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INTRODUCTION

SEMINAR THEME

Over the years Hayama Seminars have been the onsasi
for agreement, disagreement and even controversgr ov
missiological and theological issues. Hayama 92 neadifferent.
Disagreement came quickly, focusing upon the senpnagram
explanation of its theme: "A World in Shambles m @rdered
Universe." The opening paragraph of the seminagnam precis
states:

Turbulent times have fallen upon Japan in the wakbe
Showa Era. Forces held in abeyance until now have
broken forth to intensify the soul searching of the
Japanese. An unprecedented disclosure of scandal at
home, coupled with Japan's inability to respondsikegly

in times of world crisis (from natural disastersthe Gulf
War) has toppled her from her prestigious inteoreti
stature of the Nakasone years. Her continuing mmnfith

the international community in the economic arealang
with a pattern of domestic problems ranging fromimg-

in subways, falling monorail struc—tures, and sigur
payouts to pornographimanga in the hands of children,
has left her unmasked. Japan has been revealegtgelh
and the world for what she is and what she is Mbis
time of moral crisis only makes further evident thade-
guacy of the religious mooring of the this cultuseeking

to be sensitive to the opportunity such times presihe
seminar intends to reassess the missionary's ®lana
agent of change for the gospel and to consider thmwv
missionary and the



Japanese brethren can be encouraged toward a tevfewa
mission engagement.

SEMINAR PROBLEMATIC

All the major papers from the seminar struggledhwihis
definition of the theme and their assigned topidses the theme
intend to be a theological declaration, an affitorabf Christian
faith and/or triumphalism? Or does the theme inteadbe
historical and therefore a descriptive accounthaf poverty of
religion, culture and ethics in contemporary Japém?finally,
does the theme and its commentary intend to beit&atr
evaluation of the state of modern Japan, and peragmophetic
judgment of modern Japanese culture and societyits

In his concluding remarks, Paul Clark, the progremair,
offered:

an apologetic or defense of the theme with som#hdur
comments.... "Shambles" was making use of the
hyperbole, but in view of all the comments "ovdrkimay
have been more true. Nevertheless, its use wasdeteas
being descriptive of the present reality of an extended
epistemological problem that, yes, follows evemfrthe
fall....Hiroshima toppled the West's idolatry ofesece and
technology and cut the epistemological root of dapa
culture, its religious tradition or source of meani That
reality has only become openly apparent for Japaces
the death of Emperor Showa. It is a reality that &lavays
been but is only now obvious even to the Japanese
themselves....Such a philosophiaaitiqgue may at first
appear simplistic; it is onlgescriptive...This is amorally
bankrupt culture,that is, it has lost any grounding of
meaning or action. It has lost any power--but fa jrace

of God then and now--to provide purpose to life and
establish an ethic of right and wrong. Surely



such an hour is a time for the gospel of the Kingdo
[italics added].

Is the description accurate, is the evaluatiomdyad
the theology sound? All the seminar papers disgente
although in different ways to different aspects tbé
assertions of the program precis.

SEMINAR SPEAKERS AND PAPERS

The speakers--an MK (missionary kid) with expertise
Japanese and international studies, a Japanese-tidmicollege
and seminary professor with international trainingnd
experience, and highly educated missionaries waitlg lyears of
experience in Japan--were in a profes—sional salhsdapanese
experts,” participating in that everyday realitysc#bed as "a
world in shambles.” All in their papers backed aweym the
"overkill" of the judgment implied in the term "gdles," each
offering a different understanding and evaluatidrinat reality.
As a consequence, the missiological response iertdewas left
confused or at best open for future delineatiorshdll return to
this impasse later in the essay.)

John Gano. The lead essay in this year's Hayama Report is a
lucid, skillfully crafted, sophisticated paper. Bese of its length

it was presented only in part at the Hayama Sentiyarur guest
speaker, John Gano, an MK and a M.l.T. graduatpoaiitical
science, now working in the field of internation@ance in
Tokyo. Dr. Gano pro-vided a "broad historical and
multidisciplinary perspective” of Japan as a nastate in a
world of nation-states. From this comparative meswoietal
perspective "Japan, as one nation-state comparethén nation
states, has not done a bad job of providing formtlager—ial and
socio-psychological needs of its people. It is kleaamong the
most successful group of nations in the world." nkrohis
perspective to claim that the
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Japanese world is in chaos or "shambles" is to ribesc'a
tempest in a teapot," although granted that "feeaaleaf inside
the pot the sudden maelstrom of swirling boilingteva.would
approximate primordial chaos itself."

There is much to learn in this balanced historisakial-
scientific understanding of Japan, which directtyarses point
by point the contentions of the program precis thapan is
"coming apart at the seams," that Japan in thenat®nal scene
"has shown ineptitude in dealing with internatioredfairs,
whether political, economical, environmental, natutisaster, or
other international crises." However, for morakattural values,
Gano demurs, "let us prudently refer moral judgmeatDivine
authority. This is a question of religion--for us @hristians, the
example and guidance of Christ."

Takiya Yoshikazu. The second guest paper was presented by Dr.
Takiya Yoshikazu, who was born in Japan but grevinuBrazil,
did graduate education and teach—ing in the Urftades, and is
now senior professor at Osaka Christian College Schinary.
This revised version of his oral presentation mobweyond
offering a domestic (versus Gano's internationallanstanding
of the sub-theme "Unmasked Japan: A Japan ComigtApthe
Seams." It is also a carefully crafted responshdcevents of the
"missionary" seminar itself. Like Gano, Takiya @ists from the
idea that Japan is "coming apart at the seamst&iahat "the
world itself is in great turmoil” (Alvin Toffler)Takiya sees that:

Since social and political events are manifestation
deeper cultural and spiritual currents buried msbul and
personality of a particular people, a probing itite more
fundamental tenets of the Japanese mind seems more
fruitful and probably more urgent....how a partaul
people evaluates [these events] and responds tm the
becomes a key



to understanding its national mentality.

Dr. Takiya uses Doi Takeo's dyadic categoriearnbe, tatemae,
honne, etc., Matsumoto Michihiro's idea dfaragei, and the
analogy ofnantaidobutsu to characterize Japanese spirituality
[mentality].

According toTakiya Japanese spirituality, characterized by
the circular logic oharagei,conflicts with the second part of the
program theme--the role of the missionary as "beitgesses of
the truth in this culture"--a "very ideological" expression.
Instead, he offers a series of suggestive questmnsgssionaries
to search for an "ideological-less way" "to annaurice Good
News of salvation in Jesus Christ," for exampl®e, [4arn and
practiceharagei--theJapanese silent way" in order to "celebrate
Christ in an idolatrous county."

The contrast of the papers by our two guest speagkdoth
remarkable and instructive, both in style and centtone is a
thorough, comprehensive, analytical paper and theeroa
succinct, selectively sensitive, suggestive pawhile both
papers dissented from the negative evaluation parddy the
program precis, one chose an "objective," West@praach to
affirm the Japanese nation, and the other choseffiom
subjectively (and perhaps theologically) the "spality" of the
author's native Japanese culture and society.

Takiya's paper risks being labeled anothi@onjin—ron or
"Japanesetesponse, but he would find this label inappropriat
since much of his life was spent abroad, Takiyaskiifeels
foreign in Japan. Rather than offering a defenseagan, he
shifted the ground of discussion from correctlyemteting the
historical facts and events to seeking a propeerstdnding of
culture and values, especially Japanese spirjualithis
suggestive paper needs to be taken seriously bsioneries as
"Instruction” from an esteemed colleague in Christ.
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Alf Idland . The third paper, which discusses "the role of the
missionary as a catalyst for change," is a perspapkr based
upon the pastoral experience of Rev. Alf Idlandloag-time
missionary and Hayama participant, who is servisigha pastor
of a Japanese congregation and is married intpangge family.
Idland, too, struggles against his assigned toBieing withesses
of the Truth in this culture." He asks: "How igitssible to share
the truth in a culture without such a conceptuéliraof there
being a final word about anything?"

Like Takiya he finds that the Western theologicadlition--
a philosophical approach based upon Greek categasienot
only incompatible with Japanese culture, but "nag Us, as
churches, to such disastrous results in tryingptead the Good
News in this culture." Rather than truth as "teaghi a
philosophical or moral absolute, he reminds us thatbiblical
notion of truth is the encountering of a living pen--"and an
encounter with Christ first of all takes place tgbuthe Word
exposed in the pulpit and through the bread ande wihHoly
Communion distributed from the Lord's table."

For Idland to find Christ in Japanese cultureoisée Christ
In Japanese asethetics, in the pottery of the camian vessels,
in the literature of contemporary novelists andthe works of
contemporary Christian artists. Whereas Takiya gsed that
witnessing to the Truth is not so much as beingdtalyst of
change" but of being "merged into Japanese culiurea silent
way without confrontation,” for Idland, "to painth@st's face in
this culture,” is to portray Christ's love as itrendered in the
Gospels, a love that must be reflected in our lif@ge are to be
catalysts for change, that is, "missionaries aplpetic signs."

Barry Ross.The opening paper presented at the 1992 Hayama
Seminar, "A Biblical Word to the People of God inAorld in
Shambles," is a thorough piece of workmanship foam
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missionary Old Testament scholar, Barry Ross. [@ssRtoo, is
ambivalent about the assigned theme and topic becdoe
biblical materials reflect a universe that is bathaotic and
ordered:

The great diversity of biblical records beginsfant, with
a universe in chaotic disorder, at least the "égtrt of
it....Indeed, as we search the pages of the biblezrds
between the good beginning and even better endirth¢
“new heaven and earth"], we find simply awful dd&rin
that portion of the created world called mankind.

In short, Dr. Ross shows that faith in the Goduofordered
universe enables the heroes of the Old Testamehtvdoin a
world of shambles. What appears to be personal iadded
offtimes national disasters are for a season and feason within
the providential will of a God, who is working otiis ordered
universe in a chaotic world, even to the extenusihg pagan
rulers and kings to mediate a measure of gradeetdaithful.

Dr. Ross' survey of biblical history enables usé¢e that to
speak of "an ordered universe" is to speak theoédlgi or, more
precisely, eschatologically. To speak of "a worldshambles" is
to speak historically and consequently relatively.

Further, he shows that faith in God, the creamar sustainer
of the universe, empowered the Old Testament ptsph®
announce God's judgment of both the people of Gudl the
nations and, at the same time, to offer hope thlhtansummate
in a "new heaven and a new earth." At this levelititention of
the seminar program precis and the direction of plapers
become less clear.

REMAINING MISSIOLOGICAL ISSUES
Paul Clark, the program chair, in summary decldhed the
events of Hiroshima and the death of the Emperomngh
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(see the 1989 Hayama Repoffhowa X-Day and Beyond)
revealed that Japan "is a morally bankrupt cultthrat is, it has
lost any grounding of meaning and action. It hast lany
power...to provide purpose to life and establishetimc of right
and wrong."

Is the above claim a generalized theological staté that
all cultures and societies are under God's judgPAntd in what
sense? Although raised in Ross' biblical papes, idgue was not
addressed by the other papers. John Gano hintdtk ateed to
reconsider the adequacy of the current world systémation-
states but did not develop this vital issue.

Or is the above claim a descriptive/historicallesion of
Japanese culture and society in particular? Nagbrgimgly, all
the seminar papers reflected the relativity of thistorical
perspective provided in each paper. John Gano delapanese
society in terms of a world of nation-states anahftb Japan to be
one of the more successful modern nation-statdgyd assessed
that the recent dysfunctional events within Japarsesiety were
minor relative to those in other nations, includitige United
States.

Takiya then shifted the missiological questionnfreocio-
political issues to the character of Japanese reulitself.
Appalled by the seeming lack of sensitivities oé tHoreign"
missionaries to the particularities of Japanestl he pointed
to a Japanese spirituality that needs to be incated into the
propagation of the gospel Japan. However, his tehaiorical
questions finally remains more suggestive thangpigsve.

Takiya's position, nevertheless, is representativeurrent
thinking among Japanese Christian scholars (as seethne
dissertations of my D.Min. students), who want lessfrontation
with and more acceptance of (or correspondenceldppnese
culture. Confrontation or opposition then is pushid the
theological level. The usual illustration is thaligation and the
transformation of ancient fertility rituals by eatkrael into
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celebrations of historical events in the life ofaksl--such as the
festival of unleaven bread (Passover) in the sptimg festival of
weeks (or firstfruits at Pentecost), and the festof ingathering
(Tabernacles) in the fall.

Alf Ildland, representative of missionaries seekitm
contextualize (or incarnate) the gospel in Japamedere (see
the 1988 Hayama Repotticarnating the Gospel in the Japanese
Context),understands that Japanese culture is more nonts@gni
than Western culture, that communication proceedebthrough
ritual and aesthetics than through the logical weétd seeks the
functional equivalent of the sacraments and etlactbn in Japa-
nese culture and practice to discover ways of foamsng
("painting the face of Christ" onto) Japanese lifss his
respondent, Fritz Sprunger, indicated, we all nieetbarn more
from Idland about the encounter of the gospel aapadese
culture.

Finally, is the thesis of the program theme a phmstic
judgment, requiring the missionary to take apppri
prophetic/missiological action? At this level, nookthe papers
showed any inclination to be decisive. As powe(tul valid) as
the modern nation-state theory is today, Gano atdgthat in the
final analysis, it cannot be final. Takiya, in tead, would not
want to defend Japanese culture. Idland has iraticdhat
missionaries should be "prophetic signs."

As an "apologetic defense" of the claims of thegpam
chairman, | suspect that the "inescapable Japanesgological

issue, the so-called "Japanese Emperor System” (see99g 1
Hayama ReportThe Enigma of Japanese Societyhay be the
underlying motivation for the rhetorical "overkiliti defining the
seminar theme. The "Emperor System," as both nmases and
the Japanese agree, is at once a cultural, reigpmlitical, social

1See Tokyo Mission Research Institute's first pwian, Tennosei no
kensho: Nihon ni okeru fukahi no kadgAn Examination of the Japanese
Emperor System: The Inescapable Japanese Missalogssue], an
English translation is forthcoming.
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and psychological system. The pervasiveness of "gystem"
throughout the life and practice of the Japanedacfwincludes
the Christian church), is both well-known and wedfended by
the nihonjinron books. Nerertheless, as is well known, a
prophetic or critical public stance on this issyeChristians or
secular humanists is taboo. For Christians, howelierissue will
not go away; it is truly an "inescapable missiobadjiissue" in
any serious renewing of the Christian mission ergant in
Japan.

WORSHIP/TRIBUTES/BUSINESS MEETING

This year's Hayama Report includes two papers fitsm
worship services: Jack Mcintosh's closing sern@m.To Greater
Things, is a direct response to the seminar topic; and rGlen
Gano's vespers talld Voice From the Pastecords a historic
occasion in the beginnings of the Protestant missip
movement at Osaka in April, 1883.

Tributes this yearto retiring Hayama participants go to
Glenn Gano and Fritz Sprunger.

In business session Hayama participants reaffirmaestl
year's decision to remove all gender specific laggufrom its
name and clarified its purpose. The following resioh was
adopted:

The Hayama Missionary Seminar is an annual gatherin
Christian missionaries for missiologi—cal studycleange
of ideas, mutual sharing and fellowship. There @& n
official sponsorship. All persons engaged in Chaist
mission are welcome.

Robert Lee, Editor
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JAPAN IN THE WORLD 2

by

John Gano3

|. INTRODUCTION

A topic as broad as "Japan in the World" is a estjdor
perspective, not raw data; and such a topic inrdecence with
as cosmic a theme as "A World in Shambles in anef@d
Universe" is an invitation to analyze in a broadtdwical and
multidisciplinary perspective. Many of you are fdoetter
informed than | am on numerous aspects of Japan asd
educated professionals with a special concernHerJapanese
people, none of us are ignorant of the daily neWss news
contains barrages of statistics, highlighted ecaappolitical or
social issues, and commentaries on what is wrohgser fault it
Is, and what must be done to correct it, usualipediately.

| do not intend to read you tonight more pages@ks. To
aid my critic, | will confess in advance that thek will be
lacking in statistical evidence, silent on manytbé& pressing
Issues that dominate the news and, | hope, frea &ditorialists'
easy judgment and pen-club prescriptions for thitdaof Japan
in the world. What | hope to be able to bring youight is that
most tenuous form of human knowledge: perspective.

2Copyright reserved by John Gano, ©1992.

3Dr. John Gano was born in Japan of missionary psuand has lived and
worked in Japan for a total of 23 years. He majanddternational
Relations at Pomona College in Claremont, Caliarhas a graduate
degree in European Studies from the University eféva (Switzerland)
and S.M. and Ph.D. degrees in Political Science filte Massachusetts
Institute of Technology. After working in internafial finance in London
and Paris, he is presently based in Tokyo as loealager of a continental
European financial institution.
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In this brief talk I will sketch out for you theaeshents of a rough
frame—work of analysis which | hope will challengad assist
you to broaden your own perspectives on Japan @ th
international scene.

Analysis is sorting the mass of data into compnst®e and
predictable patterns through the use of concepbadd. The tools
| propose to use here tonight are rustic but, lehqufficient.
They are a tea-pot, a ladder, and a prism. Thei$iran analogy,
the second a framework, the third a classificatiangd | will
introduce them consecutively during the coursehas talk, for
we have much material to cover.

"The world is in chaos!" has been a common view since the
first fathers bemoaned the decadence of the youygeration;
and the opposite view, "Things are under contrak hlso been a
commonplace. The like-lihood of starvation or vmdledeath
made life for the earliest humans chaotic by aeitl standards,
yet our earliest predecessors back to the Oldueag&survived

and multiplied by learning to control these chaaimditions?
Early religions' propitiation rites testify both the perceived
chaos in life and to people's desire to contrdbé@ath and change
could not be forestalled, so the means of contexewio channel
and preempt them. The vic—tims of the pre-HelleGieeks'
annual human sacrifice were the very embodimentghefr

political order: their king$.

Developed religions have generally projected eithee or
the other of these archetypal perspectives intar theavens.
Dante's purgatory arises from our planet as a sotil mountain

4 Bruce ChatlinThe Songlinesyiking Press, New York, 1987. See for
thesis on possible formative effects on human ataraf chaotic early
human environment.

