


Major Papers
Presented at the
TWENTY-FIFTH HAYAMA MEN'S

MISSIONARY SEMINAR

"GOD AT WORK IN CONTEMPORY JAPAN"

A Twenty-fifth Anniversary Reflection" Amagi Sanso
January 5-7, 1984

Compiling Editor: Carl C. Beck Tokyo, Japan, 1984

OCR & Word 2000 Format: Lonnie J. Dufty, 1999, 2008
PDF Version 1.2, November 2008

Those who desire to reprint material from this book
should obtain permission from the individual authooncerned,
and give credit to the Hayama Seminar.

Notice Regarding PDF Release of Hayama Archives

Accurate reproduction of the original books is ag@ng process. Errors can be reported to the Hayarchivest, Lonnie J. Dufty.
Before doing so, please check for an updated vegdithe site you downloaded fromvaww.jema.org(Japan Evangelical
Missionary Association). For the foreseeable futaomtact information is available in the JEMA dit@y. Should the above
information be obselete, request for updated in&tiom should be available waww.jema.org.

In making a report, include the following informait
Year of book.

PDF Date and file version (generally located de filage)
Page number(s)

Example: Hayama Missionary Seminar Report 1988, FBxision 1.1, November 2008



Registrants

Barton, Bernar
Beck, Carl
Bennett, Gary
Bergh, Oliver
Boud, David
Cain, Benson
Carlson, Gary
Christianson, Warren
Clark, C. F.
Cole, David
Cole, Frank
Corl, Javan
Craig, Ross

Cunningham, Robert A.

Dale, Kenneth
DeRolf, Charles
Dyer, Stanley
Eikamp, Arthur
Esterly, Mark
Evans, Gregg
Eyler, Marvin
Forster, Fred
Gano, Glenn
Gullatt, Tom

Halstrom, Dale Hayworth, Jay

Heiss, Don

Hilt, Kenneth
Hinchman, William
Hoshizaki, Reiji
Johnson, Harold
Johnson, Timothy
Joseph, Kenny
Kinley, Philip
Kress, Arnold
Laman, Gordon
Lengefeld, William

Lyon, DeWitt
Matthews, Alden
Mcintyre, Denis
Metcalf, Stephan
Moore, David
Nelson, Richarc
Oehler, Mike
Offner, Clark
Okada, Hiroyoshi
Olson, George
Parker, Calvin
Payne, Warren
Potter, Barry
Ray, Charles
Roby, Warren
Ross, Barry
Schultz, Richard
Siegrist, Walter
Shelton, Arthur
Sims, Harold
Sims, Jonathan
Slenker, Jeff
Sorley, Francis
Sorley, Robert
Stobbe, Vernon
Stoller, Ronald
Stott, Melvin
Strom, Verner
Stroud, Joe
Tsukahira, Peter
Van Wyk, Gordon
Verme, Robert
Walker, Bill
Wiese, James
Woyke, Douglas
Wouest, Hans
Younquist, Harris



iii
TABLE OF CONTENTS

REGISTRANTS
CONTINUATION COMMITTEE
FOREWORD

LEARNING TO LEARN FROM EACH OTHER
An Opening Sermon by Gordon J. Van Wyk

A VISION FOR JAPAN, THEN AND NOW
A Reflective Study by William Hinchman

THEOLOGICAL CONCERNS OF A QUARTER CENTURY IN JAPAN
A Theological Study by Hiroyoshi Okada

DON'T LOSE HEART; GOD IS AT WORK
A Biblical Study by Charles Ray

A SHARING OF THEOLOGICAL TRADITIONS, EMPHASESG ANDEVELOPMENT
I.. The Confessional Churches by Benson Cain

II. The Nihon Kirisuto Kyodan by Gordon Laman

lll. The Free Churches by Verner K. Strom

SAINTS OF THE PAST TWENTY-FIVE YEARS IN JAPAN
A Symposium Chaired and Recorded by Gordon Van Vighited by Carl Beck

SHARING TWENTY-FIVE YEARS OF GROWTHG VICTORIESG ANMISTAKES
I The Confessional Churches by Oliver Bergh
[I. The United Church of Christ in Japan by Alddatthews
lll. The. Free Churches by F. Calvin Parker
PROSPECTS FOR GOD'S WORK IN THE NEXT QUARTER CENTUR
A Futuristic Study by Stanley Dyer

GOING FORWARD AS SERVANTS OF GOD
A Closing Sermon by Reiji Hoshizaki

1984 HAYAMA CONTINUATION COMMITTEE

William Hinchman, Chairman

Gordon Van Wyk, Recording Secretary
Chuck DeRolf, Corresponding Secretary
Benson Cain, Treasurer

Dennis Folds, Arrangements

Carl Beck, Book Editor

Dennis Mclintyre, Music

Kenneth Dale

Gordon Laman

14

18

22

26
30
33

35
37
41
43

53



FOREWORD

Has the Christian church been too anti-cultureajpah? Has she estranged herself from the averagen@eAre there any ways in
which she can accommodate herself more to natmrsitbms without compromising her Gospel? Thesegaestions which this
year's seminar grappled with.

In a way, this year's study was a continuationugfoa broadening, of last year's theme. The emphass different, however. This
year's emphasis was on how the Gospel might makefuend breathe into Japanese cultural patteorthas a Japanese person can
feel at home in the Gospel, and in the church $miaitive land.

The word "foreign” cropped up repeatedly in boteggntation and discussion. That this should bedttee nearly five centuries since
the Gospel's first entry, and over a century siteceeentry, into Japan raises serious questiarbe Gospel itself "foreign” ox' has it
come to Japan too encapsuled in "foreign clothmstiave the Japanese a more than usual sensee dbréign?"

Whichever it is, if the Gospel is ever to thrivetie body of Japan, it must somehow overcome theifn implant" conception
triggering "defense mechanisms" which reject thiplant. This is obvious. How to neutralize thegeatton mechanisms is less
obvious and is what these papers wrestle with.

Though no major breakthroughs were achieved, we liogse papers will commend themselves to the reatiat participant and
reader alike will have caught certain glimpses iastyhts making each person's work more fruitfud &ss the object of rejection
mechanisms in this land to which we have beendalle

Carl C. Beck
Compiling Editor
Member of Continuation Committee



LEARNING TO LEARN FROM EACH OTHER
An Opening Sermon by Gordon J. Van Wyk

Acts 15:4-11
How shall we celebrate twenty-five years of the &tag Seminar?

Last year at the business session Oliver Bergh rtasuggestion that determined our approach feryrars Seminar.
Through all these years Hayama has brought togetiiesionaries of many different traditions and lkggokinds:
confessional and free churches, Calvinist and Aiamintraditional and new, European and American Asdn,
conservative and liberal, ecumenical and independyfierences in approach and understanding haem apparent of
course, but in most of our discussions we havesratarefully avoided criticism. We have muted pwiof difference, and,
instead, have accented our oneness in Christ. Wérabeir other differences in theology or churchtgpive have all felt
comfortable gathered together with others whotb@inselves "evangelical,” however that may be éefin

"But," Oliver went on to ask, "are we not now mat@enough and sufficiently confident of each otHesrawenty-five
years to openly name our differences, to candidiyognize our strengths and our weaknesses, andnestly ask
guestions, and to seek to learn from each othahiealthy, constructive atmosphere?”

That for me has been the great attraction of Haydmesopportunity to learn from men whom | otheevigever meet, and
who are known to me only by their labels. Herevwéhaome to know and respect them, and to apprettiate as human
beings, as fellow Christians from whom | have mueHearn both positively and-let us admit it-negely, what to

emulate and what to avoid. It is this personal aonthat is important. If not, why not just duptieahe minutes of our
various denominational assemblies or choice piéwas our church papers and distribute them? It @adve a lot of
time and money and effort, but would it resultéfidwship and understanding?

Another secret of Hayama has been-or we have hopezlld be or should have been -the missionamgti@hship to the
Japanese church. Mary feel that our failure to hgreater Japanese participation is one of the roosspicuous
weaknesses of our Seminar. True, we have had asiooal Japanese speaker to talk about some aspéapanese
culture, but we have to admit that we have hak ldt no input from Japanese church leaders as Singhresult is that,
for the most part, Hayama programs consist of migsies talking to missionaries.

So, on this twenty-fifth birthday of Hayama, letnesledicate ourselves to opening ourselves towkar God is trying to
teach us through our fellow missionaries and thinoagr Japanese brothers. If we do we may be irsdare surprises
which may even bring some revolutionary changesiinlives and in our attitudes.

Consider what happened to Peter when he startetiassg with people who were not of his kind. liet read the
account as recorded in the Acts of the Apostlebétter, the "Acts of the Holy Spirit") 15:4-11 étlstory of Cornelius as
reported to the Jerusalem Conference). This iqicdytone of the most crucial events recorded itsAc

First, there was that vision of the sheet full oElean animals and the command from heaven, "Riter Fslay and eat."
Peter’'s staunchly orthodox, conservative Jewistringimg immediately rose to the surface and he saigrotest: "No,

Lord. You know I've never done anything like thdgau know what the Law says; you know our churchigutations."

But the Spirit ordered him to obey God rather thean. Perhaps he remembered Gamaliel's words:islfoi of men it

will fails But if it is of God, you will not be ablto overthrow it. You may even be found to be gy God." And so,
very reluctantly and with fingers crossed, Petdrati God commanded him.

It was one thing to convince a stubborn elder efdhurch like Peter; it was even tougher to chahgecollective minds
of the mission board back in Jerusalem. Peterlseted story almost exactly as he told it earliat-vith this difference:
In Acts 10 he says, "God gives them the gift of lfmy Spirit just as He gives to us." In other d®he measures these
Gentiles by his own standard. But in Acts 15 hm@e humble: "We believe that we shall be saveoldn the grace of
the Lord Jesus Christ just as they will." Note thatv the experience of the Gentiles is considehednorm for the



whole church.

Happily, James and the elders in Jerusalem wesndhe grace to recognize that the Holy Spirit s@esaking directly to
a people in a new situation that the traditionalrch had never faced. It was a new day., a newmgett which both sides,
all sides, everybody would have to study Scriptafresh and be responsive to the leading of the Bplyit without the
bias of longestablished cultural patterns. The &l church would have to reconsider what it mdantpeople of
differing backgrounds to be the People of God.

Church history is replete with examples where tstaldished church has been challenged by new dawelots out on
the frontiers of faith: the dynamic but carelesstganized church of St. Patrick in Ireland, thergalical preaching of
the reformers in sixteenth century Europe, thetRurivitness against the state church in Englanthadrof my forebears
against the state church in the Netherlands, tbaghing of John Wesley.. I'm sure that you can mecjplae list from your
own church's experience. And what has been thensspof the established church to such upstarivatoes? All too
often it has meant heresy trials, excommunicato, even the stake.

On the other hand, | .am happy to say that the enathurch does sometimes listen, albeit very rehttt in most cases. |
am reminded of the bitter struggle waged one huhglears ago between my church in the United Statas$.our very
strong mission and church in Amoy, China, which wsasking release from colonial status, and fromjtickcatory
control of a church office thousands of miles awagoss the ocean. Happily, the Reformed Churchfinally reminded
of its own struggles against the Synod in Amsterdtathe seventeenth century, and set the Chinaseltliree to obey
the leading of the Spirit in the unique Asiatic tad which, after all, is quite different from tHatlowa or New York.

Today, aren't all of us Christians in the West geasked to do the same thing in relation to thedhin China as we
watch the amazing developments in a land that qugw short years ago seemed to have driven theclthaut of

existence? We thrill at the stories of the thousazrdwding into services, the hundreds of youngpfgem most cities
preparing for baptism, and applicants for ministeriaining far beyond seminary capacity. Surelyd@oat work there,
going far beyond anything we had dared to drearaven pray for. "Yes, but are you sure," we askat'the Chinese
church is really all that healthy? In declaring ntiselves ‘post-denominational' haven't they slighseuine very
fundamental theological distinctions? And havehét paid too great a price in their Three Self &pies by divorcing

themselves from the world-wide body of Christ? Aaden’t they lost the prophetic note of the Gospglrofessing their
patriotism?" These and many more critical questioesd to be asked, even while we rejoice with thethe new surge
of life in the Christian community. Actually therg very little that we can do and possibly veryidithat we should do
even if we could, at least for the time being. Butre is one thing that they do ask of us and ighaiot to break
fellowship with them but, rather, to entrust thenttie providential care of God, and to pray that Holy Spirit may lead
them as they seek to know His will in these exhtiag but dangerous days.

What does all this have to do with Japan? It strilkee that it is more than high time for us missi@sin this land to
apply some of the "lessons learned in China" theatwko were forcibly transplanted from the mainlaised to like to
pontificate about when we arrived in Japan. Wegaiz® of course that there is a host of differeriagbe historical and
cultural setting. And yet can't we hear some ok¢heame notes of independence here, sometimes,sotedtimes
blaring? Uchimura Kanzou is probably the most coksp advocate for a truly Japanese church, but danhear some
echoes of his words in all our churches?

There you have the problem for the foreign missipné&/e come from churches that through long yeaven centuries,
under the providential leading of God have achiemrddentity and a sense of mission that compel® ighare with
others. Long history and rich tradition, eccles@dtexperience, and numerical and financial stiterage all on our side.
Hasn't God laid on us the burden of being preachmigeachers in an overwhelmingly pagan envirotthen

Listen to Paul, the veteran missionary, as he ooplEges a trip to the infant church in the capii#y of the Roman
Empire: "l long to see you, that | may share withuysome spiritual gift to strengthen you, thattigt we may be



mutually encouraged by each other’s faith, bothrg@nd mine (Rom. 1:11,12)." Or, as other versian it: "You see, |
also need your help. Both you and | will be helpethe same time. | want not only to share my faitih you but also to
be encouraged by yours. Each of us will be a bigdsi the other."

Did Paul really believe he could learn anythingnfrRome? This sounds a lot like the question besigd today in

regard to relations between Japan and the Uniteig@sStCan America really learn anything from thésvoomer on the
international scene? Once again | turn to Uchiniaazou for a richly suggestive insight: "It is s#ict the Puritans who
came to America created a new world-and then tmaérica created Europe. Is it not also possible Ama¢rica, which

opened Japan to the West, may now herself be apexdreation by learning from her pupil?"

To what extent this may be possible to achievdninsecular realm | hesitate to say, but it mustemgingly come to be
true in the spiritual realm. That is if we as tladled of God have ears to hear what the Spiridysrgy unto the churches.

Let us close with words taken from St. Paul (Eph-#4 11-13): 0 Master, we thy humble disciplesypttzat thou wilt
help us to lead a life worthy of that high callitg which we have been called, with all lowlinessl aneekness and
patience, forbearing one another in love, eagendamtain the unity of the Spirit in the bond of peaThere is one body
and one Spirit, just as we have been called tmtleehope that belongs to our call, one Lord, oith,fane baptism, one
God and Father of us all, who is above all andlin a

We thank thee for that grace which has been gigesath of us according to the measure of Christts Thou hast
called some to be apostles, some prophets, sonmgdists, some pastors and teachers, for the eguipai the saints,
for the work of ministry, and for building up thedy of Christ.

Grant, we pray thee, that in so serving we maxyt#lin to the unity of the faith and of the knowgedf the Son of God,
to mature manhood, to the measure of the statutteediuliness of Christ our Lord, whose disciples ave and in whose
name we pray. Amen.

A VISION FOR JAPAN, THEN AND NOW

A Reflective Study by William Hinchman

In his introduction to A Guide To Understanding TBible, Dr. Harry Emerson Fosdick left this nondlagical gem:
"The real glory of Copernicus, however, is reveatetl so much in what he finished as in what hetefanitiating an
insight of incalculable future promise, which madestronomy is unfolding yet." Likewise, it seermnsnte, an ad hoc
missionary committee in Japan in the autumn of 1988ile finishing very little perhaps, did startnsething of
incalculable future promise which continues to lohia 1984. That something is the Hayama Missior&eyninar which,
as of today, is marking its twenty-fifth annivengaany will agree that this remarkable, spontarseand useful seminar
series has surely been inspired and blessed yréioe of God. Therefore, first of all, we recogriizis divine guidance
and give thanks. May this 1984 Seminar, and alttvinnay follow, continue to bring glory to God aleRrather, Son, and
Holy Spirit.

My task today is to attempt to state the naturéheforiginal vision from which the Hayama Seminasvborn, and to
point to the current vision which keeps it alive Ghristian history meaningful movements have athe from God-given
vision. In the beloved King James rendering of P2%,18 we read: "Where there is no vision the fegpprish." The
boyhood vision of Samuel, the temple vision of dbaithe Troas vision of Paul which led to the firgssion to Europe,



and the visions of men and women of burning faithChrist ever since, have all led to great evemtghis earth. |
appreciate the committee’s approaching the histbifayama Seminar as a matter of vision. So it avakso it is.

Actually there were two visions at the beginningl éimese two merged into one. The theme of thed&stinar was "The
Ministry of Reconciliation in a World of Conflictand the text printed on the program was "Gods.digen to us the
ministry of reconciliation (2 Cor. 5:18)." This time and the related text indicate a strong concarmefconciliation of

opposing forces. The original vision which produttalyama Seminar was a vision of peace in an ag®lghnce, hatred
and war. Conversations were held by Dr. Paul Pgaeahe other missionaries in Japan deeply conceatedit the

troubled and threatening atmosphere of the worltb®9, and about the relation of Japan to the &sing tensions of that
time. On September 8, 1959. Hideo Aoki, Albert dnstMarvin Tack, and Paul Peachey met in Tokyodwosaer the

possibility of holding a missionary seminar on theme "The Missionary Witness in a Nuclear Age.UlPFReachey

recorded a summary of the discussion as follows:

Tokyo, September 8, 1959 Present: Hideo Aoki (pare), Albert Huston, Marvin Tack, Paul PeacheyrtiPi@ants in
preliminary talks but absent from meeting: Georgeder, Newton Thurber.

Spontaneous interest in missionary conversatiorsauty on the above general topic led to the Septeeting to explore
possible approaches. Recognizing the delicacy efpttoblems and the necessity of the whole rangeiis§ionary
convictions being brought into a discussion, itnse@ that an ad hoc committee and a conference ichwdach
participant represents only himself would be mastfiil.

The proposal under consideration calls for roughthiree-day meeting, Jan. 4-7, 1960, at a plat¢ostie designated, to
study the problems pertaining to war and peacédeg affect the missionary witness in Japan. We aovisualize an

organizational, official or action conference, bather a study seminar which will require seriouskvof participants

both before and during the sessions. It is noketa Imeeting of pacifists nor is it to be an argunbetween pacifists and
non-pacifists. The confrontation will be ratherveén our basic missionary witness and the perpleaimd complex

problems which face us in the area indicated. It thus be imperative that the several viewpointsspnt in the

missionary community be injected into the discussjavhile on the other hand participants would céntinemselves to

give and take, to listen openly as well as to sp#ak hoped that sooner or later such conversatimight take place
among Japanese and missionaries alike, but a meddtihis sort which could also be regarded inrssseas preliminary
to something broader seems advisable.

Details in the discussion led to the following clus@ns: (It became evident that more time woulchbeded to work out
details, the committee needing enlargement in asg.¢

1. Bill Hinchman, Gordon Chapman, Raymond Hammet @harles Corwin are to be invited to join the cdttes if
they will consent. If advisable others may be added

2. A second meeting of the committee is to be Hegddssible on October 9, at 1:30 p.m. in Toky@ad still to be fixed,
3. We would hope for a seminar of about 25 persmuse or less, as the case may be. Invitationbeilpeneral, but by
the nature of the case will be limited to persoriling to do the necessary work. In addition, sopgsons may be
solicited personally, if they have a special cdmition to make.

4. Study materials and a bibliography will be preglin advance by the committee.

5. The program was discussed at considerable lebgtlaction postponed until the full committee caeet.

6. Possible places of meeting considered: HotebBaw Otsu (G. Theuer arranged for the manager, vappened to be
in Tokyo, to call on the committee with offer- ahadile, but too expensive), Hiroshima, Lutheran €e(@0 minutes out),
Baptist Center (Amagi Sanso) near Atami (but norimiation whether available), some hall in the Kansa

Submitted by Paul Peachey.

The next committee meeting was held at the Ochano®iudent Center, Tokyo, October 9. 1959 As #ueesary of the
committee | recorded minutes of this and subsegsesgions. Since these minutes may provide fuitisgght into the
original vision | shall share them with you also:



Present: Paul Peachey, Hideo Aoki, Albert Hustoarwif Tack, Gordon Chapman, Raymond Hammer, Biiddman.
Purpose: A meeting was held on September 8, 185B0kyo as a result of interest on the part ofotes missionaries in
the Christian withess and especially that of misaies in the midst of the critical conflicts ofetlpresent world. That
committee met chiefly to plan a conference of moisaries in Japan and adopted for the time as thmehof the
conference, "The Missionary Witness in the Nuclége." As a result of that meeting the ad hoc conmeitwas
expanded in membership and a committee meetingccédr October 9 to further the plans for such afeeence "to
study the problems pertaining to war and peachesaffect the missionary witness in Japan.”

The committee meeting was opened with prayer leBdyy. Raymond Hammer.

Marvin Tack was asked to serve as chairman of éhentittee and Bill Hinchman as its secretary. Paadhey reviewed
briefly the steps that have led to this meetingwdis reported that as a result of the Septembearn8nittee meeting

various persons have presented on paper their @eds the nature of the proposed missionary cenéer. Possible
speakers have been contacted. No decision hagdmered as to the place of the conference althseiggral places have
been investigated. The Biwako Hotel was regardesdoye as too expensive (2,400 per day) and thesBasisembly at

Amagi Sanso is not available at the date proposed.

Discussion: Much time was given in discussion efaims of the conference.

It was recognized that different persons would dprififferent emphases to the stimulation of all. Aghthe hopes

expressed were the following:

That the conference have competent leadership.

That pre-conference study be planned by the ciri@aliion of materials and bibliographies after &@ea are chosen.
That the conference first be given an adequateldbeal bearing for the application of the truth afir faith to the
situation of our world of nuclear warfare, commuimigpansion, East-West tensions and divisions oples.

That the attitude of Japanese Christians be studittk light of their conditioning by Governmertligy during the war
and pre-war period.

That the immediate attention of the conference drgared on the position of the missionary withia tiresent Japan
situation.

That ultimately the churches of Japan should berefil become more positively aware of their task iministry of
reconciliation.

That recent information be made available as taahqtolicies and strategies of the powers in conflispecially with
reference to Japan.

Decisions:

Time: It was voted to confirm the decision of trepmber 8 committee that the conference be haldhda 4-7, 1960.
Place: It was voted to ask Marvin Tack, Al Hustowl &8ill Hinchman to serve as the Committee on Ageaments and to
refer to this Committee the question of the platthe conference with the understanding that then@idtee will have
power of decision.

Theme: It was voted to adopt as the theme of tiidecence the following: "THE MINISTRY OF RECONCILAHON
IN A WORLD OF CONFLICT."

Program: It was agreed that Raymond Hammer woulddked to present a paper early in the conferemgeavide
orientation in the Biblical basis of a ministry iconciliation; the next papers and discussion Ishoenter on specific
issues in the tensions that are affecting Japam atiention to ideologies and political backgrouttezn the church in the
situation should be studied along with statemdrdshave been issued by WCC and others on issys=aoé, race, et c.;
finally study should be given to the position o€ tmissionary and application of the truth of outhfalt was voted to
refer to the Conference Program Committee the éuppkanning of the details of the conference.

Chairman: It was voted to elect Paul Peachey clzairafi the conference.

Program Committee: It was voted to elect the foilmmo serve as the Program Committee of the Centar (Steering
Committee): Paul Peachey, Chairman, Cordon ChapBilijinchman and Marvin Tack.

The meeting was concluded by prayer. Respectfultyritted B. L. Hinchman



| have said that there were two visions which mergehe first one, a vision of peace and the missiga role as
peacemaker, has appeared in the early minutes whiekie shared with you. What was the second visibrwas the

vision of a reconciliation among the missionariesmselves. Cordon Chapman felt strongly that bef@renissionaries
can be effective in healing the divisions withie thapanese nation or the divisions of a divideddwoe are obligated to
heal the divisions within the missionary communigelf. The first seminar afforded abundant probfhe timeliness of
this vision. | still have correspondence, possitdg personal for public use, which testifies to arkwof grace in

missionary minds in which prejudice gave way totheoy love. Men discovered that Christ lives ie thearts of those
whom they expected to be fanatics or heretics. ®thvere amazed to find such competent and giftesops among
groups so different from their own: Above all, wisabvered that our unity is in Him who loved us @yade Himself for

us, the Eternal Son of God, our crucified, rised aoming Saviour and Lord. Even though we have nmgeryine

differences, we have learned to love one anothiato@ue, fellowship and earnest prayer have brotgfnéshment to our
minds and hearts, binding us together in the Land, equipping us for a more significant work.

