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FOREWORD

The Hayama Missionary Seminar is an annual gathesfnChristian missionaries
for the purpose of missiological study, exchangedefs, and fellowship. (The name
"Hayama" is taken from the town Hayama in Kanag&sefecture where the earliest
meetings, beginning in 1960, were held.) Thereoifiicial sponsorship; the Hayama
Missionary Seminar is a volunteer association ofsmnaries in Japan. All persons
engaged in Christian mission are welcome.

The theme for this year's conference resulted faosnrvey conducted at last year's
conference. The initial idea was to examine theated "Toronto Blessing," but the
committee decided that a wider perspective wasetweslo speakers were invited who
could approach the topic of revival from a varietyperspectives. Dr. Richard Gaffin
was asked to present a biblical and theologicahémaork focusing on spiritual gifts and
Rev. Minoru Okuyama to survey the recent historyefival. Testimonies of God's
work in Japan arising from their own pastoral eigreze were requested from Rev.
Scott Douma and Rev. Shinji Amari. Finally, Dr.uP&riga was invited to share his
personal vision for revival in Japan.

As the reader will note from the resulting paparsl responses, the speakers
represented a broad range of theological positmaschurch affiliations. Unfortunately
a tight schedule did not permit sufficient discossof each paper and the committee
apologizes for this. But every input from partioyp® was appreciated as well as the
willingness of all to listen to perspectives perhdgfering from their own.

This diversity of perspectives should not mask tbal unity experienced as we
joined in worship, prayer and fellowship. All inl,al believe that this conference has
heightened expectations that revival can come pardany time. Hopefully it was an
encouragement to each of us to engage in mutuldingeand in various ways to prepare
ourselves for the coming revival.

It certainly is a joy to see that the Hayama Misary Seminar is continuing on.
Thanks to every one for spending part of their abla New Years holidays for this
purpose. May this book be an inspiration and asbigsfor the readers!

Hereby we would like to extend special thanks to speakers, Dr. Richard Gaffin,
Rev. Minoru Okuyama and Dr. Paul Ariga. We are dlsankful for the valuable
testimonies by Rev. Douma and Rev. Amari and ferwlorkshops led by Rev. Himei,
Rev. Joseph and Rev. Dufty. Thanks goes to ReMianilStob and Rev. Clark Offner
for their responses and to those who led us inti@voworship and music. Gratitude to
Mrs. Cynthia Dufty and Rev. Tim Boyle for the eddiof this book.

Finally, 1 would like to acknowledge those who Ifditlly worked with me on the
1997 Hayama Seminar Continuation Program Commitiee: Sandholdt, Tim Boyle,
Laura Shannon, Akira Mori, David Moore, Nathan Biand William Stob.

Tokyo, July 1997

Erik Frgyland
Committee Chairman
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Bible Study on Revival and Renewal
by Erik Frgyland *

"O land, land, land, hear the word of the Lordhid appeal from the prophet
Jeremiah was the heading of a poster which | stithember well. That was in my
hometown, Skjold, in Norway, November 3-10, 195did not hear about the preacher
after that time - he evidently was not a famous méut everybody knew about the
revival. | remember how all of us, the fourth gnatleys, were sitting in the same pew
in our large countryside state church building,retreugh | was the only one of us who
believed in Jesus. God was at work among us, amy people who never cared about
God before suddenly confessed their faith and becaative in the church.

| came to love that word "revival" and often prayteat God would do more of
it. | prayed that | would live to see such thingsl decome part of it. Yes, | prayed and
still pray for revival in Japan. As | pray, howeyérfeel the need for a clarification of
what | am expecting from the Lord. | am finding mlyschanging my words to
something like "Let Thy Kingdom come, Let Thy Wik done in Japan and in me - as it
is in Heaven!"

Let me bring you back to my youth in Norway. Afsaven years of theology, |
had learned that even in Norway there is a diffeedmetween East and West. It was in
the autumn of 1974. The Practical Theological Samyiof Oslo University conducted
our compulsory retreat north of the city, in théleyaof Gausdal. The discussion of the
first night with our professors and the county bisltoncerned "Ways to avoid revival
and how to communicate with the people of revivahat night | did not participate. |
chose to listen and learn something new.

| did learn that Hans Nielse Hauge (1771-1824ayeman who has meant much
to the revival movement of Norway, made his chainehe bridge south of the Gausdal
Valley. He proceeded to Gausdal West where a gesatal took place. The inhabitants
of that valley have been blessed several timesehgwal and revival while Gausdal
East never experienced revival. In fact, the peapleghe east side know the revival
movement only from the outside. Yes, they are aaitbut more than that, many are
hostile to the idea of revival. Coming from the tvesast of Norway, from the Pietist
tradition and being trained at a seminary in theesgradition,

! Erik Frgyland, a missionary for 18 years with terwegian Mission Alliance, is a
chaplain of a mental health clinic in Tokyo, worlim association with the Diakonia
Center. He is a graduate of the Free Faculty ofGherch of Norway and of the
University of Oslo, and an ordained minister of ththeran State Church.
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it was a tremendous transition to encounter teeltdgy at Oslo University. To me it
was no less of a transition to learn the pracicaisequences of the different theology
in Gausdal East and Gausdal West. Having Rudyaptinigi in mind, | wonder if “the
twain shall ever meet - till Earth and Sky stanelsent at God’s great judgement seat.”

We are gathered at Amagi Sanso to share ideas ebaval and renewal, and it
is my hope that whether we come from the Eastanfthe West, we shall be able to
communicate and to learn something before we goehagain. The purpose of
everyone of us to come here, | hope, is to leam todet God work in Japan!

Let me take this opportunity to greet you from twaderans of Hayama, Marvin
Yoder and Robert Lee, who both retired last ye&andw that they and many others are
remembering us in prayer while we are here at Angmiso. The Hayama Men’s
Conference was initiated in 1960 by a Mennonite)l Reachey, a Baptist, William
Hinchman and a Presbyterian, Gordon Chapman. Tlginar purpose of this
conference was to work reconciliation in Christ agp@and between mission workers
and agencies. In humble remembrance of the threg hieope the conference shall
continue to serve that purpose. | say so, not babause it is an attractive attitude, but
because reconciliation is recognized as an eleoferty revival.

Revival as a Personal Experience of Reconciliatiomith God

"Be zealous therefore, and repent. Behold, Icstrthe door, and knock: if any
man hear my voice, and open the door, | will com&ihim, and will sup with him, and
he with me" (Rev. 3:19-20). This Bible verse froravielation was frequently quoted in
the revival of my childhood, and word by word | camember the Norwegian hymn,
opna hjartans dgrwhich we sang every night: "Open the door of ybeart and let
Jesus in! Let him be yours for ever! He can filugovhole heart. Why didn’t you open
the door of your heart before?"

The modern "revival movement" seems to refer ckar as John Wesley and
his Aldersgate experience on May 24, 1738, as lrigthveords about righteousness by
faith were read to him. He started to preach salmaby faith, 'Sola fidé, and the
following revival that spread over the entire Eslglspeaking world carried this
evangelical key message. Let me mention D. L. Maaslg representative of the revival
movement of the nineteenth century and Billy Grahasna representative of the
twentieth century. The style has become that ofagasymeeting where the preacher is
God’s ambassador, making his appeal on Christ'albeh
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"Be reconciled to God!" (2. Cor. 5:20). A personall is given to surrender and make a
public confession of faith in Jesus Christ! Beireato point at a special day in your
life when you experienced salvation, the day of ry@onversion, became more
important than the sacraments and Christian felgovsThese and other elements were
inherited from the Pietists. | tend to see the ift€t 'Ordo salutis, a detailed
description of how to get saved, step by step, noorkess present through all of the
modern revival movement.

As a natural process, the orders of the steps kavied according to the
background of the messengers, and they have b@estetito various phenomena in the
history of revival. Referring to the Toronto Blasgij a critical voice in th&vangelical
Timesof May 1996 concludes that "a four step formuladrperiential ecstasy is being
promoted.” | doubt that this observation revealswang attitude. | also do not know
whether the four step formula is understood @edb salutis” | would like to mention
these four steps, however, as a warning againstragt phenomena and at the same
time as a warning against a critical attitude te tevival movement, based on rumors
only. They are: 1) Surrender to Jesus! 2) Soakhe Holy Spirit! 3) Believe in the
Father’s special blessing upon you! 4) Receivevdedince and healing!

With no special reference to the Toronto Blessinfgel the need to express a
general fear for any leadership which could remisdof Antichrist. Christ himself
warned us against rejoicing because of miraclessapdrnatural phenomena. A healing
ministry is biblical and important, but the focusishall the time be on Jesus, the healer
and not on the phenomena (Luke 10:20). Even Canistmight be fooled by Antichrist
when he appears. | am afraid that the world is wedpared to applaud him and follow
him. The following is written for us to know abo@ntichrist in Rev. 13:13-14 and in
Matt. 24:24: "and he performed great and miracukigss, even causing fire to come
down from heaven to earth . . . he deceived thelitants of the earth." "False christs
and false prophets will appear and perform greatissand miracles to deceive even the
elect - if that were possible."

The revival movement reached Japan and the wbaibaru was added to the
Japanese vocabulary in the 1880’s. That was inddégs when Christianity was
considered to be the future religion of Japan. Waenissionary in Yokohama, John
Ballagh, stood up and confessed his failure and owiinness, in May of 1885,
something happened among missionaries as well angdapanese Christians. The
following year as many as 100,000 Japanese beaaoeérs of Jesus Christ.

Rev. Okuyama is going to teach us tonight aboaithiktory of revival, but since
he is going to limit his speech to this centuryyohlwould like to mention a remarkable
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observation: revivals occur in a variety of plaeéghe same time. Another historical
observation is that in spite of differences in grds where revivals take place, in spite
of different customs, different generations andedént interpretations of the Biblical
message, every revival is somewhat like any otbeival. The history of any revival
reminds us of the second chapter of Acts.

Our first speaker today will be Dr. Gaffin andikegoing to share with us about
the "Gifts of the Holy Spirit." | hope this is ggjrto bring us right to the center of our
theme, because revival is a returning back to riiteal outpouring of the Spirit. And,
dear brothers and sisters, however we might diffemderstanding, we shall agree that
there is one Holy Spirit and one only! Let us fertlagree to disagree on certain matters.
We are here not to draw conclusions, but to shawngal acknowledgment.” If | state
that revival is a unique act of God Himself, |Isthn see how you and | might be
important tools for God’s action. The theology of ometown revival in 1957 was an
interpretation of 1 Cor. 13:8 claiming that propksscertainly shall fail and that
tongues already have ceased. Tongues were notanedtinor would anybody mention
evil spirits; we just did not know about them. Magspor told me, however, on a direct
question, that an evil spirit in our days is todadled a mental illness. And | was asked
to stay away from congregations where people spokengues. This may explain part
of why | never have spoken in tongues myself, bus not a complete explanation. |
simply do not know why. | try to be open to God &rhe has for me, and it happened
early in my life that | prayed for people that thayould receive tongues. | was quite
surprised when | heard that they started to praydifferent language. It is my hope that
whoever we are, this conference will make us awémbilities and opportunities each
of us are given to welcome revival in Japan!

Revival as a Restoration of the Faith of Israel andf the Church

At this moment | would like you to turn with me Rsalm 80, which is Israel's
prayer for restoration when she had been ravaged floyeign power (the Assyrians).
"Restore us O God. Make your face shine upon usabanay be saved!" (v. 3, 7, 19).
"Revive us, and we will call on your name!" (v. 18&aiah, chapter 57 may be read as
God'’s response to this kind of repentance: "l heaen his ways. . . | will heal him . . . |
will guide him and restore comfort to him . . . illvereate praise on his lips. . . . I will
give peace" (v 18, 19). This is a restoration ofé$ the chosen people and the chosen
land as God answers the prayer of King Solomon@ién. 7:14, "If my people, who
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are called by my name will humble themselves aay pnd seek my face and turn from
their wicked ways, then will | hear from heaven amt forgive their sin and will heal
their land!"

| opened this Bible study with the word from Jei@m22:29, "O land, land, land
hear the word of the Lord!" God’s promises are amted to the land and the chosen
people. Israel was exiled because of sin. It isoeraging to read about kings like
Hezekiah (2 Kings 18) or Josiah (2 Kings 23), mé&sod who repented and cleansed
the land. In the New Testament Paul tells us howis€CHoved the church and gave
himself up for her to make her holy, cleansing RéEph. 5:25ff). It is necessary for us
to keep in mind the deep meaning of the Hebrew famrdand,ha’arets and the Greek
word for churchgecclesia as we study revivals. The history of Israel, @&l &s church
history, is a history of revivals followed by ped®of deadness and then by the coming
of revival again. Here revival is understood asew rbeginning of obedience to God.
Just as in the case of a converted sinner, thestiep is one of deep repentance. The
result is more than a personal forgiveness andrggat is a cleansing and a healing of
the nation, of God’s people. | hope you understtrad | see the Reformation as a
wonderful revival of the church.

In 2 Peter 2:5 we read that Noah was a "preadhegltteousness”, warning his
generation of God’s impending judgement. ThoughShgit sought to bring conviction
to the rebellious people for 120 years, God findlid to give them up to their own
destruction. Likewise the wicked inhabitants of &mdand Gomorrah scorned grace
and revival in their day.

Ultimately there is either revival or catastropheother words, crisis seems to
be the condition for revival. Thinking of the twbaracters in the Japanese wakiki",
crisis, the word expresses both "danger” and "pdsgi" Here we see how important
they are, the messengers from God, their warnidglagir intercession. This is the story
of the prodigal son again, a personal crisis orisscin the land seems to be necessary
to bring people to repentance and obedience.

Obedience, however, must lead to unity among #ople confessing faith in the
same God. The unity gives credibility (John 17:2B)is a tragedy in the history of
revival that organization, economy and personairast at times have taken control over
the beautiful work of the Lord, hindered it and ewehoked it to death. Please join
Kenny Joseph’s workshop tomorrow afternoon andnleaore about this matter. We
may agree to say that the Holy Spirit alone cardpee unity among Christians. But
looking at Christianity from the outside, it mayeselike the church is split on this very
matter: for or against the Holy Spirit. It is mydeand prayer that some day there shall
be so much unity, acceptance and love among usti@ms, that we do not need to label



6 Bible Study on Revival and Renewal

each other as "Spiritual Christians" (charismatios)"'non spiritual Christians" any
more!

If we trust the Lord to move among us, | humblggest that we try to avoid any
organizing of revival or "revival meetings." Reviva not an effect of religious activity.
Our preparation for revival is nothing else thaat tbf a faithful servant who is using his
gifts, laboring for the Lord. The nature of revivalrepentance, obedience and unity.
Making such a statement, however, puts me in timgetaus position of making just
another blueprint for God’s action in Japan. | ktrglto avoid that by introducing my
third interpretation of revival.