5sRobert GravesThe Greek MythsPenguin Books, London, 1955. Life
and security were assured by the annual ritualfszcof the "year king".
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on which one can count each upward step to paradidavhere
everything from the proper penance for each sinthe
corresponding beatitude to be emulated is rigoyoashtrolled

by God's angel8.During the very same years in the early 14th
century, on the other side of the world in Kyotog Zen master
Daito Kokushi was presented in theological debatk an ornate
lacquer box that was claimed to contain the entnerse. He
smashed it to pieces with his walking stick, comtimgy "How

would it be when the universe is broken up?"
The Chinese juxtaposed both the chaos-centeredtltand

control-centered cosmologies in their Taoist/CoidnaualisnB
Western science from the Ptolemaic/ Copernican licorifias
repeatedly alternated its views between paradigina etatic
ordered universe and more dynamic universal fluxh whe
current hard scientific evidence suggesting somgthio the
effect that "it looks pretty chaotic out there, nd're sure it's got

to have a systen®"

Is the world today in chaos, or is it under colttrts life
today a tempest, or a tempest in a teapot? My dimsiytic tool
tonight is the homely analogy of the teapot. (Ipgaes$ that this
unlikely image has much to do with the fact that bmgakfast
teapot is instrumental in bringing order and cdnti@ the
universal chaos unleashed each morning by my atbook.)

"A tempest in a teapot" is a cliche used smugly by those who
think that things are under control to belittlegbavho think they

sDante Alighieri (1265-1321)[he Divine Comedy.

"Daito Kokushi, cited in D.T. Suzukiapanese Buddhisriiipkyo, 1938.
Cited in Gouveneur Moshekyoto, a Contemplative Guide;harles
Tuttle, Tokyo, 1964.

8Inter alia, Lucian PyeThe Chinesejn respect and gratitude to a great
professor.

sThomas S.KuhnThe Structure of Scientific RevolutiokB)iversity of
Chicago Press, 1970.
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are rather a shambles. And certainly for thoseeseat the
breakfast table waiting for the brew to steep, tilmenoil in the
teapot is under control. Yet, for a tea leaf instle pot, the
sudden maelstrom of swirling boiling water changthg very
form and composition of the leaf and tea-water \woul
approximate primordial chaos itself.

The difference is one of time and perspectivehartsterm,
iImmediate view, or a longer-term detached perspectt is the
wonder of the human mind that through the powetrained
abstraction we can be caught up in the turmoihefdaily world
and yet understand its processes in a more detachéérent

perspectivelO

Let us step back from the "shambles" we are swgapts be
in and examine from a historical perspective ourlgvoLet us
define the conceptual framework of what we meara Bpation”
and "world" in order to examine how Japan exist®m@es nation
among other nations and how Japan relates to bez pations of
the world system. It is only through such disciplinexercise that
we may attain something closer to an objective tstdading of
Japan in the world.

Il. AWORLD OF NATION-STATES

The nations of the world are fusing and diffusimg\Western
Europe sovereign states are evolving into an eesec union. In
Eastern Europe the former sovereign states of dweSUnion
and Yugoslavia are devolving into a loose confeti@naof
independent republics or disintegrating into theodly chaos of
tribal warfare. The politically stable Europe okttRold War era
Is certainly in shambles. But is this scrambling rudtional

10 Such a transcendent perspective canlbeiaf systemof internally
revealed knowledge, or it can bamalytic systembased on empirically
observable events, and these perspectives areutoaly exclusive as
even strict believers can accept empirical anglgdibough strict
empiricists cannot accept faith.



boundaries and blurring of sovereign powers an e or the
rule? The world has seen at last count the birthebirth of al-
most a score of Eastern European and Eurasian lrepubis
year, but even this is hardly more than a thirdhaf number of
new nations in the world's previous national babg+h: the
rapid creation of African and Asian republics ineth
decolonization period of the late 1950's and 19&¥en many of
the "new" European republics such as the Baltitestare on
their second try at national sovereignty literaliythin living
memory: their first try having lasted between the ef the First
World War and Molotov-Ribbentrop pact. New natiare not
new.

Nor is national fusion new. The Germany that reasmtoday
was only first united from some dozen sovereign@palities in
the 1860's, while modern Italy also was formed lmy ¢onquests

of Garibaldi's army in the 60's, a century dddn the longer
view of human history, periods of stable sovereitaie systems--
such as the recently ended Cold War period in Eexbpve been
the temporary exceptions, and the continual fluxpebples,
rulers, borders and blocks has been the inescapable

Framework of analysis.To understand our world of nations, we
need to begin at its fundamental building blockspt n
constitutions and parliaments and multilateral aliphtic
conferences but individual human beings, like yod me, whose
ancestors created, participated in, and survivestyegconomic,
political, and social structure in the history chmkind and whose
descendents are likely to have to endure a few rnefere the
end of the age. Individual people are the bottomgrof "the
ladder."

It is actually rather discourteous of me to call second
analytic tool tonight a ladder, because it is acemtual

11 Barnes & Noble'slistorical Atlas of the WorldNew York, 1980, shows
it in color maps.
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framework that is one of the fundamental analybatdbutions
of the Interdisciplinary social sciences to the dgtuof

international relations. (You see,ig simpler to just call it a
ladder.) In textbooks it is called levels of an&ysr levels of
aggregation; and like most of the best framewatks,one of the
simplest (J. D. Singer).

This framework divides the analysis of human dolia
into four levels: the person (studied primarily ggychology), the
small group (studied primarily by psychology andistogy), the
nation-state (studied primarily by sociology, ecmis and
politics), and the world system (studied primaidy economics
and politics); four progressive rungs on a laddsach rung
representing a higher level of social aggregateach level with
fewer players of larger size.

Of course a simple framework does not make theldwor
simple. An individual ruler's psychology, abettey the social
dynamics of the small group of his advisors marapny the
power of a nation-state, has more than once lettises in the
world system. Let us quickly review the developmeftour
modern world system of nation-states as a basicdarparing
and contrasting Japan and other nations and fdyzang Japan's
relations with the other nations of the world.

Humans have many needs, but at their most basit tleey
can be grouped into two categories: the materidl the social.
The material needs are obvious: food and sheltéreaentually
property. All these needs are objective, but alanip society
come civilization's answers to people's subjectim@tional and
intellectual needs as well: culture, religion, ate pride and
comfort of belonging to some entity which is largerd more
powerful than oneself.

Social aggregation.Even in this short list of the simplest human
needs we see the logic and process of social aggwag both
objective and subjective human needs are bettsfisdtin
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society. Call it the law of social aggregation: fans gain from
aggregating. Hobbes makes this point inversely Wwithepithet
that life without society is "solitary, poor, nastlgrutish and
short"(Leviathan).

From this fundamental process of social aggregatie
evolution of socio-political structures up to thegtion state can be
viewed as a process of competing aggregations.tédrasabump
against atoms, within molecules that rub againstromolecules,
within muscles that pull against other muscles mamn, so men
take sides in tribal warfare; and the victors fouxidgdoms,
which battle each other until they are subdued rineapire,
which is shattered by barbarians, who form new #orgs, which
coalesce then differentiate and shift from oliggrthabsolutism,
while they war over territory, language, ethnicitgligion or
status, and eventually come to fight a continemtenstruggle
over a political ideology with the slogan: "Libertquality!
Fraternity!" You have doubtless tracked the foat{zriof Western
European history here, but with some variationsstirae pattern
applies to China and to India as well--imagine!

From atoms to the French Revolution in one run-on
sentence--1 warned you that we would have to 'fastard"
some of the material tonight. But we will end tlaweep of
history at the French Revolution, because here ba@s the
paradigm of the modern nation-state, the third rohthe ladder,
which is the basis of the modern world system amdtool for
analyzing Japan in the world.

We have seen that people gain objectively andestilagly
from joining different groups. These groups cansobealler or
larger, and different people have differing degreesoyalty to
different size aggregations. In pre-democratic tp@d]
membership is compulsory, the demands of Ilabor and
distribution of rewards are unequal, hierarchieald controlled
by privileged elites. In democratic polities, itmaich the same;
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but at least we have broader freedoms to reddfiaalistribution
of duties and rewards, to join or replace the glitg to opt out in
favor of alternative allegiances.

Some people put their family first, at the bottamg of the
ladder. Others, on the second rung, hold a smaligrsuch as
their ethnic group, language group or geographegibn as their
prime source of identification. A fewer number itdgnprimarily
with a world system at the top rung of the ladderglobal
religion such as Christianity or Islam, or the pitrof unholy
lucre.

But perhaps the largest group of people in thddvimday
identify their personal interests most closely witiose of a
nation-state. They would agree with the statem#ér&gm better
off when my country is better off and worse off whay country
Is worse off." (Let me tell you from experiencee thoys in the
bond market make poor patriots by these critetti@y tcheer
every time unemployment goes up.) A strongly natliish young
man would not cite higher loyalty to family, ethngzoup or
religion as reason for refusing to fight in a natibwar. What is
nationalism? Nationalism is the ideology and seaftitrlinking
the individual's material and socio-psychologicdancement to

the advancement of the nation sth#dt is a belief, a faith, that
competes with other objects of loyalty in peoph&arts.

To summarize too briefly, before the French Retrofu
there were peoples or nations--sharing kinshigyuage, religion
and a sense of commonality--and there were sthtasg the
property holdings of a king, however scattered mimhthese bits
of land with peasants attached to them. The natiate
synchronized these two sets of boundaries, of mara of state,
to provide a much more powerful and comprehensive
differentiation between "us" and "the foreigners."

12John Victor GanoGenerational Change in Japanese Nationalism,
unpublished doctoral dissertation, 1987, Massadtaibestitute of
Technology.
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Nation-states since their birth in the French Revolution, have
demanded the predominant loyalty of their citizand have held
the most powerful control over their well being.eThation-state
gives its citizens benefits from before their bigihd takes taxes
from them even after their death. Nation-statesehéeen
powerful engines of economic development, orgagizin
productive resources on a larger scale than evé@rdend
providing a more consistent (if not fairer) distrilon of tax bur-
dens and social benefits than the absolutist regirtieey
supplanted. They have been schools of democrady hénze
permitted their peoples, with more or less diffiguand not
without setbacks, to gradually increase their pgdition and
control in the political process. And nation-stakes/e enabled
the demon of war to wreck slaughter and devastaioa scale
unimaginable before and incomprehensible still.

Nation-states for well over a century have been riain
players in the world. From the "most favored ndtispstem of
trade and tariffs to the circle of national flags the United
Nations, from the multinational Nuclear Non-profd&on Treaty
to the parade of national teams at the modern QGlyr@ames,
nation-states are at present the building blocksowf world
system of economic, political, military, and sociateraction.
Our world system today is made up of nation-sta&sgh
dedicated to advancing the interests of its ciBz@ncompetition-
-through conflict or cooperation--with the othertina-states of
the world.

These concepts of the nation-state and the wgdtes of
nation-states, then, are our criteria for evalgptiapan in the
world. What are these criteria not? They are netdabnventional
concepts: patriotism, divine right, God and countrgme of the
brave, land of the Gods, or Pax Britannica, Ameracaor
Japonica. Neither are
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these the criteria of a better world to come: mus, more
equitable, more enlightened, more peaceable, nomeecative or
more caring.

What are these criteria? They are to judge thematate
as an organization to advance the material and osoci
psychological interests of the majority of its o#ns to a greater
degree than sub- or supra-national aggregationsmpetition
with other nation-states of the world. This is myellectual
attempt to think through the tumult of the worldday to its
underlying structures and interactions.

lll. JAPAN AS A NATION-STATE

| have taken some pains to construct a framewdrk o
analysis and criteria for judgment for evaluatirgpan in the
world. While even this glance at the subject mayehaeemed
tiresome, it obtains us a valuable benefit. It gius a neutral and
more objective basis from which to examine Japaonasnation-
state among others.

"What is Japan, and who are the Japanese?have been the
great mother questions of Japanology aitbnjinron. And what
mass of knowledge these pursuits have revealedn ftioe
descriptive to the fundamental to the synthetith®esoteric and
even to the plain silly-headed! Many of you are laltess much
better read in this literature than | am. | confdss | am put off

by much of it as @enrebecause it attempts to study one people
and nation without bothering to define what it nedny these
concepts in terms that can be applied to otheonatand peoples
as well.

If authors begin without a globally-applicablerfrawork of
analysis, is it any surprise that their conclusiapgly only to
Japan? And if their analyses and conclusions applly to Japan,
Is it any surprise that so many of them have cateduthat
"Japan is unique"? Rousseau said, "To study mdndlose at
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hand, to study man look afar." If we are studyingagpanese
person, it might be justifiable to analyze him er merely in the
frame of reference of other people in Japan; butdon to study
a whole nation without a framework applicable toheut
nations...is a well-proven formula for another bgsller on the
nihonjinron book charts.

| do not intend to critique the Japanologist atere tonight;
but if you would permit me an aside, | would like rhake one
simple observation on it. This is that the lack afneutral
framework of analysis leaves much of this literatualnerable to
simple prejudice: value judgments projected frora #uthors'
unstated value systems.

Let us take two schools as examples: what onedccail
the "mainstream"Reischauer, Vogel, Scalapino, Jumnst al-
and the "revisionists"Taylor, Woronoff, Prestowitzyan
Wolferen, et al. These schools are claimed to be in conflict,
primarily by the revisionists, because it is neaegsfor
revisionists in any market to "revise" some presgidarroneous
theory" in order to set up shop and sell their [so&dut how deep
does the disagreement really go? The mainstrearhomsut
generally do not deny the seamy side of Japan led/day the
revisionists, and the revisionists cannot conviglsindeny the
mainstream's thesis that despite all the seamilegssn is still a
rather successful nation.

These schools can accept each other's data, agdc#m
subsume each other's analysis as minor qualifeerdheir own
(i.e. Japan is great but has its seamy points, and Japseamy
but has its great points). So where these schoolsrge
fundamentally is not in data, nor in analysis buttheir value
judgments. Their fundamental difference is oftetween their
authors' judgments of whether "Japan's realityoissonant with
my ideals" or "Japan's reality is dissonant with iahgals." The
more extreme examples of adulation and vilificatroay reveal
more of their authors' temperaments than they taleaut Japan.
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This mainstream/revisionist conflict is a rudimamt
dialectic that has outlived its productive life §yme years, and it
Is time that scholars moved on to the synthesise Tiore
promising avenue of research is clear: a fact-cedte
comparative analysis that tries to evaluate upomli@k
universal, measurable criteria. In stating my fasbns with
much of the contemporary literature, | do not idteén belittle its
value. Both great and good contributions to knogwéetave been
made by these Japan scholars, and | am persondigpted to
several of them as my professors. So let us drath&n substan-
tive findings as we fill out our framework of analy on Japan
among the nation-states.

How can we evaluate Japan as a nation-state amonthers?
You know the criteria | would want to use. But nmtic might
challenge: "Your criteria themselves are culturddigsed. They
are the product of Western thought that placesrtividual as
the basis of all social order and therefore do apply to
collectivist cultures such as Japan.” This is atimocriticism, but
false. My levels put the person as the basis ofegosimply
because this is the smallest whole unit into wisicbiety can be
chopped. People in different cultures npegyceive themselves in
different ways, with the radically individuated Anean
frontiersman and the company-marariman of Japan as their
countries' respective cultural totems. But thissdoet change the
fact that each of these cultural extremes remasegparate person
who merely perceives their individual/group idgnin different
ways. People may be mental or moral centipedesthieubhuman
body must stand on just two feet. Sustenance inescuftures
may come solely from groups, but it is individuabuths that
eatl3

So how well does Japan, as one nation-state cewchgar
other nation-states, provide for the material anocics
psychological needs of its citizens in economiditioal, and

13 jkewise John Donne reminds us, "no man is an éslan
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social terms? My personal view--here naked of ewide-is that
If a nation-state's goal is to provide for its zgims' objective and
subjective needs, in a comparative sense Japamohaene at all
poorly. Economically, in just two normal lifetiméshas brought
its people from the feudal ages to post-indusiaion and given
what were predominantly landless, malnourishediteitite
peasants the second-highest per capita GDP--11#e&he US
and 17% above Germany with a more equal distributd
iIncome--the highest rate of literacy and the lohgéfe

expectancy in the world4 It has overtaken in these regards the
other two industrial economies formed at roughly #ame time,
Germany and Italy, while committing not much greéierrors on

its people (or others) than they did in their dariods of
colonialism and totalitarianism. In its economicvel®pment
Japan has set the successful example emulatedhey Bast
Asian economies.

Certainly Japanese citizens still rank behind méiCD
countries in several important material and so&gepological
benefits: security of retirement; road, sewage daure
infrastructures; living space and purchasing poaverheld to be
unsatisfactory by many of its citizens who agres they "cannot
feel affluence proportionate to the economic povedr the

country.'15 Yet action is being taken to address these isJires.
speculative bubble that increased wealth dispartheough soar-
ing land and stock prices is being deflated withplunhging the
country into as much of a recession as in the U& dK.
Spending programs focused on infrastructure dewvedop are in
the pipeline. Private sector capitalizing pensiamnds are being
systematically encouraged to supplement the inaatequ

141989 figures, "Monthly Statistics of Japan." StatsBureau,
Management and Coordination AgencyNippon 1991Business Facts &
Figures, JETRO, Tokyo 1991.

1sAnnual Report on the National Life for Fiscal 1982&onomic Planning
Agency, Tokyo, 1990.
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retirement systems of state pensions and privatagsa Through
good and through difficult times Japan's econony pr@ved to
be resilient and from a macro-economic perspedismirably
well managed, compared to those of the US, UKy, ltahd now
perhaps even Germany.

Concerning the social dimensiorof Japan, we are all familiar
with the mainstream description of Japan's homopese
harmonious society, and with the revisionists' dption of the
fate of minority groups and individuals in Japanowfail to be
"homogeneous and harmonious" according to Japaswmsety's

rules.16 As foreign nationals living in Japan, we may be
personally acquainted with some of these "victim&'Japanese
society; and years of working with them in acadericsiness or
pastoral roles may have led some of us to ovecaliteactions
against our over-positive first impressions of Jegs® society.

A more balanced perspective obliges us to keepeawh
the social rules and punishments in other sociaegesell; lest we
fall into the trap of criticizing Japan by, say, Arntan social
ideals, with intellectual laziness allowing us twdet the extent
of social victimization in American society today/e need the
clear reflection that reminds us how different parspective on

16 From the transnational perspective sketched ougid we should first
observe that societies are made of rules andelasbcieties are viable
beyond the scale of nurturing psychological supgooups without clear
behavioral rules enforceable by sanctions. In thglé-saxon countries,
traditional social custorwasthe very law itself, and it is still the explicit
basis of the common law tradition. There is no nedtiese countries for
the juridical sophistry needed to reconcile trachéil Japanese social
custom with modern Japan's rationalistic legalesydbased on the
Napoleonic Code. So commonality and conformityhis basis of society.
All societies exclude certain individuals (arsosigor example) and most
exclude certain groups. The question becomes aa@ime one of how
much exclusion of what sort of people or groupsach society and a
value question of whether one approves of thisobr n
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Japanese society might be if we worked in houduegntore than
hundred thousand of American homeless, in feeding- m
nourished or drug-addicted American babies, orti@napting to
educate amidst America's urban savageness. | dintestd to
preach social gospel to America, although the $oaddivist
missionaries whom | respect the most are equallc@med with
social issues in their home countries. | merely wwarmake the
point in inverse that Japan's society, like itsneroy, while far
from perfect, has not done at all badly in providifor all its
citizens in comparison to other leading nationestaflhe levels
of social welfare in several Western European aceh&inavian
countries put both the United States and Japahams.