It was not unnatural to combine this vision witk thsion for peace. This is what made Hayama!

You may be interested in the procedures whichdethé¢ first Hayama Missionary Seminar. The truttha a number of
people were feeling the same need to bring misgesmtogether from various backgrounds to considerrole in a world
of widening conflict. Some people such as Newt Beurand George Theuer did not attend these plarggagions but
are mentioned in the record as having been inaglednversations. Surely there were still others pérticipated in such
talks.

At the second meeting of the ad hoc committee sewen were present. Paul Peachey, Hideo Aoki, Albkrston,
Marvin Tack, Cordon Chapman, Raymond Hammer andHichman. Marvin Tack was asked to serve as ofairand

| as secretary of the committee. The chairmanstweetary and A1 Huston made up the Committee cangements.
The major responsibility for the seminar, howewgas given to the Program Committee, which was alted the
Steering Committee, consisting of Peachey, ChapHamshman and Tack. These four names appear omprihted
program of the original seminar but there theydesignated the Executive Committee. Marvin Tackdiin Hiroshima
and in those pre-Shinkansen days frequent travebkgyo from there was not too practical. The resds that three men
finally did the work: Paul Peachey, Cordon Chapraad |I. My office at Misaki Cho in Kanda was the rseef our
meetings. Paul Peachey served as chairman of thenittee and was chairman of the conference also.

In preparation for this presentation | have obtdiliee messages from both Cordon and Paul. Cordimmdled to send a
taped message but has not been well recently atehioh has sent a brief letter. Paul intended td aenritten message
but failed to get it done on time and so tapedadidress to us. As you listen to these two Hayaroaegirs you will
recognize the two visions which merged January #980, at Lacy Kan in Hayama. Shall we listen ficsPaul Peachey?

Hello: this is Paul Peachey speaking: The dateebwer 17, 1983, a sunny Saturday morning. The plageoffice in
the Department of Sociology of Catholic UnivergifyAmerica in Washington, D. C. Thank you very mdchallowing
me to participate in this event in this mannemnl fdled with both awe and joy; awe to think thabrh the feeble ad hoc
beginnings of twenty-five years ago something ddiafp and substantial as this seminar should hase/rg and joy at
the unexpected gift that something like this caaddur.

The Hayama Seminar sprang from two impulses, tis¢ fieing merely the triggering device while theos®l provides
the sustaining dynamic and motive. The second vedisput by Cordon Chapman in his summary of thé#igeminar in
1967. Chapman wrote, "The Hayama Missionary Semivess born out of the sense of need for mission&logue
which embraces all important areas of the wide tsperof Protestant mission representa tion in Jdpan



The first impulse, which | call the triggering degj came from the program of my own denominaticoubh the

Mennonite Central Committee which was designedtu$ a conversation in the missions and the chardfirem the

anomalies that both the Christian witness and ancleaponry and, more recently, pressures for Japagarm, both
reached Japan from the West and more particulaelyUnited States. This is hardly surprising or walisPerhaps history
is made most often by the marriage of triggeringres and the deeper currents which bring aboutthrand change.

| do not recall any discussion in 1960 about aiooinig conference though this may have occuredeaend. Certainly in
introducing the question of peace and internatioektions | was not thinking of an ongoing confere. Though | was
interested in a conversation that would contindeubt that this alone would have provided a viddasis for the kind of
development that has in fact taken place in theaHay conference. From a distance then, | would agi#eGordon
Chapman's accounting for the growth in the develpnof the Hayama conference. Meanwhile | have yedahe
annual reports as they have come, and in lookitigeagntire series at this point I'm impressed tiey constitute a series
that might be utilized in some summary fashionsame kind of study or writing project. It seemsrte there are many
important themes having to do with missionary ebgrexe, cross-cultural encounter, the attempt teerstdnd the gospel
of Christ in an unusual and in many ways a rich draimatic context is something that someone, maylréssionary
veteran or writer, will pick up and utilize in a¢ger way.

But the problem and urgency of peace has not gaag.aro the contrary, in the eyes of many Europearisperhaps a
lesser number of Americans, it has reached the anitistal level yet in the postwar era. In any cdeeaeflecting on what

I might say that could be of value and interesehérseemed like some comments on the topic tleest the original

reason for my presence in Japan could be apprepriat

Two "accidents" that made concern for the probldnpeace in the life and the witness of the chunchaaocational

interest for me were my Mennonite background tmeore particularly, the experience of the bettet pama decade in
Europe immediately following World War 1l first ithe relief and rehabilitation program of the Menit@rCentral

Committee and second, in completing my graduatdyst@hurch life was being reconstituted after treg and we had
rich opportunities for association with church pegarticularly the Lutheran and Reformed commagitn Germany.
Questions of church and state, of peace and wag highly actual at the time, and structured coratess developed
which were linked partly to the newly establisheabld Council of Churches and to theologians anceisthin the

European churches. This experience, in fact, wasd¢led of the idea of a peace effort as it wagsted by the Mennonite
Central Committee in Japan in 1955. | had long esibeen committed to a theologically informed careesecular

sociology but found this avocational interest ia thurches' witness for peace repeatedly intrudings asked to go to
Japan, which | did in 1957. As it turned out, thexame a decade-long interlude in which the avaeatisplaced the
vocation. The assignment to Japan was originalyaftwo-year term which we had agreed then to exterfive years

but, after the third year, were compelled to rettorthe United States for reasons of a health probh the family.

Moreover, it was clear that we would need to stayoane permanently.

| then took employment with the Church Peace Missin association of Protestant peace societieshwid been
formed in 1950 together with the so-called peaograties, a mission aiming at the challenge to theattes on the
guestion of peace. It represented an attempt foligwhe World War 1l era and the era of the Chaistiealism identified
with Reinhold Niebuhr to raise again the questibthe centrality of peace in Christian gospel. Dgrthis time | had
opportunity to begin participation with the peadfor in the churches in eastern Europe through Gheistian Peace
Conference in Prague, Czechoslovakia, which washrearly years under the leadership of the lasegh Hromadka,
the well-known ecumenical theologian and churcldéeal also had the opportunity then to do someiggowork in the
organization of a committee for that Conferencéhim United States. This committee consists of ansittad group of
scholars and of churchmen now affiliated with theibhal Council of Churches, and having a somewhhtindy name



of "Christians Associated For Relationships witlstéen Europe.” The Christian Peace Conferenceéwasa functions.
On the one hand it channels the concern and thé@atimm which is profoundly rooted in the experienof suffering in
the Soviet Union and countries to the West duringrfd/War Il but secondly, also attempts to creatstaf space for
Christians under regimes who are not friendly sghrvival of the churches.

Meanwhile, after finally beginning what | thoughtsvto be my academic career in 1967 where | wastablvork on
problems of urbanization, of urban community, ofghborhood, family, household and person in. comlecieties, |
sought to broaden my contact in eastern Europenruktfee churches. This seemed important to me beaaitis our chief
link to the socialist countries through churchmem experience and understanding is too limiteds hardly fair to the
brothers and sisters there, nor to ourselves, exbgped chiefly with the kind of exchanges ttaat take place under the
rubric of the churches. Progress has been slovasl able, however, on two separate sabbaticalsennd, Austria, to
develop some joint research in my primary studyrbfain problems with European colleagues, a felwérast as well as
in the West, and expect in June of 1984 to leatbapgof academics to the Soviet Union for a disicusef the meaning
of human being or human existence in modern sesietThis tour is sponsored by the Institute for cBeand
Understanding the new group created by membersinétiains Associated for Relationships With Eastewnope.

| apologize for this long autobiographical detout i seemed necessary as a bridge between myirstigpan and the
comments which follow.

One hears with increasing frequency Charles Dickemsning comments in, | believe, The Tale of Twteg, "It was
the best of times and it was the worst of timedisTseems like a secular version of the statememike's Gospel,
"When these things begin to come to pass, then Ugo&nd lift up your heads for your redemption d¥dwnigh." We
have on the one hand in the United States a pragtadministration which has deliberately set mutipset the uneasy
parity which emerged over two decades between tléeSUnion and the United States, and is unabdghedssing for
the eclipse of the Soviet empire and the undispstgatemacy of American power. By all accounts thishe most
dangerous moment since the Cuban missile crisie rfiam twenty years ago. On the other hand, pertigsponse to
these developments, the churches have now re-eshdlagie historic legacy of peacemaking in ways tnd degree that
three decades ago would have appeared unimaginable.

In 1952, when several of us from the peace churelege preparing a statement used for dialogue leegtvtlee peace
churches and the World Council of Churches, we canoress the first inkling from the Vatican, a puohtion which
stated that "Today a just war which would permdtate to attack in the interest of attaining ightino longer exists."
This was little more than a decade after the cemies at Oxford in 1937 recognized for the firsttithe pacifist position
and witness as one of the three legitimate postimging held by Christians. The Oxford statemerd veaffirmed in
Amsterdam and then came the developments in theaRdPhurch, John XXIIl, Pacem in Terris, Vaticandhd most
recently, the dramatic development in the Ameri€atholic Bishops' Conference. The point, of couiseot that the
churches have become pacifist, though denominatiobsth Europe and America have begun to play thighpossibility
of declaring themselves "peace churches," nor arecomments intended to suggest that Christiansdcoulshould
universally become pacifists in the sense thatehma is most frequently understood. What | do fxditing is the extent
to which the intent of that early Christian padifisdition is being taken seriously into the célsun the churches, and
we may indeed be on the verge of a reformulatiat thill contain both the pacifist and the just wegacies of the
churches, and yet move beyond in a rapidly devefpglobal context.

Is God using this deterioration of internationalbdlity as judgment and dislocation in order tol e, His people, to
greater faithfulness? If so, it's hardly the fitishe. Indeed, the record in the Scriptures makealnitost a standard
operating procedure, to submit to some contempqeagon. The "worst of times, best of times" theaserecast in the
Lukan text both summons and enables.

To return to the Hayama conference, as | lookeatdster of names appearing over the years, thenmany new ones



who are strangers to me, but | find particularlggining and encouraging the names of those who beyed with the

difficult task for these twenty-five years, peoptbom | would love to meet again but whose very @nes on the roster
encourages me to believe that somehow my few stogiisbmments will resonate. To indentify you tharaong the

cloud of witnesses reassures me that we togetharitizens in a kingdom which cannot be moved. Majease God to
bless your continued endeavor. Thank you very much.

Thank you, Paul Peachey! Gordon Chapman has witittes twice. ,Let me read his two letters:

Dear Bill:

It was good to have your very kind letter of JuBéhland to know that the Hayama Missionary Semimatill very much
a going concern; and | thank God for this miradlgrace. You and your Committee are very gracioushink of me as
you prepare for the 25th anniversary of this helfriovement.”

Yes, D.V., | will be only too happy to prepare @ad message and get it into your hands well in roclvaf the 1984
Seminar. In keeping with your suggestion | shafleavor to communicate "the nature of the visioad for the Seminar
in the early stages and my continuing hopes foa#t,we contemplate God's work in present-day Japan

As to the "present state of my health," by the graicGod | am still able at age 88 to lead a fadyive life. | have been
living alone in my own abode since my wife’'s depegtto be with the Lord some five years ago. Howevdnave
children, grandchildren, great-grandchildren amehfils in this area who are always at my beck alidncaase of need.

Though | am most grateful for the invitation toemitl the Seminar in person, a trip to beloved Jépaunite out of the
question; especially in view of the fact that mydialogist has ruled out travel to distant landspeially where | have
had heavy responsibilities and wide connectiortérpast.

Furthermore my youngest son, Col. Charles Chapmnatil, recently an attache at the American Embakag, just left
Tokyo with his wife and youngest son and will sdake up his new post at Fort Lewis, Washington.| Ascall, he
extended my greetings to the Hayama friends at 988 session.

With warmest regards and prayerful good wisheotognd your Committee,
Yours in the Love of Christ,
Gordon K. Chapman

Not having heard from Gordon again | wrote to hurtler in the autumn expressing our appreciatiothi® cooperation
and indicating that we were keenly anticipating déineval of his promised tape which was probabhgadly somewhere
enroute. He replied on December 17, 1983 as follows

Dear BiIll:

Your very gracious letter of June 15 suggestedlthedpare a tape

message on the "nature of my vision for the Hay&wuminar at the early stages and continuing hopeg.foAs |
indicated in my reply, | fully intended to complyittv your proposal in due time. However, | regretréport that
circumstances beyond my control have hindered aiditape is not "somewhere enroute." The factas ithcreasingly
painful complications of long-time heart disease,aathritic condition in some of the fingers of bdiands, plus the
chores of a bachelor existence have contributech$eemly procrastination when it comes to writihgres.

When | was a student at the Tokyo Language Scimobd21, | became well acquainted with the late Kadzhimura of
Mukyakai fame, and he became my chief mentor dutiegast decade of his life. For many years hisday Bible class
was the largest weekly Christian gathering andBitife Study Magazine was the most widely read wiilsir publications
in Japan. In spite of all this, he was seldom dreénvited to speak or otherwise take part in chuncmissionary
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gatherings. | could understand something of thigosition in the light of the fact that one day hformed me that in his
estimation the multiplication of competing Christisects and missions was a great hindrance todaleresponse to the
Gospel in Japan. Furthermore, he said, it is irnic the demonstration of Christian love and utliit commends the
Gospel to the unbeliever. Much impressed by thiseplation, | henceforth made it my aim to fostdlofeship and
inter-communication across denominational and miegiy lines, and to encourage reconciliation witghdstian parties
had become alienated.

Uchimura had once informed me that he had foundesdge that the Christian faith had been first shiiced to Japan by
an Apostle or disciple of an Apostle. Thus | madkllio suggest to the program.committee of the Fdida of Christian
Missions that since Uchimura spent his summerkarktaruizawa neighborhood, we invite him to spealthis subject at
the annual conference. Though my suggestion watettevith some skepticism | was told to go aheataatertain his
availability. So | trotted over to his cottage dodnd him delighted to accept. His address ana\idlig question hour
was well received and the missionaries were giverogportunity to meet him and chat with him perdlgnat an
afternoon tea party my wife and | hosted in theutzawa Hotel. Afterwards some of the missionarié® Wwad been most
anti-Uchimura confessed that they had misjudged & henceforth would maintain a more prayerfuénily and
loving attitude toward his important work. So ittlgat even when members of what appear to be ditp&hristian
groups can be gotten together for inter-commurdcatf basic convictions and essential needs orl@nud real
fellowship or even cooperation in service may hatdished.

The Hayama Seminar has afforded abundant opportdioit consideration of matters of mutual interdstluding
problems which vex the Christian in modern sociatyd in all this the guidance of the Holy Spiritidhe bond of love in
Christ has been most manifest.

Please convey to the Brethren my warmest greetindgprayerful good wishes for Hayama ‘84.
Faithfully yours in Christ
Gordon K. Chapman

| believe that you who have participated in themmisars from the early years will agree that Gor@bapman was the
most influential leader in those formative yearse \Wwve much to his wisdom and his dedication to ¢daese of

missionary unity and effectiveness in Japan. PaatcRey rightly recognizes that although the firgbulse which led to
the Hayama Seminar was that of the peace condermdminant and permanent impulse was that of seseihneed for
missionary dialogue. In the foreword to the 196mBar book Chapman wrote: "The main purpose of 8@minar is to

facilitate dialogue between missionaries of varigusups on problems of mutual interest. To this #mavarious topics
for general consideration are introduced througkfally prepared papers. Rich spiritual fellowstignjoyed in the joint
study of the Word and the sharing of burdens iteghprayer." In evaluating the 196 Seminar he wrttee Seminar

organization has always been quite informal anthisiee of all who are willing to participate.”

As the third member of the committee which planaed directed our first Seminar, | have tried taifyafor you the
vision of the other two members, both of whom lagkerespect. It would seem that | should also eimay own vision of
then and now. | have said that there were two mssiand that these two merged. | fully share Peaslmeynmitment to
peace and, at the same time, Chapman's concemidsionary unity.

As a high school senior in 1938 | met Christ andlifieywas changed. The overwhelming newness withinwas most
compelling as a new feeling towards other peopleisCwithin me made it possible to love. Althoughmeard no sermon
about race relations, my anti-black prejudice Viaeig | shall never forget the benediction givennte as a college
student by a beautiful old woman of dark skin aftee heard my testimony before her congregatidiaak Baptists. She
said, "Young man, the Lord done laid his hands om:'yl knew she was right. The urge to make CHawiwn to the

nations began to dominate my plans. And then, daimg with my call from the Lord, came the worldrdaning news of
Pearl Harbor. Overnight we were engulfed by anoaktiming hatred for enemy nations. Being of militage | would

soon be called to participate in war. My new joyafing people of all races and nations, includémgmies, and the
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prevailing pressure to hate and kill were irrectatate. Could Christians join in the worldlinessthé hour and set aside
the call of God until peace was established? | drasen to my knees to seek God’s guidance and Adipreupon my
understanding of the will of God for me becameejualear: | should offer myself for any service tg aountry consistent
with the way of Christ but this did not includeliity my fellow man. At that time | knew little ohé Christians who have
followed this course and | recognized that many sehfaith and life were superior to mine were movim@ different
direction. In the churches | attended sermons gtyosupported the war effort and the prevailingtseents and prayers
were raised for "our boys" and for victory. | dat mecall hearing a prayer for the enemy or theysbdncidentally, it was
only recently that | learned that Dwight L. Moodfe great evangelist whom | especially respect, aasacifist.
Although he was an ardent abolitionist he refusethke arms during the American Civil War. He sdikhere has never
been a time in my life when | felt that | could ¢a& gun and shoot down a fellow being. In thiseesp

| am a Quaker."

Like my brother, Paul Peachey, | never wanted tagalrha Seminar to be a meeting of pacifists or eefar study of the
peace issue only. | respect deeply those who IdwistCand yet hold a different view on this subjeidtius Paul and |
agree that while the peace concern was the impuliseh triggered the first seminar, the permanesiovi has been that
of a brotherhood of Protestant missionaries indapa

In the early files of Hayama Seminar, which | dtifild, are a few copies of the first seminar progrdhe front page
reads: "A Missionary Seminar on THE MINISTRY OF REBECILIATION in a World of Conflict- January 4-7, §9,
Lacy Kan, Hayama (Kanagawa Ken)- 'God has givemsdhe ministry of reconciliation,’ Il Cor. 5:18lfiside the
program bulletin on the left-hand page is a stateam@ Call to Missionaries." This statement contathe essence of the
vision then. It reads as follows: Japan today fsagor battlefield in the Cold War. The issues ia tionflict are familiar:
the respective designs on Japan of the "free waaltl of "international communism;" the problems Jajpanese
rearmament, of nuclear weapons, of the securigytref relations to China, etc.

As Western residents in Japan we are tied by alltueritage and by political duty to one party e tconflict. As
missionaries, however, we witness to a Kingdom Wwhi not limited by political or military conflictsHow do we
properly relate these two divergent demands upotiife@

In a sense the answer is simple: Preach Christ.ik\tiiis sense the missionary community as a wisob@mmitted, as it
doubtless should be, to refrain from political @ityi And yet it is the radical simplicity of thimessage which renders
these political matters acute. For total loyaltyCiarist brings into question not only the pretensiof the "enemy" in the
Cold War but also our own. Furthermore, we do nithess in a vacuum. The people among whom we latecaught in
the cross-fire of the Cold War where they must mialedr own political decisions. For ourselves, #iere, as well as for
those to whom we speak of Christ, we need undetistgmnd wisdom.

This seminar is being called to study the placetaedvitness of the missionaries in Japan in thiegex situation, and
to discover the thinking and the experience of ioiswies of various groups and persuasions. We ,nrest as
representatives of our societies or churches, Butindividuals. This seminar does not aim at joimticam or
pronouncements. The presence of various theologiedl political viewpoints, it is hoped, will serte broaden the
understanding of all who attend, without prejudicehe conviction or integrity of any. It is onlgquired that seminar
participants be ready to listen sympatheticallyiews different from their own, and to do some athereading of
suggested materials to be submitted to them.

Opposite this statement, on the right-hand pagieeiseminar program. Only the highlights of theeslthe are printed.
These items read as follows:

Monday, Jan. 4:

4:00 p.m. Registration and tea

Evening: Introductory discussion - "Why | have cme

Worship, led by Donald Hoke

Tuesday, Jan. 5:

Morning: Lecture

The Ministry of Reconciliation - a Bible Study aigmond J. Hammer
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Afternoon: Lecture

The Communist Thrust in Asia as it Affects Japan
- Oscar Rinell

Evening: Panel

Recent Theology and International Peace

- (to be arranged)

Wednesday, Jan. 6:

Morning: Lecture

The American Policy in Asia as it Affects Japan

- Robert Woods

Afternoon: Lecture a

Historical Factors Which Condition the Ministry of
Reconciliation in Japan

- Gordon Chapman

Evening: Lecture

A Japanese Look at the Missionary Witness

- Genji Takahashi

Thursday, Jan.

Morning: Final Discussion

12:00 noon: Closing worship .

On the back page of the program bulletin is a seatalled "General
Information" including expenses of about X850 pay.dOn that page are also given the names andfidation of the
speakers and names of committee members.

To illustrate further the thinking of the first serar committee let me share with you in closingter which | wrote to
our only Japanese speaker, President Geniji Takiabfagleiji Gakuin University:
Dear President Takahashi:

During recent months missionaries of various bamkngds have become interested in the Christian sstire relation to
present world conflicts and the related problemBast-West tensions, the Communist thrust in As@@oblems of war
and peace. We are increasingly aware of the rakttip between these world conflicts and our workidpan because
these various currents seem to be converging Inetkis country, Particularly we feel it is necegstor us to think
together soberly as to what the missionary camduch a situation in order to be a force for red@tion. Consequently
a committee has been formed and a conferencerig b&nned to be held at Lacy Kan, Hayama, Jantdiy At the last
meeting of the Planning Committee a decision wadama request an able Japanese leader to comeddnesa this
conference giving a frank appraisal of the roleéhaf missionary and his contribution to problemsemfonciliation. The
Committee voted to request you to come and to spaake subject, "What Can a Missionary Do For Reii@tion in
Japan?" Possibly you might wish to use a more edititle for the address if you find it possibleatizept this request,

For your understanding of the nature of the comfegethat is being planned | am enclosing copiemiolutes of the
Planning Committees As you will see from these r@authis conference is intended to include somiebest minds
among the missionary community of Japan, transognttieological and other diversities. There willdmme who are
pacifists with a strong position with referenceaimnaments and militarization. Others will perhafsd upon more
conservative principles justifying war as part aid3 rule in history. Still others will not represelefinite views on this
subject but will be seeking for a constructive @agh as the forces of an anti-Christian Commurdgaace comes into
inevitable collision with opposing forces in Jap&e shall give some attention to the Communistediiv Asia, to

current American policy in Japan, and to attitudethe church in Japan especially as conditionedsselationships to
the state during the past two decades. Some més#snwould like to see the Japanese church maigiveoas a force
for peace and, at the same time, more positiveintipg to the danger of Communism. We feel that woe especially
gualified to present to the missionaries the kifidnessage we need and therefore we earnestly tapeyou will

consider favorably this request. | would bepyato talk with you by telephone or in person aturoconvenience.
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Also | believe you would find it helpful to talk thi Dr. Paul Peachey of the Mennonite Central Cotemitvho will be
chairman of the conference. His telephone numhb@4-6235¢
We shall be very grateful for your time and attenti

Sincerely yours,
B. L. Hinchman

Now | wish to bring to a close this review of theeam which started and perpetuated Hayama Semynaaading from
my letter of June 2, 1960. It was addressed to mesntf the second Seminar Committee and repreentsopes of the
first Committee, as follows:

Dear Hayama Committee:

A number of the people who participated in the HagaSeminar on "The Ministry of Reconciliation inWéorld of
Conflict" in January of this year have indicatesting desire to have this kind of movement comithuEven though the
Hayama meeting did not accomplish everything dddineits participants, it has left a permanent estto our oneness
in the Lord Jesus Christ and has given us muchitnd through in these turbulent days. This kindpportunity to share
our deepest convictions across the widest possjida of backgrounds is needed by all of us. Memtietise Planning
Committee have met on several occasions since dahdnin order to initiate planning for a similarnéerence next
January, have named the following as tentative neesnbf a new Planning Committee: Gordon Chapmard Ediger,
Bill Hinchman, Joe Gooden, Ken McVety, Jim Philipsank Cole, Bill Barrett, Olaf Hansen,and Bill Bra

The topic chosen for the 1961 Seminar is "Recat@lin and the Church." We all have organizationabivements and
commitments, and shall expect to fulfil our respectesponsibilities within these spheres. Buthatsame time, we need
to understand one another and our differing corsceptthe nature of the Church and to enter fullip ithe living
fellowship of Christ, the essential unity whichrntsaends differences. This topic is vital to ourkaklationships as
missionaries working with various Japanese Chridtiadies.