Revival as Awakening

Some of us, those who are coming from the Gerraaguage background, do
not use the Latin expression "revival." We sayeckungor awakening. It is interesting
that the German expression refers to sleeping tdngs while the Latin refers to non-
believers who are spiritually dead because of thairsgressions and sins (Eph. 2:1). If
revival is for non-believers, renewal might be foalievers. Hopefully the picture is
clear: there is no way that dead and sleeping pecph prepare for their own
awakening, or is there? But those of us who mighalive and awake should be on the
alert, fighting the spiritual battle day after dayhe revival message is not meant for
those of us who are alive and on the alert. Gooldased with such people! Possibly
some of us could be used as messengers for reltivial.completely up to the Lord,
however, to choose and call a messenger, justveasitHe who called Noah, Abraham,
Luther, Wesley or Billy Graham. Whether there imi@ssenger or not might not be that
important. It is the same procedure anyway; Godlspelirectly to the dead and dry
bones in the valley (Eze. 47:1-15) or he speakth@ochurch in Sardis: "you have a
reputation of being alive, but you are dead. WakleAnd strengthen the others who are
about to die!" (from a Norwegian translation of R81-2).

| was encouraged the other day by a note fromabrike participants here. Let
me quote: "I am still alive but in much need ofivay and renewal.” Thank you! |
confess that it is the same way with me. | havesetgiions of this conference, first of
all because | need help myself. Please, pray foamaget us try to help each other, pray
together and intercede for each other these twe dayare together!

November 23, 1996, the 400th anniversary of thginmeng of the Japanese
martyrdom, was announced on the Internet to beyaftlgpecial intercession for Japan.
Think of it, not less than 1.4 million people wotkdde responded and promised to set
apart that Saturday of November 23 for intercestordapan. Abraham interceded for
Sodom. | do not see signs telling me that Japamoi® evil than Sodom was, and | trust
that God will not ignore intercession from 1.4 ioii people for this country!
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In conclusion | would like to mention a promisergpentant sinners from Acts
3:19, "when the times of refreshing shall come fribva presence of the Lord" (KJV).
The Greek word for refreshingna-psyksisnight be translated "revival." It is a medical
expression describing a situation where pain has bemoved. Then people are able to
breath again and relax. Personally, | have takenat a special New Year’s greeting
from the Lord, believing that we can expactapsyksisn Japan any time. And | hope
this will carry the full meaning from the Greek:

A refreshing breath of the Holy Spirit!
A restored relationship with God and with my neighb
Finally: restored health, physically as well as taéyl

If that is revival, it means: a return to abundhiat for ourselves and for our
land!
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The Gifts of the Holy Spirit

by

Richard B. Gaffin, Jf.

Introduction

In current preoccupation with the work of the H&8pirit the large area of the
Spirit's gifts no doubt attracts the greatest amafnattention. Also, many of the
differences across the face of contemporary Chngti focus in one way or another on
this topic. That means that in a single sessior tikis we will have to settle for
something less than a comprehensive treatment.

There are a variety of approaches we could take.nWght, for instance, focus
on trying to sort out and settle the conflictinffea confusing claims being made today
by various groups and individuals concerning giftshe Spirit. All told, however, a
better, more helpful use of our time will be to centrate on Scripture rather than on
such claims. What does God's word have to teaah s matter of spiritual gifts?

Even this focusing of our topic, however, willllsthot permit us to be
comprehensive; some further limits are necessahatWpropose to do, then, is to say
those things, as it appears to me, that need tealgkfirst from Scripture; |1 hope to
establish a biblical overview on spiritual giftsich an approach seeks for the most part
to be positive rather than enter into controveesy,approach which | hope will also
prove practical for the concern that every beligaelesus Christ has, or ought to have,
about personally exercising gifts of the Spirit.

2 Dr. Richard Gaffin is Professor of Systematic Thgg at Westminster Theological
Seminary in Philadelphia, Pennsylvania. He recehisB.A. at Calvin College and his
Ph.D. from Westminster Theological Seminary.
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Some Preliminary Comments and Warnings

Having just said that | wish to take a positiv@@ach, let me proceed to make
two negative comments!—a couple of necessary wgsnihat will clear the way,
helping us toward a truly positive approach.

1. Avoid the "Spiritual Inventory" Approach

The first negative in our positive approach issthive have to be on guard
against an abstract or mechanical approach toubstign of spiritual gifts. What do |
mean by that? If we ask where in the New Testamente find lists of the Spirit's gifts,
three passages, all in Paul, particularly come tedmRomans 12:6-8, 1 Corinthians
12:8-10, 28, and Ephesians 4:11. In them Paulaslyl seeking to list or to itemize
particular gifts or workings of the Holy Spirit.

Now when | warn against falling into a mechaniapproach, what | have in
mind is this: In the entirely legitimate concerm tbhe gifts of the Spirit in our lives, we
ought not to go to any one of these passages, all tf them together, jot down the
listings we find, and then do a kind of inventoryaur lives, measuring our lives by this
list until we come to a particular gift we think weould like to have and then, as it is
sometimes put, pray and tarry before the Lord ¢teixe that gift.

In passing, I'd observe that such an attitude—wvighimcall it the "spiritual
inventory" approach—may be one that we are espg@edne to in our own time. You
don't need me to tell you that we are living veryam in the day of the expert; we rely
on the specialist. That kind of outlook, presentihareas of life around us, tends to
carry over into the church; the predisposition, tiad-set, is for me to try to determine
my spiritual expertise, what is my specialty, gpaily, that sets me apart from others.

Whatever merit there may be in this observatide tspiritual inventory"
approach is wrong—for at least two reasons. Fgsine of the gifts listed in these
passages are intended to be temporary. I'm welrazat statement is debatable; a
number of Christians today would deny it. But | wdry to argue the case here. Let me
cite just one example where there is perhaps sagmement. By God's design, the gift
of apostleship as mentioned in 1 Corinthians 12 lBpldesians 4 does not continue in
the church today. So, to be seeking that gift Invmaow kind of concentration on these
lists would be getting us off track.
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A second reason why the "spiritual inventory" apgato is wrong is that in these
lists—in any one or all of them taken together—PFauhot intending to be complete.
We ought not to suppose that together these tistsegive the sum total of the gifts of
the Spirit. A comparison reveals a certain amodimverlap among these lists, while in
some lists gifts are listed which are not presenthie others. That phenomenon—a
combination of overlap and difference—shows thail Fabeing selective and intends
to give no more than a representative listing & 8pirit's gifts. The lists are only
partial. You can see, then, what would be happefongis to go only to these lists to
learn what gifts of the Spirit there are. That vebbk limiting ourselves and inhibiting
our vision, because, as we will subsequently see wiearly, there are more gifts of the
Spirit than are mentioned in these three lists.

2. Avoid Separating the Giver from the Gifts

My second negative is to warn against separatiagifts of the Spirit from their
source; in our preoccupation with the gifts be ftdreot to lose sight of the Giver. By
developing this point we will soon find ourselvesadlved in exploring New Testament
teaching on the Spirit's gifts in a quite positimanner.

We can begin here by looking at the vocabularyNber Testament uses for the
gifts God has given to believers. Several wordsused that have the meaning of the
English word gift, but perhaps the most promineatdvin the Greek New Testament is
charisma. Even if you have never studied Greelfoorthat matter, don't know a single
word of Greek, you can still recognize in that wotlde much-used adjective
charismatic; it has been borrowed directly from ékrand simply means "gifted.” We
use the noun when we speak, say, of a politiciantertainer, or athlete as having a
great amount of "charisma.” By that we mean to thay such persons are unusually
attractive or gifted.

In the New Testament vocabulary for gifts given®gyd to his people, we are
bound to recognize that the most basic and compsaregift is Christ—not something
that Christ gives but Christ himself. Paul say2 i@orinthians 9:15, "Thanks be to God
for his indescribable gift." As the original Kingmhes translation puts it, very strikingly
to our ears, "his unspeakable gift,” that is, liistgat is so great, so truly awesome, that
it is "beyond words." Similarly, according to Ronsa#:23, "the gift of God is eternal
life through Jesus Christ our Lord,” while earligr,5:15-17, Christ's righteousness is
God's gracious gift.
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These various passages taken together lead tmotiwdusion that the great, all-
important gift that God gives is Christ himself.elsaving grace of God in Christ, not
some additional benefit, must be our point of deparin talking about the gifts that
God gives to his people.

Similarly, we may go on to observe briefly thae treat gift God gives is the
Holy Spirit—again, not certain things from the H@ypirit, but the Holy Spirit himself.
Recall what Peter promises on the day of Pentdoadste crowd under conviction for
the terrible thing that they have done in crucifyifesus. When they ask Peter what is to
be done, the heart of his (gospel) response iséiRegnd be baptized, every one of you,
in the name of Jesus Christ so that your sins neafpigiven. And you will receive the
gift of the Holy Spirit" (Acts 2:38).

We ought not to think that Peter was promisinghearers the gift of tongues.
That conclusion, often drawn from this passagesdb@ecessarily follow. What Peter
promised was not just one particular working of 8wirit, whether tongues or some
other gift (although some present may also haven lggeen one or other gift, like
tongues). Rather, he is promising something muckeritmdamental. He is promising
the presence of the Spirit himself, the indwellpgyver and presence of the Spirit in the
life of everyone who repents and believes.

3. Recognize the Unity of Christ and the Spirit in theGift

As we are seeing, then, in the matter of the foretaal, first-order gift that God
gives to his people, that gift is both Christ hithsed the Holy Spirit himself. To put
matters that way is not to deny or forget the paabdistinction between Christ and the
Spirit. But, at the same time, we must be care@lto separate them. We ought not to
think, for instance, that in our personal expergentsalvation God first gives us Christ
and that then the Holy Spirit is somehow a gifadidition to Christ. Rather, we must
appreciate the unity, the unbreakable bond, thateketween the glorified Lord Jesus
and the Holy Spirit.

Paul expresses that unity in a most striking afichactic fashion in 1
Corinthians 15:45 by saying that at his resurrectrist, as the Last Adam, became
the "life-giving Spirit" (cf. 2 Cor. 3:17). In vievis not a confusion in being of the
second and third persons of the Trinity but a osene the activity of the resurrected
Christ (as the "last Adam" and "second man," v. &dl the Holy Spirit. With that
functional unity in mind, we can say that, in aywegal sense, Pentecost is not only the
coming of the Spirit to the church but is as wieét toming of Christ, the glorified Lord
Jesus, to be with the church. This is almost adstéine sense of John 14:18: in the
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immediate context (v. 16) Jesus promises the sgndinthe Spirit, following his
ascension, to be with the church as Advocate-Helpghat sending of the Spirit, Jesus
says, "l will not leave you as orphans; | will cotoeyou.”

Again, the promise the resurrected Jesus makeawetachurch in the Great
Commission—"I am with you always, to the very erfidie age" (Matt. 28:20)—that
promise is to be understood, at least primarilyf no terms of Jesus' divine
omnipresence (which of course is involved) but imagiew the historic coming of the
Spirit at Pentecost. The gift of the Spirit—the r@diimself as gift—is no more or no
less than the gift of Christ—Christ himself as gift

This inseparable, even interchangeable relatipnshithe life of the believer
between Christ and the Spirit comes out clearlyRmmans 8:9-10. There Paul is
involved in contrasting believers and unbelievéng, Spirit and "flesh” (sinful human
nature). He says, you believers, the church, anér@iéed not by the flesh but by the
Spirit, if the Spirit of God lives in you. And ifnggone does not have the Spirit of Christ,
he does not belong to Christ. But if Christ is ouyyour body is dead because of sin,
but the spirit is alive because of righteousness.

Note here the way we encounter different expressieferring to Christ and to
the Spirit. The passage begins with "you ... imfoglled by] the Spirit" (9a). The next
clause turns that around, "the Spirit of God ..yau" (9b); now it's the Spirit in you.
Then, having affirmed a bond between the Spirit @hdst by identifying the Spirit as
"the Spirit of Christ” (9¢), Paul says that if angodoes not have the Spirit, he does not
belong to Christ (9d, "belonging to Christ" is edalent to "being in Christ", which is
much more frequent in Paul). Finally, at the begigrof verse 10 we have "Christ ... in
you."

Notice what is happening here. Within this briekpage, in close proximity to
each other, all the possible combinations occuwe: $jpirit in you, you in the Spirit,
Christ in you, you in Christ. That way of speaksigply reflects the unbreakable tie
there is in our experience between Christ and thky Bpirit; our relationship with the
one involves a relationship with the other so thathere, they can even be referred to
interchangeably. In view are hardly different expeces, distinct from each other, but
the same experience in its full, rich dimensionke Tpresence of the Spirit is the
presence of Christ; there is no relationship witiri§ that is not also fellowship with
the Spirit; to belong to Christ is to be possedsethe Spirit.

Moreover, that is so not just because God hasrariy made it to be that way.
Rather, the Spirit and Christ are interchangeableur experience because of what has
taken place once-for-all, in back of our experierbecause of who Christ is, the life-
giving Spirit and who the Spirit is, the Spirit Ghrist.

Another example worth noting is Paul's prayer jphé&sians 3:16-17: "l pray that
out of his [the Father's] glorious riches he magrggthen you with power through his
Spirit in your inner being, so that Christ may dvielyour hearts through faith."
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Notice, once again, how Paul brings the Spirit @hdist together. The Spirit "in
your inner being" (your inner person, literallyhétinner man") is Christ dwelling in
your heart. The two are interchangeable; as Godat gift to his people, they cannot be
separated.

4. All Believers Have Been Spirit-Baptized

Along a related line, another point needs to beanaAd we survey in its entirety
the New Testament's teaching about the work oHiblg Spirit, we must be careful to
distinguish the gift (singular) of the Spirit andetgifts (plural) of the Spirit. So far |
have been talking about the former. But we mustcooifuse that gift, for reasons that
will become clear as we go along, with the giftsi@l) of the Spirit.

An important principal of New Testament teachiaghat all believers, without
exception, share in the gift (singular) of the H8Iyirit. That truth is taught in a number
of ways, but most specifically and effectively bguPin 1 Corinthians 12:13: "The body
is a unit, though it is made up of many parts; #malgh all its parts are many, they
form one body. So it is with Christ. For we werk kaptized with [in] one Spirit into
one body—whether Jews or Greeks, slaves or free-wanaere all given the one Spirit
to drink."

This statement answers two questions that carubtopt. First, who is it that is
baptized with the Spirit? Paul is clear: all haw Spirit-baptized. The meaning of
"all" is controlled by the immediate context. PlgjnPaul is not referring to all human
beings without exception or to all in some othatiseriminate way, but to the "all" of
Christ's body, to all in the church. With that dfiehtion, however, there are no further
restrictions. Notice that Paul is not saying that jsome in the church, in distinction
from others, have received the gift of the Spsitare in Spirit baptism, but that all, all
without exception, have received that baptism.