Now with affluence, exposure to international stamls and
the demographic shift to an increasingly aged patpan, one can
anticipate a gradual improvement of the materiflastructure
and social services for the physically limited mensb of
Japanese society. But changes in fundamental Jepasuxial
attitudes are a forecast that at present | wouldaie to make.

The political dimension in any nation-state's lifes even harder
to evaluate objectively than its economy and sgcletcause
freedom and justice are harder to quantify than phee of
cabbages and the supply of wheelchairs. Politicals®, by
definition, a value-laden topic as it is throughe tpolitical
process that a society's values are articulatéainnComparative
evaluation of other nations' political systems tiaufraught with
pitfalls of ethnocentricity, in which we sometimésd trapped
such eloquent polemicists as Karel Van Wolferenp wastigated
Japan because, while its systesta democracyin Aristotelian
terms, itis not a democracy in the "common American
definition” of the term, whatever this may meartm (an ideal?
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the actuality? a majority definition? a personaitation?)17

While committing the same sin of failing to spgcibr
which | have just chided my illustrious predecessor this
podium, | agree with the bulk of the data and tlpecsic
criticisms of Japan from the high-quality researohterial on
which he draws, and | too believe that Japan i$réan a perfect
democracy by a number of criteria. But beyond thieséed
points, | am non-plused by van Wolferen's analgtiemises and
conclusions, which run so closely in a circle tthety are equally
acceptable or rejectable almost regardless of th&. dVan
Wolferen's analysis boils down almost explicitly ttee simple
assertion that "Japan's reality does not match dsali of
democracy,” which may be perfectly true, but isheatless
exciting when stripped of its conspiratorial andmstimes
apocalyptic prose.

| would gain more confidence in the objectivity bis
analysis if he at least considered how other deawes in the
world might not be perfect either. To help him as &earch for
the "plain American definition" of democracy, | wduefer him
to my favorite plain American sage, Mark Twain, whaid,
"There is no distinctively native American criminghss except

Congress18

What can we say about Japanese politics thatraasdend
opinionation? One can assert that, as with its @yn Japanese
politics has made very great steps towards a dextiodorm of
government within two lifetimes: from a feudal #énisracy to a
reformist autocratic oligarchy, to a politician/rbaucrat/business
leader oligarchy, with one lapse into military {dataianism.
Japan's government has had for decades the fodembcracy.
What can be debated is the extent to which it has'tTubstance"
of democracy, and this debate is emotional andracrious on

17Karel van Wolferen, "Civil Society in Japartiayama Missionary
Seminar Annual Report991.
18Mark Twain,Pudd'nhead Wilson's New Calendar
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both sides because it depends on the speakerdicaloli
philosophy (of which more than one are permitted an
democratic world).

Is the adversarial form of negotiation and theithib"vote
the rascals out" the essence of democracy? Thaeaied debate
and a surprising degree of negotiation in the JaparDiet,
considering that a consistently reelected band adtidnal
oligarches has been in control for almost a haitftwg. Have
they gerrymandered Japan? Yes, by the Japanesesn$ripr
Court's verdict. It is here in the judiciary thatvbuld place the
greatest weakness in Japan's claim to democra®y.J&panese
justices' rulings on the fundamental democratigessf unequally
representative electoral districts have coined whigit be the
uniguely Japanese legal doctrine of "unconstit@idout legally
binding". But then again, let us look to the nasiborigin of
gerrymandering as a term and not ignore the blstaself-
serving machinations of the American political pEtin the
recent US Congressional redistricting. Is this ampore
"democratic" because it is overtly rather than ctye
adversarial? Or are some Western authors and seadgefusing
the adversarial style with the substance of denogcra

We would not be the first to conclude that demogna an
ideal with differing definitions which is difficulto attain in a real
political system. My view is that only a minorityf oations on
earth approximate it with much credibility, and tthar all its
short-comings Japan is clearly among the more dexiodhan
the less democratic group of nations. The increased
outspokenness of the Japanese press, the incrgasad
dissatisfaction with political corruption, and evtre increased
willingness of the courts to convict politicians e are all
indicators of positive change. But | am not thegedof the
Japanese political system. That is the resportyibof the
Japanese people, for de Tocqueville's observation tloe
American people applies to the Japanese too: "Aodesmy gets
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the government it deservet?"

IV JAPAN IN THE WORLD

| have asserted that Japan, as one nation-statpated to
other nation-states, has not done a bad job ofigiray for the
material and socio-psychological needs of its peolplis clearly
a successfully functioning nation and by many iathcs among
the most successful group of nations in the wdsldt. this is only
a static snapshot, not a dynamic video view ofwags in which
Japan interacts with the other nation-states ofwtbdd. It is in
the analysis of Japan's international activitiest timany of the
movements that have led to its great domestic ssbtadeess are
revealed.

We do not need to pause here to define new rulels a
parameters for international conduct by which tdgg Japan's
behavior. There are no double-standards in ouer@itetween
domestic and international behavior, between read &eal
behavior, or between Japanese, or American, orr athgons'
behavior. We are judging all countries alike by sagne explicit
standards on which they operate: advancing thdizecis'
material and socio-psychological interests in caitipa with
other nation- states.

Here | would like to introduce the third and last our
rustic analytic tools tonight: the prism. As no pbmenon in
human life exists in isolation from the others, gmpcess of
classifying is by nature somewhat artificial. Evenm the
mechanical image of a prism the bands of light @moé split
precisely (but merge into one another) and, in ¢mel, the
definition of the bands of the spectrum as "red""oiolet"
depends on human physiology and subjective judgenyet as
simple spectrography can illuminate the naturgarissfar distant,
so classification can help clarify the events of aumediate
planet.

19Alexis de TocquevilleDemocracy in America
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Let us take a mental prism to split apart the astreof
Japan's interactions with other nations into a tspetof seven
fields, starting with the broader-based and moned&mental
relations and ending with the more ephemeral. Qfrs® this
classification is arbitrary and personal and isyontade to
simplify for the sake of discussion. | would rariese fields as
starting with trade and finance (at the red endhef spectrum)
and progressing through diplomacy to the militaayd, society
and ecology (at the violet end of the spectrum).

To my mind, this spectrum of Japan's internatioakdtions
divides into two sides, the "hotter" side marked ibyense
interaction and some conflict in trade and finanaed the
"cooler" side marked by less interaction but sommeperation in
the military, aid, society and ecology. How does tlapanese
nation advance the interests of its citizens in petition
(through conflict and cooperation) with other natoof the
world, across this spectrum of international relasi? | would be
interested in your answers, but here are a skdtohire. Let us
look first to the areas marked by conflict, thenth® areas
marked by cooperation. To give some limit to th@ps: of
discussion, | will only draw examples from Japaml &merica
even though comparisons with Europe as well yietdeniruitful
observations.

A. Aggressive Competition in Trade and Finance

In times of war nations interact on military ternms;times
of peace their interaction is primarily commercéisTis much
more so for Japan than for some other nationdsasternational
relations are lopsidedly economic, and its indaBmation has
been dependent on imports of raw materials anchtdoby and
exports of finished products. We should not forgeat the
explicit original purpose of modern Japan's foresgonomic re-
lations was national defense. This aggressively patitive
attitude towards trade and finance is expresséueiMeliji
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dogmafukoku kyohe{rich country/strong army).

Trade-based foreign policy.The benefits to Japanese citizens of
this trade-based foreign policy have been well idhted by
mainstream scholars: rapid industrialization, rapdrease in
national wealth, rapid rise in standards of livimgd the rapid
construction of a series of world-class industriestextiles,
shipbuilding, petrochemicals and steel, all of vhitave now
been superseded by their world-class replacememis
automobiles, consumer electronics, and computgrsciNext in
line are robotics, intelligent computers and bichteology.

Such success is not achieved without cost andtefis
principal costs have been the forced investmentdapfanese
citizens, first through agricultural taxes to pay fjovernment-
financed basic industries in coal, metals and letiand ever
since through government-regulated interest ragesadificially
low to afford Japanese companies cheap domesaading (at
the expense of Japanese citizens who receive hassmarket-
rate interest on their bank deposits or are fotoeidke the risks
of stock-market or land speculation to raise return

Another major cost has been the economic expioitabf
second-tier subcontracting industries and their emanand
employees, who have been treated by the chiefsapanis
bureaucratic-industrial complex as a source of-catling to
subsidize the large export companies, with thelredua lower
standard of job security and work benefits for thejority of
Japan's workers compared to the leading compaengsioyees.
The principal effort has also come from the Japanasople.
They have labored in diligent self-sacrifice foretBuccess of
their companies on terms which until very receii@y citizens
of other developed nations were willing to accept.

This pattern of state-led, tax-started, and gaweimnt
protected industrialization was dissimilar to th&iBh
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and American processes, where private capital antte-e
preneurship had a greater role and the result imeader-based
industrial development with a diversified base cfédmm-sized
enterprises. But the Japanese process was morkarstmithe
French and Prussian models of state-led indugtai@édin in the
19th century.

As for fukoku kyohei its most successful practitioners were not
Japanese at all but the colonial powers: BritaranEe, Germany,
and the shrewd Yankee innovators with their Blatip$, who
merely demanded the economic benefits of neocdldrading
and investment rights without paying the costly roead of
maintaining an occupation army and local adminiistea
infrastructure. How did Japan fare in competitioithwthese
already-industrializing nations? Quite poorly asffi Its terms of
trade were miserable. It had to pay dearly for irtgu
technology. Its manufactured goods were of poolityuéts gold
and silver reserves were drained by Western figdmacbitragers,
and its currency reserves were in frequent thréakepletion. It
can be argued that during the early Meiji periahah paid the
economic price of neocolonial status in returnr@cognition of
its claim to political sovereignty.

Which nations prospered at the Japanese natigpense?
Its Western trading partners. My French bank made af its
early forays into third world debt at the beginnwigthis century
when it underwrote a French loan to the Meiji goweent of
Japan. The interest was fair, considering the exwk, and the
French bankers made money at Japanese tax paypesise.
American society ladies in the 1920's enjoyed wepsilk stock-
Ings at affordable prices at the expense of theashep labor of
Japanese women who suffered industrial mercury opoig
along the shores of Lake Suwa (which is unswimmatilig. The
Wall Street crash cost these American women themuries and
these Japanese women their livelihoods.
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In the post-war era even a missionary's salary dhais
could afford Japanese art and craft antiques awd pnme real
estate that was to become prime once again. Yetwith the US
Occupation guaranteeing free access to any Amerioastors
who were interested, Japanese companies were ap that they
were considered worthless, and only oil majors dBi
bothered to implant themselves in the market. (TU8
automakers preferred to remain at home and experDetroit
chassis, which, with fins or without fins, remairffeddamentally
unaltered until after the oil shocks of the 1970's)

Throughout the entire history of the modern Japane
nation's economic interaction with the industriedlz\Western
nations, from the end of isolation in 1868 to timftsin trade
balances in the 1970's, the Japanese nation tlosttompetition
to provide for its citizens' material and socio-@sylogical needs
better than its Western trading partner nationss Timchanging
status quo was not found unusual in the West, asg¢he US was
in the process of eclipsing the European colonialgrs as the
most economically successful nation.

But finally in the 1970's, Japanese companies' long diligence in
copying and adapting to compete with their foreigmrket
leaders paid off in the automobile and consumectmrics
industries to the extent that Japan's balanceadktwith the US
became positive. Since then not all of the costsJapan's
economic and financial development have been damnest

The economic pattern was not unusual. A youngaustry
with less inertia uses its comparative advantabestiiey lower
labor costs, higher productivity, improved produgsign and
quality, or a series or combination of all three)carve out an
international market share. America had done thiSurope; now
Japan did it in America. Let me cite you a revisbmaccount of
this threat.



33

We find an economic system that is in a stateotiapse.
It is our own. We see a foreign challenger breaklog/n
the political and psychological framework of oucisties.
We are witnessing the prelude to our own historical
bankruptcy.

At times like this we naturally think about reinéing
the barricades to hold back the invader. But purely
defensive measures might well make us even weéker.
trying to understand why this is so, we stumbl®ssithe
key element. This war--for it is a war--is beingifint not
with dollars or oil or steel or even with modernahiaes.
It is being fought with creative imagination and

organizational talerd0

This quote is not by an American describing theadase
challenge, but by the Frenchman Jean-Jacques S8olariber
in 1968, describing’he American Challengdrading places is
nothing new.

What was unusual about Japan's economic ascendenmyas
its rapidity, its extent, and the character of tileav economic
power. Its first postwar trade surplus with Ameriwas in the
1970's, yet by 1987 its global trade surplus wag B#lion or
4.5% of the total GNP of the second largest econamyhe

world. 21 A trade imbalance of this magnitude could have
seriously distorted the world economy had it noérbdor the
active recycling of Japanese trading profits intgerseas
financial investment, including more than a few U&asury
bonds.

Modern trade is not a zero-sum system in whichpargy's

20Jean-Jacques Servan-Schreiliéie American Challengé&ditions
Denoel, Paris, 1967. A parallel suggested by RevA@Enn G. Gano, my
dear father and teacher.

21Ministry of Finance, cited iftNippon 1991, op. citp. 54
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profits must be equalled by another party's los$&#sanese video
tape recorders and compact disks have not only madefor-
tunes in Hollywood but have generated significagthif sales
across America and sparked the new service indugtnyideo
rental shops. Japanese cars have allowed millibsmericans
to commute to work more economically, thus freemtlgerwise
wasted dollars for savings or consumption in Angeric

Yet modern industrial competitiaa much closer to a zero-
sum system in that companies with temporary comialerc
advantages, if they are wisely managed, can oftarsftorm them
into long-term commercial advantages by aggresgivel
reinvesting income in continual research, desigmn gohant
retooling. For a number of reasons this was natades)y adopted
by most US automakers. Capitalist economics fatlegssurvival
of the fittest companies, as was demonstrated bygtfadual
defeat and disparities of less competitive US aat@rs to
domestic competition from the US "Big Three" auté&era, or by
the recent international takeover of the Britishoawaker Jaguar
by Ford.

Yet Japanese companies went one step further and
reinvented the assembly line, in what is commordiled the
"kanban" system, drastically cutting idle time and inactive
inventory, and thus producing better cars for lesst than
automakers who still depend at the end of the cgrdin Henry
Ford's innovation at this century's start. Whytisansidered salt
to wounds to state that at present the Japanesenalufstry is the
most competitive in the world?

Before getting bogged down in just one industy us step
back and survey some common elements of Japanegsnoes'
competitive success against US companies. Thisrialaie well
covered in one of the more valuable revisionistiyolrading

Places by Clyde Prestowit22

22Clyde V. Prestowitz, Jrlrading Places: How America Allowed Japan to
Take the LeadCharles E. Tuttle, Tokyo 1988.
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1. Japanese companies, while technologically imfemtil
the 1970's or 1980's, invested and innovated tmnatduperior
productivity, while US companies were tardy in nmaKi
necessary changes to stay competitive. Even witiepraised to
a premium by "voluntary" quantitative import quqtassubstan-
tial minority of US consumers prefer Japanese ocarsa cost/
quality basis.

2. Japanese companiead more competitive advantages
than cost and quality. While US markets were uniiso@en by
world standards, Japan's domestic markets in pedigtievery
product were activelyprotected They were protected by the
government (first through overt tariffs, then thgbunon-tariff
barriers, and finally through negotiated quantiatquotas such
as for beef and oranges). They were protected dysinies
through officially sanctioned cartels such as thd@ Mngineered
petrochemical industry cartel, through covert dargsuch as that
in the construction industry or among brewers wiloraise
prices by the same amount on the same day purely by
coincidence), and through tied distribution netvgorknd they
were protected by Japanese consumers, who werepeagyo
nativistic fears of foreign goods of unknown quakbind beliefs
in the innate superiority of all Japanese products.

3. Japanese protectian itself is insufficient reason to
explain the trade imbalance. Almost no imaginableant of
extra trade in product lines where America is djeanore
competitive--lumber, wheat, soybeans, oranges aad-fwould
close the trade deficit. Liberalizing the rice nmerkvould not
change it either. America has suffered a deteimratf its terms
of trade for which even a totally closed Japaneaket would be
an insufficient explanation.

To summarize,these complex issues which we have only high-
lighted, one can characterize that in dynamic cditge with
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other nation-states in the fields of trade andrfaea the Japanese
nation was less successful in providing for itezens' needs than
its Western trading partners from the Meiji refaionthe 1970's.
From the 1970's to the present, Japan's nationadfibefrom
international trade, measured in its current actsumluses, has
rapidly risen to exceed seriously those of its Westtrading
partners. Yet due primarily to inequities in thestdbution of
material benefits between Japanese organizatiomgegment,
companies, banks, insurers) and the individual ridege citizens
they claim to serve, the Japanese nation is shird many of
the Western nations in providing for its citizenseds in several

important areag3 Japan's economic interaction with the world
through trade and finance can be characterized néense
interaction and aggressive competition with quifeva points of
conflict with other nations.

B. Recalcitrant Cooperation in the Military, Aid, Society
and Ecology.

In contrast to the fundamental importance and sd#anteraction
in trade and finance between Japan and other msatitapan's
interaction with the world in other areas is muckaker and at
times even ephemeral. Yet again in contrast withniternational
economic relations, these other areas are markeck rhy
cooperation than by conflict. | have highlightedtlms spectrum
the fields of the military, aid, society and ecolodet us very
briefly review some points on each field.

Military affairs. | suspect that some of you are surprised to hear
me classify military affairs as less fundamentantreconomics.

In the conventional rankings of the Cold War wotlte military
balance of power was the prime factor, and in gkioqed

23A clearer conclusion than this characterization Maaquire
guantification and a testing of comparative valcaes, a useful research
project.
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thinking it was even held to be an independent mdéboce
controlling the behavior of nations. Every point earth had to
be militarized, lest some local "power vacuum" ddoacciden-
tally suck in a tank division from the other sidhether they
wanted to attack or not. After decades of beatigwar drums
of realpolitik, the editors ofimeandNewsweeknagazines have
recently started blowing herald trumpets for thes iage of peace
dividends, and we shall doubtless hear this charfigane from
the world's new Policeman-in-Chief in Tokyo thisekeand in
the State of the Union address later this month.