Those asked to serve on the new Planning Comnaitieeeequested to meet at the American BaptisteofficTokyo from

2:00 p.m. on Wednesday, June 15, We hope that ylbbevable to be present and that you will finghdssible to serve
on the committee .... We know that you can contébuch to this effort.,..

In the bonds of the love of Christ,

Bo L. Hinchman Secretary of the retiring Committee

And this is our continuing dream-"You have muctctmtribute, and we sincerely hope you will be ableserve." Our

vision then and now is not merely holding missignaatreats, but learning together how to servecthach in Japan to
the glory of God.
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THEOLOGICAL CONCERNS OF A QUARTER CENTURY IN JAPAN

A Theological Study by Hiroyoshi Okada

The paper | am going to present to you now is nodlgjective and comprehensive theological thesis dieserves to be
called academic study as such. Instead, it is quéteonal and subjective, coming out of my own erpees centering
around the questions "how to communicate the messhathe Bible to the Japanese," | happen to bapankse and a
Lutheran. Consequently, many of my observations\aeas are fatally conditioned by these two categgprNow you
must be tolerant of what | am going to say in thifving as | speak out of my own experiences antons that | have
come across.

| believe it was early spring in 1950 when | finsét a missionary. He was already around seventg\yeage and, as he
sat on a zabuton (cushion) in our little preactihgrch, he appeared like a heavy rock, at leastwha my impression.
He sat and spoke for two hours straight withoungirag that stern form. He spoke in a strange acchapanese holding
his Bible in his hand. | don’'t remember anythingdaéd that evening but, to this day, | vividly rdhe kind of feeling
that | had then. | got his message that the Bibthe key for your future life.

He was the late J.M.T. Winther. | need not go thi details of describing who he was at this pdRather, my point is
that | started my-theological seeker’s trip wittkiad of "impressionistic" image. And my fear is thaost Japanese,
whether theologian, church pastor, or lay persomehow have this kind of start for their theologiparsuit. In some
cases you can add another word to this commentthetdvord is "style." | personally resisted thggile" approach but
we Japanese start with a basic pattern, or katathehit be judo, kendo, ikebana, or tea cereméng when you get
impressed by some of them you think about joinhregm.

Later in my life | was able to analyze Dr. Wintlsethieological basis which was inseparably interwowéh his lifestyle;

it was Scandinavian pietism, a strong Biblicisnmsaoof Luther’s basic understanding of the gosmsipect for Japanese
culture, and his own theological speculative raftecwhich he enjoyed doing.

Whether it be J.M.T. Winther, or Masahisa Uemurakanzo Uchimura, or others who might be mentiomadst of the
Japanese who engage in theological pursuit always two key figures: one who motivates him to &ielis search and
one who decisively influences him in his theolotjizaderstanding of Christianity. The former alwayBuences him in
his lifestyle. Upon completion of my universitydifin Kumamoto, where | had a strong exposure tondigenous
Christian tradition, namely the tradition of the idamoto Band because | stayed at the student YMQithry of
Kumamoto University, | proceeded to the Lutheraredlbgical Seminary in Tokyo. In a way, that viviittpre of a
rock-like old man kept hounding me with the questitHave you caught the message clearly enoughythatcan also
communicate it to your people?" | suppose thathg Wdecided to go to seminary in spite of the @feady offered me
by NHK (Japan Broadcasting Corporation).

At the interview session for the entrance exam Kishi asked me what had caused me to come to timénagy. |
answered, "To continue my search." That made him upset and he responded with, "This is not tlaegfor a seeker,
but only for those who are called by God." Thenf&sor Hirai asked the next question, "What figklyou interested in
studying most?" | said, "The Bible." He said, "Ymean New Testament or Old Testament?" And he aoedinYou
don't know what you're talking about," That eveniingas ready to go home because | did not think theuld accept me
at all. But they did. So, to this day, | am stiltkvthe Lutheran Church in Japan.

When | entered the Lutheran Seminary | had theilpge of studying under several outstanding Japatiesologians,
both at the seminary and at Rikkyo University GetduSchool as they permitted us to take some cothsee. Professor
Kitamori taught us "Introduction to Theology." Head the text written by Paul Althaus, Der Grunddes Dogmatic. Dr.

Kishi always used Scandinavian works by such asthsrGustav Aulen and Anders Nygren. At Rikkyo Kan taught

us the theology of Karl Barth. There | was abldearn about Barth's fundamental position on ScrgtChristology,

Grace and Providence. Karl Barth has already muithreinced my meager understanding of Christ and\ttaement.

I must ask for your tolerance for a few more misutghile | mention Emil Brunner whose Dogmatics hasl great
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influence on my formulation of Christian introdugtacourses for my seekers class, both at the studsrers and the
local congregations. Barth encouraged and deepegathderstanding of Christ while | discovered mtiobughtfulness
and sympathy in Brunner for those who are seardin@hrist and God the Father and the Holy Spirit.

Brunner dedicated himself to the non-Christianalsio had some exposure to Paul Tillich as we stubie S-stela
Theology. But that did not in fluence me very muter all. | suppose | missed the opportunity obragiating Paul
Tillich because of my limitations in social studi@&eing a Lutheran | must briefly allude to ourdstwof Martin Luther.

We started with Roland Bainton's popular book, HeBtand, an easy-to-follow biography. In additimnthe reading
class on Luther's various-works,.we had a claseeligious education where we were trained to usthéns Large

Catechism. Personally | consider this catechismpiaach to be very practical for evangelism in antoy like Japan.

We also had the opportunity to go through theesenf Christian creeds with the Der Bekkentnissriieh, a

compilation of Christion confessions. Along withele studies were, of course, classes in Churclorististory of

Christian Doctrines, History of Lutheranism, andao All of these studies, which appeared rathempoat the outset,
came to play very important roles later in my bBfe| was confronted by some of the radical studefssyou well know,
the Lutheran Church in Japan was a part of theednthurch of Christ under the strong wartime potitge. Around
1947 the former Lutheran pastors started to redtueg own fellowship and, in 1949, they officiallgft the United
Church (Kyodan) and started the new Japan Evamgidlitheran Church, leaving behind some like PKitamori who

had formulated the Confession of the Kyodan. Whetheir main concerns at that time were theologipalitical, or

practical, | am not in a position to make any dé&dinr critical comment just now.

The fact is, however, that Dr. Kishi, for instaneas using books by Scandinavian (rather than Gerthaologians such
as Gustav Aulen and Anders Nygren, the latter éalyedknown as the Presiding Bishop of the ChurdhSaveden
(Lutheran) and as an internationally known ecurr@n@ader. In fact 1 remember Dr. Kishi's beingejainxious to meet
these men at the Lutheran World Federation Asseritidiged, Dr. Kishi was already very active workargong postwar
Lutheran mission groups. Perhaps one must admitthi#a Lutherans, being denominationally minded rorcurrent
expression, brand-oriented, needed a flag caoierdtheranism. Dr. Kishi played the role of palél coordinator as well
as theological education leader, plus being anv@dgader in the ecumenical world, specificallyN&€CJ (National
Christian Council Japan). The main theological esns of the 1950s were mission expansion and gatpnthe flag of
the church as an organization of universal charadte the message of reconciliation.

There was a period from 1949 through 1958 whichlmagalled the "Christianity boom." It was a penglden everyone
in Japan felt the need to re-establish a valueesystAt the same time Christianity was regarded has Key to
understanding Western civilization. Toyohiko Kagastarted his visitation program as early as 194d, every middle
school would have been most happy to have himttatkeir entire student body. In the little townevé | lived, the two
schools got together so that he could speak to sbrae thousand youngsters at one time. At that timtold us that he
had already spoken to more than one million Jaganes

If 1 remember correctly, many missionaries, esplgdiam the United States, began to come to Japd®52, and began
their language study. By the time they had finistietr first stage of preparation it was alread$3.9r so. It appears to
me that there was a gap, a time gap, between pgaadse people's feverish longing for the true Westalue system and
the actual missionary movement to Japan. The Japartaurch leaders, as well as local church pasteng simply not
able to respond to this kind of moral or spiritiaging in the way needed. It only made them readenof Karl Barth,
Emil Brunner, Paul Tillich, and so on. We did ngeer have Luther's works translated into JapaneseisNt completed
now even after some twenty years of effort.

| think it was in the late 1950s that a series o6ks on mission by D. T. Niles, Visser 'T Hooftdamthers began to
appear. Right after seminary | had the privilegevofking with a Lutheran missionary, Norman Nudikte and | had
two hours of reading books together every mornivignday through Friday, for exactly two years. Weeared most of
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these mission theology works because we did nat laay exposure to this kind of study at the serginBine practical

aspect of theological education was totally neglécor perhaps they did not have any qualifiedgrets teach. Even the
homiletics class was somewhat looked down uponhat time. So, my experience with Norm Nuding wasyve
illuminating, and it further brought me into fellship with theologically stimulating people like Ddvswain and Umeko
Kagawa.

On the eve of 1960, | was staying with the Aoyammaify when their son, Takeshi, who was working ibig trading
company (Mitsui Bussan),came home. He asked meydndknow the word for the next decade?" | ask¥dhadt is it?"
He replied, "The Golden Sixties." Well, it turnedtdo be the decade of the broken merger of thdran churches in
Japan, the Vietnam War, the assassination of JoKeiedy, and of Selma, Alabama, where a massougpf church
pastors rushed to stand up for the dignity of blpekple. It was the decade of the "May Revolution'the students in
France, of student unrest in Japan beginning \WigH_tniversity of Tokyo, and involving theologic@rsinaries as well as
church organizations, and of Kyodan Moderator MasatSuzuki's proclamation of the "Confession of Wz
Responsibility," on Easter Sunday, March 26, 1967y all these years Japan, on the whole, waslsagrowing in its
economy, even taking advantage of the Vietnam \Wiaexample. Still under heavy support from foremgission boards,
the churches were groping for further expansionfarahcial independence.

As for me the year of 1964 became a very memomaidebecause of my personal religious experiende.ihaNovember,
around my birthday, | was sitting alone in a cabetween the bookshelves in the Union TheologieahiSary Library in
New York City reading the book of Isaiah. As | redthpters 53 through 55 1 had a very unique expezief my eyes
being opened and felt able to see that red strin@aal's salvation revealed to me throughout thérei@cripture. The
complete prospect of God's redemptive plan wasepted in front of me. | understood it as God peingtme to stand
on the peak of His mountain. From that point oelt duite free to talk about the message of théeBibth conviction and
broad perspective. One can easily make a psychypenes analysis of my little experience, and makéwa logical
remarks. But to me the fact that the Bible had bexflesh and blood was good enough. Indeed, thisréence enabled
me to wrestle with all those difficult issues anghhchallenges in the years to come.

Soon after that experience | had another unforglettaccasion in my life, and that was to listerthte late Martin Luther
King Jr. speaking at his receiving the Nobel Pdrize. T saw it on TV, and still have the clippiofghis speech from the
New York Times somewhere in my file cabinet. Tolmeewas a living example of one who actually livedading to his

theological concern together with his people.

| came back to Japan in September 1965, and wameddo a small church newly located just in frohthe University
of Tokyo in downtown Tokyo. Those were happy andybdays with the new church building project andking with
my missionary partner, Lyle Larson. We formed adkiof team and worked closely together. | was sigftmy
theological concern to a Japanese theological tipadin modern history, i.e., Uemura, Uchimura, ¥d#mara, and
Takakura. In the meantime, through my sermons abte Btudies, | was betting positive response t riiessage of
Christ. A good number of people, mainly young peoplere always filling our "Introduction to Christiity" course.

When Kyodan Moderator Masahisa Suzuki, who happéméd my next-door-church

pastor, issued the "Confession of Wartime Respditgib(Senseki kokuhaku), | interpreted it rathemimply and
presumptiously related it to his Methodist traditiof repentance, a way to struggle out of a kingjwft consciousness
that his generation felt at having survived the.\Miasseemed to be a very natural and logical stegidrt a new page of the
Japanese church in an Asian context.

Meanwhile, the Todai (University of Tokyo) struggleas starting, especially in the medical schookirg their
authoritarian hierarchical structure totally colitrd by the chief professors. They could even adritre entire future of
their staff. Together with this there was emergimgther clear picture of the universities beingssuvient to government
and business corporations. Some of the young faméimbers and the student leaders of Zengakuréssti#dent Union)
took a critical stance toward this view. Of couttsie was part of the global student revolutionagvement started in
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France, blended with the anti-Vietham War spiribjiah reached Japan. Lyle Larson and | were foroeg$pond to all
these issues at one time as we were challengedrigharch and student center students.

| do not intend to go into detail at this pointtbulo believe that almost all of the students whame to our church and
student center understood that Christ has a medeagbkem in this kind of situation, i.e., not tagage in physical
violence. They were quite frustrated because thgyadt have the chance to express themselvesttightand there, but
they all took the challenge for the rest of thaie$ so that their responses would be concreteifgpeconsistent, and
productive.

Within our congregation this whole unrest caused tery specific emphases: one was their spontanandsvery
thorough Bible study, and the other was their reggkrvice programs for the severely retarded i@mldt , Shimada
Ryoikuen. By this time | was caught up in the Ludimechurch unrest and that took me into church adtnation for
another four years. "The Confessional Body: ItsliBeand Fiction," was the title of the article Irete at that time. And
our immediate goal was to accomplish the self-sttppbthe Lutheran Church in Japan. The seniorgrasivho spent
most of their years with the support from the naesboards were the ones who resisted self-supBattwe did it

anyway.

The year of 1974 was the year of JELC self-suppord, it was the year of the "oil crunch." The JE&2 a plan to raise
pastors' salaries by 33 per cent from 1973 thrdl@#b which we actually accomplished, so that &l phastors' salaries
would be based on the same scale whether one'shcharsmall or large. However, the oil crunch itdia ate it up so
that we ended up by breaking even after all. What Hriving at is that our theological concern as 8ody of Christ
led a church body to maintain its identity as thed of Christ by sharing the same salary scale thighassurance of a
minimum living standard.

From 1974 through 1983 | have been engaged intligifferent aspects of theological concern, thoitgs still within
the realm of the ministry of evangelism. That gisest"Have you grasped the message of the Bibld,hemw are you
going to communicate it to your people of Japarfl' leeps hounding me. During the past ten yealmave been
involved with the question of how to communicate thessage to the larger public through mass mgdias in this
context that we started a religious sociologicatigtproject which came out in a report entitled WHéapanese Become
Christian." There we dealt with radio programs, fifdgrams, TV commercials, as well as various expenial programs
for the sensitization of the local congregationthihk we did very important experimental outreaabrk there, but did
not have the time to evaluate it. In other words,did it too hastily.

I thought of applying some of the basic princigleshe field of Scripture distribution, becausésia kind of mass media
in print, in the case of Japan at least, but | m@tsable to pursue it because of my health probksnthis very moment |
am reviewing my way and simply waiting for whateway may be opened up for me by God.
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DON'T LOSE HEART,; GOD IS AT WORK
A Biblical Study by Charles Ray

| want to present for your consideration one badliword and discuss its meaning and interpretafitiat word is . In the
Septuagint it is found in Gen. 27:46, Num. 21:5, [6.16, and Prov. 3:11. In the English translaiearious expressions
are used to propose the basic idea of the word.

In the New Testament, the first example that | wardall to your attention is in Luke 18:1. Thislvdegin a delineation
of the uses. We are not going to talk about thelevBible or the whole New Testament; just one wdihis is the day of
specialization; more and more about less and Tss.is the one idea that | want to impress upom tyigs morning in
conjunction with the emphasis that has already lestablished in this meeting. Do not lose heartatogive up; do not
lose courage; never become discouraged. You netentdmy expressions that are applicable in our Emdinguage.
Right here Jesus discussed with his disciples hogetwho heard him several things that are keenppitant in the
matter of prayer. Kittel, in the Theological Diatiary of the New Testament, has an excellent dismuss this word:

In the NT we fend it at Lk. 18:1: GRK The cont@xbvides us with a clear meaning. In the precedisgourse Jesus
dealt with the question of the approaching end. diseourse "firmly forbids all apocalyptic calcutats, whether those
of the Rabbis or those that might arise among tbaples." The attitude of disciples consists inln the tension which
expectation creates for them Jesus demands thashioelld "not grow weary" in prayer. This is amtewhose sense is
eschatologically determined.

| think this is particularly appropriate to miss#ies serving in Japan.

There are one or two other words that | would pointin this verse of Scripture. One is the emphagithe necessity for
prayer as well as the emphasis on not giving upguitting, not falling by the wayside somewhere #ailing to continue
in the God-appointed task whereunto we have bekedcadesus said that men ought always to pray.€erhghasis on
necessity is the familiar word as opposed to therdamiliar word You learned that differenceNew Testament Greek.
de: refers to moral necessity. It is a moral neétetat men always pray. God has laid this upoif ug are to serve Him.
| want to make that a strong first point in encgimg you not to fall aside from the task that Gaed kiven you to do. He
who claims to be God's spokesman must certaint peak with God and get the proper, adequate,effedtive
message lest he become one of those false prophets.

| sat in a Sunday school class not long ago andetheher asked me, "Preacher, what is the differbetween teaching
and preaching?" | said, "Not much." Maybe what luldosay sounds to you like preaching, and maybeigtanded it
just to be teaching, but just follow along. Thisvisat | always do, and | cannot come here and dwe#tng that | am not
accustomed to doing. The word "always'refers tdimés, all circumstance, all occasions.

Do not think that God is going to lead you intdtaation that does not

merit your asking His direction in accomplishingtlsituation. Years ago | had this experience. &rc sent a pulpit
committee to talk with me about the possibility ifcoming their pastor. | had not had all that magperience with
pulpit committees. | had not been out of the semgivary long. | stayed in Mississippi, after havin@rried one of the
natives, for twenty-, five years before | discovktbe rest of the world. This committee came anldedierything exactly
like what | thought a pulpit committee ought to &d.were going to write out a schedule, | couldtj write what they did
because that is exactly the way | would have waittddne. Because of this, | felt obligated to gal dalk with them. |

visited their city and participated in their wonstiervice, and had the privilege of speaking tar tbengregation. But
when | drove away from the city, | had one thoudlat crept into my mind. Maybe it should not haee there anyway,
but it got there. That thought was, "I cannot cdmee. | can already do this, what they want. Ifrl going to grow, |

have got to have a challenge. | want the Lord &l lme somewhere where | cannot get it done, amdIthél have to

depend on Him."



19

No doubt you have heard of the Peter Principlenynopinion it is prevalent in the commercial workbu rise to the
highest level of incompetence. When you get to etyau cannot do the job, all of the organizatiodemyou will hold
you up there until you can retire, and they wilt gomebody else in that job. | see that here irmdggrhaps more
prevalently than | was aware of it in the U.S.A.isThuts upon us a tremendous obligation to contiouask for the
Lord's leadership and demonstration of His powewliat we do. So, | would encourage you, "Do ndthfglthe wayside
in your praying."

Let me speak to two points: private prayer and ipyilayer. As a change agent or a religious legderare probably
called upon to pray orally in the presence of athés the pastor of a church | discovered yearsthgn after a while
with people, those people take on your vocabulay you hear yourself speaking through their voiddsat was an
overwhelming realization to me. | want to teachsthpeople the right way to do it. Most of us get models for doing
the things we do in adult life from the adults wivere closest to us when we were children: our paren our
grandparents. This is not unusual. You are a liegionstration of what you say you believe, thesefgou have the
responsibility for demonstrating the right, goothger example for others. In your private prayemdbgive up because
some person presents himself or herself as a venyidable barrier against what you thought wagigta thing to do.

Never shall | forget a Lady in the fellowship ogtfirst church that | pastored after leaving theisary. At that time we
Baptists had an evening training program that wkedd raining Union. We have got some other nanasitfnow. |
suggested some changes in the procedure that glthowould be effective. This dear lady came andghaume just
outside the building and got right in my face wlikr finger and backed me up against the wall aitt] $éou have killed
the Training Union:" | said, "Well, let's bury MVe do not want to be saddled with something thatrisady dead if it is
not effective. Let us move on to something elsellow the Lord's leadership in your private prayespite of what the
evidences on the outside world would seem to ineicBhis phrase "and do not give up" is tackedothé end just as
though Jesus was saying, "Go on praying."

Then Jesus gave the story of the importunate woitlais. woman just kept on and kept on and kept ahfarally got
what she wanted. My wife is like that. Honest, fisatot funny. That is reality, and | know it. Idaw when | hear the first
suggestion it is going to happen, but | do not gipeeasy. | get the idea that you know what | alkirtg about. Kittel
says that what Jesus was talking about was a nthteis eschatologically determined. The idedé this is for real. If
your prayer life is just play-acting or participdte merely to impress somebody else, you need soane private prayer
time. We Baptists have recently developed what alea discipleship training program. The first goin it is to get
people to spend every day in what is called a dinet with God; not necessarily a length of timet necessarily a
formulated procedure, but somewhere, somehow, @ ¢wvery day when we will read God's word, pray, askl for His
leadership, expecting a spiritual anointing forsalves before we undertake to do whatever it iswieapropose to do in
the Lord's name.

A number of years ago | went to our missionaryrmgé&on program. The number-two-administrator i@ sperstructure
of the mission program got up before this grouplsfut a hundred people and his opening statement'wWau have now
been appointed as missionaries. Go out there aisth.""nThat is exactly what he said, and | thoutit#t was most
inappropriate. | asked myself, "Are there peoplehis room who do not know what they are here éorwho do not
know what they are going out there for?" | cameelize that there were such people present. Otitabfgroup of one
hundred people more than a dozen years ago fifigepe of them have already resigned. We need a tessdization of
our own relationship to the Lord. | think that isat Jesus is talking about right here. If therecimgustances out there
somewhere that are going to cause you to fall bymayside, maybe you had better look very, vergfadly about taking
the first step.

In Il Cor. 4:1 the various translations read: Da lose heart; We faint not; We never lose heartanenot despondent.
Other words emphasized are: service, ministry, ci@sion, weary, discouraged, fainthearted. Let mmtpout two
aspects to the verse. Kittel says: It bears theesaganing in Paul, who uses it of the dischardd@oministry. 2C.4:1.
From the mercy shown to him proceeds the powee cimtinuation shows that the Greek sense "toaadiy/bis
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subsumed under the sense of "to fail," "to grow nuéaPaul will not allow any failure to terminatéshministry or to
cause him to grow tired in it.

The word for service or ministry is the same wdrat twe translate into English as deacon. The peitfitat this ministry
or service or task to which we claim to have bealted is worth our entire effort. This is not adide. It is not
something in which we engage ourselves only pathefday or part of the time, but rather the mampleasis of life. |
must say that | do not like the emphasis that isgoput on what is called the lay ministry or laitrvessing or getting the
non-ordained involved in spiritual.matters by nuawer denominations. | must confess my own apprecidtr men who
are called deacons in our fellowship; laymen whaklafter much of the logistics of the church pragranarry of the
material concerns, much of the red tape of org#inizal life, not any of which | enjoy doing. | haseccessfully avoided
a great bit of administration. | had much rathexcteand preach and study and visit people. Theréhamise who like
administrative jobs, and | like for them to havedé jobs. Somebody joked in here last night abounesof us Baptists
sitting there indulging in a very innocent recreaél pursuit. Somebody said, "This is the way tH8aptists decide who
gets to be Mission Chairman." It may be. | do nmaw. | had not. heard that before. | have nevenlddission Chairman,
and | am pretty sue that | am not going to be. &li®a necessity for the administrative prograrnd, laaam appreciative of
those people who are willing to do those thingto hot like to do them. That is not the ministrytbich | feel the call of
God in my life. Neither do | quarrel with those wkelect other ministries which they will develog.tAe same time | do
not want anybody quarreling with me about mineaynhan in our church not too long ago was expregssimgisgruntled
nature with some things and he said, "Preachet thg idea that you just do what you want to agoere.” | said, "That
is right, and | want you to remember it." That ggyless than half my age. | said, "We are livingJapan. Age is
recognized and respected.” | like it that way. idogo live in China if | could. | understand ithetter there. | have no
quarrel with you doing what you want to do in therd's leadership. This is good. Let it be a treroeisdpower in your
life in accomplishing God's will for your life.