But if it is true that all are Spirit-baptized, @ does that take place, at what
point in time is the believer baptized with the I8piAt a first glance verse 13 may not
seem to address that question. An indication oé tisndefinitely there, however, in the
preposition "into." Paul says that being baptizethwhe Holy Spirit is bound up with
coming "into" the body, that is, coming "into" thleurch.
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Paul is telling us here: we come to share in ifteo§the Holy Spirit when we
are brought into a saving relationship with Jeshast To be incorporated into Christ
is at the same time to be incorporated into hisybd@tie two cannot be separated. It is
not at some subsequent point, then, but at cormrerai the beginning of their saving
experience that believers come to share in theofjttie Holy Spirit, to be baptized with
the Spirit.

Some resist this point by arguing that Paul sagte lthat at conversion all
believers have been baptized by, not in (or withg Spirit—something allegedly
distinct, then, from having (subsequently) beeregithe gift of the Spirit or baptized
with the Spirit. The debate turns on the forcehef Greek proposition (en) as used here.

That line of argumentation is weak. Even if we evéw concede that here the
preposition means "by" (an unnecessary concesdium)atter part of the verse still has
to be considered. There Paul goes on to say thatwere all given the one Spirit to
drink.” But that is just another, more pictureseuesy of saying that all have been given
the gift of the Spirit. The end of verse 13 is salying something different from its
beginning. Paul is a good teacher and repeatsoins with parallel expressions; he says
it one way and then another. His concern is wHabellevers have in common, that all
in the church are in possession of the gift of tody Spirit as the foundation of their
Christian experience. Every Christian, we can saythe basis of this passage, is a
spiritual Christian. An "unspiritual Christian,” vmeay say, is a contradiction in terms.

But, it might be asked, isn't that, in effect, whaaul calls these same
Corinthians believers ("brothers™) earlier in thegter (3:1, 3)? True, but his point there
is hardly to provide a rationale for a presumalolydr, second-class of believers. To
draw that conclusion, as some do, blunts the skagwf Paul's exhortation. Their
immature behavior, he wants them to know, is notlemstandably child-like and
therefore tolerable, but is infantile, puerile @A2); it is utterly anomalous. There can
be no place in the church for the "jealousy andaii$’ (v. 3) of which they are guilty.
Such conduct is not somehow excusable or toleramheaturity in the church but is
nothing other than the very opposite (“fleshly, arftal”) of who they are in Christ
("spiritual™).

Notice that in Galatians 5:20, the only other plan Paul where "discord,
jealousy” occur in sequence, they are among theksvof the flesh” (vv. 19-21), set in
flat antithesis to the "fruit of the Spirit" (vw2223). Sin is sin wherever it is found, we
need to remember, even in God's people. For theiB@ns to be acting as they do is to
be acting as if they were not Christians. For lvelis to sin is self-contradiction, a
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contradiction of their basic identity in ChristnAunspiritual Christian” is, as we have
said, a contradiction in terms, as all believees"apiritual.”

In a way, my comments so far have largely beehnpirgary to the topic of this
talk—the qifts of the Spirit. But the time has beweell, perhaps even necessarily, spent
because of our tendency to be preoccupied in oryeowanother with some particular
gift in the plural sense, in a way that neglects 8pirit himself as gift. Let me
summarize in a way that reinforces the impact eféhtire reality we are dealing with,
the gift is nothing other than the Giver himselhelgreat gift, in which every believer
shares, is God himself—God our Father, in Christugh the power of the Holy Spirit.
We are bound to maintain nothing less than this tiushitarian perspective on our topic.

Basic Points Concerning Spiritual Gifts

There are three basic points | want to make ahatitugl gifts.

1. The Gifts have Great Breadth

We must recognize the great breadth there is ¢th gifts. We have already
gotten an intimation of that earlier in seeing ttred lists in Romans 12, 1 Corinthians
12 and Ephesians 4 are not intended to be exhaudthe preceding discussion about
the qift of the Spirit also provides us with an wnfant perspective on the full range
covered by spiritual gifts: Believers have receiv&urist, God has given them Christ,
and he dwells in them by the power of the Spintiri&ial gifts, then, are all the ways in
which God, in Christ, through his Spirit, uses asrestruments in his service.

Such breadth is reflected in Paul's use of charisime of the Greek words for
gift. Particularly instructive is what we find inQorinthians, when we move back from
the word's repeated and explicit usage for spirigifés in chapter 12 (vv. 4, 9, 28, 30,
31) to its next earlier occurrence in 7:7. TheralRays, "l wish that all men were as |
am. But each man has his own gift [charisma] froadGone has this gift, another has
that."

The context here finds Paul addressing a setesfifip pastoral concerns—some
rather complicated problems that have developeithénarea of marriage. But without
getting into the complexities involved we can ratag that in verse 7 Paul's point is
that something we properly see as a very natunalwsrdane matter—the inclination to
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marry—we need as well to see as a gift from Goather words, as a spiritual gift. As
believers in Christ, Paul implies, we are not tpasate our spirituality and our sexuality
or see them in opposition to each other. RatheriHe believer, whether to marry or
not, with all the attendant issues involved, ismattely a spiritual issue and is to be
decided in terms of the spiritual gifts God hasegito this believer or that.

Taking 1 Corinthians 7:7 and the example Paul tisex®e as a cue, we may go
on to make this generalization: everything aboutused in God's service—including
aptitudes that | may have had even before | wasirgstian, capacities that | was born
with—all of my aptitudes and capacities used in skevice of God are to be seen as
spiritual gifts. Scripture itself, then, disposesta such wide-angle vision on the whole
matter of spiritual gifts.

That point was brought home to me a number ofsyago in a indelible way. |
was speaking on this topic to a group of wiveseshimarians, and after the talk one of
them came up to me, very much burdened that shenbaget found and begun to
exercise her spiritual gift. Now | happened to krinat she was a nurse, involved right
at that time in a particularly difficult assignmeninder the most demanding
circumstances in the inner city of Philadelphia. we were talking it struck me, here
she was, exercising this ministry of mercy (see Ra&x8), in a most gifted and
effective way, in the name of Christ and througk trower of the Holy Spirit. In
carrying on her nursing activity she was exercidieg spiritual gift without even being
aware of it.

In fact, we should expect that spiritual gifts wbbhave such breadth. The Spirit
of God is the powerful breath of nothing less thamew and final creation. At work he
is like the wind, as Jesus says, that "blows whaeréwpleases” (John 3:8). God's Spirit
is his new-creation wind, the eschatological poweat takes hold of the life of the
believer and transforms us from top to bottom. &le$ over everything that we are and
uses us in the service of our Lord Jesus Christ.

Note that this emphasis on the breadth of splirigis is not in any sense
intended to deny that there are certain gifts gwabeyond our "natural” endowments
and involve capacities beyond our in-born and dmed abilities. We can think, for
instance, of the gift of healing or the gift of pheecy as they were exercised in New
Testament times. But | have thought it importantetmind us that, even as we look into
the New Testament, we ought not to suppose thaitusdi gifts are limited to such
obviously supernatural activities.
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2. The gifts of the Spirit are variously distributed in the church.

In this respect we must distinguish once more betwthe gifts (plural) and the
gift (singular). The gift of the Spirit, as we sais,given to all believers; the Spirit as
gift is present in the church on the principle ahiversal donation.” But the gifts, to
coin a contrast, are present on the principle dféie@ntial distribution™; that is, no one
gift is intended for every believer.

No point in the New Testament, it would seem,léaer than this. Yet often in
today's discussion about spiritual gifts it is wally ignored or overridden. Paul is quite
clear on this matter. He closes the discussiompioftwsal gifts in 1 Corinthians 12 with a
series of rhetorical questions (vv. 29-30): "Areadostles? Are all prophets? Are all
teachers? .... Do all speak in tongues? Do alipne¢?"

The answer to these questions (as the Greek ootistr makes clearer than the
English translation given) is "No, all do not.” Wiyyit that?—that all are not apostles,
and all don't prophecy, and all don't speak in tesg and so on. Not because some lack
the faith of others or fail to seek these giftstieg, all do not possess any one of these
gifts, ultimately, because of God's design, becafitbe make-up of the one body with
the many different parts. So there is no one tftgues or any other) intended for every
believer.

3. The Gifts Are Subeschatological in Nature

Related to this point, the gifts of the Spirit ai@t eschatological realities. The
perception is widespread today that spiritual gittsspecially miraculous gifts like
prophecy, tongues and healing, belong to realizechaology. Paul’'s teaching,
however, moves in a different, even opposite divect

1 Corinthians 13:8-13 are clear: prophecy anduesgre temporary in the life
of the church. Please note, by the way: my conbere is not the issue often debated
today of how long Paul says they are to continubetVer or not before the Parousia,
Paul says that they will cease. And that, in efféstto say they have a less than
eschatological significance. No, the response wdline, that conclusion misses the
point; by the language of cessation Paul intendshtmw that these gifts belong to the
"already" of eschatology, but not to the "not yet."

But does that reply really work? It has to be dskean realities of realized
eschatology really be said, as Paul does, to "teask "pass away" (v. 8)?! Can that
possibly be said of what is eschatological?
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Such realities, by their very nature, endure. imsgeof Paul’s well-known metaphors for
the Spirit present in the life of the church anewery believer, the arrival of the rest of
the harvest does not involve the removal of thestffiuits”; the payment of the balance
hardly results in subtracting the "down payment"daposit.”

Contemporary discussion of this passage (on dbssil would observe) too
frequently obscures or even misses Paul's primamgern: for the present, until Jesus
returns, it is not our knowledge (along with thegiretic gifts that contribute to that
knowledge), but our faith, hope, and love that habéing, that is, eschatological
significance. In contrast to the partial, obscuithly-mirrored quality of the believer's
present knowledge brought by such gifts, faithténnhodes of hope and especially love
has what we might call an eschatological "reach'goasp” (vv. 12-13).

| suggest that this reading of the passage heifs the perennial problem
exegesis has wrestled with in verse 13: how cah &aid hope be said to continue after
the Parousia, in the light, say, of 2 Corinthians Bwe walk by faith, not by sight") and
Romans 8:24 ("hope that is seen is not hope")? fbastion misses the point. The
"abiding" in view does not take place beyond theoBsia, but concerns the present,
eschatological worth of faith and hope (as welbag), in the midst of the nonenduring,
subeschatological quality of our present knowledigeluding the word gifts that bring
that knowledge. Prophecy and tongues, where theyrpare but provisional pointers;
they are less-than-eschatological epiphenomena.

The eschatological work of the Spirit is the resation-renewal already
experienced by every believer. And that renewal ifests itself in "fruit" like faith,
hope and love, joy and peace (to mention just s@ae,5:22-23)—with, | would stress,
the virtually unlimited potential for their conceeexpression, both in the corporate
witness as well as the personal lives of God’s [gedthis fruit, preeminently love, not
the gifts, embodies the eschatological "firstfruasd "deposit” of the Spirit. However
imperfectly displayed for the present, such fraieschatological at its core. In it, not in
particular gifts, however important they are foe tinealth of the church, we experience
the eschatological "touch of the Spirit" in ourds/today.

All told, then, the New Testament distinction beém the gift (singular) and the
gifts (plural) of the Spirit is a categorical drsttion that may not be blurred: between
the eschatological gift, Christ, the indwellingielgiving Spirit himself, in which all
believers share, and those subeschatological ggftinone of which, by divine design
(as 1 Corinthians 12:28-30, we saw, makes cleanginois intended for or received by
every believer. Is this not a point on which chaasics and noncharismatics alike can
agree?
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4. The Gifts Are Not Means of Grace

I move on then to this very important observatith& gifts of the Spirit are not
"means of grace." That is, they are not given byl @s those things necessary for our
growth as Christians and to mature in holinessreetwe Lord. It is simply not the case,
as so often claimed today, that if | get a particgift (say, tongues), then my fellowship
with God and other believers will be more warm anthl, my prayer life more
spontaneous and joyful, my witnessing more free\aimichnt.

The New Testament never teaches that we are depieod some particular gift
before we can do the things that God expects fribimisapeople. We can be sure (and
comforted) that in the matter of sanctification,auar concern to grow in that holiness
without which "no one will see the Lord" (Heb. 12)1he does not put some believers
at a disadvantage in relationship to others byngia particular gift to some that would
advance their sanctification while withholding iibfin others. For what is necessary to
our sanctification, our growth in grace and doingdG will, so far as God's provisions
are concerned, all in the church, all believers,@r a equal footing; in this respect, we
may say, our God is an "equal opportunity” God. sllehave the word of God, the
sacraments and prayer.

We need, then, to keep in mind the variously iisted character of spiritual
gifts, the principle that no one gift is intended évery believer.

5. The Purpose of the Gifts is Service

The gifts of the Spirit are given for service mdaor the church. God gives gifts
to his people not for what they can do for the vigiial recipient, to enhance or
heighten Christian experience, but for what thegbds that recipient to do for others
within and outside the church. There is no plac&anipture, including the matter of
spiritual gifts, for spiritual self-centerednesshere, precisely, is a great deal of the
problem in much of the current preoccupation wihitial gifts; in one way or another
it becomes a self-centered sort of preoccupation.

The ministerial principle—that gifts are givenderve others—comes out very
clearly in 1 Corinthians 12:4-6: "There are differ&inds of gifts, but the same Spirit.
There are different kinds of service, but the sdrosl. There are different kinds of
working, but the same God who works all of thenalirmen."”
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A glance at these verses shows another exampiRawif using parallelism to
reinforce his point—a trinitarian structure thisné. On the one side are the three
persons: the Spirit, the Lord (Jesus), and GodKttaer). On the other side are things
connected with each of these three: "gifts" witl 8pirit, "service" with the Lord, and
"working" with God.

This trinitarian parallelism shows that we ougbt to think that "gifts” (v. 4)
refer to something different than "service" (v. &)d that these, in turn, differ from
"working" (v. 6). Each of the three is a differemtay of describing the same
phenomenon: God effectively present among his geoplall of his triune fullness.
Among other things, then, that means "gifts" are"s@rvice." As Paul goes on to say
immediately (v. 7), "to each one the manifestatbthe Spirit is given for the common
good." Again, spiritual gifts are "for the up buiid of the church" (14:12).

6. The Gospel is Ministered Through Word Gifts andDeed Gifts

1 Peter 4:10-11 fairly serves to summarize indgrgrt New Testament teaching
on spiritual gifts: "Each one should use whateviéirtge has received to serve others,
faithfully administering God's grace in its varidiagsms. If anyone speaks, he should do
it as one speaking the very words of God. If anysee/es, he should do it with the
strength God provides, so that in all things Gog tma praised through Jesus Christ. To
Him be the glory and the power forever. Amen."

Notice how the various points that we have beekimgacome through in verse
10. Peter begins by making reference to the giftatever it may be, received by the
individual believer. That gift, he says, is for\gee to others. He then ties all this back
to God's grace: the gifts, for serving others, wina "faithfully administering God's
grace in its various forms."