Of a certainty, the dissolution of the Communistvist
Union is the most significant politico-military eviesince the end
of World War 11, and the world should join the esveet peoples
to rejoice in it. But as concerns Japan, the mylisince the end
of the war has been a tertiary factor. Once thedg®onstrated
its will to fight for Korea and extended the nucleanbrella over
Japan, Japan's military security was assured imaigpely of its
own military power. Its SDF forces gradually becaraa
economic issue in negotiations with the US.

| suspect that others of you are shocked to hear m
characterize Japan's military as a field of codgjaraand,
admittedly, that is not what a gun barrel is magle But given
the demise of the most credible military threal#&pan, the role
of its military forces is now shifting: from a ndgaiing chip to
buy off US displeasure at unequal burdens to a tregm chip
to show more symbolic cooperation with other OEC&lions
through participation UN peacekeeping operatiorse @riticism
that the greatest economic beneficiary of victorghe Gulf War
was recalcitrant to risk lives or funding to prostecit was true
on the target. Japan's financial support for the effort was
made under all but duress, and it was shamed by mations
than America for its perceived lack of responshili
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The Japanese government's dilemma now is how tedacc
to US and European requests for a more overtly slimmilitary
role, despite the fears and objections of Japangmens and
Asian neighbors, who doubt Japan's ability to adn&r more
active military in view of its past behavior. Inegking of these
fears we can note that Japanese advocates oftegrndtion have
always had great allies abroad. It was the USftisitclosed the
door, then reopened the window to a Japanese militough
the Self Defence Force concept. It was the US Reaga
administration that seemed to accept Prime Miniskgkasone's
promises of a Japanese arms buildup as fair exehl@ngoaring
Japanese trade surpluses.

The non-ideological mainstream of Japanese elitge
been happy to leave defense spending to America tand
concentrate their capital on developing civiliampest industries.
The politicians have apparently enjoyed using tiletd send
soldiers in support of UN Peace Keeping Operatimngip up
Prime Ministers because they have tried it on Maifikand Mr.
Miyazawa too. It is a domestic as well as intewrai stumbling
block.

To summarize by the criteria, if World War 1ll hadme
about, one could perhaps have said that the Anmeaggroach
was better for its citizens--assuming that someeweft to
appreciate the benefit. But in view of the econo(miat military)
demise of the Soviet Union, the Japanese and Geapproach
of limited defense expenditures appears to hawbduiadvanced
the interests of their citizens. If there is no &ora of a peace
dividend to look forward to in Japan this year,idtbecause
Japanese citizens have been enjoying the benéfigshwesting it
all along.

Economic aid to developing countries and for disaster relief is
another area in which other nations have demankladJapan
increase its "cooperation." Their reasoning is thanercantile
nation that profits so much from other nations $thao some-
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thing to help less fortunate nations in their ecuom
development. This sort of reasoning is foreigndpah. It does
not have a strong tradition of altruistic individuaarity as in
Western nations, although it does have a traditibfamily or

group responsibility to support temporarily needyenmbers.
Somehow foreign nations, particularly poor Asian African

ones, have never seemed part of Japan's "famithdugh they
suffice for export markets.

Japan's international development aid arose intiato
international demands. It was part of the pricepdy for higher
international status, a sort of dues of the OEQi.cAnd once
the Japanese government began expanding this budget
significantly in the 1980's it rose rapidly. Japs@egovernment
statistics now overflow with pride that Japan's i€
Development Assistance in 1989 was $8.9 billio®.82% of its

GNP (versus $7.9 billion and 0.15% of GNP for th®)34 But
these Japanese statistics ignore the percentagesaaping 1%
of GNP given in aid by developed nations such as th
Netherlands or Sweden.

International economic aid is one area in whicpadahas
made significant steps in increasing its coopemnatioth other
nations. But has this been a benefit to the Japapesple? My
impression is that relatively few are aware of nddewer still
would be happy about it if they knew. It has alsamt been
sufficient to buy Japan much popularity abroad. M/hi
international aid is desirable from a world-systetmic, from the
pure national interest ethic there are doubts akow much
Japanese citizens have yet benefitted from their ai

International society is a more nebulous field that is more
difficult to quantify than aid checks, but the exteéo which a

nation accepts refugees, exchange students e@@nomic
migrants is one set of applicable measures.

24Development Assistance Committee, citetippon 1991, op.cit.p.82
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Japan is not a very cooperative country by anyhesé¢ measures.
It formally excludes and attempts to apprehend degort
foreign manual workers in Japan, even as their mungpows
visibly in response to Japan's severe labor shertdpan among
the developed nations has also taken the mostictestr line
towards Indochinese refugees, for years totallysiefy to accept
any of the boat people. Even now while there amvitiy
Vietnamese communities of recent arrivals in thetédhStates,

France and Canada, Japan has only some 8300.

As for foreign students, Japan does accept son@0d1
although quite a number of these are reported tocdneert
workers on student visas. Those of you on collegmpuises
might be surprised to see so many foreign studsimisv up for
classes. But Japan does admit some 61,000 "entnddi
Although recent detailed statistics are not easimilable, the
majority of these are female and the largest giemepPhilippina,
and you might not meet them in the kind of entartent spots
you frequent. The other side of this sort of in&ional social
exchange, the Japanese foreign sex tours, is entmughake
"Japanese international social cooperation" an pregated joke
in parts of Thailand and Taiwan, and close to fightwords in
Korea and the Philippines. Japan's relations witieronations in
the social field are still on a relatively smalbkx; and while they
are not conflictual, they could not be charactelias universally
"cooperative" in nature. Japan's benefits from thaning,
experience and technology its citizens obtain fsiodying and
working overseas would undoubtedly far exceed thkies of
what it passes out in return, if measures coulddfmed for such
intangible exchanges.

Ecology. The final band on this spectrum is the furthest
detectable to the human eye: the violet field aflegy. | do not
mind the analogy here because ecology, like vigat, can be

25For all immigration statistics cited. Ministry afiskice,ld., p.132
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dismissed as just a pretty color, until the ultodets give you
cancer. | have the least to say of Japan's rematmother nations
in this field, because there is not much substaadalk about.
What we can note is that ecology did not enter ste@am
political agendas in most industrialized countrigstil very

recently. Japan has been subject to sharp critibttsmvhaling,

driftnet fishing, Southeast Asian deforestation,d ah own

horrible but isolated pollution diseases. Besidiss relatively

well-developed paper-recycling and rubbish-sortipigactices,
Japan has not done much for preserving the enveahnbut

neither have most other industrialized countrieene multiplies
talk by action. But as momentum for more carefulimmmental

protection is gathering in Europe, Japan will coméi to be
subject to demands that it do more in this fieldjick may

ultimately help change its behavior.

In the field of ecology there are even less obwidirect
benefits for Japanese citizens from internatiooalperation than
with international society. Why should Japan suftests to
protect global ozone when other countries couldeamihe the
result? The global ecosystem is a prime exampéerefal concern
for human survival that is not in the immediateenasts of
nation-states to address. Japan will pay for stdfmubbers in
Chinese coal power generating plants upwind of dapat it
demands a different sort of value to be conceried dapan's
own emissions are damaging the ozone layer.

To summarize this scattered sampling of Japanese international
relations in the fields of the military, aid, sagieand ecology,
one can characterize Japan's interactions withr athgons in
these fields as being less intense than in tradefiaance, but
marked by less overt conflict and by more cooperain several
areas. The Japanese government is making effordedede to
other countries' demands for more cooperative reraknt in
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military affairs and aid, while international saieand ecology
have still not been crystallized enough as polssyes for foreign
pressure or Japanese policy to focus on them argin be
implementing changes. Japan's actions in theselsfidlave
frequently been reactive to foreign pressure andgded as
recalcitrant cooperation both in Japan and abroad.

It is more difficult to characterize whether thapdnese
nation has provided more for its citizens than pthations in
these fields, because their value cannot be redtaed single
trade balance figure. Nevertheless, | have repaae@drgument
that Japan gained important advantages over thbylUsvoiding
major military spending and by directing its invasnt capital to
civilian production. In terms of aid, while the Ja@se govern-
ment feels satisfaction at its progress, neithguar sentiment
nor overseas popularity have had time to digestrasdond to
these changes. The eventual benefits are likelyetintangible,
and the costs are not great for Japan. Finallyfighe of ecology
IS not amenable to the ethic of competitive natiomi@rest since
the global environment is a value and responsydidit the world
system.

C. A Weak and Faltering Voice in International

Diplomacy
You might have noticed that one field was skippedur brief
survey of the spectrum of Japan's internationaticeis. It might
well be overlooked, for it is Japan's role in ingronal
diplomacy.

Japan chose in the postwar years to concentratgesi
mindedly on economic reconstruction and developmeatving
defense and diplomacy largely to the United Stalagan waited
to be admitted to the United Nations with US padig and then
faithfully followed the US lead in UN voting. Thedkean War
and the Vietnam War both reinforced the trinity Idpanese
postwar foreign policy:
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play up to the US in diplomacy and defence; malad ppay off in

trade. This LDP foreign policy was in full flourighhder the Ron-
Yasu Relationship of the Reagan years, when Pmsifeagan
glowed as Prime Minister Nakasone spoke of beinguasink-

able aircraft carrier" for the US-Japan alliancdiley the US
television, VCR, semiconductor and automobile indes were
rapidly sinking to Japanese competition.

For this foreign policy, Japan did not even ndsat tnuch
of a voice. Its exports spoke louder than words.atMialking
there was needed only mumbled promises and muffled
"clarifications" on trade issues, coupled with plates on
defense and anti-communism (except for China), anthe
occasional copy from the Foreign Ministry on maltdral issues.

The revisionists are right in assuming that ateSnthere
was no voice from Kasumigaseki because there wamind. If
to "walk quietly and carry a big trade surplus" waapan's
foreign policy, having a specific foreign policypyapolicy, on a
non-commercial case such as apartheid was nosiysrfluous,
it was a risk! If one had to have a foreign polo®cause the risks
of negative commercial repercussions were greafdrout it,
then at least it should be as neutral, ambiguoudlsasnquiet as
possible and capable of being subverted by Japamesmercial
companies as long as their transactions were @isci@s.
numeric machine tool exports to the Soviet Uniowimlation of
COMECON sanctions; missile parts to Iratg).

Professor Karl Deutsch once said, "authority ipdaver as
credit is to cash,"” and while Japan has both cadiceedit, it has
no apparent power to take positions independenin fits
iImmediate commercial interests, so is there mucprise that it
has little international authority? Even Japanimmaign to win a
permanent seat on the UN Security Council is bdaegely on
the virtue that it is not behind in its dues. Thenbling fiasco of
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its diplomatic response to the Mideast War last ygaite apart
from the foreign policy question of whether it waassirable or
not to assist) has dampened the pipe-dreams é¢fehmanent UN
Security Council seat for some time to come.

So Japan's wins no star ratings in global diplgm&ut
have Japanese citizens' material and socio-psygitcaloneeds
been served by this diplomacyzs, and very well indeedo
foreign wars, economic growth and a good trade lsgypJS
trade criticism staved off with minimal and well stuoned
concessions, no overt enemies in the world with feworist
incidents directed at Japanese citizens. Perhap3atpanese have
learned from World War Il not to let principles abise their self
interest. Americans have often paid the price ler greatness of
their nation.

D. Japan as an Over-Successful Nation

We have seen that Japan is an aggressive compietito
economics, a recalcitrant cooperator in other araad often
silent onlooker in world affairs. And we have sdéww Japanese
citizens have profited immensely from this postyalicy.

"But this is cheating,” we hear some Westernegsoebe.
"Japan is a free-loading, exploitative, cynicallycditful nation
that is out to take over the world." And on thealagse side we
increasingly hear spoken the not-so-uncommon befreft
America has been "a lazy, incompetent, mismanaggx dhat
will not improve its situation by discarding itsbid abuse of its
betters."

But how much are Japan and America really diffeian
their fundamental interests as nation-states? is tiot the
purpose of every nation-state to provide for itsople in
competition with other nation-states through catfliand
cooperation? Are not these two countries mereljofohg
different strategies with different degrees of ®sscto maximize
their citizens' rewards?
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To truly compare Japan and America more objectively, as
equal nation-states, we must challenge the myth Alnaerican
behavior is somehow qualitatively superior to Jaganbehavior
(and that thus the two cannot be compared). Manyeraans
hold dear the belief that their nation operates lugher
principles. From the Pilgrim Father's New JerusalteniPresident
Monroe's Doctrine to exclude the wicked Europeawgrs from
the Americas, to President Wilson's War and Leagfudations
"to make the world safe for democracy," to Presideémosevelt's
Good Neighbor policy, to President Truman's Comteint of
Communism and Marshall Plan--America has defingd/arious
foreign policies in terms of universal principles.

There is some substance to this national mythAhatrica
operates on altruism. Sectors of the American i have
long been sympathetic to international charity, akhihas
supported, among other things, the missionary mewtm
America has not generally not imposed vengeful dmms on
the nations it has defeated in war. And while Aiced markets
were protected like other countries' during its rgeaof
industrialization, America's postwar markets hawerb among
the more open.

But we should not be unaware of the fact that Acaés
policies, however altruistically motivated they fmichave been,
were not at all disinterested in the economic amidigal senses.
America could afford its postwar policy of econonapenness
because it was the economic superpower. Its econoary
already more open, diverse, and competitive thaerobations'
(with all of its traditional competitors being boetwout and
heavily indebted). Free trade is most profitable fioee most
competitive economy. When America was less comnipetih the
inter-war years, it had Smoot-Hawley protectionidvhen the
US was the most competitive, it sponsored GATT Gleaeral
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Agreement on Trade and Tariffs, to foster free drddr the
benefit of the world--or was it to pry open its quoetitors'
markets? There was no contradiction.

In the politico-military sense alike, toleratingotpntial
rivals is least risky for the dominant military pexy especially
when the potential rivals share political systemd @alues with
the superpower which make them less likely aggrssso
American "altruism" in reconstructing and rearm{&grmany and
Japan as allies was a noble act and also a pragpalicy to
harness their now-limited strength in the standamjhinst the
Soviet Union.

And what of the Marshall Plan, which is frequentited as
crowning proof of America's altruism? It was alsmi
unprecedented altruism, and a very shrewd politieald
economic investment as well. Dean Acheson, then
Undersecretary of State, recounts in his mem@resent at the
Creation how what came to be known as the Marshall Plas wa
sold to a very hesitant Senator Vandenberg, thandor
isolationist Republican Chairman of the Senate igardffairs
Committee, in the office of President Truman durthg Greek
crisis in the aftermath of the War. At first Seargt of State
Marshall spoke of the economic needs of Europe, the
humanitarian aspect, their likelihood to be ablergpay some
day, and the Senator was not impressed. The arduthah
convinced him to accept an activist US policy irstwear Europe
was Acheson'son brio performance of the "red threat" to
America and the need for containment of Communignaiding
Europe.

Here | have engaged in a little revisionism mys@hd, let
me tell you, it is more fun and much easier thanngy to
formulate a defendable original thesis). But | hdbat | have
made my point that while the American nation's ifgmepolicy
has to its credit an altruistic element, it hasrnbee less serving
of America's perceived national interests becafige-on the
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contrary, this "altruism" was good business semseAimerica.
This sort of altruism is not so pure that it camuese or explain
away the uncomfortable comparisons with the Jaganasion's
newfound successfulness.

Were Americans upset at winning the economic
competition with Japan for most of a century? Qr Americans
just upset at the prospect of losing? The testraéAcan altruism
Is now, when Japan has become the more economically
competitive nation. Will America remain loyal t ifree market
touchstone, or retreat to the protectionism ofpitsvious less-
competitive years? It is not a easy adjustmentettececonomic
dominance; some British still feel resentment ttiairs was
eclipsed by upstart America.

To conclude this section we can see Japan as a highly
successful nation, and as over-successful nationfrom the
perspective of America, whose economic dominancéeisg
challenged, and by countries in Western Europe mdw@ had to
give up second place.

V.CONCLUSION: JAPAN IN THE CHANGING WORLD
We have reached the point of analysis where ihssifficient to
think only in terms of individuals and pairs of ioakstates. We
need to see Japan in the world system. This wgdtes is not
as complicated as we think; it is more complicateah we are
capable of imagining. If we took each of the seviehds of
international relations in the spectrum which wegiewed for
Japan and multiplied them by the number of nati@nd multi-
national groupings, we would have about 1,400 altarations
of limited aspects ofust one country'srelations with the world
system. So | will speak in much more simple andegarterms of
some of the parameters of this system: namely sirie means
of balance and evolution which can be observedeag telate to
Japan.



48

One world system.Even a year ago we would have needed to
make qualifiers about two world systems or a systeoha-half
in reference to the Communist world. Now for thestfitime in
over seventy years we can speak of one world syséanyou
well know, this system is made up of a mixture afion-states
and supra-national organizations. It is dominatecaimilitary
sense by the nuclear powers with permanent seattheotUN
Security Council, and in an economic sense by tst-imdustrial
democracies of the G7 group, with various assagiatand clubs
of nations such as NATO (for military coordinatioor) the Club
of Paris (for debt relief coordination), appendadiricreasingly
large and less powerful circles.

The economic philosophy of this system is mixed
state/private capitalism, and this consensus has sieengthened
by the disastrous failure of the communist econemieren the
remaining Social Democratic governments, such a&rance,
only impose somewhat tighter controls on the cégitangine.

The world system of nations has various balanangd
controlling mechanisms, many of them enshrined uititateral
treaties over the years, but some based on thee drtitbr-tat
"signal sending" and retaliation patterns of eadipoches. Their
general purpose is to define the parameters ofeatole behavior
by member nations.

Japan poses a minor challenge to this systerBut it is not a
grave threat to it. Japanese trade surpluses,itthary rose again
to their heights of the mid 1980's, would not desize the
system as long as they were recycled. It is nd¢ar wiolation of
the GATT agreements: to the contrary it is steadiéfended
under them. But the Japanese model contains arvation on
old patterns of economic development and tradeishat major
challenge to it.
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As the Japanese have reinvented the assemblytlieg,
have pioneered the targeted export industry. Thai say, under
governmental guidance, Japan's industrial resourcese
concentrated into specific preselected areas wheoal profits
and strategic industrial positioning for the ecogooould be
expected. In 1990 over 75 percent of Japan's expodre
concentrated in three categories: general machinsggctrical
machinery and transportation vehicles, each witbughly equal

share26 In contrast only 14.2 percent of Japan's impogsewn

machinery and transportation vehicles, as compdoed3.5

percent in the US and 38 percent in the UK. In Japanese
system, goods designated as export items are swtraported.

If national productive resources are concentratedigh-
value-added export sectors, there is clearly soroaem to be
made. Japan's innovation was to target industriese muickly
and deftly than the invisible hand of the marketchamism
(which is the US system) and to produce world-cfasslucts in
these sectors more quickly than some equally @didetiut less
entrepreneurially adept European countries. The, lesy you
know, was bureaucratic/industrial coordination,

This is not a challenge to the world system inteot) only
in degree. But it has given Japan a competitiveaathge of
considerable power over its trading partners tlsatpioving
unexpectedly difficult for them to counter. The seas are two-
fold. First, the Japanese pattern of external emindoehavior
goes against the US and European systems' opepabogdures
and technical proficiencies, so it is not easyupldate. Second,
and more importantly, the Japanese systiems not go against
the fundamental economic principles of the woradling system.

