyusudlly takes some time. The seemingly
most confident of M.K.’s later admit to a great lde& trepidation when they leave their known
environment and go away to school. It seems thatroould be done to prepare them for this. A start
has been made by some missions in planning sessioer® M.K.'s who are preparing to leave Japan
have an opportunity to talk to and ask questiongl.¢f.’s who have been or are in college at thaktim
Some Boards have college M.K.’s meeting togetheafweekend their first Thanksgiving away from
home, or at other times. Others pay expenses flageoM.K.’s to return to their parents’ home ade
once in their college career. All of these helmlieviating anxiety both on the part of the M.Kard
the parents, and to help those who have real gegedrought about by such a drastic change in their
lives.

Dr. Ruth Useem, sociologist at Michigan State Ursitg and the creator of the word “Third
Culture Kid” is highly optimistic concerning “T.C.Is.” She thinks that they will be the leaders in
helping to solve the problems of the world sinceytinave an understanding and experience of that
world which people of one culture do not habe.

In “A Look at the Third Culture Child” an article ithe Spring 1976 Japan Christian Quarterly,
Mr. Ray Downs, Headmaster at the American Schodapan, himself a third culture child, says, “I
cannot think of a single case in which a T.C.Kkiog back on his overseas experience has expressed
anything but gratitude for the opportunities preddy his early involvement in cross-cultural cehta
For the parents who may worry about the impact xga&iate life on their children, this almost
universal enthusiasm is of no small significante.”



In answer to the question, “Would you like your Idlen to have a similar dual-cultural
experience as you have had?” on the questionnaiteosit by Mrs. Margaret Taylor to twenty-six adult
M.K.'s, twenty replied in the affirmativ&®

Thus it would seem that though the task may becdiff the children of missionaries do not
regret their experience overseas, and in the eadtusr their own good as well as for the good of
others. To my way of thinking they are very blessetheir backgrounds and opportunities.

In conclusion, the missionary family is made ugdadlible human beings. Perhaps, more than in
an ordinary family, the communication and the eoml support system of the family is important to
each member. The sense of belongingness, of woilthvelss, of being competent to do, by God’s
grace, what He has called us to do is an absokdessity if we are to be effective. Each membénhef
family, accepted and loved, each member given aevin decisions, feeling free to express both
feelings and opinions, trusting enough to be ableonfront each other and “speak the truth in loie”
imperative if the family is to be an example of lariStian home.

The missionary family wishes to be a witness inadiagnd both by word and actions inculcate in
its young that life is joyous, full of meaning, atitht God has a purpose and a plan for each Iffe. T
prayer of each missionary, if he/she has accomgiighe given tasks well, is that the children may
know the challenge and joy of following Christ.

For the missionary family whose children have gdhe,years remaining can be joyful ones with
a great deal more time available to give to othlkemewing that God’s grace is all sufficient andttha
God loves our children more than we know how tceltivem. He will take care of them and we can
continue the work he has for us in quietness amfiadence, “casting all our care on Him, for He care
for us” (I Peter 5:7).
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CLOSING WORSHIP MESSAGE
‘MAKE US A FAMILY”

Austin Warriner, Th.M. Fuller Theological Seminagyrive in Japan
1959. Present assignment: Educational and piomvaaigelism, Osaka.

We have had a rich time together this year at cayarha Seminar, contemplating the theme: “The
Christian Family in Japan.” Each Seminar paperlrasght fresh insights, the discussions have been
spirited and helpful, and the devotional messaggstanding. Personally | have benefited much from
this session of Hayama, and give thanks to Gothprivilege of being here.

In the last paragraph of the final paper of thisnBar, Thelma Moorhead remarked that “the
missionary family is made up of fallible human lganEach one of us needs the emotional support of
the family and the communication of the family.8dy “Amen!” to that. I'm one of those persons who
has such a high self-image that sometimes | fatwtI'm a fallible human being. I'm almost never
depressed and generally feel, “I'm O.K. You're O.But right now | am very aware of the fact that
I’m human, because I'm hurting. And when you ardihg inside, you need the emotional support and
the prayer support of your family and friends.