Verse 11 advances our discussion by providing itis avtwo-part profile on the
entire range of spiritual gifts: "If anyone speaks,If anyone serves, ...." All of the gifts,
in their full diversity, Peter is telling us henmeduce to one of two basic kinds: word
gifts and deed gifts. Spiritual gifts, to put itadiner way, are all the ways in which the
gospel is ministered in word or deed. This duafifgren spiritual gifts points us once
again to the factor of breadth noted earlier.
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Determining One's Own Spiritual Gift(s)

Most, if not all, of us at one time or another égoer ought to have) wrestled
with the question: how do | determine my spiritgéd(s)? A great deal can and needs to
be said to this very personal and vital questioorencertainly, than | can say here. But,
in the light of what we have been considering imig&are, | do want to emphasize
several points that help to provide an answer.

1. Use a Situational Approach

One way not to proceed is to ask the questiont weheny spiritual specialty?
What is "my thing" spiritually that sets me apadnh other believers? That smacks of
the "spiritual inventory" approach that we discadhearlier.

The New Testament, I'm inclined to say, would eathave us take a more
functional or situational approach to identifyingrgual gifts. The key question to ask
is this: What needs are there in the situation @t@od has placed me? What in the
circumstances where | find myself are the particaf@ortunities for serving others? To
put the question another way, in the light of theldrofile given in 1 Peter 4:11, what
are the specific ways in which | can minister tlesmgel of Jesus Christ in word and
deed? Asking the question that way will take usoagl way—not only toward
identifying our spiritual gifts but also, and moiraportantly, to actually exercising
them!

2. Make Gift Identification a Corporate Matter

It bears emphasizing that we ought always to Wéngsthis question not by
ourselves in a corner, so to speak, but in theesomtf the church, within the fellowship
of the congregation and especially under the ogbktsof its elders, as we help and
encourage one another in seeing needs around us do&ing open to meeting them.
Identifying spiritual gifts is not a private butcarporate matter. The perennial danger in
trying to answer the question on your own is tmathe church there will always be
"ears" that think they are "eyes," and "feet" itk they are "hands,” and so on. One
large point of 1 Corinthians 12 is that the chuashone body is made up of many
different parts that recognize, respect and engeuame another, in order that all may
work together and function as a harmonious whole.



22 The Gifts of the Holy Spirit

3. Recognize the Lord's Strength in Our Weakness

In 2 Corinthians 12 Paul reflects on his Chrisixperience. He begins with the
sublime and memorable visions he has enjoyed apastle (vv. 1-4). But then he adds
(v. 7-8): "To keep me from becoming conceited bseaaf these surpassingly great
revelations, there was given me a thorn in my flesimessenger of Satan to torment me.
Three times | pleaded with the Lord to take it afrayn me."

Down through church history interpreters haveeddtl as to exactly what this
"thorn” was. Most likely, although we can't be suitewas some kind of physical
ailment.

But we don't need to be much concerned about ifgiengt this affliction
precisely. Much more important is the answer Pacgkived after he had repeatedly
implored the exalted Lord Jesus to have it remosgad,his response to that answer (vv.
9-11): "My grace is sufficient for you,” Christ dai“for my power is made perfect in
weakness." To which Paul replied, "Therefore | widlast all the more gladly about my
weaknesses, so that Christ's power may rest onThed. is why, for Christ's sake, |
delight in weaknesses, in insults, in hardshipgédrsecutions, in difficulties. For when |
am weak, then | am strong."

Remember who is speaking here. If there is anyotiee New Testament who is
gifted, it is Paul. In the matter of spiritual gifthe has it all; he is super-gifted. But here
this most gifted of Christians tells us what, frams own experience, is perhaps the
most important thing he had to learn about thes gjiven to him by the Lord. He had to
come to appreciate that ultimately the Lord wasgi$iim in spite of himself, in spite of
his weaknesses.

That, more than any other, is the perspective ntwa leave us with on this
whole matter of spiritual gifts. We need to feethwiPaul the force of what he learned.
The Lord does indeed give much to his church—thmaciéies entrusted to each one of
us as his servants, the abilities he can and dde= un us. Nevertheless, there is this
ultimate consideration—one we are all tempted tgdbor evade: in ourselves, even in
what we have been given, we are weak, and thegskrasf our Lord is not so much
made evident in our undeniable strengths and giéiesl as in our weaknesses.
Ultimately the Spirit is at work in our lives noetause of the gifts he has given to us,
but because of what he can do with us in spitaicdelves.
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A Response to Dr. Gaffin's Lecture:
"The Gifts of the Holy Spirit"

by William J. StoB

Introduction

Thank you Dr. Gaffin. With your presentation one tisubject of God’'s
supernatural gifts to Christians you have todayegius a helpful introduction to the
theme of this 1997 Hayama Conference, "What isHbly Spirit doing in the world
today?"

First of all we want to express our thanks andspréo our Heavenly Father for
giving so many kinds of special blessings to eveeyovho loves Him, sometimes
including supernatural gifts — for building up faitfor guidance, healing, and for
fighting against evil powers.

Maybe most of us can agree that where supernagjiital are humbly and
faithfully used together with worship and praiskeriaobedience to Divine guidance,
intercession and fasting, gospel proclamation, ddeaching and doing of loving deeds,
the Church of Christ undoubtedly makes its greatdgances in the world.

As is the Hayama custom, responders to the meiarkes are sometimes chosen
because their view of the subject is possibly difé from that of the lecturer, as we
have seen at last year's conference, for example viewpoint of this responder is also
in contrast to that of Dr. Gaffin's, but after pgod con comments are expressed, he will
be given opportunity to speak again and also talestipns from the audience, as time
permits.

Since Dr. Gaffin has touched on a considerablebauraf controversial subjects,

I will respond accordingly. (Spoken remarks argltly altered and abbreviated for this
publication.)

Issues Raised by the Paper
An Over-emphasis on Gifts?

Concerning that which is significantly going onthre world today, Dr. Gaffin
believes that there is an over-emphasis, evenaqueation with theological

3 william J. Stobb is an independent missionary ks served in Japan since 1966 and
is currently pastor of the Narita Christian Churtle is a graduate of Calvin College
and holds a B.D. degree from Calvin Theological any.
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discussions about the gifts of the Holy Spirit. Anmber of times he used the word,
preoccupation: "In current preoccupation with wark of the Holy Spirit" (P.10) and

"because of our tendency to be preoccupied in cane av another with some gift" (p.

17).

With all that is going on in Christendom todaygddes surprise me to hear that
there is an over-concentration on the debatingisfdubject. My own perception is that,
rather than an over-emphasis on theological dehat¢éo the meaning and use of
spiritual gifts, that emphasis, so prevalent indaeenties, has mostly subsided.

In today’'s world we are constantly reading aboutealthy emphasis in many
circles on world evangelism, praying for revivadedication (Promise Keepers), and a
strong emphasis as well on experiential partiograin what the Holy Spirit is doing in
many places in the world. To be sure, criticism adrtain kinds of unusual
manifestations, or criticism of the theology orWauf it by some persons involved in
spiritual activities in turn gives rise to deferesiwritings, but this is hardly the
preoccupation of the age. Rather than a concemtrain debate or apologetics, the
emphasis is on what the Holy Spirit is actuallymdpiand on spiritual activity which is
resulting in physical and mental/emotional healidgiverance, reconciliation, and
healing of families, through the use of Holy Spgitts, and most importantly, revivals
or awakenings in many nations, where many arengrto the Lord Jesus in repentance
and are being saved.

The Gifts and Self-Centeredness

Does Dr. Gaffin often observe that the exercisaly Spirit given gifts always
leads in one way or other to self-centeredness? wHies, "much of the current
preoccupation with spiritual gifts; in one way aergher it becomes a self-centered sort
of preoccupation” (p. 21).

Does the use of God’s good gifts always turn @ad”Do those entrusted with
the supernatural gifts always end up obscuring &gtbry by their misuse? And does
the Bible teach this, or give examples of such sesin addition to the Corinthian
Church? (Even there it is not really clear that gifes were misused.) | do believe that
this assertion calls for more explanation.
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The Breadth and Continuance of the Gifts

In various passages where Paul teaches abouuapuifts, such as in Romans
12:6-8, 1 Corinthians 12:8-10, 1 Corinthians 12&8] Ephesians 4:11, Paul has mixed
up supernatural gifts with the spiritual gifting eftcclesiastical offices, and other
activities such as contributing and showing mercy.

Following Paul, Dr. Gaffin takes these matterstbgr and adds others, such as
the gift to remain unmarried (1 Cor. 7:7), and dex$ that even certain aptitudes or
inclinations of both Christians and non-Christianght to be included in lists of Holy
Spirit-given gifts.

"Everything about me used in God'’s service - inglgdny aptitudes that | may
have had even before | was a Christian, capaditas| was born with - all my
aptitudes and capacities used in the service of &edo be seen as spiritual gifts
(Page 18).

The problem is that with this kind of broad deiiom, nearly anything and
everything is included under the label, "spiritgdts."

And can we really place certain "inclinations"ufbelievers on a par with gifts
of the Holy Spirit in this kind of discussion? Tatpt starkly and yet consistently, we
could say that my Buddhist neighbor’'s inclinatiom $peak to us kindly is to be
considered as a gift of the Holy Spirit, along wiitle doing of miracles or the giving of
prophecy.

There is a teaching known as "common grace,” whays that unbelievers do
some things we could judge as being relatively gtlmdgs which may benefit others or
tend to advance civilization in positive ways. Hoee the person who does not confess
Christ is still an unrepentant rebel in God’s eyeshe gives God no recognition, honor
or thanksgiving, and does nothing by way of obetkent is said that the relatively
beneficial effects are produced because of thetipesinfluence as well as the
restraining mercy of the Holy Spirit, although thegodly do not solicit His control.
Though talents for nursing or airplane design, ali as some good personality traits,
can be noted as gifts of the Holy Spirit in a dertsense, these can never be equated
with gifts of the Holy Spirit given to Christiangsjor do we find support for this
terminology in Scripture.

Further, Dr. Gaffin goes on to assert that somtefgifts of the Spirit are not
being given any longer as they once were.

| would suggest that his point could become mareeustandable if he were to
say, "Some of the offices or functions once givgrGod are no longer given today, for
example. . . Furthermore, some of the supernagjftalnoted in 1 Cor. 12:8-10 are also
obviously discontinued. Examples of these are suichsuch.”

Beyond this suggestion for clarity, 1 wonder if .D&affin can really give
examples of discontinued gifts.
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Concerning Apostleship

Dr. Gaffin asserts that the gift of the officeagfostleship has been discontinued:
"By God’s design, the gift of apostleship as memtiw in 1 Corinthians 12 and
Ephesians 4 does not continue in the church togay'l).

This discontinuation may not be so obvious to s@sdt is to others. In his
book, The Ministry of Jesus ChrisRev. Trevor Newport, founder of Life Changing
Ministries, says that in addition to the first twelapostles, Paul also became an apostle
even though he had met Christ only in a visionnBhas and Silas (Acts 14:14) as well
as Andronicus and Junia (Rom. 16:7) were callecidgm Newport maintains that God
anoints and sends out apostles even today. Hetlsaysome men are well aware of
their own apostolic calling and authority and aeeagnized as such by others, as is
Newport himself. He manifests supernatural giftej & being used to found churches
in different countries.

In addition to the example of Rev. Newport, | aemimded of two African
pastors who came to Japan at separate times ake apsome meetings here, including
my church. | remember that they were called apesié¢ least one of them claimed to
have personally met Jesus Christ. The more spdatagifts of the Holy Spirit were
said to be manifested at times in their ministngluding raising the dead. They preach
with unusual clarity and power and claimed to hastablished many churches in
Africa. Now, although it appears that these merehav apostolic unction and ministry,
as well as that reputation, we really cannot sagtfwe whether they are true apostles or
not, can we? But, by saying that we are not sueeame also saying that it is possible
that they are apostles. We cannot deny that theyjpostles by reason of the fact that
the office of apostleship has obviously been disoaed. Moreover, since we do not
know everything, it is possible that Jesus hasdaigp apostles in the world whom we
have not heard about, or, Jesus may plan to give soen the apostolic anointing in the
future, before His return.
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On Seeking the Gifts

1 Corinthians 12:13 "For we were all baptized w(ih) one Spirit into one
body." Among the various comments Dr. Gaffin makesut this text, we quote the
following:

"Paul is clear; all have been Spirit-baptized"1(p).

"Paul says that being baptized with the Holy Sps&ribound up with coming "into"
the body, that is, coming "into" the church” (p).15

"God has given them Christ, and He dwells in thgmthie power of the Spirit.
Spiritual gifts, then, are all the ways in whichdz o Christ, through the Spirit, uses
us as instruments in His service" (p. 17).

From the above quotations, we might conclude EmaGaffin means to say that,
when coming into the church (when receiving waiaptlsm), that person receives the
Holy Spirit at the same time. That is the only "H@&pirit baptism.” In other words,
there is no later spiritual experience to anti@pdioreover, since spiritual gifts are only
ways that the indwelling Holy Spirit works throughose already baptized with the
Spirit, it appears that Dr. Gaffin means to say tha person will never receive other
gifts separately at a future time. He has receitrex Holy Spirit at the time of his
baptism, and that includes all the gifts he wikekeceive.

With Dr. Gaffin’s broad definition of spiritual fgs as "all the ways God uses
us", we could ask, "Do you mean that all of theis gvere given at the time of one’s
"entering the church,” at which time the Holy Sphimself was first received? What
about the gift/office of elder or deacon? Was #is® given as "potential,” at the time of
baptism? And if the Holy Spirit, including His gftwere given at the time of water
baptism/Holy Spirit baptism, what about the "capasiand aptitudes” received even
before Holy Spirit entry?

Although this reviewer must admit that Dr. Gaffinthought is not entirely
perspicuous to myself, let us think about a fewngxas which indicate a separate
spiritual experience to be had after water baptich some call "Baptism of the
Holy Spirit,” and that even though we agree that'tjifts of the Spirit" means, "ways in
which the Holy Spirit works through a Christian"e(i not before the Holy Spirit
indwells the Christian), we can see that not dtkgre received at one time, at the time
of "entry into the Church,” but are often giverelatWe are urged to seek gifts we do
not yet have.

According to Acts 2, at Pentecost, 120 discipléehbrist received the Holy
Spirit baptism, as had been promised. Before tinie,t some of them had already
received the Holy Spirit when the risen Savior bred on them and said,
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"Receive the Holy Spirit" (John 20:22). (Indeedadgrom the power of the Holy Spirit,
how could the twelve heal, cast out demons ane this dead?) But was the Holy Spirit
baptism of fire given simultaneously with water tissm? No doubt all had been water
baptized by John the Baptist, by Jesus, or bytieése, prior to this event.

At the time of receiving Holy Spirit baptism, tHE0 persons all received
tongues of fire and new tongues. Nothing is memwiibto lead us to believe that some
received tongues and others did not. "All of theerenfilled with the Holy Spirit and
began to speak in other tongues, as the Spiritlethabem™ (Acts 2:4). They also
received various gifts which they did not have befm addition to the new tongues,
such as boldness and other gifts which became margfest in the following days,
such as supernatural knowledge, ability to heal,@ophecy.