Il Cor. 4:16 has much the same translation: Weatdase heart. We do not grow weary. We do not giveven though
we see a lot of things on the outside deteriorafiiadce heart: Be aware of the fact that the innan on whom God looks
grows in grace, godliness, and righteousness. Diosge anything deteriorating in your relationsiighie Lord's work?
Many people do. The modern school of missionarghizg says, "Go only where you get results.” | @b quarrel with
that. | like all of those good results, too. | liteeread those letters that missionaries write iadke constituency telling
of all the good things that have happened. | hateamitten many of those letters. | came to Japhere people do not
just jump up and join immediately. We just have nadl a real good revival in our church since | Hagen here. | hope |
live that long. But, | have seen some people gmograce and knowledge and wisdom and experienay ate building
a new train line just two blocks from our housed anvery large and fancy train station. | have étien how long they
have been building it. | told somebody the othey,dahope | live long enough to see that thing pdeted.” | do not
know whether | will or not. | have no idea how therd will work out of our efforts that which willlgrify His name
when there is so much all around that is discoagglisheartening, people giving up, falling by teyside. Paul says in
effect, that even though what you see cannot bemthe plus side of the ledger, accept what yawkGod sees, and do
not give up. Just keep on with this task.

Eph. 3:13 carries a similar admonition. in the ékrélew Testament is used to describe the pointuofshment or
persecution, whatever it is, wherever there isqanesapplied. It may be the whip that is used enbdick of the slave. It
may be whatever is inside the trap that clobbetswhben you get caught. That is the Paul sayssK'lyau not to give up
on the basis of my suffering which is in your béHadr for your growth. He did not say they werdfsring. He said that
he, himself, had met with all manner of problemshia preaching of the gospel. Friend, | have alprokat this point. |
have not been in jail. | have not suffered whippinigave not suffered shipwreck like Paul did. | aot asking for any of
these things. If you get on one of the 747s oetiig@valent version very often, you begin to rementbe statistics of the
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stories you read in the paper, and wonder if this is going to make it where you want to go. Yoghibecome one of
those statistics. That is a modern-day interpi@tatif some of the things that Paul described ireRjgerience in the first
century. But, he could say in effect, "l do not hafge these things. These things become realitydar that you might
be benefited." Perhaps you heard the story longaagatold it many times, of the Sunday school teaesking the little
children, "What do you want to be when you grow"upf?ey told her all manner of things and got arotmthis little girl
and she said, "A returned missionary." | have marbone, but | know they get a great deal of reitiognand people are
always expressing appreciation for them even thqegiple do not know half of what the missionariagehbeen through,
and would not believe it if they were told.

| will never forget my first experience on goingckao the community where | used to live after wisatalled the first
term overseas. | had just spent four years living foreign environment. | had just spent two mergbing across Europe
visiting places | had never seen but had read abetdnt in to talk with a friend of long yearsastling to tell him all of
these marvelous experiences that | had just hatblwaat did we talk about? The same old problentgsthat we used to
talk about years ago. It made me so angry. | watdeshy, "Dummy, why don't you wake up: There iseamendous
world out there just waiting for what we can davié ever wake up to the fact that we can get ouethad do it." Too
many of us look,at the problems. Many people ofieme to me telling me why we cannot do so-and-say] "Let's look
at it from the other perspective; figure out howee® do it." Do not worry about those problems thatild keep us from
doing the desired thing. When | first came hereelveas a building project underway. Through a roisaiy friend who
speaks nihongo, we talked with a Japanese buitdingractor. | made a suggestion and it went throntghpretation and
translation, and then the missionary friend turtteche and said, "He says, 'We do not do it that xexe.™ | said, "l am
well acquainted with that. | have heard that faarge' | never did like to hear it. If it is thedtrtime we have ever done it,
then let's wave flags and get out a band and ddhallis cultural to institute a new procedure. IRead a fabulously
affirmative outlook on the ministry that God gaweehim all through his lifetime.

Gal. 6:9 is identical to a statement in || Thes&33Doing good is a literal translation of the @dnat Paul used. There is
a play on words in the Greek text here. GRK is &ad GRK is good, and the antithetical emphasjmisted out. The
warning implies that it is impossible to do a gabihg in a bad way. Does that make sense? Did yeusee anyone get
caught in that trap? | have seen people run roughsekier other people with the very best of intamtiowvith the finest of
programs, with very effective methods, but withamplete insensitivity to the feeling and attitudetioe people they
claim to be working with. What happens in that&iiton? They are turned off. They are not goingdoperate. They are
going to be the ones to give up, fall aside, grosamy. Do the good thing that you intend to do moad way, so that it
produces the good results that you intend to actismp

| have already told you that | pastored churchesventy-five years in the States before | tooktloa rest of the world.
For twenty of those years | was a member of theaRo€lub, Rotary International. That is one of thasce a week
"meet and eat" clubs. You do not necessarily hawotanything; just show up. But, | enjoyed itnjayed the fellowship
with other men in the community whom | did not segularly except there. Many good things abouBitt, when my
wife and | decided to follow the Lord's leadershifo other parts of the world, | tendered my reaigm to the local
Rotary Club. The president read my letter of resiigm at the appointed time; | was present forrdeling. He had no
sooner gotten the words out of his mouth until smmeeacross the room, more or less in an undertoade a statement
that went something like this, "Something wrongnD&now what it is. Preachers just do not do thbgeys. After he is
gone we will find out what it is." | was impressedth that, so | remembered it. | have not been kacthat place to
attend that Rotary Club meeting since | left théngt, when | do go back and get an opportunity git with them, | am
going to ask, "What did you find out? What washittwas so bad? | would like to know about it." héntend to tell
them, "What you said was bad; God worked out favxdgd have had an infinitely more exciting expedersince | left
you than | ever had while | was here. God has apemeeyes in more ways than | ever knew vision dadcur. God has



22

given me experiences which have convinced me ofpidiser, and of the validity of the service thatahcooffer in His
world, far in excess of anything that | discoveiegour community.” Therefore, do not underestimatepower of good
and doing good when you do not give up. Continué thie task. Follow the Lord's leadership and dotkiings that God
wants done in our lives.

A SHARING OF THEOLOGICAL TRADITIONS, EMPHASES, AND DEVELOPMENT
I. The Confessional Churches by Benson Cain
SEIKOUKAI (ANGLICAN CHURCH IN JAPAN)

On May 18, an Anglican-Roman Catholic prayer serwi@s held at St. Ignatius Church in Tokyo attertdedome 700
persons. Foreign and indigenous hierarchy of betiothinations presided. They commemorated lastsygE382 May
meeting in England of the Bishop of Rome with thelbishop of Canterbury. That occasion was a naitesstmarking
twelve years of dialogue, by theologians from bsittes, on issues which have divided the two cherébemore than
four hundred years. (Japan Christian Quarterlyl, E&B3, p. 187.)

The above quote is an indication of the ecumemuabd of some confessional churches within Japamgiuhe last
twenty-five years. Two-thirds of SeikDkai remainesl Seikoukai during World War 1. If penitent, tbther onethird in
the Kyoudan (United Church of Christ in Japan) daglturn to the Seikoukai at the end of the wat.cAme back into
the Seikoukai so that today they number about 87&five members. The present pro-catholic empliesise of the
marks of the Seikoukai today. Japan Seikoukai cdtees must decide, by 1985-86, on four points wlign Roman
Catholic church. These include the Eucharist, theistny, and two points on authority. Already therRan Catholic
church has made some concessions on the effedtjmeot the Eucharist, and has come to new undetstgrof the
ministry, which means that the future looks bright unity on these four points. However, the auitigoof the pope
remains a major problem for many in Seikoukai.

The changes in the prayer book in 1959 have bdkwkxd by the 1979 kogoyaku (Modern Language) préngmk. The

theological content of the prayer book has thuslmanged to emphasize more the need for socidtesr Prayers for
the emperor and his family are contained in theg/gardook which is a break-through in Japan for aodgnation or

confession. However, unlike the king of Englana, &mperor is not the head of the church. In thethasSeikoukai has
not wholeheartedly fought the emperor system. Thpezor and ancestor worship have been compromistitipast. It
may be that in the future the prayer for the emparay be omitted. Maybe twenty to fifty percenttla¢ present are
fighting within the Seikoukai so that confessiopatity can be maintained. The Lambeth Quadrilatetiee Cannon of
Government, and the prayer book are the backbodecifinal confession for the Seikoukai. The Thintge Articles of

the Church of England are not influential in Japan.

There are some new ideas in the area of episcopaeye is discussion within the Seikoukai todayrcuethority. The

episcopate is being reviewed. Is not a democratimmfof government better? Bishops' authority andpfes' lay

movements are now in flux.

RUTERU (LUTHERAN)
The four Lutheran churches in Japan, including Ngian and American Lutheran backgrounds, seem &irbggling

with internal issues rather than external issukdae to other denominations. These four churchesTde Nihon Fukuin
Ruteru Kyoukai (American Lutheran) with 8,540 aetimembers; the Nihon Ruteru Kyodan (Missouri Symeit) 2,380
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active members; the Nishi Nihon Fukuin Ruteru Kyidkéorwegian Free Churches) with 2,060 active mesibend the
Kinki Fukuin Ruteru Kyokai (Norway State Church)tivil,600 active members.

There is one woman ordained in the Nihon FukuineRuKy'okai. Women serve on church committees infalr
churches, but women are not ordinarily ordainegassors in the other three churches.

Publications of the Augsburg Confessions and Ca&ethas well as commentaries on the confessiorcatedhisms sell
well in Japan. Tokuzen Yoshikazu, of the Japan é&nath Theological Seminary, has been very activteaimslation and
publication of various Lutheran confessional stadgand catechism materials. The Augsburg Confessid530 is the
general basis for all Lutheranism, but more preggindern issues are the concern of the Lutherarckhin Japan. Some
guestions now being discussed and decided are:hathiet admit non-confessing infants to the Loralsd or not; and, if
children are admitted, should they receive onlyatifeIf confirmation is at twelve years of age, dtiainere be a
reconfirmation at, say, seventeen years of age®@1@ly the Lord's Table is not fenced in the Luéimechurches in Japan,
and there is little or no knowledge among the membéany discipline being enforced among membepastors.

Lutherans have always had a social consciencepgmnJsuch as orphanages, old peoples' homes, gnébhdéhe poor are
a part of their history. 'Today there is emphasisacial action as well. Committees are activelykivay against changes
in Japan's constitution which would nationalize (dasi or Ise Shrine, or reinstate emperor worship.

Concerning cooperation with other denominationstehs no problem among Lutherans. There is no mewngin Japan
for overtures to the Roman Catholic Church fordi@Bhip or reunion on a doctrinal basis. KitamorizEawith his

theology of the Pain of God, left the Lutheran dmuduring World War Il when the Kyadan was formBeéasons for his
staying in the Kyodan probably stem from theolog®eumenism on his part. However, he has beenenfial in the

Kyodan to promote confessions. The Pain of Godltlggo(1946) emphasized by Kitamori needs more agmént

within Japan.

The December 11, 1983, visit of the pope in Roma taitheran church is a gesture of ecumenical dship, but deep
differences divide the churches worldwide. Theradssuch effort in Japan toward reconciliation. Téeent celebration
of the 450th anniversary of the Augsburg Confessisas duly observed in Japan.

The Nihon Fukuin Ruteru Kyokai is particularly enaglzing that they are a confessing confessionaicbhBefore 1960
they were almost closed to the idea of changetduday's emphasis on confessing implies changeicpkatly in the
realm of social action.

There appears to be an inconsistency between kaioggly confessional, and yet being Christian huista. The great
doctrines of sin and justification do not reachplgénto the hearts of many pastors and lay pediiere is a need for a
sense of sinfulness before a holy God; of sactifleaotion to God due to the sacrifice of Christdaf justification by
faith as Luther experienced.

CHORO, KAIKAKU HA (PRESBYTERIAN AND REFORMED)
The last group of confessional churches in JapanTdre Nihon Kirisuto Kakakuha Kyokai (Japan ClhaistReformed
Church) with 4,100 active members (7,727 on roliE Nihon Chourou Kyoukai (Japan Presbyterian Ghijungth 653
active members (1,230 on roll); the Kaikaku Choukywukai (Reformed Presbyterian Church - Covenaiteith 122
active members (188 on roll); and the Kambarandor&h Kirisuto Kyoukai (Cumberland Presbyterian Chirwith
1,273 total membership.

The first three churches stand together in doctraed on the Westminster Confession of Faith, 16Hé Kambarando
Kyoukai holds to the Westminster Confession oftkdibgether with certain Arminian doctrines whidgate at least one
part of the Westminister Confession. For examley tdo not believe in double predestination. Ehirches belong to
the Japan Presbytery of the Cumberland Presbyt€hanch, Texas Synod.

The Nihon Kirisuto Kyoukai (Shinnikki) does not tea& long confession of faith, but a short staternéfdith adopted in
1953. Their roots are in the Presbyterian churddtrite just the same. The 134 Shinnikki churchet) wmembership
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of 5,809, have been strongly independent, yet lgr@dtuenced by Barthianism, so that their orthegds questioned by
the Kaikakuha, Chourou Kyokai and other evangelieaitors. The Shinnikki is strongly indigenous Witthe fellowship
with missionaries.

Many of the "Kyu Nikki" (Old Japan Christian ChujdAresbyterian churches are in the Kyoudan todbgirTinfluence
is strongly felt. For example, Kumano Yoshitaka Weisten many theological works, although stronBlrthian.

Among the problems facing the Kaikakuha is the iiloetof the inerrancy of Scripture. Some pastorgehsaid that the
doctrine of inerrancy of Scripture is excess bagg#d@ long as one believes with the whole Churcthéninfallibility of
Scripture there should be no problem. The Nihonr@€lkgoukai and the Kaikaku Chard Kyoukai hold terirancy as
well as infallibility, as does the overwhelming gy in the Kaikakuha.

Christian liberty is another issue. The Kaikakulaa hot taken a stand against drinking but agaimstkeness, whereas
the Nihon Chourou Kyoukai and the Kaikaku Chard ilai are against any social drinking.

For the past twenty-five years the Kaikakuha haadily received land and buildings through missigrefforts of the
Presbyterian Church in the United States of Ameasiod the Christian Reformed Church, whereas therNiBhourou
Kyoukai has been buying and building slowly throiigrown membership stewardship.

In the Kaikakuha there is some looseness abousiEms marrying nonChristians so that an influént#stor regularly
permits such marriages and performs them, althdwglprefers not to do so. The Nihon Choro Kyokasti®ng for
believers marrying only believers, and strictnesthis regard is generally maintained.

In order to maintain purity of the faith the Kaikdla several years ago disciplined Rev. Nagumo Yi&iohis

charismatic leanings. He was forced to leave theodnation. Hattori Michiyoshi was disciplined fadmitting

nonbelievers to the Lord's Supper and was foraededve the denomination. These are the only tveeca@f severe
church discipline reported by any confessional chur

Rev. Okada Minoru of the Kaikakuha, and former et of the Kobe Reformed Theological SeminarKobe, has
written many theological books and articles. Hiprapch is apologetic and doctrinal. His most famewsk is

Kaikakuha kyogigaku (Reformed Church Doctrine). R8akakibara Yasuo, pastor of the Kaikakuha OnchokKi in

Tokyo, has written many commentaries and other vdodm the Reformed perspective. The Kaikakuha 8ynas

published four works as follows: Seisho ni tsui@oiicerning the Bible); Fukuin ni tsuite (Concernitig Gospel ;
Kyokai to kokka (Church and State); and Seirebnite (Concerning the Holy Spirit).

The Presbyterian and Reformed churches have takemgsactions against the Yasukuni Shrine issud,aae meeting
and publishing materials regularly in order to fard their hopes that Japan's constitution will metchanged, and that
freedom of religion can be maintained. These clagcare strong on missionary emphasis with seveisgionaries
serving overseas. Others are supported under Waalif similar sending agencies.

Three Kaikakuha pastors are engaged in full-timeas@vangelistic work in a hospital, a school fbe blind, and a
rehabilitation center. The Kaikakuha supports tloddéKReformed Theological Seminary and the Nihonr€Kgy okai is
strongly influential in the Tokyo Christian Theologl Seminary.

While some individual Baptist churches have stroogfessions, Baptist churches as a whole are cenesidree churches
and, therefore, will not be considered here asassibnal.

WHY HAVE A CONFESSION?
What do we believe? Why not say so in the form obiafession? Do we want every believer to beliehatie likes and
wants? Is the faith once delivered to the saintddgus and the Apostles to be side-tracked inntleeeist of subjective
thought and experience? Personal faith and experiare imperative, but they must be rooted anddoamséistorical
Biblical doctrines and in the person of God thehEatthe Son, and the Holy Spirit. We must avoiel éiscape from
reason and Biblical revelation by hiding under ¢luise of freedom and individuality. This easilydsao an existential
decision or leap of faith into subjective experiemdthout Biblical content. Confessions are desedbr the following
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reasons: In order to have personal orthodox belieferder to insure discipline in the church; irder to proclaim in
evangelism that which was committed to the saigtshie Apostles; in order to plant churches whicli emdure the
passing trends or novelty in theology; in ordeb#ofaithful to God's word; and confessional chusckiand together in
presenting content to the Christian message.

Originating in doctrinal zeal and Biblical fidelityow, today, there is no problem with unorthodoxfegsions within
each church. However, the problem is that some ctiesr and some ministers do not wholeheartedly Jeeltbe
confession and are not disciplined to do so. Hefee,churches have become more orthodox in magsasf doctrine.
Conservativeness is growing among free churchesahdlways in the confessional churches. The aside is not the
problem, but creeping humanism which loses sighih@holiness, justice, and love of God.

QUESTIONS FOR DISCUSSION

Does having a confession guarantee orthodoxy, sigeegvangelism, church growth, or social actionRatis the
relationship between doctrinal purity and the wilness to enforce church discipline? Is humaniseeping into all
churches to such an extent that the "cutting edfi¢fie gospel message and conviction of the predsHest? What do
confessional churches have to learn from free ¢tes? What can free churches learn from confessatneithes? When
have the fine points of any confession been empbdgpublicly by the denomination? Is the recent leasjs toward
corporal unity in fact a denial of confessionalify® Is the confession a kamban (signboard) fonamtoxy? Are there
confessional heretics hiding behind confessionsumee of social and financial security or other sea8 If there have
been almost no heresy trials does this mean thtteapastors are orthodox? Could it mean thatthech does not care
if some are unorthodox? Why is it that many of dwangelical and conservative churches have a higker of the
Scriptures than some of the confessional churche#ffe position on the Scriptures the most impdrtanchstone of
orthodoxy among evangelical churches? Will zeal3od's word lead to theological soundness?

The confessions are guides to orthodoxy but noaguee of it. Only if discipline is enforced will tandoxy be
guaranteed. This may result in sterility with n@aegelistic zeal.

A balance needs to be maintained between confessiod living faith; between the form and the hebetween the
statement and the practice; between the Bible hedChristian life. The confessional church thatntans doctrinal
convictions and purity even through heresy trialg] at the same time maintains the love of Godnaawl demonstrated
in evangelistic zeal and social concerns, is theaththat benefits from having a confession.

If, within each confession, there is a strong doetof the infallible Scriptures as the very WofdGmd, the likelihood is
that that sort of confession will pack more powead Aave more punch than a similar confession lactiis single strong
point of Scripture. For, after all, the confessiaas never be infallible, but fallible confessiaan point the way to an
infallible Word of God which abides forever, unchad and unchanging.
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II. Nihon Kirisuto Kyodan by Gordon Laman

| accepted this assignment with trepidation. Myspective on the Nihon Kirisuto Kyodan is from expece within it,

but not a view from the top. | have never workedhat church's offices or served in an administeatiapacity in it.
Having come to Japan in 1959 after two years ajlage study, | spent exactly twenty years on tfamdsof Kyushu, in
Saga and Nagasaki Prefectures, doing district elsng mass media evangelism, and pioneer chuiaftiph as pastor
of Hirado Preaching Station. Since 1981 | servahanfaculty of the Tokyo Union Theological Seminanmgaving been
chosen and invited by my Japanese colleagues tionasthis new responsibility. | believe, therefdlet mine is a voice
from within the Nihon Kirisuto.Kyodan. | do not @ha that what | have to say is from an unbiasedhjedative point of

view. Nevertheless, | will speak as honestly anddadly as | know how in the hope that | may conité to

understanding and reconciliation within the bodyCbfist.

TRADITIONS AND EMPHASES
The Nihon Kirisuto Kyodan of these past twenty-fixgars does not represent one tradition, but ratickrdes a mixture
of traditions. As most of you are aware, what we/ispeak of as the Nihon Kirisuto Kyodan is a chutet was formed
under duress during World War Il. However, the mxdépressure that brought this church into beiogschot account for
its continued existence, amidst many trials, toghesent day as the largest body of Protestanstims in Japan. The
Kyoudan was a forced union, to be sure, but of dies in Japan that had already been well estadlisimg before the
war. Not only does its history go back to the bagig, but also certain of its theological tradisowere born or
implanted early in the pioneer period of Protestaisisions in Japan.
I will identify four theological currents datingdm the nineteenth century beginnings that have leenulative and
persistent characteristics still significant in #fyodan of these past twenty-five years.

1. Biblical: The first tradition | would like to et out is that of emphasis on the Bible. In cositt® Roman Catholic
missions, from the very beginning the Protestaetgah to translate the Bible into Japanese and taatipreach it.
This biblical emphasis left an indelible mark opdiaese Christianity in general, and on the Kyodapairticular. An
emphasis on thorough expository preaching and sefible study, rather than on topical preachind personal
testimonies, are still a living tradition and kehacacteristic of most Kyodan churches throughopada

3. Missional: Theology among early Japanese Caristitook a form that served the life and missiornhef church.
Pioneer Protestant missionaries did not emphasieeldgy in the European, academic sense, but rasught
theology to establish sound doctrine in a church missionary situation. From the beginning, thaneftheology in
Japan was a kind of mission theology. To this dagny Japanese Kyodan theologians see their taskeaof
clarifying the nature and content of the messagettie church must proclain.

4. 3. National: In the 1870s, from among the e&igtestant converts, groups or bands were formegboifig men
committed to the cause of communicating their naithfto their fellow countrymen. Already at thisagé the
beginnings of a kind of national theology may becdined. It did not tend to be nationalistic, altjio it has
repeatedly been tempted to become so. By a natthealogy | mean the attempt of Japanese natidoat®nfess
their faith in the context of their own languageltare, and history. That theological task has ico@td to be both a
necessity and a dangerous path.

5. 4. Free: Especially from the latter part of tikeeteenth century we can observe a related curdapainese theology
has sought to be free from foreign theology anth@tsame time independent from the state. Thedlotye Kyodan
and its forebears has not always been sucesdithat.

The roots of the Kyodan go back to the first Prateischurches in Japan. The earliest missionamigs fvhose ministry
these first churches were born were all of the Reéal and Presbyterian missions. They and theiy dapanese converts
shared the vision of one Protestant church of €hrigapan that transcended the denominationalfstheoWest. As a
product of this ecumenical ideal, the first Praasicongregation, organized in 1872, was nameda¥igfirisuto Kokai.
As subsequent congregations were formed in thesl 8@y were formed into the Nippon Kirisuto Itéhiokai. As new
missionaries of other denominations arrived, it Waged they would all be able to work togetherriadginto being one
national church for all Protestant Christians ipala However, in the words of Kumazawa Yoshinolbuipth the very
beginning the church in Japan suffered from a djgancy between the ecumenical ideal and the deational reality."
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After a failure of the union movement with the coegpational churches in 1890, the original idea ala@ndoned and the
Church of Christ in Japan, or Nihon Kirisuto Kyoykaecame a denomination on a Reformed-Preshytbdais. Pastor
and theologian Uemura Masahisa became the mostipeotrieader in this increasingly self-conscioud aelf-reliant
church. This church formed the largest nucleushef union when the Nihon Kirisuto Kyodan was forniedl941.
Methodists, Congregationalists, Baptists, and sthingy smaller denominational groups were also ghdunto this one
organization. There were mixed motives in the odgdf the Kyodan. Some saw this as part of the wgrkut of the
Japanese Protestant tradition of unity for missiurt. there is also no question but that the natistiamotive for unity
of the nation in response-to government pressussprieary.