You wonder why my wife and | are hurting so muchéllYwe have two beautiful daughters and one of
them has chosen a life style that seems foreigiiniost everything that we believe and hold deaa In
recent letter, she made very clear again her daaarof independence, and said, “You and | live in
two completely different worlds.” This parting dig ways has been on again off again over the past
five years, but the latest frustration for us hesrbher marriage to a man whom we know not ahad,
whom she herself had only met recently. We didwérehave the opportunity to go back to the States t
be with her for the wedding. With shattered dreamadook up to God and say, “Where have we failed?
What did we do wrong? And where are you, God? Ahdtvihave you been doing? Haven't you been
listening to our daily prayers?”

It is at such times that we really appreciate thgous family groups that we belong to. Besides our
own wonderful extended family of blood relativess Wwave our Mission family, our Japanese Church
family, our family of Nojiri friends, our Osaka Bmer Fellowship family and this Hayama family.
When any of the Osaka prayer group is faced wipnodlem he just has to make two phone calls and
the prayer chain is promptly put into action. Yancense the difference at once. And then at tkie ne
prayer meeting, everyone is so supportive and {pvamd prayerful. It is great to be able to
communicate with those who care.

Hayama is like this. | have made some wonderfeihdi$ here at Hayama. And | have become a good foen
others too. One evening many years ago, | happenedmmend someone for his good job in handling a
devotional prayer period. He said, “Why don't wergpan hour or so getting acquainted? | hardly

feel I know you.” What a privilege it was to be alib take the time to become friends. Before we
parted he said he had something he wanted to steaneed so deep that he had never felt able to share
it with anyone. I listened and empathized, and veg/gd together. And it made a difference.

That's what Hayama is all about. We are a familg d@me together because we care about what the
other fellow is thinking and feeling. We want taaite from each other and to be ready to give the
emotional support that will help a fellow to clesyme of the high hurdles that life has thrown is hi
path. I'm sure that many of you are hurting insii®. Some of you may be desperate for
communication from someone who has already travbledame path. Let’s all remember that Hayama



is a family and that we can get and give real keipng these three days each year.

In preparing for this message | searched the Ofdaigent for a clear success story in the matter of
rearing a family. Of course there are clear insions in the Mosaic Law concerning the ideal fantifiy

and the book of Proverbs is chock full of good advBut when it comes to actual family examples we
find mostly a series of failures. Adam’s family guft to a very bad start in Genesis 4, and only one
family was allowed to survive the Flood. Abrahand Has troubles with Ishmael and Isaac had even
worse trouble with Esau and Jacob. Jacob’s fanidipty is one long series of disappointments. Judah
through whom the Messiah is to come, lived to $eeday when God had to slay his two oldest sons
because of their wickedness. Aaron the first higlsp saw the same thing happen to his two okbass.
Eli’s spectacular failure and the tragic end tofaimily didn’t prevent Samuel’'s two sons from tungpi
into a couple of crooks. David, a man after Godis deart, had much grief over Ammon and Absalom,
and Solomon, for all his wisdom, was not successfutraining Rehoboam for responsible kingship.
Good King Hezekiah fathered a son so wicked anthtidus that Manasseh’s sins brought about the
announced doom of the kingdom of Judah. And thd€igg Josiah brought the people back to the book
(Deuteronomy), and caused Judah to hold the gteates celebration of the Passover, his sons
Jehoiakim and Zedekiah resisted the words of Gaaiphets and in their rebellion led the kingdom of
Judah to destruction by their sins and idolatry.

Am | rehearsing all of these “failure fathers” justnurse myself back to having a good self-image;?
that's not it. What | want us to remember is tlat job of building a good family is a very difficune.

We need all the help we can get from God and from another, and we need to be sympathetic with
those who fail.

In the New Testament we see the beautiful famfly ¢if our Lord Jesus and of his cousin John the
Baptist. Joseph and Mary, Zechariah and Elizalsethim to have done a good job. And Paul talks to his
son in the faith, Timothy, praising his grandmothers and mother Eunice for the good job that they
did. These examples are an encouragement to us all.

Last winter we took a trip to China for eight dayssiting Peking, Nanking, and Shanghai. By way
of preparation | read a famous Chinese novel, Thmily, which portrays very critically the
debauchery and selfishness and superstitions armgltgrthat was standard fare within the upper
class families in China before the Revolution. Buting our China trip we were privileged to visit
the home of a 92-year-old pastor. As we fellowskgbn his home we felt we were seeing an ideal
family. Pastor Yang told us, “In a house where ¢hisra step-mother, she ordinarily favors her own
children and slights the step-children. But notismur home. We are all Christians. My second
wife treats all of the children alike. And althoughy three married sons and their wives and
children all live under this same roof, insteadlod usual jealousy and jockeying for position and
privilege, my daughters-in-law really love eachatht is Christ that makes the difference.” And
we could see it was so. What a beautiful Chrishame with its simplicity and purity of faith and
practice. What a testimony there in the midst o&#neistic communistic society! The ideal is polesib
And as Christians we must aim for the ideal.