In Acts 8, the Samaritan converts, already bagtlze Philip, were later prayed
for by Peter and John, because it was said thgthhe not yet received the Holy Spirit.
They had only been baptized in the name of the Uesilis. When Peter and John prayed
for the already baptized Christians, there was srclunusual manifestation that one
man offered money to the apostles so that he araUde similar phenomena to occur.
From this we see that something new was given aggwarto the previously baptized
Christians. That something new was not healingsioacles, for we read that through
Philip’s ministry such wonders had already occurrdthat happened was that they
received the Holy Spirit baptism, for it was séidttthey had not yet received the Holy
Spirit. No doubt the manifestation included spegkim new tongues, since that is the
pattern in the book of Acts.

In Acts 10, we read about Cornelius and a largagmwith him. All the Gentiles
of the group with Cornelius received the gift oé thaptism of the Holy Spirit and the
gift of tongues. Then, separately, they were bagtizith water, as is emphasized.

Acts 19 tells of twelve men who had once receibeghtism from John the
Baptist, after receiving water baptism in the navhéhe Lord Jesus, next received Holy
Spirit baptism when Paul laid his hands on thermds then that they spoke in tongues
and prophesied.

Speaking to baptized Christians in 1 Cor. 12:3@ anCor. 14:1, Paul urged
them to fervently seek spiritual gifts which the ahot yet have. This teaches us that
there is the possibility of receiving more spiritgéts than what were given at the time
of water baptism. It further shows that we are elge to seek earnestly in the
anticipation of receiving. Some might call thisryamg until they receive. Likewise we
may refer again to Matt. 7:7-11 and Luke 11:9-12.
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Dr. Gaffin gives us the advice that we ought notytdoefore the Lord to receive a
certain gift; "We ought not to go to any one ofdhgassages . . . pray and tarry before
the Lord to receive that gift" (p. 11).

Have none ever received spiritual gifts by doin@ #re there better ways of
receiving? Does the Bible teach this? Rather thdeRieaches that the Father will give
the Holy Spirit to those who persist in asking, &kiag and seeking.

Some Textual Issues

Let us take up a more minor matter for a changeack. Dr. Gaffin stated that
Jesus Christ Himself was God’s greatest gift to péieple, and of course we agree. His
reference is to 2 Cor. 9:15 which says, "thanksl@od for His indescribable gift."

But does the text undeniably refer to Christ &sgift? When looking at several
Japanese versions of the text, this does not se&® the understood subject. Therefore
we took a look at the Greek text: "Karis to theoatakiegeito autou dowrea." Bible
readers have the feeling that since Christ is t@ubg’'s unspeakable gift to the world,
this ought to be the understood meaning. Howevauirasd, it seems that the text does
not clearly say so and therefore cannot handilyubed to support the Christmas
message that Jesus is God’s gift to the world.

There is possibly another textual problem. Dr.fi@a$peaks about the unity of
Christ and the Holy Spirit. We agree, but questis interpretation of the following
text references: 1 Cor. 15:45, 2 Cor. 3:17, and2 8:18.

Dr. Gaffin explains, "In view is not a confusiohleeing of the second and third
persons of the Trinity, but a oneness in the agtv the resurrected Christ (as the ‘last
Adam’ and ‘second man’) and the Holy Spirit" (P4¢8.

Although we believe in the unity of Christ withetiHoly Spirit, as does Dr.
Gaffin, do these verses really support this ideaCot. 15:45 says, "the last Adam
became a life-giving spirit." | do not think we cparaphrase this text to say, "the last
Adam became the life-giving Holy Spirit.” 2 Corl3:says, "Now the Lord is the spirit,
and where the spirit of the Lord is, there is fimad' Although we see the textual
problem here, |1 do not think we can make it redde "Lord Jesus, who is the Holy
Spirit." As for 2 Cor. 3:18 which says "the Lordhavis the spirit”, |1 don’t think we
want to make it read, "the Lord, who is the HolyirBp Is this the way Dr. Gaffin is
interpreting this text? | think we are not too clea to what he is saying here, and hope
for further comment. Rather than a teaching heaaiathe unity of Christ and the Holy
Spirit, that is, rather than saying that Christ #&mel Holy Spirit are the same person, or
that the text is teaching about a unity of activitprefer to think that these texts are
simply saying that Jesus is no longer in the flashis now a life-giving spirit.

Are Gifts "Means of Grace?"

Dr. Gaffin says that the means of grace given by €&r our sanctification are
hearing the gospel, prayer and the Lord’s Suppérnbt the spiritual gifts. "The gifts of
the Spirit are not "means of grace" (p. 20).

Now, is there a Bible reference for this idea@dpmect that lukewarm Christians
who sometimes listen to sermons, do pray somewhdtwho attend the Lord’s Supper
are not necessarily free from the love of the thinfthe world. | wonder if lukewarm
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Christians were to seek the gifts of the Holy S$pand use them, whether their
relationship to the Lord and to the world mighteakturn.

As Dr. Gaffin mentioned in another connection,r¢his always the possibility
that a person exercising spiritual gifts will be@mroud, or self-centered. We also
remember the Corinthians who seem to have exerasete of the gifts of the Holy
Spirit but did not so clearly manifest the fruitstbe Spirit. Surely we must agree that
the use of spiritual gifts does not automaticaltlgederate one’s sanctification. But to
hear it starkly stated that the exercise of suflis gioes not enhance one’s relationship
with the Lord, stimulates the question, "Does thieldteach this," and, "How do you
know?" Let us make a survey of those who are uspigtual gifts. Let us ask the
opinion of those who are receiving words of proghgom the Holy Spirit, who are
used to heal people, who are daily praying in tesguwhether such activity has in any
way influenced their walk with the Lord.

The Bible may not address this subject but givseexamples of many in the Old
and New Testaments who did receive supernatunal. gih analysis of each one would
be a worthwhile study I think. But at random, Isttake the example of the holy prophet
Isaiah. When he saw the vision and heard words espdly angels, he became
awestruck, realizing his miserable condition as parad with God’s majesty and glory.
We may believe that his relationship with the Lovds never the same after that. We
can imagine that those who use supernatural gifte Imade some progress in spiritual
understanding and their walk with the Lord has baeanore careful and prayerful and
intimate. Let us heed Paul's exhortation to seekhigher gifts, and believe that one of
the several benefits of receiving will be a closatk with God.
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Concerning the Gift of Tongues

1 Cor. 12:30 says, "Do all have the gift of hegfirDo all speak in tongues? Do
all interpret?" A Bible student would say, "Cleangt.” Dr. Gaffin therefore concludes:
"So there is no one gift (tongues or any othegnded for every believer” (p. 19).

Many persons who have received and exercise tnersatural gifts write books.
In every such book that | have ever read, theskoasiturge their readers to seek the
baptism of the Holy Spirit and to receive a newypralanguage for their private
devotional life.

These authors make a distinction between speakingiknown tongues as a
revelatory gift and praying in a new prayer languéy one’s private edification. When
| attended a meeting at Oral Robert University dag | heard the speaker encourage us
to try to learn how to interpret our own tonguesimy our devotional time. Some
people find this very interesting and also gaingtfieof interpretation of tongues.

The few persons who receive the gift of tonguemasationed in 1 Cor. 12, are
occasionally able to receive a message from Gaal lemguage which is unknown to
others or to themselves. They will need the sesviok someone with the gift of
interpretation of tongues to receive the benefitha revelation. Prophecy is similar,
except the speaker will declare God’s messagetamgue understandable by all in the
room.

One time | attended a meeting in Japan where agyavoman sang in an
unknown tongue for about six or seven minuteswerg beautiful melody. Immediately
afterwards, another young woman stood up and dangxact melody in the Japanese
language. Not many people have received that Kiryiftp but it is said that everyone is
able to receive the gift of a new prayer languagjee-same gift for everyone who has
the faith to receive it. And it is a world-wide ptanenon too prevalent to ignore. The
reason why some are not able to receive it is @&nattieresting subject for which we
now have no time.

Some months ago a letter was circulated in whials & report from a former
missionary to China. He told about an incident Wwhtook place in Feb. 1995 in
Shandong, Eastern China. A group of Chinese Canistivere singing and praising the
Lord in tongues in a well-attended middle of thghtiprayer and worship meeting. The
tongues they used were not revelatory tongueseWeryone was singing in unknown
tongues. Evidently the Lord approved of that sofievorship, because on the next day,
when some of them listened to a cassette tapediagoof the previous meeting, it was
reported that angelic choirs were clearly hearthahtape.
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Moreover, there were also prophetic words spokeangels, that no one in the meeting
had spoken, and it was said that these were canedpth would not have been so
familiar to those peasants.

In the early seventies when the charismatic mowemwas well underway in the
world, | read something which | never forgot. Theter said that all persons who seem
to manifest supernatural gifts of the Holy Spiestify that they had first asked for
something equivalent to the baptism of the Holyri§@nd that they regularly prayed in
a new prayer language. Then, as they continueee& Bicreasing intimacy with the
Lord and continued in tongues, He would begin tedhem other gifts. In all the years
since that time, | personally have never seenstaitement contradicted and would like
to hear about exceptions if there be such.

Let me finally mention that there are many storéspeople who somehow
learned that the prayer language they had recegrdebr through simply speaking out in
faith or by way of ecstatic experience, was acyualinodern language or a more ancient
language, and was understood by someone elseel ieard several accounts of this
firsthand.

The Fruit and the Gifts

In his teaching about a relationship between tfie gnd fruits of the Holy Spirit
to eschatology, Dr. Gaffin seems to be saying $ivate the gifts of the Holy Spirit will
not continue after Christ’s return, we should vit fruits of the Spirit as being more
important than the gifts of the Spirit. If this @astually what Dr. Gaffin means to say
here, | would opine that we cannot evenly complagevalue of the gifts over against the
fruits of the Holy Spirit, nor do | understand tredue of raising this subject.

The Thorn in the Flesh

In 2 Cor. 12:7 Paul says that the thorn in hisHlevas a messenger from Satan.
Dr. Gaffin briefly touched on this controversiabgect, since it also relates to the matter
of spiritual gifts. It is Dr. Gaffin’s opinion thate thorn refers to a physical malady.
Others, however, especially those engaged in estarcsay that the "messenger of
Satan,” no doubt means "messenger of Satan." a8 gints about having an eye
problem, but why should we say that this thorn nséaye problem?"

| had made an appendix of 26 questions a to ateelto this matter, but will
mention just a few, as we bring this section téoae



33

a)

b)

f)

¢)
h)

Response to Gaffin, "The Gifts of the Holy Spirit"

If the thorn is understood symbolically, ouglg also to view the satanic messenger
symbolically?

In Acts 10:38 we learn that Jesus did good, lihgall who were under the power
of the devil." Do we understand that all who are@®ed of healing today are "under
the power of the devil?" Can it be said that Paas$ viunder the power of the devil"
in this matter?

Could Job have received healing if he had kntivenNew Testament teaching of
"Resist the devil, and he will flee from you"? (Jsm.7, 1 Pet. 5:9)

Knowing that his pain was from a messenger dfargawhy could not Paul
effectively resist him, in accordance with Mark 1'6: 187

Why could not Paul bring healing to himself aligh he could often bring healing
to others? Why could he not bring healing to otlesery time?

Paul says that the messenger of Satan was delatéhe danger of his becoming
proud. Does God use satanic messengers to humblehiidren today? Does God
ever give maladies to His children or to unbelis®er

When ought we view problems as beneficial clmsteand when ought we resist
the devil and make him flee? (Heb. 12:7)

In 1 Cor. 11:30 we read that many in the chimebame sick and some died because
the believers did not properly participate in H&lgmmunion. Is this sin, or other
personal sin, related to people’s maladies? Acaogrth Prov. 26:2 "The curse shall
not causeless come" (KJV). "An undeserved curse doecome . . . to rest" (NIV).

Some Points of Agreement in the Paper

But now let us finally turn to those teachings @f. Gaffin we especially

appreciated:

1.

A person who has graciously received a certdirfrgm the Lord ought not think
that he is now a specialist in the use of thatagift therefore is somewhat set apart
from others.

Moreover, when teaching about the gifts of th&i§ care must be taken to avoid
giving the impression that there might be firstssland second class believers in
the same church family. (I suppose Dr. Gaffin hefers only to the supernatural
gifts.)

Dr. Gaffin reminds us that a gift greater thapesnatural abilities is the Father’'s
gift of Christ Himself to His people.
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Response to Gaffin, "The Gifts of the Holy Spirit"

Dr. Gaffin quotes Acts 2:38 where Peter saygpdtt and be baptized everyone of
you, in the name of Jesus Christ so that your siag be forgiven. And you will
receive the gift of the Holy Spirit."

He remarks that Peter was not promising the Ipethat they would be receiving
the gift of tongues or any other supernatural dfif was promising something
greater, the gift of the Holy Spirit Himself.

God gives His people both the gift of Christ ahd gift of the Holy Spirit. Dr.
Gaffin explains that there is certainly a distinatito be made, yet we must not
make the mistake of thinking that God first givesChrist and then gives the Holy
Spirit as a gift that is in addition to Christ, fthrere is an unbreakable bond that
exists between the glorified Lord and the Holy Bpir

Receiving the gifts of the Holy Spirit does m@attomatically lead to a more vital
relationship with God, nor necessarily make ondta@gsing more effective.

The gifts of the Holy Spirit are to be usedé¢ove others.

If Christians ask the question, "What are speeays in which | can minister the
gospel of Christ in word and deed,” they can b@dulin identifying the spiritual
gifts God has given them and will be led in the ofsthe gifts.

We ought to exercise our gifts in the contéxhe church and under the oversight
of the elders, realizing that the use of the giétsa corporate matter. As Paul
emphasizes in 1 Cor. 12, all members should fundiimether as a harmonious
whole.

Although there are yet more good points to notieg]l lastly note that the gifts

are given as God wills and by His grace alonentaore is worthy of receiving them. As
Dr. Gaffin says, "Even Paul had to come to apptecihat ultimately the Lord was
using him in spite of himself, in spite of his weaks." Thank you.
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The History of Revival - Revival in Our Century

by

Minoru Okuyamd’

The theme which | have been given is "the histdryewival.” The theme, however, is
so wide that | cannot manage it in a limited tirB®. | would like to concentrate on
revival in our century. In my observations, when thimk about revival in our century,
we should trace back to the Pietist movement inr@ey. After all, through examining
the background we will be able to see the histbrngwaval.

Revival in our Century
(Arrows mean "give influence")

1.

2.