This ecumenical church fell heir to a mixture ofédlogical emphases and understandings of the gaspethe church.
Some current controversies in the Kyodan have rihatisgo back as far as the turn of the centuryd s important to
note that they were, from the beginning, not cordrsies among missionaries, but rather betweemitbst prominent
Japanese church leaders.

1.

Uemura-Ebina Debate of 1901-1902: When a jouaingelistic movement was proposed, Uemura expretgsed
opinion that if the movement were to be successfutad to begin with a clear agreement on the reatd the
gospel-namely, that God became man and died ocrdiss to redeem sinners. Ebina Danjo, prominenleamong
the Congregationalists took this to be a personallenge. The result was the Uemura-Ebina debdtiehwevealed
the heavy influence of nineteenth century liberatr@an theology among key leaders of the Nippon lKuiyokai.
To quote Uemura, Mr. Ebina does not believe inddigy of Christ; he denies him worship and says$ @faistianity
is not centered in Christ himself. We believe is theity. We believe that he is God made man. Wewaeln Christ's
omnipresence and immanence. We worship him andtprbym. Mr. Ebina looks up to Christ only as acteer. We
do that, but believe him also to be Saviour. MiinBlemphasizes learning from Christ. We believiiin, are united
to him and depend on and entrust ourselves to hitifeé and in death. This debate served to claaifiyong the
Japanese Christians the Christocentric naturearigalical Christianity.

2. Nationalism and Christianity : Uchimura Kanfounder of the Non-church Movement Mukyokai ,aagoung
Christian teacher, refused to bow before the Inap&escript on Education in a school ceremony, idenisig that an
act of idolatry. He was discharged from his jobisTimcident resulted in significant debates andlipabons by
Japanese Christians on the issue of nationalismCéunidtianity. It is important to note that sometioé prominent
men in the liberal stream at that time, namely Bbidozaki, Yokoi, Miyagawa, and others, made attsnip
accommodate themselves to Japanese nationalisnex&omple, Ebina proclaimed that the God of the Bibhs the
same as thA Japanese Shinto god and that Chrigtisas a developed form of the Japanese spiriteiStattempted
to integrate Buddhism or Confucianism and ChristyarNo doubt these men had a kind of missionaryiveo but
the syncretistic dangers are obvious. Meanwhilenlwa and his colleagues stressed the church asriati@n
community and concentrated on church developmeybuiai keisei). Consequently, it could be said ttred
orthodox evangelicals tended to isolate themsefi@® social and political issues. Christianity gre@nmarily
among the middle-class. At that formative stagelemtvangelical theology per se was clarified, tiight relation of
church and society and church and state were nedequately dealt with theologically. As a resudpanese
Christianity has been repeatedly tempted to accamateoitself to Japanese nationalism. Japan's histér
persecution, prohibition, and oppression of Chaisty, and the persistent more subtle communicaifahe feeling
that to be a Christian is un-Japanese, deviannimhéempts Japanese Christians to seek accepsanutto drift into
accommodation to nationalism. This tendency hasigted.

Kagawa Toyohiko and Takakura Tokutaro: The NeticChristian Council of Japan came into being 923 This
interdenominational council began to address itgelfocial concerns, and in 1928 published itsadamieed of
fifteen articles. It dealt with human rights anduality of opportunity, racial and national discrimation, marriage
and chastity, the status of men, child labor arzhtional guidance, Sunday as a public holiday,tpiuien, labor
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relations, temperance, cooperatives, graduated taxel a world without war. In 1929 the NCCJ degtitbecarry out a
five-year "Kingdom of God Movement" based on thatial creed. Kagawa was the leading theologiannukttiat
movement. Kagawa's theology centered in the redeenfpdve of Christ on the cross, and saw this |lagethe
motivation for the social life of man. Although Kaga was certainly an evangelical preacher, hisdiggovas clearly
a social gospel. His image of the kingdom of Gost its eschatological perspective and was idedtifieore with
cooperative societies in present history that cewjoress redeeming acts of love.

Takakura Tokutaro stood in great contrast to KagaBaptized by and a disciple of Uemura, he authdhed first
systematic theology by a Japanese. Influenced lojtiSit, German, and Swiss theologians, Takakurgesyzed his
thought in his work, Evangelical Christianity, pishled in 1927, and still widely read. While Kagawaesupposed
continuity from society to the kingdom of God, Tkkea emphasized discontinuity. Takakura said, "feadization of the
kingdom of God is not a progressive matter, butedemptive and creative one." Takakura was escltalp
transcendental, and individualistic in emphasis)ewagawa was evolutional, immanental, and sastiali This tendency
to a dichotomy between sound theological thinking a sacrificial application of the gospel to lifehuman society
persisted.

Kumano Yoshitaka and Kuwada Hidenobu were the Jsggatheologians who in the 1930s introduced thiedieal
theology of Emil Brunner and Karl Barth to Japaakdkura's disciples all turned in that directiamg after the debate on
natural theology between Earth and Brunner in 1B&#hian theology became the dominant theologyajyad until after
World War Il. As a move to restore the focus ofdllegy on the Word of God, this can certainly bensag theological
progress. However, we must take note of the watlcition and particularly the actions of Japan amtion during the
same period, and of the weakness and silence @odatodation of most of the Japanese churches aristi@h leaders
in the face of rampant Japanese nationalism.

Barth is still influential in theological circlesf ehe Kyodan today. But after 1948 the theologyKafrl Barth was no
longer the theology, but became a theology amongynoshers. Virtually all major theological worksofn around the
world are translated into Japanese. Kyodan pastmistheologians today have probably read more wittetheology

than those of most countries. They have graduabpime better able to learn from others and, asdhnee time, do their
own thinking.

Kumano, originally inspired by Barth, became a vergductive theologian in his own right. Watanalemda, a biblical
theologian, contributed a trilogy, The DoctrineSufripture. Kitamori Kazo, author of the Theologytieé Pain of God, is
recognized worldwide for his unique contribution time field of Christology. Sato Toshio, Ohki Hiddéumazawa
Yoshinobu, Doi Masatoshi, Takenaka Masao, and nwmhgrs are making their theological contributioliss worth
noting that post-Barthian theologians such as &atbOhki formulate their theology in terms of adlogy of culture or a
theology of history. Ohki's eschatology holds thesion of both the already and the not yet. Theseldgians endeavor
to see their evangelical theology in context, whsmBarthian theology tends to focus too exclusieelyhe text.

The end of World War Il brought a time of challertgethe very existence of the Nihon Kirisuto Kyod&gcause of its
nationalistic origins, many churches seceded. Mstifor secession, however, appear mixed. For sbywasi a matter of
denominational identity being stronger than idgnéis Japanese Christians. For others, promiseimaricial aid were
involved in the decision to leave the Kyodan. Mamywever, despite ill feelings or reservations esning the manner in
which the united church had been formed, decidedetnain together in hopes of fulfiling the origindapanese
Protestant ecumenical ideal more concretely. Noveagesatisfied with the status quo.

Believing that providence was behind its foundisgpporters of the Kyodan took up the problem ofiaiating a new
confession of faith. In 1948 the Kyodan made itaclthat it stood on the Apostles’ Creed. And by4136e Kyodan
prepared and declared its own Confession of FKitamori was the leading theologian involved in fbemation of this
confession, which endeavored to declare its spaaialre as one Church. And then, in 1958, the Kyqablished the
"Christian Guide for Social Action" to express thurch's ethical responsibility more concretely.
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| believe it can be said that the Kyodan has mdtflerte to overcome the contradictions of its pastween its
achievements in theological clarification of itsaagelical faith, and its failure to consistentlyddaithfully apply that
faith to the context in which the church lives. 0se Kumazawa's language, it is seeking to integeateand context.

Nevertheless, the fact remains that the Kyodareis th a mixture of traditions. Many view this pdlity within one
church as a blessing and an opportunity to leasm fthose with different experiences in Christ. Hegre working
together has often been difficult. The Kyodan carateim to have achieved unanimity in its underdiag of the gospel,
its concepts of how the church should be admirgsteor its convictions in regard to the authorityttee church and its
judicatories.

DEVELOPMENT
| have spent considerable time discussing the gsand problems of the past. Without doing so | dowdt assess more
recent developments. Against this backdrop thergtwias developed from this legacy? Some of you trligh to
respond and say, "Chaos." No doubt many outsidersvall aware of the Kyodan's many problems andknesses. |
hope those of us serving within the Kyodan arehtiod to them either. But | can also say that |dhaeen God at work
within and through the Kyodan during these tweite-f/ears.

Allow me to draw upon the outline of what | havédsabout the traditions and emphases of the pasfaBthe large
majority of Kyodan churches .remain the churchethefWord. Consequently, despite the distorted arnfagm media
coverage over recent years, most Kyodan churchésragpeople in a strong evangelical and Christaredl faith.

While on the denominational level other issuesrgete attention, on the local church level most ceggtions have a
primary interest in mission. It may not have a wart national scale, but they are concerned tonew converts. In
addition, reflecting theological developments, giegrams of marry churches reveal a broader corafeptission that
includes also ministry of love and concern for vehpérsons and their needs.

In terms of a national theology, the Kyodan shouet tt is wrestling with the issues of its contextre than before. The
activities and ideologies of the radicals are aresgive reaction against the past. Many Kyodarewais are becoming
more aware of the need for a balanced emphasibeolViord of Cod and relevance to the situation incivlwe live.
Certainly we can say that theological activity lre tkyodan today reveals that Japanese theologiensare free than
ever before, and increasingly able to transcendirtits of their environment. Many can function tive world stage.

One of the reasons the Kyodan has not disintegrdespite the conflicts and trials of the paseéft years, is that many
are truly committed to the ideal of a Japanesestihn church that transcends foreign denominatant has its own
identity.

It is true that conflicts continue within the Kyadd.ooking back, we can see that the issues aramiqtie to today. And
we know, for example, that the radical theologyrabi, Tagawa, and Takao that has denied evang&ieastology will
not gain a large following in the Kyodan. Rathérmiay possibly stimulate the renewal of the orthothith of some
Christians.

Kyodan Christians are more alert to the dangersatibnalism than they have been before as a rektdcent issues and
movements. They are increasingly concerned to dpwekaningful relationships with their Asian neighh

Another interesting development of recent yearghast the role of the missionary has changed. Kyeedtated

missionaries, during these several decades, hakeeglfrom the original pioneer or initiator stagf@;ough the helper or
background assistant stage, to a new role as @at¢imiag partners in the mission of the church. Toésis a kind of
theological progress.

While these positive developments may be obsenvéde Kyodan, there are also areas of continuimgem. One issue
is the meaning of having a confession of faith. Yhahority does it have? To what extent and intwtey is it binding?
Another area of concern is the fundamental questidhe nature of the church. All recognize thealamngregation as
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the church, but views of the authority and functioh the national church vary widely. This complieatthe
decision-making process. Further, decision-makimdytae implemetation of church decisions is congéid by Japanese
psychology. How to carry out consensus managemeapluralistic church remains a challenge.

lll. The Free Churches by Verner K. Strom

| have been asked to give a brief overview of tlstwar Free Church Movement in Japan. Apparentlys imy
assignment to represent all the groups not covénedthe other two presentations. This includes aetsarof
church/mission organizations, and | feel very mliké one of the four blind men asked to descrileeuriderstanding of
an elephant. Forgive me if, because of my limitedetfor research and my circumscribed knowledgsudceed in
describing only the "tail of the elephant." No dgube discussion that follows will bring out neacts of the whole. |
share with you from my background as a TEAM misaigrand, no doubt, my analysis is colored by tikjgeeence and
background.

The term "Free Churches" in the context of this inamrefers primarily to churches that are non-eenical,
non-liturgical, but not necessarily nonconfessioRarhaps one of the common characteristics woallthé emphasis on
the autonomy of the local church, a practice oédiam in worship, and the holding to an evangelilaltrinal position.
These churches would trace their origins to thekwafr missionaries, both from North America and fr&uaropean
countries.

The Free Churches have experienced their greatasthgin the postwar period. Many have received arafited from
extensive missionary help. In fact, one of the pineena of the postwar period was the great influmiskionaries of this
persuasion. While many of the churches are of prstrigin, some date their history from the lasttaey. For example,
the American Baptist-183, Southern Baptist-1889AWEL891, Christian and Missionary Alliance-1896.h@ts date
their beginnings from the early part of the twetfitieentury. However, even these with a prewar hishave seen the
scope of their work greatly expanded in the postpeariod. | will not endeavor to name each churgbasately, but will
leave it to you to determine any further designmatid?erhaps as | share with you in this paperwibbwecognize whether
your organization is one represented or not.

THEOLOGICAL DISTINCTIVES

While the Free Churches cover quite a range othibelogical spectrum, still they have several comrfactors that |
wish to mention briefly.

1. Reliability of Scriptures: The Free Churchesamiversal in their belief in the reliability oféhscriptural records. Not
only is there a recognition of the authority of igture in all matters of faith and practice, bigaathe reliability of
Scripture when it touches on matters of sciencehastbry. Many of them hold to a position of bildidnerrancy,
acknowledging the complete trustworthiness of thmidal account. The Free Churches are BiblebatigvBible
teaching, and Bible-centered churches. This i©éurseen in the rather frequent use of the wordl&Biin the name
of the local church.

2. Lostness of Mankind: From this acceptance didzbauthority proceeds naturally a number of thgial positions
that greatly affect the work and the ministry oé tbhurch. One of these is a belief in the univelsstiness of
mankind. A corollary of this, of course, is theibEin the uniqueness of Jesus Christ as the oelgn® of salvation.
This means a total rejection of both universalisrd ayncretism. This places the church in a positibtheological
tension in a country such as Japan. How this affiaset life of the church, | may touch on briefljela

3. Personal Conversion: The belief in the lostrdssan and the uniqueness of Jesus Christ ha® lad Emphasis on
the need for personal conversion. In the past akyears much notability has been attached toettre tborn again."
In an article in the September 2, 1989 edition bffi€ianity Today, theologian Martin E. Marty hasarticle entitled
"Baptisification Takes Over." In his article heatds the great influence of the emphasis on th&opat conversion
experience by a growing number of churches in Nértterica. In the Free Church Movement in Japanithi&een
by the priority of aggressive evangelism, both peat and church-based, as well as the strong supparnumber
of para-church evangelistic organizations. Theelbéti the fall of man and the need to have a petsiifie-changing
confrontation with Jesus Christ has dominated thméstny of the church. This accounts for the emjshas the
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4.

primacy of evangelism over social responsibilithisTin itself could be an interesting topic of dission. The
practice of the "altar call* method of calling fdecisions in both local evangelism as well as inpevative
evangelism is evidence of the church's burdenlfii the church's evangelistic responsibility. Agd wish to touch
on this a little more fully when I look at sometbé emphases of the Free Church Movement.

Authority of Scripture: The belief in the authprof Scripture and its influence in the life dfetindividual Christian
leads to a recognition of the Lordship of JesusisClmver every part of a Christian's life. The resity of a Holy
Spirit-directed life has led to an emphasis onwuwek and ministry of the Holy Spirit. The Holy Spidirected
Christian under the Lordship of Jesus Christ isuthtthat affects the Christian's total lifestytés work relations as
well as his relation to his country as a citizehisThas led to an acceptance of a purity of lifestiyat has often been
misunderstood by the world, and interpreted asheeranegative approach to religion. Some churches lsalled this
a Spirit-filled life, others the baptism of the Bpiand others a deeper life; but in all, it hed fo a disciplined
church membership, and might account for the faat the church membership rolls and active churembership
are close to the same figure. Many of these chagrgihnactice believer's baptism following a persac@iversion
expedience prior to church membership. Again tliengt emphasis is on the personal aspect of a csiover
experience.

Second Coming of Christ: Another doctrinal engihas the literal interpretation of the Second @ayrof Christ.
Before and during the war, this was especiallyrangt emphasis of the Holiness churches, and betaeniesue for
the sentencing to a prison term and/or eventuahdgaa number of Holiness pastors. This is theigls hope of the
church that serves as an incentive for purityfef ks well as an incentive to aggressive evangeisw.

Purity of Church: The government directive thegated the United Church before World War |l imgd all the
churches in Japan. Following the war, the Free €lag already in existence elected to leave theedi@hurch and
to re-establish their own independent organizatiand, for many, a renewed relationship with theatdrnal
missions. No doubt various factors were involvedhis decision, but the doctrinal issue was notdatal. This
belief in the purity of the church, both doctriyatind practically, is at least one of the reasamstlie present
reluctance that the Free Churches have regardingdhmenical movement. This perhaps explains otteeakasons
for the increased number of separate organizatasthere has not always been a full agreemewt\akat doctrinal
distinctives must be held in common in order twgrghristian fellowship.

7. Local Church Autonomy: Another significarddition is the concept of the local church. Thipéshaps one of the
most commonly held practices of the churches tbathis seminar, have been lumped into the movémkthe Free
Church. It recognizes the universal church as garasm, and the local church as an organizatiois fds tended to
militate against central, denominational contralci$a recognition, of course, places a great de@sponsibility on
the local church leadership, and this is evideniced greater sense of responsibility by the lodalrch. This
emphasis on the spiritual nature of the univerkaleh, and the emphasis on evangelism has alsed¢au®luctance
by the church to be involved in political and sbeietion. Along with local church autonomy is thecttine of the
priesthood of all believers. This has tended taicedhe gap between clergy and lay people, anttéaded to give
the opportunity for each church member to exerntisegifts of the Spirit. Perhaps as much here amijnother area
practice and theory have never seemed to fullyleymize. | have personally seen, however, an eftobring these
into line without diminishing the ministry of thedal pastor. The practice of freedom of worship éasouraged
people to take part in the worship services ofltiwal church. In the local church at which | mieista time is set
aside in each worship service for a sharing time, this is often the highlight of the Sunday mogservice. The
exercise of the gifts of the Holy Spirit is seert anly in the public worship, but in the administoa and outreach of
the church. Practice of a congregational style @fegnment in an autonomous local church encouragesry
responsible church membership and an accountablstnyi

COOPERATION BETWEEN CHURCH AND MISSION

In no way incidental to the growth of the Free GiiuMovement has been the close cooperation bettheechurch and
the mission. Earlier in this presentation | mentidithe postwar phenomena of new missionaries figpdapan. In fact, a
number of these churches trace their beginningshéoentrance of these postwar missionaries. No tdgakous
relationships have been observed, but a most comonenhas been what in missiological terms is calteddified
dichotomy." This is a practical solution to a sfiegiroblem. The purpose is to give maximum libdryboth the mission
and the church, to both the missionary and theathomrember, to exercise the spiritual gifts giveentrby the Holy Spirit,
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and to fulfill the mission appointed by the Lordtbé Harvest , to both missionary and Japaneseeithi association, a
mutual autonomy is joined in practical cooperatibhe two largest non-Kyodan related missions iradaghe Southern
Baptists and TEAM, are both included in the Freaur€h Movement. Both have had good postwar growih lzawve
cooperated with autonomous national church orgéniza under the general relationship of modified¢hdiomy.
Clarifying the role of the missionary and the rofehe pastor, the local Christian, etc., has teduih an acceleration of
church growth, and in mutual fulfillment of missamy and national. The contribution of missionatieghe growth of
these churches has been significant. In many casesh of the pioneering church work has been ahroie by the
pioneering missionary.

EMPHASIS ON EVANGELISM

As mentioned before, one of the fundamental emphabéhe movement has been the priority of evasgeliThis has
been carried on both in the local church as wetiraa national level. Most notable on the natidexatl are the two Billy
Graham Crusades which were under the sponsorshipeofree Churches. These came as close to gaiaitignal

attention as any evangelistic effort held in postdapan. Cooperation in these evangelistic effooiwever, was not
limited to the sponsoring churches only. A numbiestber significant evangelistic efforts have talgace that are worth
mentioning-space permits only two. The "New Life Wdment" of the Southern Baptists was a missiongpeds
evangelistic crusade. The Honda crusades haverse/dapan with crusades in most large centerehasvrural areas.
Radio Pastor'Hatori, with Pacific Broadcasting Asation, has carried on an evangelistic crusaddastmnbeyond the
limits of radio and T.V. Several younger evangslete ready to carry on this tradition.

The two Congresses on Evangelism held in Kyotadrgther evidence of the priority of evangelisrhisTwas an effort
to study both the biblical and the practical asp@dtevangelism. The Japan Congress on Evangdigomsored by the
Japan Evangelical Association, brought togethemfig200 persons at the first one to over 2,00thatsecond for
concentrated consideration of evangelism, bothrohatly and practically. It clearly demonstrated dlh that the Free
Church Movement, very heavily involved in leadepsbi J.E.A., clearly gives priority to biblical evgelism.

The involvement of these churches also in muchhEtwe know as the parachurch work in Japan is kmellvn. This is
an effort to reach out from the church to specitdriests groups. These groups have had ready ancepnd recognition
by the Free Churches.

The impact of Christian literature, both productand sales, as well as Bible translation sucha®N#w Japanese Bible,
and the Living Bible, are products of this drive &vangelism. Efforts such as soodoin dendo, EMenpe Crusade, etc.,
have joined both radio and television evangelisrarireffort to "let every man have a chance to widadably hear the
gospel at least once." A further outreach is seemark that is carried out through Bible campsgdstu centers, etc.

While not being involved in the ecumenical movemetere still has been a recognition of a need drater
cross-denominational cooperation. Out of this hgu@wvn organizations such as the Japan Evangelisabdation,
briefly mentioned before, which is composed of bttle mission and national churches. The purpost igive
cooperation and representation to churches whichndit feel at home in the ecumenical movement. Asave
fellowshipped on the Board of the Japan Evangelsalociation since its inauguration, | recognizat tthe influence of
the Free Church Movement on this cross-denominaltifsllowship has been significant. The importanédelief in an
inerrant Bible, the need for doctrinal purity, ahéd emphasis on evangelism, has characterized.J.E.A

EVALUATIONS
While perhaps not within the purview of this paget,me just add some personal comments and ei@isat trust that |
am not in any way infringing on the responsibildf the paper that is to follow. Let me mention sopasitive and
negative points.

One of the major positive emphases has been thatasfgelism. As already mentioned, this has beetedaon both

locally in the church and on a national level. ikelmanner has the emphasis on biblical authority the place of the
Bible, both in the life of the church as well agttie life of the individual, had a positive effext the church. While not
wanting to get involved in the ecumenical movemémye still has been a recognition of the neeccémperation, and
this has brought into being the Japan Evangelicdogiation. This has had no small impact on the RBurches in
Japan.
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Several negative aspects need to be recognizedis@ne proliferation of denominations and dupiimat No doubt this

has caused confusion in the minds of both Chrisdiaeh non-Christian, and has become a luxury tleathurch cannot
indefinitely afford. This is further seen by theolifieration of small, inadequately staffed Bibldleges and seminaries,
each trying to serve a very limited constituendyerE is a bright side to this, of course, and ihatgrowing cooperation
and merger on the part of these training institigtio

In an effort to pursue evangelism in all partsagahn, there has been a failure to cooperate iardaof comity. An effort
here could have helped avoid unnecessary duplicaiighile recognizing that the Bible speaks of uréyd not
necessarily union, a need to work together to sth@wvorld that "we are one" is not yet diminish€de how-to is as yet
not fully answered. The emphasis on the biblicebpghing ministry has in certain cases led to '[s¢aformance." While
this might be more noticeable in the North Ameri

can churches, it has also had an influence in Jafhile giving lip service to the priesthood of bélievers in practice,
this is not always fully evident. It is difficulbtdetermine growth statistics because the Hayaman@e division does not
fit exactly the division that the statistics befone show. However, in analyzing this, it seems thataverage growth rate
of the Free Churches runs around four percent graomnpounded annually, with one group in the movemenning as
high as twelve percent. The emphasis on evangetismspnal conversion, and the encouragement taisgehe gifts of
the Holy Spirit seem to be the primary reasongHi statistical success. In an evaluation it iseseary to recognize the
influence that outside forces have had on the pssgof this movement in Japan. | have previousigtimieed the influx
of the postwar missionaries of this conviction. Arer plus factor has been the aggressive evarigelistrk of the
para-church ministries, who have also found thiinrch home in the Free Church Movement. The infieeaf the
evangelistic campaigns, a number of these by iatenmal evangelists, has lent a real impetus tccthech. Related to
this evangelistic emphasis has been the importdrateés put on church planting by both the missigrand the church.
No small influence has come from the Church GroMtdvement.