The dilemma for the world systemin controlling Japanese

26 For all export/import data cited. Ministry of Fmze,Id., p. 59, 60
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exports is quite simply that the system itself essdd on the
philosophy of comparative advantagA. world of capitalist
nation-states based on trade based on comparatixargage
cannot forever deny success to the more efficieodlycer of
cheaper, higher-quality goodhs values hold that the consumers
of the world have a right to this merchandise whereand by
whomever it is made. And the governments of Jap@ading
trading partners are democratic in the operatidiedihition that

their consumers have a strong$ay

But consumers are also workers, and while fewer ar
engaged in primary production in the advanced ams)tthey
still account for a significant portion of econonactivity. The
dilemma of the Western nations is to see their fdesto the off-
shore producers of the foreign merchandise théizecis have
come to prefer.

The reactions this provokes, as seen before,fe off the
point. Increasing Japanese imports of Californiae,rltalian
designer shoes, or French Impressionist paintingsnat solve
this problem. Applying quantitative quotas to Jagsn exports
will only allow the exporters to charge premiumces. Brow-
beating Japanese to import competing goods that @vestern
consumers find less attractive is not likely to y@oa viable
solution either. | suspect that for some time wallsbee a con-
tinued combination of these tactics with increainpeated
tempers. The clash of bashers with stonewallers wikhke
unpleasant echoes in Japan's international retatama while.

However, these points are critiques of the woddnemic
system in the 1980's, and the wise would not ptofaem
straightforward onto the 1990's. Western pressaréberalize
Japanese interest rates from the late 1980's, eduplth the
Bank of Japan's determination to stop the speweldiubble,
have knocked out the gears of the Japanese econagernaut.

27This is one of the operational tests of democraaiciwvJapan still fails
rather miserably at present.
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When Japanese consumers can obtain market intesess
through money market funds, Japanese companiescé&mger
use cheap savings recycled through banks to fumchgreent
retooling campaigns. When export markets fall indgession,
Japanese industries that have saturated their hwarieet in cars
and consumer electronics have nowhere to turnd@mssresults.
Wittingly and unwittingly the global economic systein the
1990's is asserting its bounds on Japan. Natiooatrgments'
more sophisticated mastery of multinational ecommsn(ivhich is
the hidden revolution of the 1980's) is shortertimg half-life of
economic ascendencies and gearing the developdd tearards
economic convergence. The worst of the structurddalances
between the Japanese and Western economies may be
diminishing steadily, but political tempers oftemser after
economic conflicts have begun to subside.

One economic solution to this problem is beguilgngple
and has been tried successfully before. Just as riéane
producers localize in Europe in the postwar yedepanese
producers should be encouraged to localize furdret on a
larger scale in the United States and Europe.d§d¢hconsumer
nations want the goods and the jobs as well, thi#lyhave to
accept the role of the Japanese firm's capital,agament and
technology in localized production. The Americam &uropean
host nations' ancillary benefits would include ttnansfer of
technology and training in new manufacturing tegoes for
their workers. Would all the profits be repatriatedJapan? Not
if the Japanese manufacturers became as astut@éatiohal
corporations as the American producers in Europex T
rationalization by host country governments coudgily assure
that much of the profits remained in the countrypadduction. |
do not expect this humble suggestion to be adoipteshy scale
soon, but nations, although often slow, are ususilystupid, and
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some learning from the fruitlessness of recent getnade
conflicts may already be percolating up to the eendf power.

Hopes and prescriptions.While no nation ever learns enough to
satisfy its volunteer advisors, here are my hopesl a
prescriptions. Japan may be learning that beingdoahead can
be almost as risky as being behind the competigonall its talk
of a new Asian market, it still depends on Ameritas hopes for
Europe and is seriously frightened of being shutduhese new
continental trading blocks. Besides, it knows titat fellow
Asians have studied its tactics and are quite ahfito be patsies.
Too few Japanese of the post-war generations hdnee t
perspective to be able to imagine a world in whlapan had no
friends, only half-hostile trading partners. Toonyaapanese of
the pre-war generation have brought things clasdhis state by
acting on this narrow vision. Behind all the quotawsd trade
figures, Japan's relations with the world reallyymian to a sig-
nificant degree on such simple points of perceptibrso, the
need for international education remains parti¢ylagreat in
Japan, as it is easier for a country's citizendetoyn a new
manufacturing technique than to gain a more bathngerld
vision.

America might learn, although | suggest this wittich less
confidence, that there is more than one definiobfifree trade"
in the world and that it needs to adjust pragmHgica its trading
partners' behavior rather than being mollified watsy promises
and then enraged with betrayal when they proveotholMWhile
President Bush is doing his best this week to titee American
public's attention to the Japanese cause of tlweinamic prob-
lems, we should not forget that Japan is merelyinardental
factor in US industry's long decline. While | newgve up hope
for America, major restructuring lies astride thmad to US
economic and social recovery. At some point blanforgigners
will start to ring hollow too.
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Europe, | believe, is learning quickly about Jagmoth
directly and from America's experience. Their poditeconomic
systems are closer to Japan's than to AmericatBeirstronger
mix of bureaucratic involvement in business, arey/ttio not lack
subtlety in reading counterparties' negotiating atmdding
strategies. Europe's problem so far has been #@scpupation
with its own unification. As this progresses, wa expect to see
a more coherent Japan policy from the world's ktrgeading
bloc, which will neither close itself off from ndxe exploited by
Japan. If there is a match for the Japanese econoftexibility,
technology and product quality, it is the Germaongmy, which
now through its "buy-out" of East Germany has gromnch
closer to Japan's scale.

In concluding this sectionl would like to open a window to-
wards the future and speculate with you on whanftre world
of nations might come to take in the years to coWe. have
viewed the development of human association frorallemto
larger groups across history, as individuals soumltt-to the
limits of their liberty--units of social aggregatiacthat offered
them greater material and subjective rewards. Hoent cul-
mination of this process was the nation-state, l@mere two
centuries ago, and still the most powerful unit.t ¥éeonomic
interaction, communication, and interdependencesacnational
boundaries are growing so fast; the gravest mylitthreat
confronting humanity has started to dissolve soceably; and
individuals at least in the developed world aresbésl with so
much more liberty and education than they enjoyethe past
that | wonder if the grandfather clock of traditadmationalism--
at least among the advanced nations--has not lidengt rather
long.

| believe that societies and even nations in teeebbped
world will begin to look to larger aggregations focreased
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benefits, just as individuals look to groups andh#tions today.
National governments should be the natural enemythdd

process, since it curtails their sovereignty angogoly on world

power; yet in Europe last month eleven leadingomatipromised
away even their own currencies by the end of tlreade! Their
explicit objectives are not unfamiliar to us: tocrease the
material wealth and social well-being of their z@ns through
greater freedom of operations in a larger scalereaggion.

Despite the periodic recrudescence of nationalisaif-interest
dictates that Europe will eventually integrate ¢onfi the largest
economic block in the world. A North American bloskalso a
more distant possibility.

Between these regional blocks and remaining single
nations, the search for economic efficiency shdalilitate the
transfer of capital and technology. This will tetw even out
economic development so that various centers ohao@
activity come to compete on more equal terms, astléen the
developed world. Even an island nation like Japdhosme to
find that its interdependence with other econongigss it more
security than any amount of isolated superiority.

So as not to leave you with too harmonious a wisiet me
just mention three of the biggest threats and petlecrises
which | have ignored tonight: nuclear and chemis@apons
proliferation to developing countries, the FourtloNd problem
of the basket-case nations, and the fear thatlittake all the
money of all the banks in the world to rehabilitatether Russia.

VI. Postscript: Christians in the World in God's Universe
As Christian missionaries in Japan, you have desbtlnoted
something missing from this analysis. It is theeroff values.
Until now this evening | have shunned and even athe use
of value judgments, in order to protest the deloiggmplistic
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verdicts on the complicated socio-politico-econopricblems of
the world.

Yet values are the beacons of human life, and kewe
imperfectly and slowly, they have guided civilizats through
history. What are the values whishould guide the individuals,
the groups and the nations of the world?

Throughout this analysis of Japan in the world hese
focussed on one fundamental principle of human roegdion:
the law of aggregation. So far, | have defined apglied it in
behavioral terms, as observed in the actions gpleegroups and
nation-states across history. Yet human advancertigotigh
social aggregation does have clear philosophicdlthaological
dimensions which can also be examined.

The ethic of social aggregationPhilosophers might dispute the
guestion "what is the motive of random behaviotfit it does
not take a philosopher to surmise that universatlg perpetually
repeated human behavior such as social aggregatmxiremely
likely to have a motive (whether explicitly statednot) which is
based in turn on some system of perception or feedibout self
and others, punishments and rewards, etc. Belnefls motivate
actions are ethics. So what is the ethic of s@ggregation?

At its roots, the ethic of social aggregation edf-sentered
in motivation and other-oriented in means. It idf-seeking
aggregation because from the moment a newbornscliagts
mother, the self gains from others. Yet the varisaklves in an
aggregation jointly need to accept a mutual respditg and
behavioral code in order to provide the collectpamefits to one
another: so self-interest writ large becomes grtmyalty. But
this group membership also carries the risk thatgloup may
demand more from a member than it gives in retWhat the
baby accepts, the mother must have given.
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Group loyalty can also impinge upon self-interest.

This interdependent competition between member and
group is one of the main motivating mechanisms docial
change: revolution or secession when the groupodéspltoo
many members too long, declining benefits and $ocia
disintegration when too many members exploit theugrtoo
long.

This member/group tension is reflected in the pelagical
plane by the conflict between two different idaestof "self":
the "narrow self* (voluntary constituent of the gpd and the
"broad self" (sub-unit and appendage of the grolip3.reflected
in the cultural values of individuality and commiitya (with
extreme examples in the United States and Japamj. iAis
reflected in the moral plane by the contrasting ivadions of
selfishness and slavishness.

Which is virtue and which is vice? We human bejmgiso
are biased towards one or the other extreme, gumizaic on
both extremes, or muddle-headed in the middle gaez-willing
but ill-qualified to judge. So let us prudently eef moral
judgments to divine authority. This is a questidrraligion: for
us as Christians, the example and guidance of Chris
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JAPAN AND THE DOMESTIC SCENE

by
Takiya

Yoshikazu28

INTRODUCTION

To one who has lived almost 40 years in Brazil amafe
than twelve years in the United States of Amertba, caption
"Unmasked Japan: A Japan Coming Apart at the Seamsided
quite true at first; and some years ago | wouldehagreed
wholeheartedly with that feeling of doom. Howevpressed by
the need to rediscover the Japanese culture i twdee able to
minister to these people, | was led to read sewaks on Japan

28Born in Shimizu, Japan and immigrated as a chil@naeil, Dr. Takiya

was educated in both Brazil and the United Staamjing a B.A. degree
from Sao Paulo State University and a B.Th. defy@a the Independent
Presbyterian Seminary both in Brazil, and a B.Dgrde from Asbury
Theological Seminary and a Ph.D. degree from Drawvéisity Graduate
School in the U.S. After teaching more than seveary in the U.S., he
returned to Japan in 1984 to become ProfessorakadShristian College
and Seminary. He is a minister of the Japan Fretaddést Church.
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and the Japanese people authored both by foreigimerslapa—
nese. Though the recent social and political sdandae urban
disasters and the rather immature diplomacy in hagndhe

international issues may be seen as sure signsadrary falling

apart at the seams, the domestic problems of thistcy are no
more serious than those faced by some other ceasincluding

my own (Bra-zil) and the United States--and suralych less
radical than those the Russians are facing nova. hat intend,
however, to defend Japan.

Since social and political events are manifestatiof
deeper cultural and spiritual currents buried ie s$oul and
personality of a particular people, a probing irite more
fundamental tenets of Japanese mind seems motulfrand
probably more urgent. If, on the other hand, simpalitical,
economic and social events occur in almost evemniryg, how a
particular people evaluates them and respondseta tiecomes a
key to understanding their national mentality.

In the worldwide and world-shaking events of todsigns
of spiritual and cultural decay may be apprehendedn signs of
social and political doom; however, at the sameetione must
not overlook the signs of renewal and certain ckeanfgr better
societal structuring.

Let us examine the Japanese domestic scene uhder t
following three headings:

|.  The Japanese Domestic Scene: Viewed from the

World Scene
.  The Spiritual Make-up of Japan
lll. Is Japan Searching for a New Ideology.

|. JAPANESE DOMESTIC SCENE:

VIEWED FROM THE WORLD SCENE
As Alvin Toffler rightly assessed in his bookBhe Third Wave
andPower Shiftthe world itself is in great turmoil. The world is
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going through rapid and far-reaching changes. Eleargl of our
society, every aspect of our culture and life isngetouched.
When the world-shaking volcanic eruptions settlevdo the

social landscape of this world will be quite difat. What has
happened to the Soviet Union, what is happeningugoslavia,
and what the European Community is planning to iedish

constitute historical events that will shake eveayt of the world.

Japan's ascent to the international stage has been
accomplished gradually, and her recent participaiio every
aspect of world affairs must be reflected in hemdstic life. The
cultural upheaval storming this country is challegg her
traditional philosophy, her long established moi@asd her
cherished way of life. Values are clashing with reaxther.
Western type values are pitched against Asiantioadil values.
Caught up in the current powerful social revolutidapan is in
the throes of a third renewal: the first happenddiadred years
ago in the Meiji Restoration; the second, when dapdgoerienced
the defeat of World War Il. With the dawn of the iIM&ra, the
modernization of Japan was based upon models teghdrom
Europe and America. Western political and economdeas,
western social customs--including wardrobes--wester
architecture and western types of educational andialks
institutions changed both the physical and socaefof this
country.

One of the leading figures of that revolutionargripd,
Yukichi Fukuzawa, the founder of the Keio Gijuku i\Zrsity,
visited the United States with the first officialv@y from Japan
and discovered the idea of freedom. For a coulhtay had been
ruled for 270 years by the powerful Tokugawa Shedgenthe
word "freedom" appeared like a light in the darlsie®A free
man, a free country" became Fukuzawa's educatideal and
aim.

There was the need for that bitter defeat of Wuvik Il in
order that Yukichi Fukuzawa's dream could becomeabty in
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Japan. After the war the radical change not only the
educational system but also in the content and dime of
education began to produce a new generation oihdspawith a
rather mixed-up personality.

"Internationalization" is the Japanese-Englisimtdor the
new cultural political and social revolution ocang right now in
this country. Japan is being asked to be a partitérthe First
World countries in exercising world leadership. Thdnole
country is trying to respond to this new role. Thesstion is: "Is
Japan really up to it? Could it still be in realgychild's soul in a
financial and economic giant?" Kawasaki Ichiro, arnfer
ambassador to Iran (1960-61) and to Poland (191v@iting
Japan Unmaskedn 1969, had no qualms in agreeing with
General MacArthur's observation that the mentaliy the
Japanese was that of a twelve year old. Has itgddhin these
last twenty years?

ll. THE SPIRITUAL MAKE-UP OF JAPAN

Discussing the mentality of a twelve year old, Dakeo, a
psychiatrist and professor, in his bodknae no kozdE.T.: The
Anatomy of Dependende chose the concept gfmae as the
primary idea for analyzing Japanese behavior. Atiogrto him
every aspect of the Japanese way of thinking, @ctmd
interacting reveals theamae psychology, which can be
considered the central tenet of the Japanese ¢harbiot only is
amae shown in the individual personality;has also become the
very foundation of Japanese culture. "The Japanesshort,
idealizedamae and considered a world domi—nated doyae a
truly human world; and the emperor system mightéen as an
institutionalization of this idea" (Doi, 1973:60He considers
amae to be the Japa—nese ideology, just as "freedom and
equality" have ideological meaning and force am@mnggericans.
For Doi the worcamaerefers to the feelings of dependence of an
infant toward his mother; and this infantile semh includes
both the desire to be passively loved and feanriesy when
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separation is threatened from the warm, securedwaahtered in
the mother. Doi tells us how the Japanese arewhatt they
should be.

Japanese anthropologists and sociologists often the
dyadic concepts ofatemae/honne, omote/uend soto/uchi to
explain the Japanese mind-set and social behavatemae is
the facade of a building, the front you show toeogh anchonne
represents your true feel-ings. Parallel to thempteis your
face andura is your heartSoto is outside your group anachi
Is inside your groupThese concepts are extremely helpful in
describ—ing and understanding the Japanese beh@vicaveat
here. At first contact with these concepts, Westerriake them
to be the representation of polar opposite idedding quickly
the moral judgment that one is right and good #edopposite is
wrong and evil. This is an awful mistake. For aalase these
dyadic concepts are mutu—ally constitutive, like tlather-son
and husband-wife relationships. There is no sohait a father,
and a man does not become a father without anroftspThus,
tatemae legitimizes honne, and honne gives substance to
tatemae.The same can be said about the pamrste/ura and
soto/uchi.

These concepts explain why the Japanese are salingg
to Westerners. However, there is another Japariesadter trait
that tops them all and is the real source of Jagmmenbiguity
and contradictions. It is calleldara—gei (translated literally, it
means the art of the belly or abdomen). After negdilatsumoto
Michihiro's book, The Unspoken Way--Hargei: Silence in
Japanese Business and Society,Westerner may give up his
attempt ever to understand the Japanese mind dravibe It is
quite alien to western mentality. The western logas been
inherited from Plato, Aristotle and Kant. Westerngit is
dialectic and syllogistic; it moves in a straigimel from one point
to the next, from one proposition to another, torevitable
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conclusion. This is the force of a logical argumaiesterners
aim at truth. However, Matsumoto affirmed that thepanese
hara logic used inharagei is circular. It does not aim at truth; it
wants to accomplish mutual understanding, mutuakptance.
Within haralogic, because of its circularityatemae/ honneare
not at the opposite ends of a straight line, beay ttather come to
touch each other at the end of circular thinking.al circle the
farthest two points are at the same time the closass. A
Westerner presses for a "yes" or "no" answer; f{tai@anese there
Is a "maybe" in most cases.