Pietism

v

Holiness Movement Background

Pentecostal Movement

Charismatic Movement Revival in our Century

v
The Third Wave of the Holy Spirit

v

Current

* Rev. Minoru Okuyama is a former missionary to Imelsia and currently serves as
Principal of the Missionary Training School in Nasachi, Tochigi-ken. He is also
Chairman of the Nippon Revival Association and theing Water Project. Rev.
Okuyama is a graduate of the Kobe Reformed Thecdb@eminary.
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I. Background
Pietism

Herbert Kane, one of the best missiologists in fie&l of missions history,
explains about "pietism" as follows:

The modern missionary enterprise was the direcconé of the Pietist
movement which began in Germany following the §hi¥ears’ War, which ended
with the Peace of Westphalia in 1648. As the PtatesReformation was a revolt
against the false doctrines and corrupt moraliefchurch of Rome, so the Pietist
movement was a revolt against the barren orthodoxlydead formalism of the state
churches of Protestant Europe.

The father of Pietism was Philip Spener (1635-)78%etistic theology can be
summed up in a few sentences. There can be noomésygivision without evangelistic
zeal; there can be no evangelistic zeal withousqaal piety; there can be no personal
piety without a genuine conversion experience. gairPietist is a matter of the heart,
not the head. Like many reformers before him, Speneurred the wrath of the
hierarchy. August Francke (1663-1727) was dismissed Leipzig University because
he conferred with Spener and wholeheartedly emdr&setism. Largely through his
influence, Halle became the educational centerigigth and the fountain head of the
missionary enterprise of the eighteenth century.

Out of Halle University grew the first Protestanission - the Danish Halle
Mission. Two missionaries were sent: Bartholomewegénbalg and Hernrich
Pliitschau, both of whom had studied at Halle urfel@ancke. But the faculty of theology
at Wittenberg called the missionaries "false prégheAs historical evidence shows,
many times such faculties of theology at univessitiand seminaries have been
stumbling blocks for revivals up to now. In the mime, by the Counter Reformation,
Moravians (followers of John Huss) migrated in 17@&Baxony, where they were given
refuge by Count Zinzendorf (1700-1760), godson perier. Known as Herrnhut, this
colony became the source and center of a missionasement. John Wesley was very
influenced by the Moravians.
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Holiness Movement

Pietism had influenced English church life bef@8)0 through the Society of
Friends (Quakers), the Puritans, and the Angliteolbgians of the Carolingian. John
Wesley (1703-1791), whose mother was a Puritanveimase father had studied the
Carolingian theologians, was a key person in rdviVdesley became attracted to
German Pietism when he met a spiritually confiddisravian on board ship during a
severe storm. Later he actually visited Herrnhut.

John Fletcher (1729-1785), Wesley's chosen théahpgvas the first person to
use the term, "baptism of the Holy Spirit." He eragized both the internal spiritual
changes of the "new birth" and Christian respohigidor relief work and social reform.
Fletcher became the Methodist theologian of chaicdorth America. The movement
within North America developed in three overlappargnas: the Methodist church, the
perfectionistic revivalist movements, and an aramniging effect on other
denominations in America resulting in "the Metho@entury.”

Some prominent evangelists and theologians inAlimerican movement were
Charles G. Finney, Asa Mahan, Phoebe Palmer, J&@naaghey, Orange Scott and
Thomas Upham. The 1858 revival gave impetus tdPileéist concerns. D. L. Moody,
William E. Boardman, Charles Cullis, Hannah Whit8hith, Robert Pearsall Smith,
George Miller, William Arthur, A.B. Simpson, S. ordon, S. D. Gordon, Andrew
Murray and R. A. Torrey became important exponehtie "higher Christian life."

Keswick Movement

The Smiths and William Boardman were instrumentstlos movement.
Keswickian perspectives significantly influenceck treformed wing of the Holiness
movements, which flourished in both American angl&nd in the 19th century. Some
reports from these movements are as follows.

According to a report from Robert Byde, a big cegation gathered at
Thunderland in 1873 to hear D. L. Moody. "The Caggtion was flaming when |
arrived at the room in the YMCA. The young peoplerevspeaking in tongues and
prophesying. Just D. L. Moody preached to them d#fisrnoon" (Harper 1976, 30) .
This was called the baptism of the Holy Spirit. @&s G. Finney, originally a lawyer,
received the filling of the Holy Spirit in 1821 whehe was praying in the forest
privately. The people who had heard about him gathas his congregation and the
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revival began in the meantime. Finney was beingenaoiointed every time he preached.
After two minutes of hearing his preaching, tharentongregation fell down so that he
had to stop preaching. The Holy Spirit poured ugoem like lightening so that the
people knelt down and cried out to God. Therefoamyrpeople came to the Lord Jesus
(Smith, 16).

Revival in Our Century

Pentecostal Movement

1. Topeka revival

The Topeka revival in Topeka, Kansas in early 18tdrked the birth of the
Pentecostal movement. The manifestation of globaata a dozen and a half students
at the Bethel Bible School solidified the uniquedlogical tenet of Pentecostalism that
speaking in tongues provides the initial evidentcthe baptism of the Holy Spirit. The
reception also implanted a fervent millenarian défelhat Pentecostal gifts marked the
imminent return of Christ and promised worldwideival during the last years before
the dawn of the eschaton.

The Topeka outbreak was a product of the minisfr€harles F. Parham. By
1900 Parham accepted a variety of theological $ptens promulgated by Holiness
evangelists. Nothing impressed him more than tme&ot of apostolic power as a sign
of history's final generation. Drawing from sevdsallated reports of xenolalia, Parham
decided that this phenomenon gave full evidencanoend-time baptism of the Holy
Spirit because it promised a utilitarian methoddalobal revival. Spirit-filled believers
could fan out and preach the gospel message witheytainstaking process of learning
a new language.

On this premise, Parham established the Bethéé Eibhool in October 1900 in
the Stone Mansion, a rented, though elaboratelyded, structure on the outskirts of
Topeka. He organized the school as a missionanjrigacenter but kept quiet about his
conclusions on missionary xenolalia. Rather, Parivatiucted his thirty-four students
in Holiness theology and then, in late Decembeallehged them to search for the true
evidence of the end-time spiritual outpouring. ®macally, he pointed them to Acts 2
where speaking in tongues clearly accompanied diaaf apostolic power in the early
church.

Much of the story of the initial outbreak of Pesust at Topeka is obscured by
the incongruity of two conflicting accounts. Parhesnalled that, to his amazement, all
his students agreed independently that tonguestiverenly "indisputable proof" of the
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end-time Holy Spirit baptism. At the student’'s N&&ar’'s Eve service in 1900, Agnes
Ozman requested that Parham lay hands on her aydspecifically that she receive
this baptism with the "biblical sign.”" Parham refedrthat after a brief prayer, "a halo
seemed to surround her head and face, and she begaking in the Chinese language,
and was unable to speak English for three dayh@aid930, 52-53). Ozman, however,
dated the experience to the evening of Januar@@1,land recalled nothing about the
student consensus. She recalled, "I did not kn@w Ithwould talk with tongues when |
received the baptism,"” and claimed to find biblisapport for the phenomenon only
after the experience. Both agreed that at a sesgueral days later Parham and about
half the students were likewise empowered.

2. Welsh revival

According to theDictionary of Pentecostal and Charismatic Movemeathted
by Stanley M. Burgess and Gary B. McGee, the WRIsWival occurred as follows.

The cause celebre of turn-of-the-century Anglo-Ana Evangelicalism was
the awakening that erupted in November 1903 inuaathserved by Joseph Jenkins at
New Quay on Cardigan Bay. Lasting scarcely mora thgear, the Welsh revival of
1904 was destined to make distinctive marks ondatgrs and characteristic practices
of the Pentecostal movement soon to be born. Antleagyery first converts was Evan
Roberts (1889-1948), a miner-blacksmith turned gehast, who so influenced the
course of the revival as to make his name synongnwith it. Peculiarities of the
revival outburst included hour-long singing, deemagh on preaching, praying in
concert, interruptions by worshipers, stress onhagtism of the Spirit and on Spirit
guidance, and the Hwyl, a spontaneous half-suntf;shaken hymn of thanks or
penitence. Lay preachers such as Roberts at cetage- were assisted at times by
regular clergy such as Alexander A. Boddy (1854€)9a@n Anglican, and Seth Joshua,
a Calvinistic Methodist. Roberts and Joshua, undssm the influential Donald Gee
(1891-1966) was converted, never embraced Penséticsost Boddy, on the other hand,
experienced the Pentecostal baptism three yearsitaChristiana (Oslo) under Thomas
B. Barratt (1862-1940), another Roberts admired, mturned to his parish (All Saints,
Sunderland) to become leader of the movement i€thech of England.



40 The History of Revival - Revival in Our Century

Americans were likewise drawn to the happeningMales. Some visited the
scene; others read the accounts of W. T. Stead®?{1842), S. B. Shaw (b. 1854), and
G. Campbell Morgan (1863-1945). Among those in Bogeles before and during the
Azusa Street meeting with firsthand knowledge ef Wielsh revival were F. B. Meyer
(1847-1929), Joseph Smale, and Alexander A. Bo&dyale, one-time pastor of the
First Baptist Church of Los Angeles, who toyed witantecostalism, then rejected it,
was an early evangelistic colleague of Frank Bandle (1871-1935), participant and
historian of Azusa Street and of the events thibvied. The three main Pentecostal
bodies in the United Kingdom - the Elim Penteco€talirch, the Assemblies of God in
Great Britain and Ireland, and the Apostolic Churanedit the Welsh revival for early
leaders and patterns of worship and organizatibm tounders George Jeffreys (1889-
1962) and his brother Stephen Jeffreys (1876-1848¢ products of the revival, as was
the Assemblies of God mainstay, Donald Gee. Thes#ghe Church, whose first
apostle was W. J. Williams, a Welsh miner, is cesttan Penygroes, South Wales. It
depends heavily on Spirit guidance and prophedgeaision making.

The Welsh Revival had influence on the Azusa $tRevival through Frank
Bartleman, who had prayed for Los Angeles for agldéme. In 1905 he attended a
meeting of F. B. Meyer and heard about the WelshvRewhich gave him a fire. Then,
he sent a letter to Evan Roberts and received eagement. The next year he met W. J.
Seymour, who was one of the students of Charl@afam of Topeka.

3. Azusa Street Revival

Elder William J. Seymour, a key person in the valjiwas black and had only
one eye. Someone said that "he is dirty looking laa&l no collar.” Seymour, who had
been a student of Charles F. Parham, was rejectesbime when he came to Los
Angeles because he believed in the Baptism of thigt Svith tongues. When those
doors were closed, he started his ministry at 2bftiNBonnie Brae street. After
neighbors complained about the noise of the megtimg moved to 312 Azusa Street in
Los Angeles, which was destined to become a hestbglace. The building the group
borrowed had been used as a Methodist churchbkesiad a lumberyard, but had been
vacant for a long time.

The meetings at Azusa Street were almost completdlusted to the guidance
of the Holy Spirit; people came to meet God. Acawgdto the report of Frank
Bartleman, at the end of the meetings, people ofedindown on the floor, face
downward, "just like the dead."” The Azusa Revieastéd for about three years,
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with people coming from all corners of the worldaiy of them wanted to get the
blessing of the baptism of the Holy Spirit. Onetltém was T. B. Barratt, a Norwegian
Methodist pastor.

Through Barratt, the Azusa Revival was to spreafdandinavia and elsewhere
in Europe. Barratt had been born into a Methodashify in Norway, which group
experienced persecution by Lutheran churches. [danbe a full time worker in "The
Central Mission" in 1902. Barratt sent a letteEian Roberts to get information about
the Welsh Revival, and in 1988, made a diary eritrgrd, give me the baptism of the
Holy Spirit."

In 1905, Barratt went to the US to raise moneyafehurch building in Oslo and
met with A. B. Simpson. In 1906 he reported abdwe Azusa revival to Norway
through a Christian magazine and himself got th#ise of the Holy Spirit. At the first
stage, he could not speak in tongues, but on Nogerh®, a Norwegian Christian laid
his hand on Barratt's head in a meeting. During piheyer, some people saw what
seemed to be tongues of fire on his head, accordingm, "being filled by power
which was beyond describing, | started to speakestoreign languages with a loud
voice, perhaps seven or eight languages, and tkey $o clear and easy." After that he
started singing in the Spirit until four o’clock xtemorning. On December 8, Barratt
went back to Norway where people welcomed him wagen arms. However some
criticized him and in 1913, he was expelled frone thMethodist church. Barratt’s
influence spread to Sweden, Germany, Denmark afid.lim 1916 he resigned from the
Methodist Church and established the Philadelphiaat.

All of these revivals which occurred at the begignof our century in Topeka,
Wales, and Los Angeles became the Pentecostal ManwenCountless Pentecostal
churches were born all over the world through tmgvement. Before going on to
discuss the Charismatic movement, we should mertienLatter Rain Movement,
which occurred in the Pentecostal churches.

4. Latter Rain Movement

The Latter Rain Movement was a Pentecostal moveofehe mid 20th century
which was accompanied by a parallel healing movénmethe same era. It became an
important component of the post-World War |l evdiogé awakening. It was called
“the new order of the latter rain" by its oppondmsause of its similarities to the earlier
Pentecostal movement at Azuza Street in 1906.

While its impact was on a small scale, its effeatsre nevertheless felt
worldwide and it became one of several catalystshi® charismatic movement of the
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1960s and 1970s. With many reports of healingsadher miraculous phenomena, the
movement stressed the imminence of the pre-milneturn of Jesus Christ, preceded
by an outpouring of God’s Spirit (Joel 2:28). Thevas a emphasis on spiritual gifts,
which were to be received by the laying on of hamugontrast to the old Pentecostal
practice of "tarrying” for the Holy Spirit, that thdbecome widespread during the years
prior to the revival.
Some of the influences precipitating the LattemRaclude:
1) William Branham who exercised the laying orhahds in his healing ministry

2) Franklin Hall's emphasis on fasting and prayer
3) Independent Assemblies of God churches, whiokssed the autonomy of the
local church

4) The emphasis on the "new thing" of Isaiah @3:1

The Latter Rain Movement originated at Sharon @nalge and schools in North
Battleford, Saskatchewan, Canada, as a sparkrignén explosion of revival among
many Pentecostals. George Hawtin, President ofo8Halobal Missions and a pastor of
the Pentecostal Assemblies of Canada (PAOC), haddix Bethel Bible Institute in
Star City, Saskatchewan in 1935. Two years laber Institute moved to Saskatoon and
achieved full PAOC recognition. Disputes betweenvtitta and PAOC officials led to
Hawtin’s resignation under pressure in 1947; amotBethel teacher, P. G. Hunt,
resigned in sympathy.

In the fall of 1947, George Hawtin and P. G. Hjombhed Herrick Holt of the
North Battleford, Saskatchewan Church of the Faumsgl Gospel in an independent
work that Holt had already established. Milford k{atrick joined as Global Missions
secretary and Erm Hawtin, George Hawtin’s brotbame as a member of the faculty.

During this time, the students began togethertudysthe Word of God with
fasting and prayer. On February 12, 1948, God mavidtheir midst in a strange new
manner, including long prophecy and visible mané#tsn of gifts.