As | look briefly at the future, | can see a contirg emphasis on evangelism, both domestic andseasr A growing
cooperation, and perhaps even merger of a numhbeamaller denominations and of para-church iniegs as well as
training institutes, will lessen the fragmentatidncontinuing tension will be the matter of biblicauthority, the place of
the Bible in the life of the individual Christiars avell as in the ministry of the church. How therkvof the Free Church
Movement affects the total church in Japan in threing years will be of great interest.

SAINTS OF THE PAST TWENTY-FIVE YEARS IN JAPAN
A Symposium Chaired and Recorded by Gordon Van \Wylited by C. Beck

Unfortunately our scheduled speaker could not peepad present his anticipated recollections o$qes who blessed
and influenced the life of the church in Japan miyrthe past twenty-five years. Gordon Van Wyk, designated
discussion leader for this paper, came to the eegdth an impromptu symposium of eight personsctetkto represent a
wide range of those attending. Also unfortunately,tape recorder was available to catch the inspiraand blessing
under God which the some twenty persons mentiorerd to the lives of the speakers and to the graigbswhich they
were associated. Quite a number of these men ilirevstg and influencing the direction and growtf the church of
Christ in Japan. Others have gone to their eteewiards, leaving their ongoing influence behindc8ino recordings
were made, we can do little more than list the kpesaand the persons who to them best epitomizethe"saint."

Alden Matthews, drawing from his long associatioithweaders in the United Church of Christ in Japspoke of two
men known by the greater part of the church in tasntry: Zenda Watanabe and Masahisa Suzuki. Heofotheir
influence in the postwar development of the lifel aheology of the Kyodan churches. Masahisa Sueskiecially
became the conscience of, and spokesman for, Jastade for a wider segment of the church thandvis; beloved
Kyodan.

Benson Cain, speaking for the Reformed and Preshgtehurches, 'lifted out Minoru Okada, Hisaakirtitez, Goji
Tanaka, Yasuo Sakakibara, Tadataka Maruyama, Susldapand Susumu Obata, and showed how God graaag m
facets of the church's being through them.
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Chitose Kishi, "Mr. Lutheran" to many of us, wa® tbubject of Kenneth Dale's presentation. He shavgethe many
sides of this small but mighty man of God who helgether and molded the postwar Lutheran churgieaially in the
areas of theology and education, and became tl@®gsagateway to the larger Lutheran fellowshipsmlé Japan.

William Hinchman told of Baptists Jin Sugaya, Isa@hiba, Hisashi Saito, and Tasuka Sakata, and wfthey blessed
and influenced him as a young missionary, andlefit marks on the church they served and loved.

Calvin Parker, representing the Southern Baptistigrof churches in Japan, gave us many interegtingpses into the
lives and graces of Kiyoshi Yuya, Buntaro Kimurad&ahuichi Matsumura, men with whom it was his plga to be
closely associated, and shared the blessings Gogirto him and their churches through them.

Though Carl Beck shared Eiichiro Hatano, Masaichimdde, and Gan Sakakibara with the group, he ragkell have

mentioned their wives, for in each case it was wliesom, Christlike spirit of the wife who enhanctt couple’s

capacity for saintliness and enlarged their infeeeim the church. In the case of Mrs. Sakakibate gerved two terms in
the Diet and one term as Vice Justice Minister,ilituence went out into the whole social structaf@ostwar Japan.

Verner Strom, speaking for the JEMA-related chusatedated how he has been touched by the gracissigiéviasuichi
Matsuda and Nakaichi Ando, two men who have been wduential within JEA churches and the wholege of free

churches in Japan.

David Tsuigo Tsutada may well have been one ofrthst charisma-endowed men to rise up in postwan]apvoking

intense personal loyalty and respect among hisv@ts, the persecuted and scattered remnants efstrung Holiness
churches. Barry Ross gave interesting sidelightis that charisma as it touched him and the wholeritral church
movement, and continues to nourish it even afefdlinder’s going to be with his Lord.

Gordon Van Wyk closed with the very suitable verfsesn Hebrews 11 and 12s

And what more shall we say? For time would faitasell of all those who through faith conqueredddoms, enforced
justice, received promises, escaped the edge afwtbed, won strength out of weakness .... Some tagtered, refusing
to accept release, that they might rise again better life ,...men of whom the world was not wgrthAnd all these,
though well attested by their faith, did not reeeivhat was promised, since God had forseen songelieitter for us, that
apart from us they should not be made perfect. &fbes, since we are surrounded by so great a dbudtnesses, let us
lay aside every weight, and sin which clings seelp, and let us run with perseverance the radeisheet before us,
looking to Jesus, the pioneer and perfecter of faith, who for the joy that was set before him eeduthe cross,
despising the shame, and is seated at the rigkt dfathe throne of God.

We all left this session with a very vivid consgoess of that great cloud of withesses who stdeole, cheer on, and
point to the author and finisher of our faith, amtourage us to run the race after Him and theimpgtseverance.



35

SHARING TWENTY-FIVE YEARS OF GROWTH, VICTORIES, AND MISTAKES

I. The Confessional Churches by Oliver Bergh

| understand a confessional church to be one tbas gtandards in addition to the Scriptures tondeifis doctrinal

position. | understand my assignment to cover diegf the Anglican, Lutheran, and Reformed traddi It has been
my aim to collect missionary opinion on how thebkerches in Japan identify their confessional staaod this report
consists of answers which | have received to mytipres. Respondents are identified for the firsetioy name and after
that, by initial.

I. What are the statistics for your church for thest recent year?

A. Nippon Seikoukai (All figures are for Dec. 319811) , Membership-55,180, Active-37,288. Communti&ah497,
Active-22,276. Churches-275. Pastors-282 (343 diolyretired and part-time).
Missionaries-18 (5 priests, 13 others). 1981tBays-971. 1981 Confirmations-828. (B.D. Tucker)

B. Lutheran

1. Japan Evangelical Lutheran Church (JELC)

Membership-20,063, Active-8,540.

Churches-139. Pastors-141. Missionaries-53« Baystit63.

2. Kinki Lutheran Church (KLC)

Membership-1,998, Active-1,599¢ '

Churches-30. Pastors-24. Missionaries-31. Baptsas

3. West Japan Lutheran Church (NNLC)

Membership-2,063, Active-2,063.

Churches-28. Pastors-17. Missionaries-41. BaptB#ns

4. Japan Lutheran Church (NRK)

Membership-3,028, Active-2,376.

Churches-33+ Pastors-32. Missionaries-1. Papti&ns5. Lutheran Brethren of Japan (LB) Memberstds;
Active-521

Churches-16. Pastors-15. Missionaries-3. Baptisps-3

Totals: Baptized 27,939 Active 15,099 Churche Phastors 229 Missionaries 129 Baptisms 678

Except for the missionary figures which are takemnfthe Lutheran calendar book, the above figuregaken from the
current yearbook. The missionary figures do nduite short-termers or wives.

C. The Reformed Churches

1. The Reformed Church in Japan (RCJ)

Membership-7,807. Communicant resident numbersé4,03

Churches-110. Pastors-114. Missionaries-15. BaptizB7.

(These figures were from Stated Clerk Miyata, arelas of Dec. 31, 1982) 2. Reformed Presbyterigsith (RPM)
Membership-179. Communicants-120.

Churches-2. Pastors-3. Missionaries-3. (Gene Spear)

Il. What use is made of the confessional standargieur church?
A. In the Nippon Seikoukai (NS) there are cateckismthe prayer book, and some pastors use theseniirmation

preparations, but most members are not too awatbeof. Either the Nicene or the Apostles' Creedsisd every
Sunday in worship. Neither of these is used vetgroin preaching. (BDT)
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B. In the Lutheran churches (LC) Luther's Smallechtsm is used in preparing people for baptism,asal for preparing
the children of members for confirmation. The @ssions are also a guide for preaching. (Jim Olsen)

C. In the RCJ the Shorter Westminster Catechismsésl for instruction of seekers, baptismal candilaind for children
of believers. The Loner Westminster Catechism &edwestminster Confession are used from time te fimyouth,
study, and prayer groups. Under the influence @& @hristian Reformed Church missionaries, the Hedtg
Catechism is being used more and more. Some minipteach series of sermons based on these catsctsich
sermons tend to be very doctrinal. (Richard E. i8sdsin the RPM some memorize the Shoes. r Catechisin
members study the confessions at times. (GS)

[Il. Would you say that your church is quite comsm of its confessions?

A. The NS does not go to anything as authoritattxeept the Scriptures and the Nicene Creed. Thendse church is
almost totally ignorant of the 39 Articles. The yeabook, and the catechism in it, is also an aitthdout only in that
it conforms to Scripture, the Nicene and Apostiageds. (BDT)

B. JO reports that the LB churches in Japan arkaty more conscious of their confessions thanetliogshe U.S. That
may be true also in the JRLC as far as pastorsa@reerned, but not for laymen. And that is becalmech school
material and instruction for confirmation are net thoroughly developed, and there is less exposutbe Small
Catechism. (OB)

C. The RCJ is very conscious of its confessionsals born in this strong consciousness. Consep/gtigtors and elders
of the Presbyterian tradition felt the reason th@dkan was drifting into liberal, un-biblical pathsas its lack of a
strong creedal position. Therefore, they left theo#tan in 196 to form a Reformed Church based oWtkstminster
Creeds. All office-bearers must promise to abideahg teach the confessions. Any deviation fromtélaehing of the
confessions becomes the basis for heresy trials.R®J is more conscious of its confessions tharCRE in North
America. (RES) ,

IV. Does your confessional position determine diuence your form of worship?

A. The NS form of worship is determined by the mmapook. At most services all prayers are read fiprand its
directions are followed quite strictly. Minor vai@ns are permitted, and free prayers are occabjonsed, but these
are exceptions, not forbidden but infrequent. (EDT)

B. The Augsburg Confession of the LC states, "Ihds necessary that human traditions, that iss rite ceremonies,
instituted by men, should be everywhere alike."r€fare, it is not the confessions but other tradii which have
caused Lutherans to favor liturgical services. (OB)

C. In the RC the Westminster Confession regulatesform of worship to some extent in that it stggabk the basic
elements of worship: prayer, reading of Scriptyreaching, singing of Psalms, and sacraments. kvitlése limits
there is freedom to change the order of worshigd,eath local church is a little different in itsnsbip. Many churches
read a few questions and answers from the cateddsim Sunday. (RES)

V. Are there aspects of your confession which yeliebe are particularly pertinent to the evangiliseeds or pastoral
concerns in Japan?

A. In the NS the formalism of worship is probablyt mood for evangelism. The Eucharist, the onlywiseron Sunday
morning in most churches, excludes non-members fommunion. The prayer book does meet some pasteeds,
perhaps, and is a helpful guide to pastors andnafarb to members to turn to in their troubles. histrespect it
supplements the Bible and the best-loved familjaniis. (BDT)

B. The chief part of the Lutheran confessions ishetis Small Catechism which is brief, succinctdaaccording to
Luther, a summary of the Scriptures. It is probabtlispensable for retaining and nourishing a Lrahaunderstanding
of the gospel. (OB)

C. The Westminster Creeds, like most of the othefoRnation confessions, are lacking in teachingnussions,
evangelism, and the work of the Holy Spirit. ThHéRs endeavoring to correct this by adding sestmmthe gospel
and the Holy Spirit. The fact that the Westmin&egeds are lath century English/Scottish docummetns that there
is a big gap between them and 20th century Japambsy are logical to the point of being coldijionalistic. Many
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RC churches find the more experimentally orientidelberg Catechism a helpful corrective, but teidelberg

Catechism is also the product of another age alidreu Some pastors use the Westminster Creedkdrinstruction

of seekers. This practice tends to weed out timeimtellectuals and others who cannot identifyhwitie Westminster
Creed's intellectualism. The Westminster teacbim@unday as the "Christian Sabbath" would, ifctiyrobserved, be
hard on Japanese Christians. But there is a signifigap between actual practice and the creagiiidc approach to
the Lord's Day. (RES)

Il. The United Church of Christ in Japan by Aldemtihews

In the years of Japan's fantastic development Tymd&n heard the voice of the Lord, And its respdressame divided
With strident voices from both extremes Complaingeaselessly about one another, And as each oleel calt The
threshold shook to its foundations.

Then the Kyodan cried, "Woe is me:"

But it heard the Lord saying, "Whom shall I send@d/Will speak for me?" And it is trying to answdere am I; send
me."

Though the conflict within the Kyodan has becombeafamous, it is often misunderstood. | hopeetresnarks will add
to understanding rather than misunderstandingshwie of the four main officers of the Kyodan cobé& here to speak
to you. In addition to my own observations durihgge years | will draw on what they have said arittem. | would
particularly like to commend to you a paper by GahAssembly Secretary, Ken Tsuji, entitled "TheatiFdrears of the
United Church of Christ in Japan: The Present-dagaiihg of Union." General Secretary Nakajima, thougther
skeptical about a group of non-Japanese gathesidgstuss the Japanese church, has kindly reae thesrks, and is in
general agreement.

Inasmuch as these last twenty-five years have se@much questioning within the Kyoudan, | wantdol at them with
you in terms of some of the key questions beingehi What is the true nature of the church? Whis igroper role in
society? How should it be in mission? What is itgper stance toward the nation?

To begin with let me give you a minimal historisi#etch to provide a framework for what follows. El@re some of the
key events and developments in the life of the Kyothat have shaped the period under considerafmncan refer to
the outline as we go along.

TWENTY-FIVE YEAR HISTORICAL OUTLINE

1958 IBC Consultation at Karuizawa

Tenth General Assembly

1959 Protestant Centennial

1960 Security Treaty Issue: Crisis of Peace anddeeacy

Kyodan Research Institute statement on Missio@hafrch

H. Kraemer consultation on mission

Turning point in re-thinking church’s mission ihurch-state context
1961 Statement on Basic Mission Policy

1962 John Bennett consultation on "Encounter ofr€hand Society"
Ten-year Plan of Evangelism (taishitsu kaizendd&en dendo)

1965 Moderator Omura addresses Korean Presbytésisgmbly in Seoul
1966 Statement on Basic Policy for Social Action

Suzuki elected moderator -"Asu no Kyodan" (selddhandependence, advance)
1967 Confession of Wartime Responsibility

"Sister church" compacts with three churches ingdpone in Taiwan
1968 Kyoudan restructure

1969 Union with Okinawa Kyodan
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Suzuki dies of cancer
Expo pavilion controversy erupts
1970 Osaka Exposition
Riot police enter Tokyo Union Theological Seminary
1971 Tokyo Kyoku Assembly aborted
1973 IBC becomes Japan-North America CommissioGaoperative Mission
1974 Eighteenth General Assembly - recognizes efr&ixpo pavilion approval
- censures TUTS use of riot police
1976 Ordination exams resume after three-year atgpp
1977 Kyoukai Rengo formed (about 50 churches, A@iduals)
1978 Campaign started to rebuild Okinawa churchdsparsonages
1979 Kyokai Rengo carries out own exams and orgdinst
1980 Osaka Kyouku convenes after ten-year hiatus
1981 Buraku Liberation Center established in Osaka
Reconsideration of Okinawa union begins
1982-83 Compact with Korean Christian Church inalap
Reconsideration of social action policy
1983 Second draft of Statement on Ecumenical MisBiglicy
"Sister church" compacts updated
WHAT IS THE CHURCH

The slogan "Let the church be the church" cametimtathinking of the Kyodan pastors and lay leadette 1960s, but
with a variety of ideas about what it meant. Kraeared Hans Rudi Weber shocked many Kyodan pastossidpgesting
that evangelism might mean the dying of the chuather than merely adding new members. In the 19F8s
controversy over the system of ordination examamatiraised basic questions about the nature aeefdhe clergy, and
these spilled over into questioning of liturgy ahd sacraments. And of course this has involvedidigécal education,
the image of the pastor, and the relationship betwkyodan and seminary. In various committees,artifferent levels,
the Kyodan is still working and wrestling with tleeguestions today.

The most vocal combatants, small minorities ontrigihd left, have been dubbed the "church party" thed"society
party." The former stresses church order, the @atish, and the Confession of Faith adopted by Highth General
Assembly in 1954. Its proponents are deeply angeyethe procedural tactics (from the student retimhuof the 1960s)
used by the "radicals" who sought to control orakrep church meetings in order to force the chuostaerd greater
social activism. The "social party" emphasizes ¢harch’s social responsibility, and calls it to eap of its past and
present sins and do something about the many iicgssin society. It challenges the church to opgemécision-making
process to the presence and criticism of parti¢igdnservers who come on their own volition and oltheir own

concern to attend church meetings that were foymiathited to properly appointed members. These modday

"prophets" are no easier to listen to and accept there the Old Testament prophets in their dag. ddntent of their
criticism is often biting, their attitude rude, they upset the traditional rules of church procedur

The proponents of "normal“church order condemndistlust the "radicals" whom they see as desegrdia church, its
sacraments, and even its faith. On the other h#ral;, see themselves as the faithful remnant, the Kyodan.
Conversely, the social activists distrust and comuéhe "traditionalists” who pray while Rome buresjoying their own
comfortable salvation while God's people suffer gedish. They see themselves as proponents okdftith that takes
seriously the plight and needs of the downtroddehteapless victims of injustice in capitalist intfisd society.

It is not hard to see then why the Christian schogérticularly the seminaries, would become oraaiof conflict, and
the ordination system of the church, another. Qutime student revolution there was a tendency enptrt of the
beleaguered educational institutions to see theistcChristian students as the enemy, aided aetted by the pastors of
the churches from which they came. This set ugimws$ cycle of distrust and betrayal between Ghrisschools and the
church itself. Educators perceived the church gckéd by false leadership, and one prominent aibmcdeclared
publicly that the Christian schools had becomette church. Relations between the Kyodan and T Wif&gjally the
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only Kyodan-ritsu among the seven Kyodan-relatedisaries, were complicated by the goal of finanaiglependence
from North American churches. The Kyodan was nd¢ ab take into its national budget enough semirsugport to
fulfill its responsibility for the education of itslergy. When the Eighteenth Assembly declared Th&tS had erred in
calling in the riot police to restore order tolitarricaded campus, this was the last straw. TUBS &fased ever since to
participate in the general assembly or Kyodan EtteeuCommittee meetings, which the TUTS presideotmally
attends exofficio. Relations through the Commissiorthe Ministry have been strained as well.

The heat on the Commission on Ministerial Qualtfima became so great in 1973 that its membersealned and no
examinations or ordinations were held for threege&/hen the commission was reconstituted and exesugned, it was
necessary to clarify the basis on which they wereet held. Since the Kyodan is a church formedhbyunion of a large
number of denominations with a variety of historibackgrounds and traditions, and since the Kyddadership was
committed to a policy of listening to minority veis within the church, it was necessary to makke#rahat the variety of
traditions and positions would be respected. Atséime time the Kyodan's Confession of Faith waggrized as basic.
There was a wide field, but it did have boundar&s., it was agreed that the exams would be baséideoGonfession of
Faith, but would not exclude the various historigasitions. What that formula actually means inarete terms is still
being debated today.

To grapple with the various challenges to the baatare of the church and its ministerial ordensee¢ of the Kyodan's
commissions-Ministry, Ministerial Qualification, drFaith and Order-are arranging to meet togethé®©By. The result
may be some proposals for constitutional changesaiify the present provisions for the preparatexamination, and
ordination of the clergy. There may be reconsidenabf the Confession of Faith as well, on the gdsithat the union
with the Okinawa Kyodan should have resulted irew hurch (not the absorption of one church bydther) with a
new confession of faith. And then there is the tjoasof how the confession is to be understood. Serant it to be a
creed. Others are strongly opposed to its beind ase test of faith. So, from several angles weecagain and again to
the nature of the Kyodan as a church, the mannigs tdrmation, and its nature as a united church.

THE CHURCH IN SOCIETY AND NATION

It was the Confession of Responsibility During VWokWar Il, promulgated on Easter Sunday, 1967, pnavided a
platform for those who seek to articulate the Kydslgprophetic voice, for this confession was algwraclamation of
social responsibility. The church, even though ethitnder government pressure, has its duty to heatcchman" to
correct the government when it goes astray. Instéagbposing the war effort the Kyodan supporteaiitd even cut off
those Holiness pastors and churches that did takana against military aggression on behalf afigifie” emperor. The
end of war does not end the responsibility of therch to oppose such errors as economic explaitasiocial injustice,
militarism, and the emperor system. The church mastinue to stand against such things as Expogf@ication of
industrial triumphalism, society’s discriminatiooward Koreans, outcasts, day laborers, women, and;Aagainst
Yasukuni Shrine renationalization; against changinticle Nine of the Constitution; against officiahrine worship by
government leaders, etc. The war confession wantak many as a call to Christian activism. Urtéttcall is answered
the traditional motions of worship, prayer, preachiand even the sacraments, become so much egpyaygrisy.

On the other hand, the critics on the right feaedexcessive activism influenced, and perhaps gty Marxism-an
activism that would water down the Christian faattid, in the end, lose the church itself. So thef€mion of Faith and
proper churchly procedure became the platformti group. They became so disturbed that in 198y thiganized a
Federation of Evangelical Churches in the Unitedrch of Christ in Japan, and later went so faoagive its own exams
and ordain its own clergy. The level of conflicceoso high and the trust level fell so low thaeiémed that both extreme
groups might spin off in opposite directions. Itsaas though the dismembered cross became two weapohorizontal
bar of love wielded by the left, the vertical bdrfaith by the right-with which the two groups betaed each other, and
the rest of the church as well, while the churchaawhole struggled to keep both faith and love frbetoming
"either-or."

Though the General Assembly has convened regudarte 1974, it was without delegates from Osakakidyuntil 1982,
and Tokyo Kyoku is still unable to convene todag &aence cannot participate in the General Assemtept through a
few co-opted delegates. The result has been @nghift Kyodan leadership away from Tokyo and argiteening of the



40

identity of the other districts. It has also meanshifting of the financial support burden to tmea#ler districts and a
reduction in the funds available for national pesgrand staff. Furthermore, without delegates frtsntwo largest
districts, the General Assembly has had to postpoliey decisions and much-needed constitutionasrens. It is hoped
that Tokyo District can get itself together in tiniesend delegates to the 1984 General Assembligatfhappens, it is
likely that unwieldy Tokyo District, with its 35Chairches, will be divided into three smaller kyoku.

Meanwhile, the Kyodan continues to do what it camppose social evil (notably through its Burakbdration Center
and new solidarity with the KCCJ),, and to confromtional trends toward revival of militarizatiomdathe emperor
system (notably in the anti-Yasukuni movement). sehactivities are the outcome and expression oBthi study,
prayer, and worship of the faithful week-by-weekieth life of its 165 local congregations.

THE CALL TO MISSION

Much of the turmoil of these twenty-five years hetlife of the Kyodan is rooted in the nature ainduenstances of its
wartime formation and the resulting stresses amihst But even more basic is the grappling witasgions about how to
be in mission, how to "do mission." There has resrba clear consensus about "how to go and speéhefbord." Expo
70 and the controversy over the Christian paviboought out in the open, and intensified differenteunderstanding,
the mission of the church that has been implititinaes very explicit, since the first centuriesioé Christian era. Painful
for the Kyodan as these years have been, evenudidgtr at times, they have taught a great deal tattmichurch's
mission in this world and how to do it. They haegegaled much about human sinfulness, in and outiselehurch. They
have cast in sharp relief the role of the churchapanese society. At the same time they havegsitrmmed the Kyoudan's
relationship of mutuality with other churches withom Christ's mission is shared.

It was the mid-sixties that saw the Kyoudan's ditb@nunder the leadership of Masahisa Suzukit $tai its own needs,
and how they could be supplied by churches in NArtierica, to the needs of Asia and sister churthese. The result
was the confession of wartime responsibility, cootgawith sister churches in Taiwan and Korea, unigth the
Okinawa Kyodan, and stronger ties with the Chnist@onference of Asia and the World Council of Clhex In the
seventies the relationship with North American ches changed from IBC one-way mission in JapaWN&Cltwo-way
mission in both Japan and North America, plus soamperation in mission elsewhere. A new conceph@fmissionary
developed. The "missionaryhood" of all believerskesa every Christian a missionary. What we used ab c
"missionaries" are Christians sent into the wondtlvo or more churches. Instead of sending churemes receiving
churches, we now have joint sending or sharingengnnel in mission. Finally there has come a bdlatcognition of
past arrogance toward Korean Christians in Japahfamalization of a compact for solidarity in isiisn with the KCCJ.