In view of this circular logic a Japanese tendsjpear in
the eyes of a Westerner asnantai dobutsu, an invertebrate
animal--with no bones at all! WebsteRew World Dictionary
says that "invertebrate” may mean "having no mbealkbone;
lacking courage, resolution.” It sounds exactlg ltke foreigners'
assessment of Japanese national and internatiolitadtgp One is
never sure whether they understand the Japandge ful

On the other hand, in an astounding way, dueisoatility
in circular logic, the Japanese were able to méngee different
ways of life and create a rather unique society @uture. The
native Shintoism absorbed both Buddhism and Coafusm
imported from outside. After the divestiture of tB#nperor's
divine status and the loss-of-face of the Japanelary, Japan
was not able to replace the previous Yamato-idgetdgpan as
the center of the universe and the Emperor as #edHof the
Japanese Househol@Could a refusal to embrace a particular
ideology be itself an ideology?

lll. IS JAPAN SEARCHING FOR AN  IDEOLOGY?

In the "Precis" sent to the participants, it states role of the
missionary as "being witnesses of the truth in tdulure." This
expression sounds very ideological.
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Japan may need a definite ideology in order to iganin an
international scene, whether political or econoht. having
thought everything through and still being in a@ng-in-the-
dark condition, this presenter can only form aesedf questions,
a presentation of problems rather than solutions.

Missionaries are here to announce the Good News of
salvation in Jesus Christ. Does this role involwehing truth
against untruth? Of course, Jesus Christ is théhTEvangelism
means witnessing that in Jesus Christ God has cdednthe
world to Himself. Does it mean a propositional prastion, a
logically articulated argumentation for the truth @hristianity
against materialism, communism, or other religiptsositions?
Is that what Japan needs?

Is not Japan seeking rather a new way of lifetlar 21st
century? Japan has structured its society andreulty merging
three ways of life--Shinto, Buddhist and Confuci&@hintoism
met the Japanese need for myth, festivals andsyifiebols.
Buddhism supplied the metaphysical meaning of &fed the
universe and the aesthetic gratification in thenfaf the arts and
architecture. Confucianism provided the basic datiatoms, the
rules of interpersonal relations and the practicdadom to solve
the nitty-gritty elements of everyday life. Can Shanity, which
embodies all these basic elements of religionrdju theology
and ethics--in a single ideology replace the triunmdture of
Japan? Could Christianity be the answer for the d&pan in the
next century?

Is ideological Christianity acceptable to Japam?thie
Japanese people, who live by a circular logic,grah ideology-
less way of life, rather than a complete loyalty d@osingle
ideology, can we strip off ideological elementsnirthe kind of
Christianity we want to implant in this country? IWihis
Christianity allow itself to be merged into intopd@amese culture
and society as Christmas paraphernalia have besorkasa into
Japanese culture? The Christian wedding ceremosybbeome
quite popular. Could Christianity penetrate thealegse culture
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in a silent way without confrontation? Japanesepf@dend to
avoid confrontation. Are missionaries willing toate and
practice haragei-the Japanese silent way? Could we celebrate
Christ in an idolatrous country?
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BEING WITNESSES OF THE TRUTH
IN THIS CULTURE

by
Alf
ldland =

29Rev. Alf Idland, who has served in Japan for 16ryees a missionary
with the Norwegian Missionary Society, is the pastd the Rokko

Lutheran Church in Kobe and chaplain of the Kobeéhktan English

Fellowship. He is a graduate of the Free Theolddteaulty of Oslo and
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Rokko Lutheran Church's pottery communion vessels.
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The invitation to contribute in this year's Hayama

conference--I must confess--has been felt as & ghedlenge. |
was indeed happy to receive this challenge, edpe@a the
theme, "Being Witnesses of the Truth in this Cdfuns one
which has come to preoccupy my thoughts more anck rafter
some fifteen years of service here in Japan. Howea® the
deadline started to near, the feeling of beinglehgkd gradually
gave way to a feeling of awe in front of the taskich awaited
me. The problem, | felt and still feel, is thatlaspeak to you, |
myself may be as much, or even more, groping femwans to the
guestion inherent in the theme than some of you.

THE TRUTH

How is it possible to share truth in a culturehsiit such a
conceptualization of there being a final word abanoything?
This pertinent question was raised in the guidelpaper |
received from the Preparatory Committee. And | numtfess
that for a long time | was reflecting on the thefrem this
perspective and wanted to develop it dealing wit issue from
this angle.

However, it suddenly struck me that it may be wihwaiill
call this philosophical approach that has led @sclaurches, to
such disastrous results in trying to spread thed@dews in this
culture. | am sufficiently versed in theology nottake the easy
approach and pretend that philosophy has nothindotowith
Christian faith. It certainly has. But the questisiwhether or not
an analysis and comparison of the basic Europeastéth and
Japanese philosophical approaches will lead toctireclusion
that what seems to be mutually exclusive understgsd
necessarily means that we, in reflecting theoldlyicdhave to
choose the one or the other. Is it for instancesiptes that the
Biblical truth can speak in both dualistic and nwbiai
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possible that the philosophy of this culture caseoa critique of
our Western tradition in the way we have adoptedopbphy
when trying to interpret the Scriptures?

Western theological tradition--as you all knowshlaeen
linked intimately to philosophical development. Timms Aquinas
stands out perhaps as the one example of a Eurdpealogian
attempting to build a grand Christian thought stnite using the
philosophical tools available. Impressive though $tructure is,
it must be admitted that it hardly speaks conviglginto
Europeans at the end of the second millennium, Eodably
often does not make much sense at all to people wiber
cultural backgrounds. Even a theologian of the Z@thtury like
Rudolf Bultmann--influential as he was when | saddtheology
in the 60s--seems to be considered passé whemmiésdo his
attempt at interpreting Christian faith in the cpiges of
existentialism.

If we further consider Martin Luther's theologichtputes
with his adversaries--both those in the Catholicu€h and
theologians like Zwingli and Calvin--so much of the
disagreement was undeniably based on philosophieahises
that may have lost some, even much of their siggifte today.
How would it otherwise be possible for theologiaamne 450
years later to arrive, if not at a consensus, tteast at many
convergences in their understanding of the vemyeissvhich so
thoroughly divided the theologians at the time dfet

30To this highly complex issue of Christian faith gpisilosophy | would
like to refer to an extremely important book by ariNegian theologian,
Dr. Thorleif Boman, Das Hebraische Denken in Verglich mit dem
Griechischen (Vandenhoek & Ruprecht in Goettingen). Dr. Boman's
penetrating analysis of the characteristics ofHlebrew way of thinking
clearly shows the deficiencies of Greek philosopkytools for Christian
reflection. In my opinion his book makes the aldarwith any philosophy
problematic--a fact which indicates that there may be any philosophy
especially tailored to Christianity.



Reformation? | am thinking of the process withie framework
of the World Council of Churches that culminatedha
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publication of the so called Lima document in 1982"'Baptism,

Eucharist and Ministry31

| hope this proves to be sufficient in explainimgy
rejection of the philosophical approach to the éssfi truth. Let
us rather recall the dialogue between Jesus anateP#s
described in the Gospel of John (18:33-40)! "Whsattruth?"
responds Pilate to Jesus' insistence that he aaméhie world to
testify to the truth. | suppose it is no coincidenthat this
exchange is recorded in the Gospel according tachvlesus
states that he himself is the Truth (John 14:6).

JESUS CHRIST AS THE TRUTH

My first assertion is that as Christian missioesnwve have
to reconsider the fact that as witnesses of theéhTrwe are
witnesses about a person, the incarnated God us J&lsrist, not
about a philosophical or a moral absolute.

The longer | live and work in Japan, the more coced |
become that we may have, perhaps unconsciouslye macdery
serious mistake. Though we have tried to proclaasug Christ as
our savior, a visit to so many Protestant churaesginly gives
the strong impression of the truth being proclaintedre, as
being a teaching of some sort rather than a lipegon! And the
teaching seems to be so complicated that it usoadjyires much
time for explanation.

Worship services, at least in our Protestant ticadi are
reduced to what the Japanese calka@enkai or "a lecture
meeting." The total absence of any sacramentalcaggemost
worship life in Japan cannot, in my opinion, belaxped only by
a certain theological understanding alone.

3iFor details sedBaptism, Eucharist and Ministry(World Council of
Churches, Geneva, 1982). It is interesting to o the introduction of
the word "sign" in the theological exposition oktEucharist seems to
have been a breakthrough in the long existing owetsy regarding the
meaning of the Eucharist.
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Both characteristics are to me strong indicatiafsan
understanding that the Truth is more of a thingnthgerson. The
Truth has to be explained. Actually, we can onlhetrtbe Truth.
The emphasis should therefore be emtountering the Truth,
rather than on an intellectual act of understandingerceiving.
This does not mean, however, that the latter @lyotinimportant
as an encounter also implies a degree of inteddctunder-
standing.

If our worship services were truly centered onsam and
living Christ to be met, they would--as far as heanderstand--be
much less of a lecture and much more of a meetmghe true
sense of this word. And an encounter with Christ fof all takes
place through the Word exposed in the pulpit amdugh the
bread and wine of Holy Communion distributed frdme Lord's
table. Let me just underline that by the expressite \Word
exposed in the pulpit" | understand it in a widense than
merely the exposition of an hour or more in theppul

Regardless of theological conviction--with such an
understanding of the essence of the gathering efpgople of
God our worship services would become much moreasantal
in the sense that they would be events.

Let me just add that | am not excluding prayerdmagion,
praise and singing as times and means of encongt€frist, but
| do think the Word and the bread and wine of HObmmunion
constitute our basis for an encounter with thenriaad living
Lord. It is needless to add that without the wofktlee Holy
Spirit such an encounter is impossible.

THE BIBLE AND JESUS CHRIST

A rediscovery that the Truth we proclaim is theaified
and resurrected Jesus Christ would probably lead adifferent
emphasis on the Bible. Do we dare to face the opretttat our
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attitude to or understanding of the Bible--bothwtifich are based
on certain philosophical concepts--often have bexcom
hindrance for Japanese to approach the centereoBithie, the
person Jesus Christ?

We often present those coming to our churches with
certain concept which they first have to swallow arder to
approach him who is the center and the focus oBthke.

Recently | had a graduate student, working ordbistorate
on the origin of the solar system, come to me askibout the
relation between the Bible and his own field ofdstult was
obvious that a certain concept either would haveefd him to
develop a double set of thinking, his spiritual arbs
professional, or it would have forced him to irgetual
dishonesty in order to keep his Christian faith.

Though we have come together in this ecumenidahgel
dare draw your attention to Martin Luther in thisatter. He

always underlined the fact that the Bible speaksChfist32
"Was Christum treibt"("what speaks of Christ") is always the
measure for Luther, and he could sometimes makens¢ats
about books in the Bible that still cause timid herfans to
shudder. But | think his emphasis on Christ asdpéne center of
the Bible gives an important clue to what a frdipproach in
this culture could be.

As long as Jesus of Nazareth confessed as thadWlesmsd
the Lord remains the center of the Bible, the lat@lal approach
becomes a matter of relative importance. | am éfwae often in
heated discussions about the book, lose sight of tHe book
speaks about.

CHRIST IN THIS CULTURE
How can it be explained that so many Japanesecesly

32When Luther deals with the Bible, he talks abtChristum treiben" or
"to preach Christ." For him the test is whetheroalbpreaches Christ or
not.
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among intellectuals, while rejecting the churchyeh@&mbraced
the person Jesus Christ? There is no doubt thanhfarential
writer like Dazai Osamu was deeply influenced byisththough

he remained a stranger to the institutional ch@@hAnd he is
not the only intellectual who has been influencgdristianity
while remaining at a distance from the church! Tpasticular
phenomenon has even found its expression withirchiugch in
the so-calledmukyokai movement, which is quite a unique
development in Japan.

The general explanation offered in church cirdlsds to
be the rather self-justifying argument that thes®pbe have
understood Jesus to be only a moral teacher, a gamuple etc
The problem--it is argued--is their rejection ok thlordship of
Christ. Though this may be valid to a certain poirdoubt that
this is the full explanation. | am afraid the churand here our
influence as missionaries has been strong--hasake tmuch
responsibility for the state of affairs.

Could it not be that we have to a certain degegled in
being witnesses to the Truth as the living persbdesus Christ
In this culture? The Christ of the church has camappear as
something quite different from the Jesus of the Niestament.
The word for church in Japanedgokai or "a gathering to be
taught," has come to signify the essence of thecthta truth to
be taught, a moral standard to be adopted oraf ggetidelines to

33Dazai Osamu's relation to Christianity and Chrrstiaith is a disputed
guestion--as are many elements in Dazai's life. él@r, when Dostoevski
can be referred to in the description of Dazai‘'sehdNo Longer Human
(Japanese and Western Literature, A ComparativedyStu Amando
Martins Janeira. Charles E. Tuttle, 1970), it seemsne that Donald
Keene's insistence that Dazai's "quotations anduéet references to
Christianity at no point suggest sincere belief emen the desire to
believe" (Land-scapes and PortraitsKodansha International, 1971) is
overly negative. Personally | find it impossibledonsider Dazai's direct
and indirect references to Christianity as supmifidecorations. He was
deeply intrigued by the Christian faith.
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be implemented in one's personal life.

Another factor--in my opinion--may have been aahility
to discern traces of God in this culture. | knownynaf you will
have a different theological approach to the qoastf what has
been known traditionally as the natural revelatiRaading Paul's
words in his letter to the congregation in Rome (i2)--
combined with his sermon on Areopagos as recordedcis
(17:16-34)--1 find it difficult to understand a ptben where most
culture, tradition and religion are merely consater as
expressions of humanity's sin. My impression ist thaost
Protestant churches seem to have adopted thisdaitit

The tragic thing is that as missionaries we havedo long
interpreted the calling of being withesses to tieti as one of
virtually negating most of tradition and cultureréewith awful
consequences. Instead of allowing our churchesetaplaces
where the Word speaks through culturally familileneents and
forms, we have too often made them into little mtran ugly
houses where any Japanese with some sense forechhis to
ignore his cultural sensitivity in order to survive

| honestly think that God's beauty is sometime$tebe
reflected in the simplicity of a Buddhist templeden than in the
ugliness of many Christian church buildings. Duriagstay in
Japan while | lived and worked Geneva (1981-84hatl the
opportunity to visit Kyoto one day in February. Tdanay be
churches in Kyoto worth visiting also during the eke but |
chose to go to Ginkakuji--not to be mixed with tfe@mous
Kinkakuji. There had been snowfall in the morningnd
Ginkakuji was a beautiful and to me that day a i@t
experience. | just wished we had more churchesdtatd speak
in the same way of the Word which was in the begigpnand
was with God.

As witnesses of the Truth, | see our task as thaug traces
of the Word in this culture and putting to use fllamielements
and forms that can become paths for the Word tchréd@e hearts
of people.
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One thing that struck me, when as a young missjolniir st
came to serve here, was for instance the abserpattefy in the
church--in spite of the fact that the traditionnedking and using
pottery spans centuries. | wondered why most clagrcise these
terrible aluminum sets, which in addition to thaigliness
virtually destroy the symbolism of sharing the dmead and the
one cup? It seems to me that the absence is &dstimony to the
lack of any consciousness about culture as sonmethasitive
that can become part of our Christian expressiarceOvhen a
couple of Japanese pastors visited me, | showecdh thar
communion vessels made of pottery. Even though Kfaelyonly
praise for the vessels, the thought of using ppftierthe church
had obviously never occurred to them.

TO PAINT CHRIST'S FACE IN THIS CULTURE

| can personally appreciate many of the Buddhisiges
found in temples here, especially images of Kanftba female
goddess/bodhisattva), which are sometimes wonderfuks of
art. But | am absolutely convinced that the fac€bfist is much
closer to the daily lives and the real needs ofpfedhan the
image of the detached Buddha is.

To be witnesses of the Truth is to paint Chritdtse onto
people. And | mean Christ's face as it is renderéde Gospels--
his love of those who have strayed away from Goid, h
forgiveness of the sinner as well as his anger exbloitation of
people, his contempt for a life dominated by matexn, his
patience with the weak and lowly as well as hisatignce with
those who think they are secure and strong.

A scene from one of Endo Shusaku's novels comesyto
mind. In his well-known bookilence,there is a scene, which
many of you probably will recollect, when the mssary
Rodrigues, before treading on tuenie [tablet of Christ or crucifix],
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sees the face of Christ, who speaks to him abogtveness: "It
was to be trampled on by men that | was born int®world."
This passage--in my opinion--has often been miststdod
or misinterpreted. Rather than defending apostasysame
interpreters have indicated, Endo, it seems to ime&xploring

both the limits and the mystery of Christ's forgiees34

Endo depicts the face of Christ that his fellovpalsese
need--that of tender love and forgiveness, or 'thee of a
mother." He has elaborated this theme further s1AiLife of
Jesus,which with its sentimentalism clearly shows Endoaas
much greater novelist than a theologian. Whateienterits are
as a theologian, | am strongly convinced that asesses of the
Truth, we are called to portray this face of Chirnis& special way
in this culture and this society.

It strikes me again and again how much loneliness,
hopelessness, pain and suffering there is in thiges). Though
material affluence and wealth may have broughtreege feeling
of well-being to a number of people, more and mofethe
affluent generation seem to experience a spirfad in their
lives. When students comment--as they sometimee Hawe to
me--that they may be materially wealthy but areiwgally poor,
these are more than just words.

Broken family relations are on the increase. Ewethe
cases of divorces have still not reached the ptmpsr of
Western societies, many family and human relatlens tatters
and are irreparably broken behind the facade. Addpressures
on the children and the young today, and you hdife aituation

34This passage iBilence is contrasted by a scene in a play, "The Golden
Country," set against the same background of petieecof the Chris-
tians. Here a young man (non-Christian) refusesatmple on the face of
the Christian girl he loves to prove his lack ofriStian faith. He risks to
be killed for his love. These two examples--in npinon--demonstrate
that one has to be very careful when drawing caichs from Endo's
fiction.
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with which anyone would have problems coping.

You are certainly familiar enough with the reali of
modern Japan, so | will not spend time describimgydu life
here. But | dare to speak on the background of mn o
experiences in ministering, especially among yopegple. This
includes also the deeply personal experience oindosny
(Japanese) wife's nephew at the age of 18. He cibadhsuicide.
On his death certificate could have been writtethasreal cause
of his death--deprivation of love.

At the time of his death he had lived with us fiearly five
years and had gotten a "glimpse of a world of [bas, he wrote
just a few days before he entered a hospital twdaged for drug
addiction. Two days later in a desperate situatibnstrong
withdrawal symptoms he put an end to a life that hat tasted
much of love, but | trust that it meant his stefithe arms of a
loving God, whom he finally encountered late onghhia week
before his death.

| shall never forget his face that night whenybeng teen-
ager, who was desperate because of his drug amadeecad the
parable of the workers in the vineyard (Matt. 200 fooked up at
me asking: "Uncle, is this really true?" He had enstbod the
point! Seldom if ever, have | sensed such a degpbyobeing a
witness of the Truth--the Christ who embraces usvégh his
abundant mercy and forgiveness. And since thervé ltame to
understand my task in Japan as a very simple an& vatness of
the Truth to portray the loving and forgiving faakthe risen and
living Lord!