In recent weeks | have been reading Larry Christessbook, The Christian FamilyBethany
Fellowship, 1970). He portrays family life lived fihe power of the Living Christ and reminds ushed t
high standard in God’s Word. Let me read you a fiees from the Introduction and the concluding
chapter:

“In Christianity there is set before man and wtie task of representing upon earth the image of
this union between Christ and His Church—an imdgeelf-sacrifice, devotion, fidelity.” (p. 10).

Christian family life, therefore, is not a simplerhan possibility. It is not just a matter of pugfin
our mind and our will to it, and building a goodrfdy life . . . It only becomes possible as we
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come to see that God is in charge of our familiesve amount to anything at all, it will be
because of His doing. (pp. 200-201).

You cannot cast family worries on Jesus if you tayeng to arrange your life in all kinds of
self-chosen patterns, with Jesus over at the side Sunday activity. He will take charge of a
worry only when you truly “cast it upon him” whigheans that He then is free to handle it in His
own way. (pp. 208-209)

Families that cast their worries on Jesus will ma¢e to think up clever ways to “witness.” God
makes them His witness, by letting them experidtfisdatherly care. (p. 211).

For the Christian family which founds its life ahdpe upon the faith that the Lord to whom its
life and words testify, the Lord whom it awaits wigager longing—the very God of heaven and
earth—this Lord has already taken up His dwellmghie circle of their family, there to manifest
beforetime a likeness of His Kingdom, a foretagtthat Day when He will dwell with them, and
they shall be His people, and God Himself will biéwvthem. (Revelation 21:3) (p. 216).

| want to consider one final quotation, this timgute that Larry Christenson had taken from thié 19
century German theologian, Dr. Heinrich Thierschhére is no building up the Church without the
building up of family life.” (p. 11) Especially herin Japan we need to demonstrate the warmth and
wholesomeness of the Christian family life as a eiddr the Japanese Church. Our daughter loved to
talk with her peers. While visiting us at Christntging her college senior year, she talked lond) an
often to a Japanese neighbor fellow. To our g@abp the night of the Christmas Candlelight Sezvic
during the informal testimony time this young mdaoosl to his feet and astonished us by saying, ‘I
want to join the family. For too long | have beenautsider. | want to come inside the fellowship. |
have decided to accept Jesus Christ as my Sawbc@rfess him as Lord.” Many more will find their
way to Christ as the churches in Japan more trfigat the warmth and loving support of an ideal
Christian family. May we do our part to make it so.

In closing | will share a tract put out by Concerdiract Mission that mysteriously turned up on my
desk last month when | began to think in earnestiapreparing this message. Maybe an angel put it
there. It is written by a man named Jaroslave Vapdidn no explanation of his situation or natiohgali
But it speaks eloguently of our common human needssaspirations. The title is “Make Us A Family.”



MAKE S A FAMILY

We're tired of being alone, Lord.
A little solitude goes a long way, and we’ve hadariban enough.
Now, while there is time, fulfill our longings farfamily,
for the security of a father catching us up in &iss after work,
heroic in our eyes, one to walk the unknown patbhrbeaus;
and a mother: kitchen-warm, bedtime-near, keepéne@dream;
brothers and sisters: secret-sharers, quick faegsy
funmakers, growing through it all together;
children: incredible miracles, haunting imagesoofselves,
hope for tomorrow, bittersweet joys.

Gather us into a family—us loose pieces of a liyiggaw puzzle.
Make us belong to someone beside Yourself—somdmnis
flesh of our flesh and bone of our bones.

Gather us all into a family, Lord,

all Your children everywhere—one faith, one baptism
one Lord, yes—and one world,

one family, where each belongs to each,
where each belongs, warm and safe,

where we can hear laughter and singing
and greet each other with love

in a rare and overdue reunion.

(Reprinted from This Dgy

P. S. A few days after returning home a friend sent helpful book that | think many in our
Hayama family would find helpful:

THE HURTING FAMILY, by MARGIE M. LEWIS, Zondervan, 1980