Concepts of mutuality are not so easily translated structural change, however, and the Kyodamm@ission on
Mission is still working on a statement of the Kyods basic policy for ecumenical mission, attentptim state clearly
how the Kyodan should be authentically in sharedsion in this postcolonial era. In a parallel gfféhe Kyodan is
rethinking the church's basic policy for socialiattas authorized by the 1982 General Assemblyngusiaterials
prepared by the Executive Committee.

In the years of Japan's fantastic development Tymd&n heard the voice of the Lord, And its respdressame divided
With strident voices from both extremes Complaingeaselessly about one another, And as each oleel calt The
threshold shook to its foundations.

Then the Kyodan cried, "Woe is me:" But it hedrd Lord saying, "Whom shall | send? Who will spéakme?" And it
is trying to answer, "Here am |; send me."
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lll. The Free Churches by F. Calvin Parker

According to statistics published in Kirisutokyotemkan (Christian Yearbook), total church membershigapan had
increased the late 1960s to the level of one peafethe population, a considerable gain from tteg®rcent registered at
the end of the postwar occupation era. This wascard unmatched since the Roman Catholic achievieonfefour
centuries ago, when an estimated 1.5 percent gidpkiation had been baptized. Since attainingtiepercent level in
the 1960s, however, Christians seem to have bgenest in their efforts to gain a larger share @& gopulation. Church
membership has hovered at the one percent marlowijhslight deviations; the 1983 Yearbook figuseli09 percent.1

The figures are only approximate, of course. VaiQinristian groups count members in different ways] a few shun
membership counts altogether while others withltzlth from the Christian Yearbook as from an advgrsome who
report their gains cheerfully are not universakdgarded as Christian. Put the Yearbook statistiih, all their faults,

indicate quite convincingly that overall churchgtb in the past quarter century has been unexaggitiespecially when
compared with the phenomenal growth that has oeduim Japan's closest neighbor, the Republic ofe&otCU

Professor Yasuo Furuya's dream of a Christian camtgnicomprising ten percent of the population, th@imum

strength needed to influence national policy, rermé&iut a dream.

Behind the dismal percentages however, lurk inginatof rapid growth among selected groups. Wiiikerhembership
of the Kyodan (United Church of Christ in Japargpah's largest Protestant church, has increasgdstightly in
twenty-five years, all other Protestants takenemtiVely have more than doubled in number. Amores¢hare several
groups in the Free Church tradition, broadly covesj that have shown outstanding increases.

The most conspicuous among these is lesu no Mitéyo&ai Kyoudan (Spirit of Jesus Church) whose stats seem so
incredible as to invite suspicion. In 1960 thisigahous Pentecostal body reported 33,000 membedf82 it reported
180,000, and at present it probably claims morea tha membership of the better known Kyodan (ali®2,000). By

coincidence, both of these super churches date ftrenation from 1941, but they have followed quiteergent paths.
The Spirit of Jesus Church, conceiving itself tothe New Testament church restored, observes $gtagithe Sabbath
and practices footwashing and proxy baptism fordbad. Its ministers serve without pay in about hd0se churches
throughout Japan and in thirty-five other countries

Another Pentecostal church that has made an impeesord in the past quarter century, especiallhe early part, is
Genshi Fukuin Kami no makuya guruupu (Oriental Gb$povement) whose 60,000 members meet in someBiile
study groups. Its parent body, FM mukyoukai (Noorch), seems also to have increased in number testimated
0,000. All three of the churches we have named baea free of foreign ties from the beginning.

A second category of growing churches is the coadime evangelical coalition, represented by theadaEvangelical

Association, in which various traditions are linkeg a common commitment to biblical inerrancy. Amgahe larger

bodies that fall broadly into the Free Church tiadi the Immanuel General Mission, Japan Holingksirch, Japan
Assemblies of God, the Evangelical Alliance Missitime Japan Church of Jesus Christ, and others imawve than

doubled their membership in the past quarter cgntsome, like the Church of the Nazarene and tlee RMethodist

Church, apparently have not grown to that extent.tBere are a host of smaller church groups atejpendent churches
that have sprung up to evangelize their neighbatboand that collectively baptize hundreds of coisveach year.

A third category of Free churches is the two Bagiedies which belong to the National Christian Gal The Japan
Baptist Convention, of which | am a member, hadkdighed work in every prefecture by 1960, andesithat year has
doubled its membership from 13,000 to 26,000. ThptBt Union has grown less, from about 3,500 80d, The greater
strength of the Baptist Convention, | think, desiveainly from its ties with the huge and still giog Southern Baptist
Convention which supports 170 missionaries in Japahsends out shortterm evangelists by the huadred

As a fourth category of Free churches, since Wiilidiller was once a Baptist and Mary Ellen WhitMathodist, let me
mention the Seventh Day Adventist Church which drasvn from about 5,000 to more than 10,000 membermg the
past quarter century.
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We turn now to the subject of victories. The fivgttory that comes to mind is the formation of thepan Evangelical
Association which represents the overcoming of dewiange of theological and cultural differencelse 1982 Kyoto
Declaration issued by the Second Japan CongreEsamgelism begins a paragraph entitled "Church @&rowith these

words: "The church as the body of Christ has béeendife and must grow unto the fullness of Chvigto is the head of
the church."4 These words obviously reflect Epfi34t6, in which growth unto the fullness of Chiisidentified with

attaining to the unity of the faith. I think it Hity significant that such a large variety of evditgds, missionary and
national, prewar and postwar, Calvinist and Armini€onfessional and Free and both, have achievashse of unity
which enables them to work together in "Total Midation Evangelism," Billy Graham crusades, publigh

broadcasting, conferences, camps, and so on. Ragyetthis second ecumenical movement has itsidiaspect, but |
choose to focus on its positive contribution toekangelization of Japan.

A second victory | would note is the maturing ofat®nships between missionaries and Japanesetchaaders. In my
own circles at least, the 1960s were marred bytityenrises on the part of both missionaries andt@a, with

considerable suspicion and mistrust between the Subsequently, the Baptist Convention achievefissgport and

with it gained a new sense of selfhood and indepetel For several years now the Convention hag'tdeeinitiative in

calling for missionary assistance, and showing dgmweciation for whatever the missionaries are &bdo. Never have
relations been better.

| understand that some of the smaller, newer missitave successfully turned over major leaderggpansibilities to
their Japanese coworkers. Much has been achievéldeirtultivation of spiritual gifts and the, mangi of delicate
relationships.

A third victory, typical of many like it, is the cerd made by Nagazumi Baptist Church in Fukuokaresh@em associate
pastor. Organized eight years ago, and one ofdenrBaptist churches in the city, Nagazumi Churat h34 active
members, one mission that will be organized intharch next May, and a second mission to be op#riednonth in

cooperation with one other church. Under the lestldprof an able Japanese pastor, the church pkayedtive role in the
Billy Graham Crusade of 1980, and the Yong-Schuthereting of 1983. It has sent several young mem tim¢ gospel
ministry and continues to overcome formidable leasriin leading people to Christ. What | am sayisghat every
successful church in this country, every genuinevecsion, represents a victory for the gospel stigeChrist.

In closing, | should say something about mistakaslenduring the past quarter century. A successiulch planter said
he turned over some of his congregations to Japaeeslership too soon. A missionary told of lodlig temper and
permanently alienating a promising church workeichiirch lamented that it had chosen a poor locdtibiits mission.
We could go on and on, cataloging mistakes we ladlvmade, but this would be time-consuming and cadgirhelpful.

They are little mistakes, sure to be repeated.

| have tried to identify the really big mistakestimave hindered Christian progress, but in vains Tailure is likely due
to the limitations of my knowledge and understagdiout it is also possible that the really big mksts have not been
made by the Free churches.

NOTES

1. Kirisutokyo Nenkan 1983 (Christian Yearbook 1983439e 2. |bid., pp. 1$7-90, 30 31.
3. Carlo Caldarola, Christianity: The Japanese Waiden: E.J. Brill, 1979, pp. 2-3, 198.
4. Japan Harvest 32, Nos. 2,3 (1982). p.21.
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PROSPECTS FOR GOD'S WORK IN THE NEXT QUARTER CENTURY

A Futuristic Study by Stanley Dyer

God planned from the foundation of the world thihthations would hear, understand, and accept thssage of His
salvation. The Great Commission is not fulfillectilthat becomes a reality. All people will not baved; that would
suggest a universalism that the Scriptures doeamtht But the gospel of the kingdom must be preshohall nations in
such a way that people will have some opportunitgdcept or reject its message. David Womack kedi¢hvat "the Great
Commission will be fulfilled only when every comnitynon earth is pervaded by an apostolic Christidmess and
every man, woman, and child has a fair chance & tlee gospel and oserve it at work in a living gregation of
regenerated Christian believers."

Japan is no exception. One day on a Calvary cnasSaviour suffered, bled, and died. That deathfaraa world which

included the millions in the Japanese archipeldde bent-backed ojiisan with his hoe in the swesttto patch is
included. The helmeted motorcycle bosozoku is wheth The proud well-dressed business executivaeoflburishing

company is included. The burden of my heart isemfld in the famous words of a Japanese prophgohitm Kagawa,

"0 Japan, Eternal love keeps calling! Petulant dafsalated Japan! Abandon your sulky mood and kbefore the God
of Infinite love. In your effort to rid yourself afin and to sanctify your soul, you, too, must gahe way of the cross.
Christ opened a way of salvation even for Japan."2

After looking back on the successes, failures, lgrab, and progress of the past twenty-five yearsove want to lift our
vision to try to understand the possible path whighJapanese church will take in the next two aridhIf decades. Will
we see widespread progress or defeat? Will thereulteb succeed in choking the life from the natiamurch? Will the
increasing pagan consciousness draw the hearépah® millions back into spiritual darkness? Wik missionary force
grow or merely hold its present strength with dJiimgl national influence? Will the Japanese pastat people continue
to reflect an inferiority complex? What will be thasic trends of theology, evangelism, and churoli during these
next twenty-five years? These are tough questibasa not a prophet with a clear understanding ciwenms to these
guestions.

The focal purpose of this paper is to seek to araivsome understanding of the possible trend &sion/church activity
during the coming twenty-five years. Some of thejgmtions may seem idealistic and visionary; otlmay be unrelated
to your own personal objective or ministry. Howeuerust that in the forecast of the future we nsag the potential of
God'’'s working even beyond what we would have thoymgissible twenty-five years ago. We need to faeereality of

barriers, problems, and cultural difficulties. Wlscaneed to see major growth factors and use this that are in our
hands for the building of the kingdom in Japan.

To understand the foundational burdens, plans,végidn of the missionary community, | sent out sstionaire to

leaders of sixty-two missionary organizations ipalathat represented a total of 1,988 missionaBigxe | enclosed a
stamped addressed envelope | had hoped for alétter than the 52 percent return. However, tregt @nough to help
me to ascertain some degree of consensus amomgh&iot workers in this nation. As | began takintathe ideas and
vision of my fellow workers among the major Pro#esgtmissionary organizations, | was able to undetstpossible
trends and movement of ministry for the next twal anhalf decades. These objective findings, couplitkd a more

subjective personal vision, become the basis fisr paper. | trust it will be both insightful andadlenging. | cannot
categorically say what will happen, but | do wanfdcus on what may happen in the next twenty-+iears.

HINDRANCES TO CHURCH GROWTH

As the church of Japan looks into the future whext @ expect as its most formidable barriers towgh? In the
guestionaire sent to mission leaders, twelve fact@re mentioned as possible problem/tension doedke church (see
Figure 1). The missionary community felt that metism, coupled with a deep pagan culture web, wdug the
strongest factor to hinder the progress of the glospJapan. Over half of the responses cited theeefactors as the
number one crippler of church outreach (materiaféhpercent, culture web-34 percent). Family ansiness pressures
may also become significant factors in the showmnoof the church. It is interesting to note that pne missionary
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leader listed land cost or stranger image as thst signigicant hindrance to church growth in Japan.

The major hindrances to dynamic and effective rhipifor Christ in Japan could be divided into twaim areas, the
internal and external factors. Most missionaried emurch leaders tend to look at the external grbland barriers and
bemoan the fact that their work is rendered iné¢fffecbecause of the gross paganism of the hostreylor the
indifference and materialism of the people. Howevesver has the Christian church been decimateduiward
circumstances unless it is inwardly weakened fBstl not our Lord tell his weak and unlearned dqises, "I will build
my church and the gates of Hell will not prevaibangt it (Matt. 16:18)." | understand that the nmiegrhere is not
defensive struggle, but offensive victory. The gatéHell will be no match for the onrush of theygoful church of the
living God. Although only 16 percent cited the insiritual strength of the church as its greapesblem, | believe this
is the most formidable barrier to a massive sgititainistry that reaches into this Japanese soeietlyclaims it for God.
Look at the Ephesian church. The outer problemutifice web and paganism was no match for the miglurk of the
Spirit. Luke, the historian, writes, "So mightilyeyv the Word of the Lord and prevailed (Acts 19:2&ven superstitious
Demetrius testified to the gospel's power to tuanynaway from the worship of the Ephesian god, rAige The inner
strength of the Ephesian church conquered the opigosition of paganism and these gates tumbledetground. Is it
too much to expect similar spiritual work in Jagenthe church grows in inner fortitude to meetribed of the hour?
God's work, done in God's way, will see God's risswhether that be in the first century or the tiiegth; whether it be in
Korea or in Japan.

It might be helpful to think about some of the inpeoblems of"the Japanese church. If these anected we could
expect a significant growth in these next twentefiyears. P.J. Johnstone, in his book OperationdVstates that in
Japan around 90 percent of all those who seek dné later backslide through the pressures of fasilgiety, unequal
marriages, and the pervasive influence of darkiregapan. However, what could be the real causudf reversion?
Rather than an outward culture factor, could it letthe inability to follow-up and integrate thaegker into the spiritual
life of the Christian community? The body of Chrigteds to make a more serious effort to surrouaahéfiv convert with
love and understanding.

Another related problem could be in the Japanestopand his relationship to his people and tocoisimunity. The
church growth survey made by Dr. Morris Jacobseroat a decade ago reveals some startling facty. &hlpercent of
all pastors surveyed felt a positive assuranceisnphesent pastorate. Orily 15.7 percent of thegpashad a good
relationship with their membership.4 A mere 14.4cpat of the pastors visited more than eight hoafdss parish in a
week.5 If this condition would continue into thengag twentyfive years the results would continuébéodiscouraging
and dismal.

The total blame, however, cannot be placed at ¢le¢ 6f the national worker. Frequently the missigrnia grossly
authoritarian and domineering. Compared with mathemnless advanced mission fields, we Japan miasasseem
extremely reluctant to indigenize our churchestead of partnership we have bred paternalism. We benaciously
held to missionary church planting instead of rajsup a dynamic national leadership to carry thék mf the

evangelization of the nation. If every mission wbuabncentrate on depth discipleship, and trainingational leadership,
there could be a significant shift of power to awing, multiplying national church. Rather thanatieg a little local
spiritual kingdom, the missionary needs to be algst, a leader of men who will lead men, a winofesouls who will, in

turn, win souls.

Possibly our greatest barrier to effective churcbwgh in the coming twenty-five years is a possilaek of divine
working and God-directed strategy inside the chulfcthis barrier is broken down, we could expedersome exciting
days of harvest in the immediate future.

A LOOK INTO THE PAST

The Japanese church has had its great opportuftitiesassive Christianization. A brief study of litistory will reveal at
least three major peaks of evangelism and growththé peak of each era there were internal fadtwas stymied the
advance and brought its progress to a standstill549, Francis Xavier landed in Japan. Within tweseven months his
converts numbered over several hundred. Omura 8dajita local daimyo, later accepted the faith apeamied by the
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entire region numbering over fifty thousand peopteappeared that Japan would become Christian. 88severe
persecution that could have multiplied the churshirathe apostolic age, actually destroyed it. Triveer strength of
biblical theology was lacking. Faith was weak anteo pressures devastated the believing community.

The second great opportunity came soon after thig Mstoration and the begining of Protestant miss in this nation.
After a week of prayer in 1872, a revival of Go8fsirit moved upon Japanese students, and the faMukehama Band
was begun. The Sapporo Band and the Kumamoto Bdedbegan to spread evangelistic fervor acrosanlaplasses
were suspended for several days at Doshisha Cdaledeindreds of students confessed their sins anel onverted. In
seven years church membership in the Japanesestaritehurch rose from four thousand to thirty gand. Again,
many thought that Japan would become a truly Ganishation. But the promulgation of the ImperialsRépt on
Education that confirmed the deity of the empetoupled with a rising tide of nationalism, createdexternal barrier to
church growth. However, the liberal theology of i8@r and Schmiedel, outlined in their magazine Theh, caused
greater damage. Syncretistic theology robbed thecbhof its power. A great potential for continuedults was lost.

The third great opportunity came at the close offld/@var 1l. Hundreds of missionaries flooded Japariew took the
time to learn the culture and language. Nationaligms at a very low ebb as religious foundationsewumbling. The
evangelists went to the streets and the homes. ®a@da talked of "the era of a Christianity booBut the missionary
movement was always behind opportunity. Kane rematiklooked for a time as if Japan might embr@teistianity en
masse. But it did not: After a decade church gradwebame slow, and many missionary and nationaklsaagreed with
novelist Shusaku Endo that Japanese culture wagms in which the tree of Christianity just canigoow. Many
reasons could be cited for this lack of significempact on the culture of Japan. One reason coeilthé shallowness of
discipleship and weakness of the internal Christammunity. The emphasis on mere proclamation didpnovide for
strong maturing bodies of believers. The missiorsngieties that mushroomed in the fifties did naidpice training
institutes and national leadership for the sixtid®e church had come to another peak, only

to back away and slowly decline.

SIGNS OF GROWTH

The internal strength of the church in Japan sderhave increased substantially over the past @eoativo. Currently
we recognize several indicators that suggest Gilmap work in this culture. These may be encourafgingll of us who
look with anticipation into the future:

1. The image of the church has improved greatly Mburch buildings that seemed impossible twentg-fiears ago
are being constructed. The church is coming oitsafloset and onto Main Street.

2. Coupled with the increase in image is the growaptimism of both pastor and laity. The questiomaesults show
that about 65 percent of the missionaries polletbveither somewhat optimistic or very optimistioabthe growth
of the church in the next two and a half decadesgy Gne missionary responded with a very negatbaponse about
the future in Japan (see Figure 3).

3. Goal-setting has strengthened the vision of nfigsionary community. Over 60 percent of the misaies
responding in the questionaire had set signifiqgodls for their mission activities. These goalsgexh from a
doubling of the church in ten years to a goal & baondred new churches by 1995« One respondeciatéd a 400
percent increase within the next twenty-five ye&usother wrote that "the time is short and, Lordling, may Japan
out-Korea Korea in reaping a harvest of souls."

4. The church has seen the rise of large congmwathat would have seemed impossible twenty yagos The Yao
Evangelical Free Church, the Zama Holiness Chuact,others, are emerging as examples of God's ynigirtking
in harvest. The Zama church, dedicated only thesesyago, is now overflowing with two Sunday mognaervices,
and a vision of one thousand membership by theoétite decade. Japan will never be won by a fegelahurches
but they can be examples of God's Spirit at wortkis nation.

5. Literature is playing a significant part in tipewth of the church. Ken McVety reported that Wofd.ife Press had
a total budget of about thirtyone oku en, or alddi®5 million dollars last year. This did not indeuanother ten oku
en for Every Home Crusade and CBN Television sefie®r one million copies of the Living Bible hakeen sold
since its publication four years ago. The Word ofi@G beginning to permeate society, and will lgefnite factor in
growth during these next couple of decades.
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6.

Mass media will exert a decided effect on bd#iliawareness in secular society across Japans Asedk listening,
according to the Nelson Ratings, the CBN animageitts was being watched by 10.6 million people Wwedk it not
thrilling that this peak was the very time when tecifixion and resurrection of Jesus was beingwsi? PBA
reports that its twenty-five or more radio programgrently cover approximately 83 percent of Japdnotal
population. This mass exposure will have an inénggsffect on Japan's millions.

The increasing stress of pre-evangelism willtiooe to build relationship bridges from the Chidatcommunity to
the secular world. A recent Church Growth Semimau$ed on such factors as understanding felt-ndedlsing
relationships, and testing receptivity. Such undeding could pave the way for better communicatimionely and
confused people around the church doors.

There has been an exciting development in tagtining by both missionary leaders and nationatqra. This one
factor alone, if allowed to grow in divinely ordérstrategy, could be the harbinger of spiritual lkkeméng in Japan.
There will emerge a new kind of missionary fortke missionary ministry will lessen by 1990 bessaof retirement
of the fifties' missionary boom. The quality of itheeplacement will be better, but they will be Kail not sempai to
Japanese leaders, and will be more willing to weitk, even under Japanese leadership.

FACTORS IN GROWTH'

Although in somewhat outline form, the followingeasome areas of possible growth in the church duthie coming
twenty-five years. The questionaire was extremaipful in seeing the missionaries' vision of minjistor the future.
These following factors could represent new tréndsome dynamic ministries for the future Japarmbsech:

1.

Pioneer church planting was the most commonlgtioeed first place ministry potential. Of all mizsary leaders
almost half placed this as the number one pridatytheir organization. The multiplication of grapf believers will
become a dominant growth factor for the churchaipad.

2. Lay training and witness will be a predominamphasis in the church in Japan. Although thesesMisted
separately in the survey, if taken together theuldi@constitute the most important priority for gribmas seen by our
missionary leaders. This one factor could revohitie the church.

Mother/daughter church planting ministry waalery strong. We need large churches as samplgeoofth. But
perhaps our greatest need is in the multiplicatibchurch bodies. The church that can effectivelit snd multiply
will greatly help the national church communityitcrease. The Yao Evangelical Free Church is a goadnple of
this type of multiplication. One survey respondsaid, "Personally, my vision is to see our own chuouilt up to
about 100 members, and then see hive-offs of psrhigpy people going out to a new area within,, séwjrty
minutes' drive. This would permit greater fellowshind mutual encouragement. These churches couftebng in
rented quarters.”

4. Home visitation will become an increasing istiy of the church. Although mere tract distriloutimay have
limited results, the church that goes to the pe@plesually the growing church. In going to the jplep care must be
taken not to be obnoxious or bothersome, and toigeatity with the needs of the community.

5. Youth ministries will continue to be effeaivlhere is a growing openness on campus for t8itldents are aware
of their shattered moorings and are searching feanimg to life. Child evangelism will continue te helpful in
opening homes to the Christian message. Sevenfeha survey respondents placed youth work as Hoarrfifth in
their priorities of ministry. Two placed this emgigas their number one potential growth factahanchurch.

6. Evangelistic preaching is still extremely orjant. The trend toward lay training and witneas never deter from
the need for strong preaching from the pulpit. Great Commission held a mandate for preaching dspej to all
the world. That has not been negated. The surnvaysh strong burden still for such ministry.

Cooking/English class ministry seems to be aticoed need for the missionary community. Althoughite
time-consuming and tiring, it does relate the chubody to the secular community in its place of chead
understanding. It will continue to build bridgesitomes and families in the future. This factor welatively low in
priorities, however, on the missionary survey. @tinethods may have greater multiplying force fonayic church
growth. One survey respondent spoke of "more intimwva methods for bringing Japanese
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men (white-collar workers) under the regular hegrof the gospel,” such as English language teachiity the
requirement of listening to a twenty to thirty miawgospel presentation, and inductive Bible studihe evening, even as
late as 9:30 PM.

8.

10.

11.

12.

13.

Overseas missionary emphasis among the misgianganizations seems to be growing. In a sepamile and in
private conversation with leaders, | have found@ming burden for overseas missions. The Japanaseltis still
small in numbers, but as its burden grows for fpreministry, God will honor such sacrifice and @isi One
missionary leader reported that his group plannezbnd fifteen to twenty missionaries in the next ffears. He felt
there was a dynamic trend here in Japan from aviegechurch to a giving church. "We see a new labknissions
here in Japan." Could we dare to believe thaténcthming twenty-five years Japan could become ammaissionary
sending country? The Domei plans to send out thiigsionaries by 1991.