OUR LIVES AS A REFLECTION OF CHRIST'S LOVE
Here we may face the greatest challenge if we daresider
ourselves as catalysts for change. Are we realgydo let our
lives give depth and content to the words we spsakod's
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messengers?

It seems to me that as missionaries still beinfzaveed to
work with churches that have come of age, we haumique
opportunity in the years ahead to risk ourselvesaitife of
service. We do not need to take on the "importfum'ctions in
the church structure--which may be painful for #gn@nong us
who have difficulty in giving up such ambitions. Bfiwe heed
the example of our Lord, who knelt down and wasthedfeet of
his disciples, we should discover that we are dobbantering an
era of missionary work in this country when we havébetter
chance of living Christ's example in our lives tleaver before.

| think it is no coincidence that one of the majoemes of
great contemporary artists like Watanabe Sadao EBartbka
Tadao is precisely the one of Jesus washing the deéis

disciples3® the expression of Christ's deep love to his own,
which he set also as an example. And as God's ngssewe do
well to listen to the artists who often have a sgesensitivity to
perceive the cries and desires in the hearts gflpebhave done
interviews with both of these artists, who exprdsgbeir
discouragement. Their impression was that few withie
Japanese churches really had much interest indhtear in what
they tried to express through their art. And | khimey were,
unfortunately, right in their observations.

How accessible are we then when people need, mot o
words, but our love and compassion? Are we readiyaowvith a
schedule that allows us to have time for someone médeds our
care?

| had a student who called me one evening a feeksae
ago. He asked whether he could come over for a thaugh |

sPersonally | considers Watanabe Sadao's print, 'Hb& Washing,"
1989. as one of his masterpieces in recent yearsakb Tadao has also
focused on this theme in several of his paintirigse of them is an oil
painting which hangs in the YMCA building in Kobe.
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had things | should have done--among others, wriiiis paper--
| asked him to drop in about an hour later. He caorae minutes
past ten. When he left me past three in the morningd gotten a
glimpse of a struggling young man, who wondered thwe
Christ could give any direction to his life. Brdyahonest with
himself, he was not the one to be satisfied witlpesiicial

phrases. As | went to bed to catch a few hoursledpsbefore
teaching the next morning, | just hoped that | bagn able to
portray the face of Christ that he needed in histiqdar

situation.

| certainly have problems with my own scheduldeitds to
be too crowded. But | try to make a point of beavgilable when
somebody needs me, even if there are some imponattérs to
take care of. Is it not people who are the mosonigmt? Or have
we forgotten our Lord who spoke of one person bahgnore
worth than the whole world.

A few years ago | was hospitalized for a few dagd met a
nurse who happened to know a colleague of minewknas a
very efficient missionary in our group. But the seihad not been
In touch with this missionary for some time. | sagtgd that she
make contact again. No--she was not interestedetting in
touch "because it would only be like having an apimoeent from
12:15." It was a comment that hit me like a bulléhd even
though | am not arguing that we should spend ouoreti
indiscriminately on people, | do think that only bging ready to
take time for people can we be true witnesses mof Wwho spent
most of his life in the company of people in need.

MISSIONARIES AS PROPHETIC SIGNS

| see missionaries who dare to be close to thelpe
whom they minister. We are not here to live in aoin, but we
are here to be in the midstream of life. We ardedato be
witnesses of Him who restores humanity to people.
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In our congregation at Rokko we have had for tis¢ faw
years what we call a human rights campaign dutwegntonth of
December. We have felt it to be extremely importantemind
ourselves and the people we come in contact witdt, Christmas
IS not an excess in self-centered spending butdéhebration of
Him who chose to be born in a stable. The King ekelorate is
the king who chose thea dolorosa.

In 1988 we focused on South Africa and its apadtpelicy
and made the release of a detained Lutheran ptmgogoal of
our prayers and efforts--among others, mailingtioeticards to
the Minister of Justice in South Africa. The pasti@s suddenly
and unexpectedly released on Christmas eve that @e® year
later we celebrated the human rights Sunday with ghstor,
Molefe Tsele, in our midst whose testimony of hial$ during
the three years of detainment awakened our contpage its
calling of being a sign.

In 1990 we chose the human rights of childrenwagleme
and invited a prominent woman lecturer at a Clastrollege.
Though she had been a Christian for many yeaveast her first
time ever to be in a meeting such as this in aathuknd | think
this situation is typical of many churches--a spal life often
too much separated from the realities of this world

Personally I am convinced that the calling of dheirch is
also to establish prophetic signs in its societye We by no
means to become political groups or parties. Butaveeto give
visible signs of the realities of the kingdom iniafhour Lord is
king and ruler. The love, righteousness and pefaeksckingdom
are not only spiritual entities to be tasted irrmatg, they are also
gifts to be made visible and manifest also in oorldk How can
a victim of injustice in this society believe in myords about
God's righteousness if | am unconcerned and obis/to his/her
concrete situation of injustice?
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When we campaign, as we did this last Decemberthi®
release of the recipient of the Nobel Peace PAmag San Suu
Kyu, we not only do that as a sign of solidaritytwpeople under
oppression and in suffering, but also we want tmalestrate that
God has a universal claim on people to reflectriglsteousness
in their lives and in their societies. The God, whwe confess,
states in his own book that he had "observed treemiof his
people...had heard their cry...and had come dowrddiver
them..." (Ex. 3.7-8). Do we consider God less comeg about
the suffering of people today?

Our good brother and colleague, Jack Mcintosh, ¥dro
decades has ministered to Koreans in Osaka, hagtaknow-
chosen his path of solidarity with the people--te&sal to be
fingerprinted. He is presently involved in a cosimuggle where
his case is being heard. To me Brother Jack i®phgtic sign in
our time, and I think he will prove to be a powérfiitness of the
Truth in this society, where the emphasis on canfiog is
becoming stronger and stronger.

Some of you may frown at what you perceive asatoci
activism done at the expense of proclaiming thethlruet me
underline that | am not pleading for a social astiv devoid of
the Gospel, as we have also seen especially dthren@0s. But |
do think that being witnesses of the Truth implies challenges
of demonstrating that the people's total fate isitaiost concern
to our Lord Jesus Christ. And in the years to cornepe to see
missionaries with a discerning eye for the reditd Japanese
society and with the integrity and the courage tanifest the
gualities of the Kingdom, even at the risk of Iagitheir
opportunity to stay and work here.

| am not overlooking the many institutions undkeia by
Christians or churches to extend Christ's lovinghdsa to
handicapped or suffering people. Considering tlee @f the
Christian church in Japan, it is impressive whabasng done.
And much has been initiated by missionaries. Andhope
missionaries continue to find their places servinidin these
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institutions. At the same time | hope that we #l voices in this
society vigorously protesting the dehumanizing dyaents.

How can we for instance read the Gospel tellingg Besus
turned upside down the values of his time withd&lienging the
values of a society in which people are exploiddommercial
success? How can we read about Jesus puttingdaictiont of
his disciples as an example without protesting Wheitl call the
violation of children through a callous and brutdlucation sys-
tem--for the sake of material affluence? Is it aot calling to be
signs of the different values of the Kingdom, whiefll be a
shattering critique of the system resulting in saclhnmisery and
suffering among young people? Or is the situatibthe some
50,000 junior and senior high school students'siaefyito attend
school of no interest to Him who always sought ¢hado had
failed in life?

Let me make it very clear that | do not want te se
missionaries serving here conforming to one pattéfhe
challenges are legion and as individual person®gnofelated to
small congregations--there are limits to what wa @avolve
ourselves in and what we can do. But what | amdutepfor are
missionaries whose love of Christ is such thaakes a concrete
shape and goes out to people in need. No areassafulture and
society should be foreign domain for a Christian.

CONCLUDING REMARKS

| am painfully aware of my inability to give anyndl
answer to the question of how to be witnessesefltiuth in this
culture. And as | have spoken | hope you have sketisst | do
include myself and my own tradition in the criticaimarks that |
make. In trying to make my points, | am also congsiof the fact
that my general descriptions or observations ofth to do
justice to the variety of churches and traditionghis country.
However, | do think that my points are valid andréfore worth
considering. Whether you will agree with the tewgatpproach |
have tried to outline is a different matter. My pose has not



81

been an attempt to persuade you to agree but angite you to
reflection and dialogue.

Personally | am convinced that Japan--where thest@dn
church has proven to be what | have sometimesdcédidailure
In a success story"--provides perhaps the strorgpedienge and
the best opportunity for reflecting theologically the nature and
destiny of God's kingdom in this world. In our et®to find the
ways and means of guiding people to the Truthctheified and
risen Lord Jesus Christ, we should not forget thaite is &airos
in God's mysterious housekeeping. To live as wgessof the
Truth may therefore mean that the "cross of faflisestill to be
carried for some time.

As a missionary trying to be a witness of the fiyuithave a
strong conviction that to live and serve in thidtune in this
country with its churches and Christian leadersaisgreat
privilege. In a ministry that aims at giving shape Christ's
wonderful face in this society, we can live witldeep sense of
joy and expectation. The kingdom of God is a redigre in spite
of the reality we see. One day we shall see "a Imeaven and a
new earth" (Rev. 21).
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"BEING WITNESSES OF THE TRUTH IN THIS
CULTURE": A CRITIQUE

by
W. Frederic
"Fritz"

Sprunger36

Our presenter invites us to reflect and dialognet
necessarily to agree with him. Following this cnite, that is
exactly what we want to do--dialogue with him ame @nother.

Like Brother Idland, when asked to take this assignt, |
saw it as a challenge, but then | found it is mogasy to

38Dr. Fritz Sprunger recently completed his doctawakk and is retur—
ning to North America to begin a new teaching caresee "Tribute"

below). He first came to Japan in 1964 as a dieont-missionary and has
served with the General Conference Mennonite Misfoo 25 years, first
in Kyushu and since 1985 in Tokyo as Coordinator tio¢ Japan

Anabaptist Center. He holds degrees from Fulleroldgcal Seminary

(M.Div., 1969) and Trinity Evangelical Divinity Sobl (D.Miss., 1992).
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critique a paper that one basically agrees withrélation to
being witnesses of the Truth in this culture).

For example, it is noted that western theologgyatems
have been strongly influenced by western philostadhi
thought, and these systems may no longer commenicaty
well even in western societies. So it is suggestechave to go
beyond the understandings of men like Aquinas, &ytland
Bultmann. | find myself affirming that. Especiallyhen we
come to a place like Japan--culturally so differemtd need to
convey the truth of God as it has been revealéchinst and the
Word, that Truth obviously needs to be interpretgdterpreted
and conveyed in categories meaningful to the hsar€he
guestion then becomes one of how to apply the daspssage
in this culture.

Anyway, what | want to do is to weave together som
affirmations with a few reservations and ask forfew
clarifications as well.

"JESUS CHRIST AS THE TRUTH"

In this section of the paper it is stressed thatwitness
must be to a Person, not to a principle. It is flelit in most
worship services there is an overemphasis on tegchnd an
under emphasis on the sacramental aspect. | suppaseof us
would agree with the former but, depending on cadition, not
feel as strongly about the latter. Still, the poiabout
encountering the Truth being more important than
understandinghe Truth is one to ponder. The encounter with
Truth may indeed come for some, as asserted, thrthnegWord
or Holy Communion.

| would ask, however, is there not another way tfat
encounter to take place, and that is, through psfsd hinking
of a non-Christian for instance, who perhaps hagmentered a
church door, encountering the Truth will often happhrough a
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positive encounter with a person, a Christian, wipresents
the person of Christ. In the case of Christians the Truth is
often experienced, | believe, through the word eedl of a
brother or sister in the faith. So it seems to e $hould have
been emphasized as another important means of miecomith

Truth through persons.

Also, it was stated that "without the work of thily
Spirit encounter is impossible." While not everpthican be
dealt with in a single paper, an elaboration of hew might
cooperate more with the working of the Holy Spitie Spirit of
Truth, would have been appropriate.

"THE BIBLE AND JESUS CHRIST"

As for this section of the paper we do well to dhele
caution given about not allowing our attitude t@ tBible to
detract from Christ as the center of the Bible.t®put it more
positively, we need to try to motivate and encoarggople to
get into the Word, with emphasis on Christ Himsalfbeing the
center of it. What people read for the first timehe Bible may
raise questions in their minds. But that is okayit anight result
In the consideration of a cultural world view qudpposite to
their own. As hinted, in that dynamic of opposingrid views
Truth may have a greater chance to break through.

| am curious though, as to how things went witle th
graduate student who inquired about the relatiothefBible to
science. Was any counsel at all offered, or waketieentirely
on his own to resolve his questions? How did heZdPerhaps
later we can have a further comment on this.

"CHRIST IN THIS CULTURE"
In the section the observation is made that mapgaidese
intellectuals accept Christ, but reject the chufidie mukyokai
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(non-institutional Christianity movement) is vieweas an
expression of this.

Part of the responsibility for this tendency towvar
intellectualism is laid at the feet of the churdh¢luding
ourselves as missionaries. It is said there has be®@ much
emphasis on "truth" as something to be taught oa amew,
higher moral standard. The result is the churchsama as a
“teaching society." This Christ and this church ayeite
different from the living Jesus and living way dfet New
Testament. | would say it is hard to argue agamss$t of these
criticisms.

But another factor mentioned as to why some mgactre
the church is that the church itself has been sitea to "traces
of God in the culture." At least this is the preseis impression.
He even goes so far as to imply that among Prateshairches,
in his own words, "most culture, tradition and gan are
merely considered as expression of humanity's $imbthing
else in his paper provokes discussion, that shaoilid

No doubt there has not been as much appreciafitimeo
best in Japanese culture as there should have [(men
missionaries, churches or national leaders). Brgally wonder
if there has been dittle appreciation as alleged, or if there may
not have been some overstatement of the case te maklid
point.

| must admit that one of the things that struck anefirst
coming to Japan was the stark contrast betweendemail
looking church buildings and grounds and the oakldoking
shrines and temples with their lovely surroundinfse beauty
of Japanese gardens is indeed impressive, and hgaircan
learn from that. And when it is advised that pgtteommunion
cups maybe replace the aluminum ones, | too fesi shanges
are desirable (if the budget allows). At the sam®t let me
make three comments on the culture/church relatipns
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First, assuming there has been an inadequate Ggqiwa
of Japanese culture in the churches, | do not thidsionaries
alone are to blame for that. In fact, many missimsal know
have a positive regard for this culture. It is ofthe people of
this culture themselves who expect the church talifferent
and are reluctant to integrate more of their owrtucal
traditions into church life.

Second, any changes we make in communion cups or
landscaping or church decor are surface only. Slienations
do not go very deep. Still, change for the goodusdhde
encouraged. And my impression is that the situatiidh regard
to church architecture, for example, is better tharsed to be.

Third, what is needed most is help with clothire t
gospel truth in culturally sensitive forms--lingticslly,
socially, psychologically and religiously: that iseing able to
use categories people are familiar with alreadyegaries such
as shame rather than guilt; or putting the emphasisur
messages on positives rather than negatives; sbowie
relevance of Christ for all of life; and introdugithe church as
our real family, not just another club around tloener. If this
can be done effectively, surely many more than mollvtake
up the invitation to follow Christ, the way to trdiée in the
context of the church, God's worldwide family.

"PAINTING CHRIST'S FACE IN THIS CULTURE"

In this section it is asserted that as Christiaesnged to get
involved with people, rather than being detachemflife as

the Buddhist images are. Though we live in the inodgyreat

material prosperity, there is also much lonelinbsgfelessness,
suffering, and spiritual poverty. So it is felt tha tender

"motherly face," as Endo Shusaku puts it, may lcelpvey our

message best in this society. Expressions of fovgiveness,
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caring and so on will enable people to see thé whtChrist in
human form. This may involve taking risks and bermm
vulnerable ourselves, but by so doing there willtlhhese who
come to know God's love in a personal way. Thigimn can aid
in the healing of the multitude of broken humaratienships
which exist. | expect all of us can resonate witts emphasis
on involvement.

As also emphasized, however, the role of many
missionaries is changing. With the church so toakp®aving
"come of age" (and | would like to know more in aleiwhat
this term means), we as missionaries may ofterongdr be in
leadership roles. In fact, our role may be more tiia servant.
But this theme, illustrated in Jesus washing tiseidies feet, is
one that contemporary artists such as WatanabeoSadd
Tanaka Tadao portray. It may be that we ought & pip on
this ourselves and set an example by being moréabiea to
people, allowing ourselves to be inconveniencedgite up
something we want to do in order to help even qumst person
needing a friend. This call to servanthood is alehge to me
personally, and to each one of us | am sure.

"MISSIONARIES AS PROPHETIC SIGNS"

One of the most practical sections of the papé#rissfinal
one. Not everyone may agree with the presenteessence he
says that for the gospel to be heard, it must ladsseen. There
Is no aspect of life immune from its influence. Wtias implies
Is that virtues we like to talk about such as lowghteousness
and peace have to become visible in society.

In this country that may mean standing in soligrawith
the handicapped, school dropouts, Asian workerge#ms in
Japan, or speaking out against the rampant maseniadf the
culture. On an international level it may mean caigping for
human rights, for the rights of children, for thepuality of the
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races and of the sexes, and seeking to combatitjgo in all
its forms. But as individuals, churches, and Clamst
organizations we must each do our part.

Some may see this kind of involvement as socitib@ac
with little or no connection to evangelism. But wty,
evangelism and social action are both biblical eadh a facet
of the Truth to which we are called to be witnes&sdance is
needed; we are to do the one without neglecting dtiner.
Preaching and practice go hand in hand. So | aegcthis
challenge to see the Lordship of Christ over allifef not just
certain compartments of it. Also | find it freeitq hear there is
no one pattern we as missionaries must conform ¢ur work.

In closing, our brother remarked that he sometiméss to
the church in Japan as "a failure in a succesy.sttiris not
completely clear though what is meant by "a failu by "a
success story." Just a few sentences after saymgltove we are
told, "The kingdom of God is a reality here in spiff the reality
we see." As | understand it, the church is a sigthe kingdom.
But if the church is a failure, how can the kingdom of (beda
reality?If the kingdom of God is a reality, how can the chuse
a failure?

Perhaps we can start by asking for further expianaf
that and then move into other questions or commgnmismay
have.
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A BIBLICAL WORD
TO THE PEOPLE OF GOD
IN A WORLD IN SHAMBLES

Barry

Ross37

INTRODUCTION

The theme for this 1992 Hayama Missionary Seminar
assumes a "world in shambles" in the context of'@mlered
universe." | have been assigned the task of brgngirbiblical
word, if any, on this paradoxical situation to ubkowserve as
God-called missionaries in Japan.