They flocked to North Battleford from all parts borth America and many
parts of the world to the camp meeting convent@nSharon held by George and Erm
Hawtin and publicized by "The Sharon Star." Myrbe Beall, a pastor of Bethesda
Missionary Temple in Detroit, Michigan, traveledb@) miles by car to attend these
meetings and returned to her church to spark aakthere, attracting people from all
parts of the country. She then wrote a letter dleisgy this revival to Stanley Frodsham
who had been a pioneer of the early Pentecostaément, a leader of the Assembly of
God denomination in the US and the editor of "Pergtal Evangelism.” As a result of
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this letter, he went to Mrs. Beall’s church in dary 1949 where "he was moved deeply
by scenes of people under great conviction of siaking confession and finding
peace." Milford Kirkpatrick ministered to 90 preach from almost every part of North
America. One of the pastors attending was Dr. Al E@e of Los Angeles, California,
whose church became a center of revival soon laéieeturned.

By 1949, the North Battleford Brethren were beamgniess central to the
movement, and leadership began to emerge in otineles; partly as a result of
tendencies toward sectarianism among the formes. Whs one of the reasons that the
Latter Rain soon became anathema among many deatomal Pentecostals.
However, such Pentecostal stalwarts as Lewis Pethir$weden continued to endorse
the movement. As leaders of the Apostolic Chukim Bible Institute in New York
State, and the Bethesda Missionary Temple in Dietmritinued to move in the revival,
the movement progressed with lasting effects. @rileeomost important publications of
the Latter Rain Movement i$he Feast of Tabernacldsy George Warnock, later
republished by Bill Britton of Springfield, MissaurThis was widely disseminated
during the next revival decades.

The Latter Rain Movement was not accepted by dématrons, but had lots of
influence and also exerted an influence on the iSmatic movement of the 60’s and
70’s. However, the movement's style of praise atsdteéaching of recovery of the
tabernacle became problematic.

Charismatic Movement

As Dr. Mamoru Ogata reported in his bodle Third Wave of the Holy Spirit
and Revivalin April, 1960, Pastor Dennis Bennett was exgefiom his church, St.
Mark’s Episcopal in Van Nuys, California, becaugehis public announcement of his
experience in which he had gotten the Baptism efHloly Spirit with tongues. After
this event, the Charismatic Movement has spreadvai the world and has come to
Japan as well (Ogata 10).

Characteristic of the movement is that it has agrm mainstream Protestant
churches which have been influenced by liberal ltggoand in Catholic churches as
well.

The Third Wave of the Holy Spirit Movement

In 1983, through a "Signs and Wonders" courseredfeat Fuller Theological
Seminary in Pasadena by C. Peter Wagner, assigtéohin Wimber, the Third Wave of
the Holy Spirit Movement was started. A characterisef this movement is that it has
spread mainly through evangelical and biblical ches. The fact that some receive this
and some reject leads to the problems of today.
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IV. Current

David Barrett, the famous editor of The World Chais Encyclopedia, has reported
on the tremendous growth of Pentecostal-Charisntdticches. The following tables
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and graphs show this growth.
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Nobody can deny the tremendous growth of worldviddatecostal churches as these
charts show.
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V. Conclusion

We must not judge or make decisions by our ownr powlerstanding of the
doctrine of the Holy Spirit when we face the wofktlee Holy Spirit. In Exodus 7:10-12
we see that when Aaron’s staff became a snakekdlyptian magicians did the same
things. Ostensibly these were the same things,obhatwas done by the Holy Spirit
while the other by evil spirits. Matthew 7:20 sa¥yghus, by their fruit you will
recognize them."

As far as the Toronto Blessing associated withomtwr Airport Christian
Fellowship, we must not judge it from its appeammwe must see the fruits. The
Pensacola Revival at Brownsville Assembly of GodFiorida, is taking on a new
dimension of the outpouring of the Holy Spirit. Teeare more than 25,000 new
believers within one and a half years in Pensacola.
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A Response to
Minoru Okuyama,
'Revival in Our Century'

by Clark Offner

Rev. Okuyama has provided us with a very helpfidrelew of revival movements
in the 20th century and the background out of whindy arose. Each of the movements
had a peculiar character and arose out of partiduistorical circumstances. This
overview supplies a useful perspective from whizctview "What the Spirit of God is
doing in Japan" today, but since the draft of thpgr which was provided to me was
basically an outline along with additional referematerial, until | know the substance
of the paper, | have little to "critique." Thereformy “critique™ will consist of
comments and questions related to the theme ihdpe of stimulating a response from
Rev. Okuyama and discussion among the listeners.

As the paper noted, "revival" is not a phenomemmiteéd to our century. Although
the word itself is not used, New Testament letigrply that a kind of revival was
needed or had occurred even in churches of that elayn the time of the second
century Montanists, various groups have given sph@rnphasis to the miraculous gifts
of the Holy Spirit and movements to revive or refdhe church have waxed and waned
throughout the ages. Confronting persecution wittemd stagnation or heresy within,
the church has experienced countless revival asrmedtion movements. Whereas
historic controversies have been related to thegmeof Christ, the way of salvation and
the nature of the church, the focus of presentveéwvnovements is on the nature and
work of the Holy Spirit. From a historical perspeef are the present revival
movements unique and revolutionary or are they lyinmother of the energizing
movements which have characterized a living chtimobughout history?

A particular emphasis of revival movements in ttestury is on the baptism of the
Holy Spirit, or being filled with the Spirit, accqranied by the evident sign of speaking
in tongues. According to the New Testament, alli€lians are born of the Spirit (JIn.
3:5), have the Spirit of Christ (Ro. 8:9), are Ghrist" (2 Cor. 5:17) and the "qgift of the
Spirit" is promised to all who repent and are lmgadi (Acts 2:38). In Acts "baptism with
the Holy Spirit" enabled Jesus' disciples to bewiinesses (1:4-8); those "filled with
the Holy Spirit" boldly proclaimed the Gospel in anderstandable language (Peter:
4.8ff; Stephen: 6:5ff). The tongues, or languadgestowed on the Day of Pentecost
were understood by people of various national bemkgds. In present revival
movements, what is the purpose or value of speakitgngues? Is the baptism/fullness
of the Spirit recognized as empowerment for effectvitnessing or for the enrichment
of one's personal spiritual life?

® Clark Offner first came to Japan in 1951 and isrently pastoring the Takahama
Christian Catholic Church. He received his M.A.nfriNew York University, a S.T.B.
from New York Theological Seminary and also congdead Th.D degree at Northern
Baptist Seminary. He is known for his "Daily Wordhd 'Kyo no Messé|itelephone
services at 052-794-6422 (English) and 0566-52-ZJ48Ranese).
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As was noted in the paper, the "revival® associatgith John Wesley and the
establishment of the Methodist Church resulted diefnite, visible movement for relief
work and social reform. This may be considered retecevidence of a true revival or
new life. From the standpoint of both the churcll #ime world, what can be seen as
long-lasting results of the present revival movetsen

I am in full agreement with the statement in thaatoding section of the paper that
discernment is required to distinguish betweemgaor miraculous events which may
be the result of divine, demonic (or simply humaaivity. In regard to matters related
to emotions, special care is needed in this respeonsider the concluding word from
Matthew 7:20 as particularly appropriate: "by tHeiit you will recognize them.” From
my point of view, a genuine infilling, or baptisni the Holy Spirit will be recognized
primarily by a manifestation of the "fruit of thei#it,” noted in Galatians 5:22-23. And
we must not ignore the final element in the listivé, joy peace, patience, kindness,
goodness, faithfulness, gentleness and self-coht@bncerned about the seeming
dichotomy between heart and head, feeling and neastvocated by some revivalists, |
will close with a quotation from Il Peter 1:5-8: @{e every effort to add to your faith
goodness; and to goodness, knowledmed to knowledge, self-controhnd to self-
control, perseverance; and to perseverance, gadlinend to godliness, brotherly
kindness; and to brotherly kindness, love. Fooif possess these qualities in increasing
measure, they will keep you from being ineffect@rel unproductive in your knowledge
of our Lord Jesus Christ."
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Testimony of Renewal in
Yokohama Grace Bible Church

by

Scott Doum&

"This is no age to advocate restraint; the chuoday does not need to be restrained, but
to be aroused, to be awakened, to be filled wibhigt of glory, for she is failing in the
modern world." D. Martyn Lloyd-Jones

"Restrained! Quiet! Unobtrusive! My dear friendhynot listen to the evidence? This
is the kind of thing that happens when the Spiotries’ upon man, even the building
was shaken..." D. Martyn Lloyd-Jones

"True religion, in great part consists in holy affens.” Jonathan Edwards

Introduction

In the past 2 years Yokohama Grace Bible Church een blessed with a
wonderful movement of the Holy Spirit. Many peoplgve been converted to the Lord
and several others have returned to their faithoAgnthe members of the church there
has been a new hunger and fervency for the thih@®d, a greater desire to submit to

® Scott Douma, a missionary serving under GraceeBMinistries International, first

came to Japan in 1981. Since 1986, he has servetiussh planter and pastor of
Yokohama Grace Bible Church, (formerly known as dMwkma Shalom Church). He is
a graduate of the University of Guam and Fullerdlbgical Seminary School of World
Missions .
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His Word, and a much more pronounced attitudeeofise to the Lord through the
church. Along with the new levels of commitmentrthbas also been a wonderful work
of reconciliation in marriages, families, and othelationships. More so, there have
been many miraculous changes in people's lives$, imoinner healing and in physical
healing. We can only acknowledge this as a soveragj of God in our midst. | hope
through this writing to share with you a bit of wheas been happening not only in the
Yokohama church, but also in many churches througti@ nation. | would also like to
share a few thoughts as to why this is happenidgatso to show where | feel all of this
is heading.

| want to say from the outset that | am neithdristiorian nor an experienced
theologian. | am first of all a missionary with egegt burden to see Japanese people
come to a saving knowledge of the Lord Jesus. Sigoham the senior pastor of a
local church with a longing to see people walk imealthy and fulfilled life as a
Christian. It has been my joy to see God's powerking in my local church. | have
been a missionary in Japan for 15 years and naferdbhave | seen such a movement
of the Lord as | have seen in the past 2 years.nity hope that those who read this will
receive a greater hunger and hope for the Holyit3pimove mightily over all of Japan.

History

My wife and | are missionaries from a group in Héwcalled Grace Bible
Ministries International. We are a small Charismé&ilowship of churches with several
works in the Hawaiian Islands; 3 churches hereapad, and several other mission
churches throughout the Pacific and South East. A&&ohama Grace Bible Church
(formerly known as Yokohama Shalom Church) wadedtiain 1986 with my wife and |
and a handful of people. By 1994 the church hadvgréo about 45 members. In
January of 1995 my wife and | visited the TorontarpArt Vineyard Christian
Fellowship in Ontario, Canada. We were both perbpmeply touched by the Holy
Spirit. We were there for nearly one week and eaght we were prayed for by the
ministry team. The power of God was so strong up®that we were not even able to
stand up and literally spent hours flat on our baskGod's Spirit moved in our lives.
We both returned to Japan with a whole new outlokGod, on our relationship, and
on our ministry. We felt it was as though the Loxad come and taken away our "old
wineskins" and given us new ones. God had donefé@wahours of prayer what would
have taken us years to work out on our own.

We returned to Japan with a whole new way of timgk\We made only one goal
and vision for the church, "to allow the Lord to @batever He wanted to do, wherever
He wanted to do it, to whomsoever He wanted totdo,iand whenever He wanted to
do it."” We only prayed that we would not get in tinay.
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We allowed a much less restricted time of worsWje. spent much more time in
prayer after the message. And most of all we beggnst soak the people in prayer
every opportunity we could. We began to believe dod see people "experiencing”
God. The result was that what we saw happeningmorito began to start in our church
in Yokohama. We saw and are still seeing many waluswanifestations of the Holy
Spirit. We often see people fall over, some shakeje laugh, some cry, some seem to
be playing, or dancing, or doing some other typgedtures as they lay on the floor.
Other people have no visible reaction, but are asshungry for the Lord and being
changed just as dramatically by His Holy Spirit. fkst we were very concerned and
worried about these unusual type of actions, bulvadistened to the testimonies of
what was happening to these people our concerresatanged to shouts of joy.

Our church has seen continual growth both with wewerts and with people
returning to the Lord. We now have over 110 meml@&d see new people coming to
the church nearly every week. The greatest incréasecome through friends and
family members of church members who have been tiyigthanged by the power of
the Holy Spirit. We have recently moved into a @rdacility and are starting a
leadership training program to prepare us for tisem of starting new churches in the
near future. Why this growth has come can only ttrébated to the grace of God. We
started no new evangelical outreach program, wendidchange our organizational
setup, we didn't start new home meetings, and Wendt make a concerted effort to
become a more "seeker sensitive" church. The draypges were longer worship times,
more altar calls, more times of prayer, and a gtxpectation that we would meet God
and that He would work in each one of us every tvmeecame to Him.

Many testimonies could be told as to what is happein individuals. My wife's
story could be a brief synopsis of many others. Mie is Japanese and is a very
dignified woman. On one occasion that she was préyel watched her for 4 hours as
she was ministered to by the Spirit of the Lord.eWNIshe was prayed for she fell to the
floor. She lay there quietly for several minutes éimen she began to roll around. This
was on a quite dirty floor, and my wife is a venyicky woman about cleanliness, but
she kept rolling around and laughing for nearly twer. After this she stood up and
began to gesture as if playing with a ball. Thee blegan to dance all around the
building that we were in. She danced for over 2rball the time laughing. She was
totally aware of what was happening to her, buid¢owot stop. Finally because of the
late hour | practically had to carry her out of twlding to the place that we were
staying. The Spirit kept moving on her all through next day. Later | questioned her
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and she said that when she had fallen the Lorccbate and started to play with her. He
had played catch ball with her and then He had e&madth her.

My wife grew up in a very severe home with a fatinno only knew how to
express love through discipline. She has no rectadie of ever playing with her father,
nor of ever having him show affection to her. Theakenly Father came that evening
and did for her all the things that she had missed child. The result is that my wife
has a much more stronger relationship with God,hetsebecome bolder in her witness,
she has even received healing from a uterine pmgbéend many of the problem areas
which were a part of her character have literaigiripped out. It is not the purpose of
this paper to give a biography of my wife, but eatto show that what has happened in
her has happened in myself and scores of otheauiirfellowship. Some have been
more dramatic in the way the Spirit moved in thdmt most have been much less
demonstrative. The results, however, have beersdhee. People love the Lord more;
they love their neighbor more; and they desireganore greatly involved in His work.