The use of the computer could be a factor inrdhgrowth. Mere machine will not automatically saugrowth.
However, these could help the pastor in effectighoW-up, name retention, finance planning and aotiog,
membership listing, etc. The use of the computatccoeduce much of the heavy paperwork that rolls pastor and
laity of valuable ministry time.

10. Long-range goals are vitally important. Ab60 percent of the surveyed respondents hasitgefong-range
goals. One leader stated that his organizatiorseaned a goal of 100 churches by 1995. Anothelaisring on fifty
new churches in the next seven years. Still anotbader is proposing a church-planting seminar iwithis
denomination to arouse the entire church to the fieea new thrust in pioneer ministry. The OMSatet national
church is currently in a "Decade of Harvest" in @bhithey hope to plant seventy new churches, ancbase
membership by 120 percent.

11. EE 1l could be a significant factor in gith. Many did not know the meaning of these lettéErangelism
Explosion" was born in the heart of D. James Kegrniedhe mid-sixties, and has become an internatiorovement
for training of laity in evangelism. The new texidatraining materials have been translated anchave in field
testing process. Six Japanese churches are cyrtegitling members in this system. A clinic will beld this year,
September 10 to 14, in a Tokyo church. As this stipidevelops it could help the laity to grasp tieeded tools for
effective communication of its faith.

12. Literature and mass media could continygésent the gospel to the millions in Japan asdgé builder to the
secular community. Films, video, and overhead jgtojs can give helpful "eye-gate" information andight for the
church's ministry. Since TV and radio are so widedgd, Japan seems to be a natural location finrcagased vision
through this medium. In spite of the high cost of &nd radio time, the potential for awareness lngjdis
tremendous. The church in the coming twenty-fivargenay experience new involvement in this esdemtiek.

13. There is a rising burden for Bible trainingtitutes. One survey respondent said, "I woildel fo see established a
Bible school in Japan on the order of the Moodyl@ilmstitute; i.e., not confined to those specificaalled to a
full-time ministry, but training people to go battktheir own churches as laymen, elders, deacdnsTRis, rather
than exclusively pastortraining institutes. Yettsao institute could also train people for fulltinverk."

The missionary community seems to be flexible snviiried ministry concerns. However, the surveyrse® point to a
growing burden for the training and mobilizationtloé laity in witness. This could, under the anogiand leading of the
Holy Spirit, become the leading factor in the dyi@growth of the church in these next two and d thetades.

SUGGESTIONS FOR GROWTH

As we look into the future we have seen some pialelparriers and possible growth factors. Theselavoften overlap
since the absence of one could mean the strengtheobther. The following list of suggestions wéllso overlap
considerably since many of the factors seen ataded in my suggestion for outreach. Let me say e&arly that | am
not speaking from authority or with some major ssscstory behind me. As a fellow worker in the tatkelping to
build the church of Christ in Japan, | have somenst convictions of areas of need. We look at thesably and with a
sense of inadequacy, but with a deep burden. Gddiigy a work in Japan. As we understand His will aeek to work
His strategy, He will honor such ministry and bradgput a substantial harvest.
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1. The missionary must become a catalyst, an iéesop, a helper, and an encourager. Like Barnateisieed to seek

10.

11.

12.

13.

14.

the young talent and encourage the

(cont) worker in his task. The age of the losalated church planting missionary may be past Bhrden of
ministry needs to rest on the emerging nationatathu

Related to the first, the missionary needs ta lpartner rather than a padre in the ministry'slséware of any kind
of authoritarianism in the missionary community.

We need to push for a greater indigenizatiothefchurch. The Japanese leadership must comeladger focus in
the next twenty-five years. May we see a "cominggd" of the national church. Rev. Okada said, 'fhfgsionaries
resisted self-support, but we did it anyway." R&kada said, "The senior pastors (in the JLC)...wleeeones who
resisted self-support." See p. 17. ---Ed.

There is a deep need for greater empathy amgraliinderstanding of Japanese society, its mligheritage, and its
national characteristics. In understanding theséwile bridges to real needs among the seculaegodne survey
respondent said, "l believe, | hope that the chwithbe able to speak with increasing effectiven&sthe Japanese
person in his everyday life. Perhaps some of thdrootation mentality will give way to a more und&mnding,
helpful, we're-all-in-the-same-boat-without-God&lghkind of approach to evangelism."

The Japan missionaries need to stress discipleBhe church will grow in depth rather than irebdth. The New
Testament pattern seemed to be a multiplicatiooutit involvement in depth relationships. This cdogdour hope
for Japan as well.

We need more great churches in central locatluatscan then minister to the outlying rural areas

We need also the multiplying of congregatiorsnabsho, and home meetings. Local people will leegtiteatest
avenues for witness to other local people.

We must develop mother/daughter church bodieswiBg churches can sponsor other groups thatheilfed and
encouraged by the mother group.

It is essential to be winners of souls. We drda@n to reproduce. Often new converts are treatgst witnesses.
Peter Wagner's theory of diminishing witness maynsiosstrange but may be true even in Japan. "Tleetaféness of
the Christian's role as a witness for church grodegbreases with that person's maturity in Chrisf&7a convert
grows in his faith he will probably have fewer aegdver contacts with the secular world. Thus, theanmnce of
training in effective communication of faith forelinfant Christian.

We must be aware of spiritual gifts and helgléselop them. We must also encourage the pasiaile the same.
Again | quote from Peter Wagner, "The key functidrthe pastor is not that he evangelize but thdeae his people
into discovering, developing, and using their Gogeg spiritual gifts.

The missionary must help and encourage theonsati train their laity for spiritual ministry. Wiaust reverse the
arrow. | have called the greatest hindrance to hjmaninistry "the hifu-shukai syndrome." The tratistribution
relieves all of responsibility. This is so oftenupted with a "come to the meeting" appeal. It is effective. And it
must be changed. The church is meant for fellowahigh worship and training, not necessarily for g@edism. The
early church came together to pray and worship) thent forth to witness and to turn their world idpsdown. This
must become the trend of the future in Japan.

We must be aware of pre-evangelism strategyenstand felt-needs speak to audience awarenesdpddoridges of
understanding.

We need to strengthen Christian education withé church for a deeper understanding of the Vébr@od. This
must include adult education and group counsetirgpecific areas of need.

We must anticipate God's working. Nothing sdhesvision or hinders the progress like a "cao‘itti mentality. God
is not dead. He is still the Lord of the Harvese. lirhs promised, even for Japan, "l will build mymh and the gates
of Hell will not prevail against it." Let us allothe Holy Spirit to use us for His work in His wagr fHis abundant
results. One survey respondent said, "In the welkted to our Convention, my vision is to haveeatst 200,000
believers in over 1,000 churches; to have 10,09@dasons leading weekly home meetings for evasigeli

| have been deeply burdened for this Hayama Sem8wioften we come here to fellowship and listart,do back to
continue in the same rut that has caused us hbartax often failure. Could we dare to believe @vchew trends, new
ministries, new moving of His Spirit, new openinfgpagan hearts to hear and understand and redwivteuth?
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| am not here as a missiologist, but | do feel thatare here, all of us, by divine appointment. Magur Lord will instill
in our hearts some new challenge, some deeperammvihat will really make a difference in our nsitny as we leave
these beautiful hills at Amagi Sanso. May theset meenty-five years be a time of harvest and thddmg of the
Christian church in this nation of Japan. As thierimal church is so strengthened, purified, anthéih it will be the
powerful tool of our God to move this nation forrish The thrust will come from the inside. Co-ladis, let us go forth
determined to allow the Holy Spirit to use us focls a ministry in the church; then through the chuo the entire nation
of Japan.

NOTES

. David A. Womack Breaking the Stained Glass Bartew York: Harper & Row, 1973, p. 95-96.

. Toyohiko Kagawa, Christ and Japatew York: Friendship Press, 1934, p. 5.

. P.J. Johnstone, Operation World , A Handboak\World IntercessionKent, England: STL Publications, 1978. pe 140.
. Morris B. Jacobsen, Japanese Church GrowthrRsiitethe 197QsTokyo: The Evangelical Missionary Association, p
19

. Ibid., p. 9.

. J. Herbert Kane, A Global View of Christian M@ss. Grand Rapids: Baker Book House, 1971, p. 255

. C. Peter Wagner, Your Church Can Gr@&iendale, California: G/L Regal Books, 19768p.

Ibid.

A WN P

o~ oo



50

APPENDIX

Figure 1. Hindrances to Church Growth in Japan
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English

Note: Each asterisk represents 2 value points.

Value points: 1st place-5 points 2nd place-4 @oi8td place-3 points 4th place-2 points 5theplael point
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Figure 2. Potential Effective Ministries in the dapse Church
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Figure 3. General Feeling of Missionaries
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GOING FORWARD AS SERVANTS OF GOD

A Closing Sermon by Reiji Hoshizaki

What was in the vision and mind of those who coretia Hayama conference twenty-five years agofdvsel will not
be wrong in stating that one of the main intentiaas that it would be a place where missionaridissee themselves as
servants of God and, inspired by study and fellggvghthe common task, go forth to render effecgeevice in the land
which God has called them to serve. Thereforea ¥o bring together minds and hearts of the bgiasimpe to study
and share under the freedom and tutelage 'of ttye $furits not for an intellectual exercise nordigplay our theological
scholarship, but for an earnest seeking to heawdiee of God; to receive a clearer vision of Godl @f His purpose
which He has for us and for this nation, and theisable to serve effectively as servants of God. Abelieve Hayama
Seminar has fulfilled this intention to a high degin the first twenty-five years.

But we realize that we have not fully arrived arathrmot rest upon the past, however worthy, remembeaxihat Paul
wrote, "Not that | have already attained this oramady perfect; but | press on to make it my owrBrethren, | do not
consider that | have made it my own; but one tHing, forgetting what lies behind and strainingward to what lies
ahead, | press on towards the goal for the prizta@fupward call of God in Christ Jesus. Let thebe are mature be
thus minded; and if in anything you are otherwisadead, God will reveal that also to you. Only lethold true to what
we have attained (Phil. 3:12-16)." Then, as thoke are of mature mind, holding true to our pasiathent, we must
press on with a forward look so that a vision & thture may be born in our hearts and minds.

Therefore, with this in mind, | have chosen for thinking the test from the last chapter of the lbob Deuteronomy
where we find Moses on the summit of Mount Pisgahingg into the promised land, the last scene okhishly life. |
was drawn to this text because in my own thinkirig appropriate for the occasion marking the finsenty-five years of
this conference. | believe it speaks to us a néaedéssage as we assess the past and look forwaneé foture of the
conference, and of the unfinished work in thisaratLike Moses we are standing between the pastrenfiiture, the end
of the old phase and the beginning of the new phmaiee life of Cod's people. Another reason fangded to this text is
more personal in nature for | am about to closemytmissionary service here, a few months hence,veanted for
myself to feel the emotions of this man of God itigout his life of service; and to receive thepination for the future.
It is a very presumptuous thing to do but | thouglin excellent place to measure my thirty-fouangeas a missionary in
the light of this faithful servant. Of course theasure was too high. Who can measure up to him@ féer if any.
Nevertheless, it is well for us to evaluate ourselidy his life and see how we stand as servar@®df | believe, through
the message found there, we will discover what Hey&eminar and those of us who patrticipate in tralways keep
central, at its heart, if it is to continue in iittention and make a contribution of any significarn the next twenty-five
years and on, if the Lord permits until his return.

Let us then go with Moses to ascend Pisgah's h&glatur inspiration and for the vision of the fréuand be challenged
to dedicate ourselves to be servants of God ashaeld be. Moses received the command of God tonasBesgah and
obeyed, so we find him on the summit. As we apgrdaicn we cannot help but stand in awe before thas f God.
What would be the words to describe and evaluate dur words will never be adequate to evaluate bim let the
scriptural record do it for us:

So Moses the servant of the Lord died there idahd of Moab, according to the word of the Lordd @ buried him in
the valley of Moab .... Moses was a hundred andtyvgears old when he died; his eye was not dimhimnatural force
abated ....And there has not risen a prophet aelsince like Moses, whom the Lord knew face tefaone like him for
all the signs and wonders which the Lord sent lirdd in the land of Egypt ...and for all the miglpigwer and all the
great and terrible deeds which Moses wrought irsitjet of Israel (Deut. 34:5-12).

These final words, brief and simple, close the diféloses, but speak eloquently and in depth tonsarize a great life, a
superb epitaph of this faithful servant of God. @aman receive a greater accolade from God tharsé&slthe servant of
the Lord" and be buried by God Himself? What a wayfinish a life of service. His spiritual visioma vigor was
unimpaired, sharp and vigorous as ever. "Mosesanasdred and twenty years old when he died; heswas not dim,
nor his natural forces abated." Indeed, he waseastimmit of his life. He was far from being "otee hill" but for him
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the time of his departure had come. Was he disafgshihaving come to the threshold of the promiaed, yet unable to
enter after all these years of giving his all tade stubborn people? If he was, there is no itidicaf it. We note instead
a sense of fulfillment he felt as he received tleds of God's promise as the fulfillment of His pase, "This is the land
which | swore to Abraham, to Isaac, and to Jacebll lgive it to your descendents. | have let yae $t with your eyes." |
am quite sure that within Moses there was the sspité expressed centuries later by another servftite Lord of the

same caliber, "The time of my departure has conmave fought a good fight, | have finished the rddeave kept the
faith. Henceforth there is laid up for me the croefrrighteousness, which the Lord, the righteowg@y will award me

on that day, and not to me only but also to all Wwhwe loved his appearing (2 Tim. 4:6-8)."

And what an evaluation is ascribed to this man,d'Almere has not risen a prophet since in IsraelNloses, whom the
Lord knew face to face." A prophet par excelleroe was interpreter of the mind and purpose of God, who was in

direct communication with God himself, in intimat#ationship with Him. It is fitting then, in theght of the greater and
perfect revelation, the Scriptures record, "ByHdiloses, when he was grown up *refused to be cdhedson of

Pharaoh's daughter, choosing rather to shareltteaiment with the people of God than enjoy tleting pleasures of
sin. He considered abuse suffered for the Chresitgr wealth than the treasures of Egypt, for bkdd to the reward. By
faith he left Egypt, not afraid of the anger of #ieg; for he endured as seeing him who is invesilidy faith he kept the
Passover and sprinkled blood, so that the Destmfythie firstborn might not touch them (Heb. 1128)-"

As missionaries we desire to be the servants of¢ind and we want to be effectual in our servicéhi Lord. Wherein

was the secret which made Moses the servant hemie€c&Vhat was the foundation for his growth into urat
servanthood, and what was the inspiration and ratitim which moved him to such a faithful and eftedtservice? We
may be sure that Moses did not become what he vasight if we would follow his life. Even for hiiihtook some time.
According to the biblical account, we calculatet tih@ook him some eighty years before he emergedre ready to lead
God's people out of Egypt. Sometimes we get inrgyhtry to get there fast, and want to get resgitekly. That is only

natural when we see ourselves surrounded by nslli@no have yet to know the Christ and his love senng power.

But our Lord was thirty before he began his miisivhat | am trying to say is that it takes timeh® an effective

servant of God. Being a servant of God in the seake does not come fast and easy.

So let us then consider Moses the "servant of trd'Land, as we study his life, | would like to gegt two things which
| believe were the foundations of his faithful aftectual service as God's servant.

First of all Moses was a man of vision. His lifesnaspired and motivated by the vision of God ah#lis purpose, and
what he saw from Pisgah reveals that his visionfiaa God. When he stood on Pisgah it must haveemted a broad
and a magnificent panoramic view of the promisewlldt must have been a stirring sight which he,gaat only in its

physical aspects but also from the view of spititogplication and challenge which the view offerddhere, before him,
lay the land unentered as yet, unconquered, unggessgeand untapped, but the promised land of GduatWnknown

possibilities waited there for his people? He whale 40 see beyond the physical view and peer imtoftiture where he
was able to see what God will do in that land. He able to see the possession of the land as ylaeadmplished in the
purpose of God, "I will give it to your descendehis was a God-given vision, "l will let you seewith your eyes;" a
God-inspired vision.

God-given vision is what the servants of God musteh a God-inspired vision for our inspiration andtivation. We
must be led by it to fulfill the purpose which Glads for us. Although Moses became a man with agbgeh vision, this
was not always so. In his younger days we see himanhigh and noble ideal and vision of his owe. $¢t out with zeal
to fulfill that ideal and went into action. He sawv opportunity to become the champion of his peapterescue them out
of their predicament. The outcome was disastrduimost cost his life before his alloted time dedhad to flee into the
wilderness. This is often the mistake we make.Welexperienced it to our sorrow,
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getting ahead of God, causing pain in His heart.H&w kind and patient He is with us. So therehia Wwilderness, in the
school of God, he had time to learn the ways of ,Godl was prepared to receive the inspired visioGad in the
"burning bush" experience.

That vision was inspired because it was God-giead, it became for him an inspiring and motivatiigjon for the rest
of his life. It set him on the course of God's e&mpurpose as a dedicated servant of God. It waa rision of an ideal
but one based on the knowledge of God and of Hipgae. We have Paul's testimony who, with all leigl and might,

tried to fulfill what he thought was God's purpdee his life but failed miserably until that drarr@aexperience on the
Damascus road where he saw the vision of the Lamd, in that experience found the inspired purpobiEtwwas to

consume his life. Years later, standing before gy he was to say, "At midday, 0 king, | saw omwhay a light from

heaven, brighter than the sun shinning round méeard the voice saying to me ...rise and stangouir feet; for | have
appeared to you for this purpose, to appoint yowsdo/e and bear witness to the things in which kaue seen
me ....Wherefore, 0 King Agrippa, | was not disdbatto the heavenly vision (Acts 26: 13-19)." Sens of God with

the heavenly vision is what the world needs todagdcomplish the purpose of the ages. Is our vigimhpurpose from
God himself?

Moses saw the promised land as a man with an ewpiision from God which enabled him to see beyihredpresent
reality to the larger purpose of ,God, and to semsithe place where God will fulfill His purposedamake Himself
known among the people who had no knowledge of Mifhat is our vision for this land to which God hwadled us and
sent us to serve? Is it the promised land of Gdde@ses saw it? Will we claim it in the name of @awd as a place where
the people of this land will worship the one whadd it and gave his life for it? The answer lieghia servants of God
with an inspired vision and purpose.

The second thing that | would like to consider @nig Moses as a servant of God is that he wasvbdearned well.

He was a learner; his whole life may be charaadriay it. Throughout his life every experience \@dsarning process.
He was open both to God and to fellowmen, learfiiogn them to the very end of his life. | always gm@e when reading
this portion that as Moses climbed Pisgah he mase heflected on his past. If we review his lifeitais recorded in

Scripture, we must admit that it was a full, fasting, and inspiring life. But we can also notet havas down-to-earth
and very human in experience. We see a man stnggatid maturing like any of us. We see him learmindnis mother's

lap in the household of Pharaoh’s daughter; asregin the Pharaoh's place receiving the highdstagion of the land;

as an idealist with zeal, experiencing that idewl eeality do not necessarily meet in harmony; asfagee from Egypt
growing in spiritual perception and insight; anadifiy, as a leader open to suggestions of fellowarah more than ever,
in humility before God. Moses learned well throwdlthese experiences.

Seeking to learn and being open to learning ardaedation for becoming an effective servant irdGaservice. If we

forget to learn, or feel that we have learned ladir¢ is to know, it will impoverish and stunt ounirgual growth and

perception and limit our effectiveness. Under treedership of the Spirit, our Teacher, learningsiseatial for sharpening
our minds, for leading us into a wider, deeperghsinto the purpose and will of God; out of whiefll be born new

ways, new strategies, and a deeper dedication agetmess to serve. The true servant of the Loadésarner, a disciple
in the true sense of the word. We find in Isaialr fgreat poems about the true servant of God, ki third poem we
read an arresting description of the servant, '@ has given me the tongue of those who are tatight | may know

how to sustain with a word him who is weary. Mominy morning he wakens, he wakens my ear to hetirog® who

are taught (Isa. 50:4)." A true servant of Goceachable.

| vividly recall the first pastor-missionary medadin attended not long after my arrival here. Themee of our most
respected pastors advised us on how a missionarp@eome effective in his work, "Don't be a teach&ru did not
come to teach." There was a response within mehnhé&on ashamed to relate, but | was dull of heaat mind and did
not get his true meaning. It was later when it dadvan me that what he was saying was "be a leassd, you will be
better equipped to serve effectively.

Moses on Pisgah was still learning as God spokento "This is the land of which | swore to Abrahatm,Isaac, and to
Jacob, | will give it to your descendents.” He et that God's purpose of the ages is greatenvthaharty one man can
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do in his lifetime. It does not end with one getierabut extends and includes all generations taecantil the time of
His fulfilment. He learned that his part in thisegt purpose was to be faithful in the given téis&,essence of being the
servant of God. This enabled him to entrust allGtmd with the satisfaction of knowing that he hagaat in God's
purpose; to submit himself to God to close outlifés

To be prepared to serve the needs here in thisttamthich God has called us for the next twentg-fjxears, we must be
servants, humble and willing to learn under theiBpf God so as to be equipped for the task befisteAnd what do we
need to learn most? It is the obedience of theas¢memonstrated in the life of Moses. Throughdhisdience God was
able to accomplish what needed to be done amongdbple before leading them into the promised l&ndervant is
obedient. Listen to Paul as he reminds us of Jéblesemptied himself, taking the form of a servantHe humbled
himself and became obedient unto death, even thth dé a cross (Phil. 2:5-8)." We must learn obedkeif He is to
accomplish His purpose through us as His servantisei given task. What | consider the most profoand remarkable
declaration concerning our Lord is found in Hebretdthough he was a Son, he learned obediencaugfiravhat he
suffered; and being made perfect he became theesofieternal salvation to all who obey him (Hel8-8)." "He learned
obedience;" how much more must we who are servarts, claim him as our Lord. The humble spirit antitiede of
learning is the very foundation of the servant aidGvho would be found where he serves, effectifelfiiling God's
purpose.

And now a few words for our closing thought as weéstood on the summit of Pisgah with Moses, teatgservant of
the Lord. | hope it has inspired us and given usesisights to be servants, challenging us to awed sense of giving
ourselves to Him who has called us to serve. Masesnded Pisgah because God commanded him to dbere. is a
hill that God, through His son, commands us to ragce hill outside the walls of Jerusalem calledv&g. This is our
Pisgah which we must in obedience climb if we arbé called His servants. It is the Lord who ca#ito this obedience,
"If any man would come after me, let him deny hithsmd take up his cross daily and follow me (Lu&k3)."
Obedience to this command will take us right ug#dvary's summit where we will meet the Lord, arfteve his servants
must stand. The difference in the command giveMadses and to us is that our Lord says, ..come after..follow me."
He goes before us and we are to follow after hire.nist remember that Jesus bore the cross asdredadcCalvary. So
must we. "Jesus also suffered outside the gateder ¢o sanctify his people through his blood. Effiere let us go forth to
him outside the camp, bearing abuse for him (H8tL2:13)." | might add here that if there is anyntding to the top in
our missionary career, this is the only one fordgis/ants.

| recall a personal testimony by my friend andeafjue, Luther Copeland. When he was leaving hidamscommunity
to enter college in preparation for the ministhe good people there expressed fears that too bumk learning might
ruin or cool his faith and spirituality. He heatchumbly, for it could easily happen. He decidedtthe would always
have in his heart as his prayer the words of taatilfar hymn, "Jesus keep me near the cross." Wass the only place
where his faith could remain constant, renewed,sirehgthened. So it must be for us who would lpeasgs of God, to
keep our vision of God fresh and clear; our dethoatonstant and true to the calling to fulfill Hisirpose. We must
climb Calvary and stand at its summit where stahdscross. Beneath it, as we view the world froat gacred height,
we will see the world as God saw it and loved d dred for it; and Japan is part of that world.Rrihere, and there only,
will the servants of God receive His vision and itiepiration so necessary if we would serve. Wedstzeside the Master,
the greatest servant of all, and from him we legamtrue meaning of dedication as servants of Gardwe hear him
speak, "If any man serves me, he must follow md;vanere | am there will my servants be also. If-aaoge serves me,
the Father will honor him (John 12:26)."

Let us then go forward, following after him, aswveatts of God into the next twenty-five years whighd gives us to do
His will. Go, labour on; spend and be spent, Thytfdo the Father's will; It is the way the Mastemt; Should not the
servant tread it still?1

NOTES
1. Edgar Jones, The Greatest Old Testament Word@$, p