The seminar theme assumes an "ordered universes he

Bible make such an assumption? The geaersity of biblical

37Dr. Ross, who first came to Japan in 1967, is theshn Director of the
Wesleyan Mission, Yokohama , and Missionary Edueatd.arge to
Asia. He holds degrees from Asbury Theological $@my (B.D., Th.M),
the University of Michigan (M.A.) and Drew Univetgi(Ph.D.).
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records begins, in fact, with a universe in chaalisorder, at
least the "earth" part of it; for we read that "#ath was a waste
and emptiness, with darkness over the face of dep'd(Gen.
1:2, personal translation). But the record moveskiy into an
account of God's ordering process, concluding witle
observation that "God saw all that He had madecluging

humankind, "and...it was good" (Gen. 1:38)

At the conclusion of these same diverse biblicatemals,
John the Revelator reports seeing a futuristic éeaand earth,
replacements for the old, in which there are nogéwndeath,
mourning, crying or pain; and no inhabitants whagice
uncleanness, abominations, lying, sorcery, immiyrair murder
(Rev. 21-22). Now, by definition, we must assuneré¢hwere/are
such practices in the old heaven and earth, buthwivere not
there when God pronounced everything "very goodrh&hing
must have happened to bring disorder into the arfidre "good"
universe.

Indeed, as we search the pages of the biblicabrdsc
between the good beginning and the even bettengndie find
simply awful disorder in that portion of the crehteorld called
humankind. At first glance it would appear that is out of
control, that there is simply no good in a worldémounced to be
good.

Butis all out of control? Are there not glimpses henel a
there of an ordered universstil in order in spite of human-
kind's determination to live as though there isonder at all? In
this paper | will look at a few of these glimpse®s in the Old
Testament portion of the biblical records.

ABRAHAM

The account of a pagan named Abraham, called roen
part of a pagan world to the other side of it--amdhe process
becoming a believing Abraham--has the same Godlwbiaght

38This and all further scriptural quotations are tak®m the NASB.
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order into chaotic creation promising all the lahdt Abraham
can see to Abraham's descendants, with the adalitpnromise
that God will make Abraham's descendants as nusssds the
dust of the earth (Gen. 11:14-17). Moreover, Gazhpunces all
this in the face of the just stated reality thatra&tam's wife,
Sarah, cannot bear children (Gen. 11a8@) in the face of the
political reality that Abraham has no prospect ofjaring the

said land. That land has become the "playing be&df the
political powers, both north and south, whose asniiampled at
will across Canaan, first claimed by one, thentmy dther. That
land, indeed, was a world in shambles in spitehef tranquil
appearance of life depicted in the biblical account

Yet this promise gives us a glimpse of an ordenmsgerse,
in which--though it may take several hundred yearkng time
by our reckoning--ownership of land is given by Bed who
made it. This is, in a sense, a preview of the geraf Psalm 37:
3a, 7a, 9, 10:

Trust in the Lord and do good,;

Dwell in the land and cultivate faithfulness.
Delight yourself in the Lord;

And he will give you the desires of your heatrt.

Rest in the Lord and wait patiently for him;

For evildoers will be cut off,
But those who wait for the Lord, they will inhetitte
land.
Yet a little while and the wicked will be no more;
And you will look carefully for his place,
and he will not be there.
But the humble will inherit the land,
And will delight themselves in abundant prosperity

39The "playing board" is a term coined by my frierangs M. Monson for
the land of Israel/Canaan Tihe Land Between, A Regional Study Guide to
the Land of the Biblelerusalem, Israel, 1983.
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JOSEPH

The account of Joseph's personal fortunes andrniskes
IS perhaps a classic presentation of personal dieamb an
otherwise appearing ordered universe.

The favored son among twelve, recipient of valaadifts
from his doting father, Joseph seems obliviousheoamoldering
hatred of his ten brothers who betray him withoudrmng.
Joseph suddenly finds himself sold, transportedrapdrchased
as a slave in the household of an Egyptian royfitesf From
sonship to slaveship! Then, just as order seemsitatmo be
reestablished in his personal life--though heils stslave--he is
framed and lied about by a beautiful Egyptian womfh
Potiphar's wife were anything in personal appeardiie the
ancient Egyptian depictions of high class ladieggyptian wall
paintings, | marvel at Joseph's spiritual fortitul@scaping from
her enticements.] Again Joseph finds himself atoibigom of the
pile, a prisoner in the royal dungeon.

But thereis order in his otherwise "shambled" world, for
we find Joseph living on in each successive "shadibstep as
though he sees a world unseen by all around him.

The view from the top, from the heavens as it weré¢hat
the Lord-the same Lord Creator of the ordered universe, th
same Lord Promiser of land and descendents to dfbwef
Abraham--"the Lord was with Joseph," and "whatdwedid," as
was true of the typified righteous person of Psalnithe Lord
made to prosper." Prosperity speaks of order, iroterwise
seemingly disordered world, but a prosperity bmgga measure
of order not only to Joseph, the righteous, but those
immediately within the sphere of his life's influens-to the
household and various enterprises of the pagaphotand to
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the small, confined world within the royal jail &&en. 39:2, 3,
5, 21, 23).

We have a second view from the top, as presemtdado
scenes, that sets everything into the longviewpgsatsve. Having
played out the game of non-identity with his brothas long as
his emotions can stand it, Joseph, this man nowyiogr the
august title "Lord of the Land" (Gen. 42:30), wedpee times
(Gen. 42:24; 43:30; 45:1) and reveals his idenfiden. 45:3).
But he reveals more. He reveals what can only e sand
known through God-enlightened eyes: that while @swndeed
they,the brothers, who had sold him into Egyptian siavi was
God, the God of Creation and Promise, who had sentthare
with a purpose. It was "to preserve for you a remimathe earth
and to keep you alive" (Gen. 45:5-8).

Joseph gives further light on his world view, when
following the death of father Jacob, the brotheegy him to
"forgive" (lit., "bear") their former "transgressio against him.
"You meant evil against me, but God meant it foodjato
preserve many people alive" (Gen. 50:17-21).

Thus we see the broad picture: "evil"--the "shadbl
disordered personal world of Joseph--and "evilé-tworldwide"
famine bringing potential death to manyare counterded by
"good," the overriding order in God's universe, apdnearly
unseen by us in our little "shambled" worlds. THggood"
happens not only to Joseph and his immediate farbily to
"many." Included in this "many" are pagan Egyptiamnsl pagan
Canaanites, all for whom the Creating and Promisbogl has
deep concern.

Because one young man keeps a clear view of his
commitment to be, to live and to act in faithfulsews/hether or
not the world around him appears to be in ordewacald in
shambles is mediated a measure of the grace of God.
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HABAKKUK

In the closing years of the Kingdom of Judah, alsib
B.C., Prophet Habakkuk gives a Word from the Lardatworld
whose order will soon be turned to shambles. Hewsnbow
Judah, the people and the land, suffered at thelshanh the
Assyrians during the previous century. And now rtearend of
the 7th century yet another big power, Babylorsagn the march
from the north. While Habakkuk has difficulty undgi&mding
why God allows such pagan nations to trample acfasd's
land, his prophesy is one of the Bible's prime eplasof trust in

God and living by faith in a time of utter [natidhdespair.40
He opens his "Word" as follows (Hab. 2:1-4, NASB):

| will stand on my guard post
and station myself on the rampart;
And | will keep watch to see what He will speak to
me, and how | may reply when | am reproved.
Then the Lord answered me and said,
Record the vision and inscribe it on tablets,
and the one who reads it may run.
For the vision is yet for the appointed time;
it hastens toward the goal, and it will not fail.
Though it tarries, wait for it;
for it will certainly come; it will not delay.
Behold, as for the proud one [i.e., the Babylogjan
his soul is not right with him;
But the righteous will live by his faith.

Habakkuk closes his prophecy with a prayer ofsgrais to
who the God of Israel is, followed by his own sta¢mt of faith.
In this statement, he alludes to the land's tatial, including that
of the farmer and shepherd who have lost the bigssi all the
seasons (Hab. 3:16-19):

40James B. Monsof,he Land Betweedgrusalem, 1983, p. 15.
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| heard and my inward parts trembled;
at the sound my lips quivered.
Decay enters my bones, and in my place | tremble.
Yet | will wait quietly for the day of distress
to come upon the people who will invade us.

Though the fig tree should not blossom [in the
spring],
And there be no fruit on the vines [in the summer]
Though the yield of the olive should fail [in tfedl],
And the fields produce no food [due to lack of i&in
rainsj
Though the flock [of sheep] should be cut off from
the fold, and there be no cattle in the stalls,
Yet | will exult in the Lord,
| will rejoice in the God of my salvation.
The Lord God is my strength, and he has made my
feet like hinds feet, and makes me walk on my
high places.

Here we have a biblical word for us as for the gieaf
Judah of Habakkuk's dayhat God is God no matter what is
happening around uddere Habakkuk affirms that personal and
national shambles are but for a season.

JEREMIAH

The account of Jeremiah is familiar to all of wsehat this
conference. Yet, some facets of this diamond-liicedear a fresh
look.

Called to his ministry at a youthful age (1:6)deed
consecrated to such even before birth while yethemmn womb
(1:5), Jeremiah is commissioned a prophet to "twgons" (1.5,
10), a fact often overlooked. Indeed, he is sunbigh he spends
most of his life right in the environs of Jerusaldma predicts the
fall of the two great powers, Babylon to the east BEgypt to the
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south, and a host of other surrounding nationsudueg "all the
nations of the earth" (25:12-28).

For most of the years of his ministry, Jeremiahclves the
upheaval and deterioration of the ordered univatseut him.
Assyria, the empirical power that ruled with a @gaule all the
world familiar to Jeremiah, is utterly wiped out the next world
power, Babylon (in 612 B.C. and following). Egypikes at-
tempts to reassert her power throughout that saomkl wonly to
be driven back to her place in north Africa. Alband Jeremiah
the armies of these great powers trample at wilang down his
land, at times turning aside from the internatidmighway along
the western sea coast to threaten the very exstehderusalem,
his beloved city. Order in his world passes frore power to the
next. Alliances are made and broken and remade has
authorities of the kingdoms align themselves wittstf this
superpower, then with that one. The world is oneagpool of
shifting sand.

The local scene of Judah and Jerusalem is inagishuch
disorder, a disarray unmasked by Jeremiah, stanlithige temple
gate as the people come to worship. Listen to atalegue of
misdoings: oppression of the alien, the orphan, ghber; the
innocent condemned to death by corrupt judges;sdreing of
the gods of the land; stealing, murder, adultefigermgs to the
moon goddess (the Queen of Heaven); the givingheifr tsons
and daughters as burnt offerings (Jer. 7). Thos$egh places are
corrupt to the core of their being--the religioeaders, (false)
prophets and priests commit adultery (23: 9-11% pmophets
speak their own imaginations (23:16; comp. 5:30-31¢ king
(Jehoiakim) spurns the Word of God, burning Jerbmia
warnings in his winter sitting room fire (36:23hete is slander,
deceit, untruth, lies (9:4-6) and more.

In the end, what does Jeremiah have to show foséweral
decades of faithful obedience sitting among hiea lone
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voice against all odds, botpeaking andbeing the Word of
God? Both his personal world and his political aetigious
world end for him in utter shambles--as an old nfenjs carted
off by his own people to Egypt (43:4-7).

The world never hears from him again. Did he makg
difference for having lived? Did he sary measure of success in
stemming the tide of spiritual shambles? Brdone listen?

Yes, there is one man, who normally doesn't getnoich
press, Baruch the faithful. Certainly he must hbgkeved in the
word and life of Jeremiah. How else could he hawuekswith
him through thick and thin, fronted for Jeremiahawhleremiah's
life was sought by the officials (36:4-10), pairkstaly recorded
the words and life of this lone voice in the wildess? Yes, there
was one man who listened, and he was Jeremiah'swaoman
hope that there might still be some order that mmltlive the
shambles all around him.

We catch a glimpse of another pillar of order tbich
Jeremiah clings, found in that other small boolditranally
attributed to Jeremiah, Lamentations. With a bitro&gination
we see the prophet, now old, dejected, perhaps dtallved,
released by order of pagan Babylonian king Nebucbzzhr
(39:11-14), slipping back into a deserted Jerusalenmuins.
Here, where the temple had stood, he sees a bledkerble;
over here where the merchants shops were oncessgo yawns
emptiness; jackals bark here and there. Night fatid with it
comes the cold of darkness. Andsitark for Jeremiah--amid the
houses and shops with their lights extinguished,dfirk despair
of his soul matches the darkness of the city. Wicarehe sleep
that night--if sleep will come? Finding a bit ofedter in the
corner of what was once a neighbor's house, perh#gsof wall
still standing, giving protection from the wind tfe night, he
waits for sleep that will not come. He tries toypraut no, "Even
when | cry out and call for help, he shuts out mgypr (Lam.
3:8). He cannot help himself.
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| am the man who has seen affliction
because of the rod of His wrath.
He has driven me and made me walk
in darkness and not in light (Lam 3:1-2).
He has caused my flesh and my skin to waste away,
He has broken my bones (Lam. 3:4).
In dark places He has made me dwell,
like those who have long been dead (Lam. 3:6).
| have become a laughing stock to all my people,
their mocking song all the day (3:14).
So | say, "My strength has perished,
and so has my hope from the Lord (Lam 3:18).

Sleep does come at last for a few hours at |dast,
Jeremiah awakens early, while the darkness isastdut him and
within him. He looks where there used to be a deastward
across the Kidron Valley to the mountains of thst.eSlowly but
surely the sky begins to redden behind and abowseth
mountains, and suddenly the sun bursts forth iitsaljlory, and
just as suddenly the darkness around is dispelled.

And what of the darkness within? We hear the wdxetsn,
hesitantly at first and then more confidently.

This | recall to my mind, and therefore, | hdwape

Because of the Lord's great love we are not

consumed, for his compassions never fail.

They are new every morning; great is your

faithfulness.

| say to myself, "The Lord is my portion;" therefo

| will wait [in hope] for Him (Lam. 3:21-24).

For men are not cast off by the Lord forever.

Though he brings grief, he will show compassion,
so great is his unfailing love (Lam. 3:31-32).
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And the darkness of Jeremiah's soul is dispefi@dthere,
rising from behind those mountains, just as it &asry morning
since that undatable moment when God saw that Hisred
universe "was very good," just as it has risenhiat tvery spot
every morning of his own faithful life, the mornirgun is for
Jeremiah God's reminder that He, God, is in contlwt the
universe is yet in order! This is Jeremiah's assga"The Lord
Is good to those whose hope is in him" (Lam. 3:25).

Thus, in a world apparently in shambles, Jereraigs on
to his pillar of hope in an ordered universe. Tra ®f Creation
who pronounces this world to be good, the God ofritse who
says "the land is yet to you and those who coner gftu," the
God who raises a slave-prisoner to be the Primdaskéinof the
Land, is still the God who turns evil to good, tdl $he God who
takes a life that "Trusts in the Lord and does ggadd] dwells
in the land and cultivates faithfulness"(Ps. 3M#HASB), and
makes that life count for His Kingdom.

ANNOUNCEMENT
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"Very truly, | tell you, the one who believes in mvdl also do the
works that | do and, in fact, will do greater wotkan these (Jn.
14:12, NRSV)

ON TO GREATER THINGS:
A Sermon by

John H. (Jack) McIntosh41

(Ephesians 1:18, 19; Matthew 12:6; John 14:12,3)5:1

The time has come for us to make our New Yeartarl-
We now head out for our mission tasks of the lovel a
righteousness and peace which are of God's orddbiagn the
mountain we go, into the valleys of human shambled fear-
some shadows. Whether these are imagined or impwseshl,
we will find out in faithful engagements.

The rarity of this occasion has stimulated us foeoat of
systems overload. We might prefer to cling to theagse caught
of Christ in such a transfiguring moment as Hayad.the only
Epiphany debut of God's beloved one to people ésdhdays of
disorder is in the likes of us, so we must go ot down.

Just like the table for Amagi Sanso meals, ourisam
board was bountifully set. The menu of presentatiamitiques
and comments has us feeling stuffed with both arpsna
awareness of the shambles and a fuller grasp afrthexing God
Is doing in our hearts, in our works, and in odatiens. But it is
by the shambles of people's lives and by the engagts of

41The Rev. John H. Mcintosh has served 30 yearspanlas a missionary
with the Presbyterian Church in Canada under tpard&orth American

Commission on Cooperative Mission (JNAC). He isigresd directly to

the Korean Christian Church in Japan, serving | Kansai area. He
holds the B.D. and D.D. degrees from Knox Collégeonto.
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God's very self that our course is set. This tineeehwill be
counted as another milestone on each of our waysking
challenges met and new steps taken. Milestonesarkers for
growth and advance which we pass by, not millstofiem
shambles of our own making, marks we can nevereshak

So we go on, on to the greater things ordered bg (@&
Jesus Christ and in his spirit. We have seen andtmeelLord
here, but we must go on to the new encounters piGalilees.
There we shall meet him and acknowledge him asLibrel
always with us, a covenant partner and a friend.jist because
he is always with us, it is in our encounters withse whom he
said are always with us--the poor, the broken, lds in the
shambles--that the greater things are to be accsimgol. That is
about the sum of my message as we go to our vamods
gagements--now and always, it is on to greategthin Christ.

Jesus spoke often of greater things with his pliesiand
the people. In the face of the beautiful monolitlihe Jerusalem
temple and all the religious authority and natiopalwer it
signified, he said, "Something greater than theptenns here."
Jesus promised to anyone who believes in him aed ddnat he
does that he (or she) would do greater things. Wevkwhy that
promise is true, too--Jesus did all he was meamtotan God's
ordering of all relations. Jesus also drew attentio and
manifested in his very being, the greater love Who one can
ever have, the love ready to sacrifice one's ova 40 one's
friends can live. Then also, Jesus persisted igitmyy if Peter's
love for him was greater than that for the felloysbf friends.
To Peter's maybe partial maybe petulant affirmatesponse,
Jesus directed, "Go, feed my sheep."

Yes, you and | are meant to go on to greater ghihgthe
face of monolithic facades and forces, we are tqissent in
whatever shambles of human order as signs of samgegineater.
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In believing and doing all Jesus has taught, wprgse ourselves
and others at the even greater things that happes.greater
love, which we are to live out, is the loving ofde as Jesus and
the loving of his friends and his sheep for whomoaa decrease,
that his life in them may prosper abundantly.

We tried here and will go on trying to make seoseof the
shambles, the disorders of human life. We realnsg &t times
our engagement calenders have danced to the tuhékeo
shambles rather than to the order of God's reighndte the glee
which some take at the shambles and effects sdffieyeothers,
adding insult to injury by blaming them for theiwo state of
affairs. At times, we ourselves scramble to keepftolish and
the false in the shambles around f