Another testimony is of a late forties "salary rhand his family. His wife had
been baptized a few years ago and had been féjtl#tiending the church. We held
home meetings at their place for several monthk thié specific purpose of reaching
her husband. He was typical of many Japanese neemdd: a manager in a major
electronics company, working till late hours of tiight often 6 days a week, and having
no time for his wife or 2 teenage sons. His wifeenfcomplained of a loveless marriage
and even wished openly that there was some wagdateHis children had little or no
contact with their father. But, little by littleh¢ Spirit was working in this man and
when his company offered him an extended holidayabge of his 25 years of service
he asked his wife where she would like to go onpa Her desire was to go to Toronto
and he, thinking that it would be nice to visit bma Falls, took her there. This was the
fall of 1994 and the "Toronto Blessing" had beemiiogress for over 11 months. They
attended the meetings nightly and toured the citysurrounding areas in the day. After
several days there they returned to Japan almé&st di different couple. Their
relationship to each other was transformed. He seafull of God and full of His grace
that hardly a worship service went by that this mano never showed any emotion in
all the years | knew him, would be in tears of gyd gratitude for the love of the
Heavenly Father. His life was totally transformeda matter of weeks. He received
baptism and has currently grown to where now helaadvife are key leaders in the
church. Their older son has been also stronglyhteddy the Lord and is currently
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praying about his future and how he can use faddr the glory of God. Their younger

son who is still a high school student, although yet a Christian, is hungry for the

things of God and is walking in a wonderful anditayrelationship with his father, to

whom two years ago he wouldn't even say a word. Gasl brought a wonderful

restoration in this family and the blessing has stopped with them, but through them
their neighbors, other family members, and friehdse come to the church. After
seeing the fruit which has been produced in thislfaone can only say "To God Be the
Glory!" But, the "how" this happened goes beyondhmynan logic. This distinguished

man, when prayed for begins to sway back and fidkéhthe neck of a swan. He then
falls to the floor where he jerks and undulatespetimes for over an hour. He gets up
off of the floor almost invariably with tears streig down his face and words of praise
and joy.

This type of testimony could be repeated by mangyun members, but in order
to give a clearer picture of the church let me qavbrief explanation of the way our
schedule is set up. We have our regular Sundayingeervices at 10:30 and they are
generally finished by 12:30. Most weeks we inviteople for prayer either in the
meeting room or in a separate room. We have mynigtams trained who help in
praying for people. Some weeks it may only be anligw who come for prayer and
other weeks the whole church may respond. Our tnynisams generally pray as teams
of two. We lay hand softly on the person being pdajor and simply ask that the Holy
Spirit would bless them and fill them. If they haaepecific request we pray with them
for that. We may pray for two or three minutes #meh go on to pray for someone else.
Sometimes we feel led by the Lord to pray morepeople in what we call "soaking
prayer,” meaning just soaking them with our prayers believing that the Holy Spirit is
soaking them with His presence. Often, but not gbythe person being prayed for will
fall over. Sometimes they will have visible manitgsn, but most times they don't.
They may lay on the floor for several minutes, $mine may stay there for over an hour.
Invariably they speak of being blessed by the laord being refreshed by His Spirit.

On Friday nights we hold prayer meetings and alsoeeting we have called a
"Renewal Service." We spend a great deal of timavanship and then have a short
teaching, usually on some topic of revival. Thifoidowed by the same style of ministry
that | have written about above. These meetingskeuthe Sunday service, are geared
specifically for the purpose of waiting on the L@nald having Him minister to us.
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We also hold Bible studies, home meetings, andratimeetings throughout the
week. We may or may not have "ministry time" in gaameetings depending on the
flow. As church leaders and pastors we are als@ydwpraying for each other and
receiving ministry in the meetings too. We also chapecial Renewal Meetings
throughout the year and have invited guest spedf@rsboth abroad and here in Japan
to come and teach on revival and the things oftbly Spirit.

We have encouraged our members to visit Canadao#metr places where
revival is currently happening. We took a tour B9% of 18 people to Toronto for the
"Catch the Fire Conference" there and this ye@adtober a tour of over 30 people went
for this year's conference. The people return hemmuraged and eager to serve the
Lord more.

Analysis

| am a rather conservative person, though it mayifficult to believe after
reading about these type of testimonies. So | enterthese areas of unexplainable acts
with great reservation and also godly fear. Buiraseeing the Spirit move so strongly
and also seeing the wonderful results in peoplessliand homes | have no other
recourse but to acknowledge that this is God atieerahan trying to stop or quench His
Spirit, it would be wise for me to cooperate wiilmhl have begun to read through the
Bible again to see the areas which are supernaanchlunexplainable. | have looked
again at church history and seen that this typdeshonstration of God's power has
happened over and over again. | have been helgadl\gby reading books liké/hen
the Spirit Comes With Powéry John WhiteCatch the Fireby Guy Chevreau, Martyn
Lloyd-Jones'Reviva] William DeArteaga'sQuenching the Spiritand Revival: Its
Principles and Personalitiesy Winkie Pratney. | have used the following qicest to
keep the church from going off into extremism antb&onalism: 1. Is it Biblical? 2. Is
it seen in Church History? 3. What is the fruit?2stit done in the Name of the Lord
Jesus? 5. Are we maintaining the healthy vineyateoLord?

1. Is it Biblical?

The Bible is full of the supernatural. Rereadihg Book of Acts gives us a
strong reference. We see that when the Holy Spmives it is beyond human
comprehension. Acts 2 tells of the first outpourndfighe Holy Spirit upon the Church. It
tells of such unexplainable phenomena as tonguéseain peoples heads, a sound like
a rushing mighty wind, people speaking in languages had never been learned, and
behavior which caused the people around them ti tthiat they must be drunk, even
though it was only 9:00 in the morning. The fruiidathe results were that thousands
were converted and the church was born in theofiferusalem.
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Paul's conversion is a classic example of a siyerand unexplainable act of
God. As much as we teach that God is a gentlemdman't go beyond our will, we
see him contradict that in the story of Paul. Hs wa his way to arrest and maybe even
execute believers of Jesus Christ, but in God'semavay, he was struck down by an
open vision of the Lord Jesus Himself. He was l@dth@nd clearly told to go and wait
until he would be prayed for in the city of DamascUWnusual and unexplainable, but
still accepted as Biblical truth. The fruit and tiesults were that the greatest missionary
of all time was started on his path.

There are of course many different interpretatidos the miracles and
unexplainable events that happen in the Bible. @herthe thinking that such things
don't happen any more. But we must all agree thatim the Bible and that the ways of
God are far beyond the ways of man.

2. Can it be Seen in Church History?

Throughout the history of the Church we see Godingpin ways which can
only be called unusual. Readings of the early @hnsfathers are full of supernatural
accounts. Some are probably marred by the pasgitigne and the superstition that
followed them. But some of the accounts must be because of the lives and cities
that saw revival because of the events. An examplald be Francis of Assisi in the
12th century. An ex-soldier and playboy, he hads#gom of Christ "with eyes fixed on
him in tender love." This vision so freed him theg became the "radiant apostle of
love." It is said of him that when he spoke "Hisrd®were like fire, piercing the heart"
(Pratney 1994, 42). The result and fruit of thisniadife was a movement that went
around the known world and still does works of gevo this day.

We all know the stories of Zwingli and of Luthdhey both had experiences
that brought them to Christ. Zwingli had his cleseounter with the plague and Luther
with lightning. Luther spent years as a monk sdagchntil finally through his study of
the book of Romans he discovered that the Gospdiifo was "Good News" and his
soul was "filled with peace, joy, and absolute ttinsGod" (Pratney 1994, 51). Through
these men came the Reformation and millions weriged.

Moving to Wesley, we read from his diary that agpang missionary returning
from America, he talked with a Moravian pastor. ekfthis discussion he doubted his
own salvation and he writes, "I went to convert bhéians; but oh, who shall convert
me?" (Wesley 1938, 151).
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On his return to England for three months he wadedGod with much prayer and
scripture reading and then in his journal he wrgéshe prayer meeting at Aldersgate
where he was listening to the reading of Luthersfd®e to Romans. He records on
Wednesday, 24 May 1738: "About a quarter to nirt@leshe was describing the change
which God works in the heart through faith in Chridelt my heart strangely warmed. |
felt 1 did trust Christ, Christ alone for salvatjeand an assurance was given me that He
had taken away my sins, even mine, and saved nme fihe law of sin and death"
(Wesley 1938, 475-476). The result was that he awbk next morning with a whole
new outlook on life and began the ministry whictemwually became the Methodist
Movement.

Wesley writes of a prayer meeting with some ofibaslers:

Monday, Jan.1, 1739 Mr. Hall, Kinchin, Ingham, iféfield, Lane, with about
sixty of our brethren. About three in the morniag, we were continuing instant in
prayer, the power of God came mightily upon uspmsch that many cried out for
exceeding joy, and many fell to the ground. As sasrwe were recovered a little
from that awe and amazement at the presence dldjessty, we broke out with one
voice, "We praise thee, O God; we acknowledge tbeke the Lord" (Chevreau
1994, 208).

George Whitefield worked with Wesley in Englana Wesley's public meetings
people started to fall over and Whitefield decidedregister a protest about this
behavior to Wesley by letter: "I cannot think ight in you to give so much
encouragement to these convulsions which people Hmen thrown into in your
ministry.” Ironically enough, when Whitefield can@ confront Wesley in person he
found himself reprimanded by reality, for when haswpreaching the next day:

Four persons sunk down close to him, almost insdlrae moment. One of them
lay without sense or motion. A second trembled edoegly. The third had strong
convulsions all over his body, but made no noisdess by groans. The fourth,
equally convulsed, called upon God, with strongsand tears.

From this time, Wesley writes, "I trust we shdll suffer God to carry on his
own work in the way that pleaseth Him" (MacNutt 099

Jonathan Edwards' life and ministry are full odewples of the workings of God
in people’'s lives. The great leader of the FirsbA@ning of the 1730's wrote to a friend:
"Since this time (a visit by Whitefield) there hawften been great agitations of body,
and an unavoidable leaping for joy" (White 1988).94
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He goes on to write "many of the young people amttlien appeared to be overcome
with a sense of the greatness and glory of diviimegs . . . and many others at the same
time were overcome with distress about their siafudl miserable state and condition;
so that the whole room was full of nothing but oigg, faintings and suchlike. . . . many
were overpowered and continued there for some Hours

The famous revival in Cane Ridge, Kentucky talksowd meetings that
continued for days with 25,000 in attendance. Obgeover talks about the meeting:
"The noise was like the roar of Niagara. The vast ef human beings seemed to be
agitated as if by a storm. . . . Some of the peaes singing, others praying, some
crying for mercy in the most piteous accents, wbileers were shouting vociferously"
(White 1988, 70).

Charles Finney the 19th century revivalist dessibhis overwhelming
experience of God as "waves of liquid love" (WHi&88, 29). He goes on to tell of his
being in Antwerp, New York at a village school heuble describes the phenomena of
falling under the awesome power of God's presenud @nviction: "An awful
solemnity seemed to settle upon the people; thgregation began to fall from their
seats in every direction and cry for mercy. If e sword in each hand, | could not
have cut them down as fast as they fell. | waggeblito stop preaching.”

We could look at many more examples throughoutemnodistory. It shows that
when God moves it is beyond the comprehensioneop#ttkaging of man. Even here in
Japan we can read accounts of early revival in1880's. J. Edwin Orr in his book,
Evangelical Awakenings in Eastern Asiells of the Christian population in Japan
going from ten in 1872 to 5,000 by 1882. He talk®wt an awakening that spread
throughout the country. In 1884 the "Week of Pragarting in January at Doshisha
University could not be stopped but ran on untilréfha with 200 students being
baptized. In 1886 in Sendai, "There were intensetiemal upheavals, much confession
and restitution, and many testimonies to the joge# life in Christ” (1975, 9-10). Otis
Carey writes in his chapter titled "Rapid Growth838.888," "Japan experienced
remarkable growth through "the beginning of a serd remarkable revivals that
exerted a powerful influence upon Christians arrdugh them upon the unbelievers.”
Churches became crowded with eager listeners. Tdrd tebaiburu’ gained a place in
the Japanese Christian vocabulary. There weres;teabbings and broken confessions
of sin among these supposed Oriental stoics” (Cag8&®, 216). By 1890 the church
numbered 30,000 members (Orr 1975, 10).
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3. Does the Fruit Bring Glory to God?

Matt 7:20 says "Thus, by their fruit you will regdze them™ (NIV). If what is
"happening” is bringing about proper fruit then wan be pretty sure that God is in
control of events. Throughout these past two yeafiave seen a greater desire to pray,
a deeper hunger to know and to obey God's Wordhcere desire and effort to live
lives that are holy and pleasing to God, a genudiesire to be in submission to the
church and to the pastor, a greater passion téhselst brought into the Kingdom of
God, and a sacrificial giving of time, finance, aatents. The fruit that can visually be
seen in the church is an over two-fold rise in mership and a financial stability that
has never been seen before.

Never in my readings or in my ministry have | sdba power of darkness
producing this type of fruit in people. Thereforednclude that what is happening is of
God. With this type of fruit a pastor can only $8pore, Lord."

4. s it Being Demonstrated Through the Use of thBlame of the Lord Jesus?

"And whatever you do, whether in word or deeditddl in the name of the Lord
Jesus, giving thanks to God the Father through i@ol. 3:17 - NIV). As a church and
as a leadership we are very careful to do all e@Nlame of the Lord. To live our lives
and run our ministries for the glory of His Nameh& we pray for people or minister
to people, we pray in the Name of Jesus. Our whames is on Him and on His Word.
We constantly tell people to seek the Lord and soryhe sign or manifestation. With
Him as our goal we are trusting that He will leadimithe right direction. We are aware
that there are deceptions in the world, but als&mav that our God is true and faithful
to lead us in safety as long as we keep our eyadsion| like the words of John Arnott
when he says, "We have to have more faith in Galllsty to bless us than in Satan's
ability to deceive us" (Arnott 1995, 110).

5. Is it Taking Place in the Lord's Vineyard, the Ghurch?

Just because we are seeing a new move of God imidst we have not thrown
away the important foundations of what we are asharch. The concept of God
working in His vineyard, the church, is very img@ont to us. Therefore we want our
vineyard to be a protective place, a strong placd,a holy place. We want our



60 Testimony of Renewal in Yokohama Grace Bible Churc

members to feel that they are safe being in ther€@hof God. Especially in this day of
the Aum religion and many strange spiritual couetts we must have churches that are
safe and secure. We must be places that teachvantthé¢ "whole Gospel." As a church
we preach the Word in a systematic and proper veaprding to our tradition. We
spend a great deal of time in worship and praise.négnify God through the Biblical
expressions of worship. We regard spiritual diseglas important. We teach our
people to pray both privately and corporately. Wach fasting, giving, service to the
church, obedience and other areas that requirgtliiiex Holiness and sanctification are
kept in high regard. We do not preach an "anytlyogs" theology of God. We teach
against sin and immorality. We teach the high stesh@f the Word of God. We attempt
to allow the Holy Spirit His freedom to do whateude wants to do, but we are not
naive to the fact that we must do our part also.

Conclusion

Because of this sovereign act of God my life hasnbtransformed, and the life
of the church has been changed. | feel that thedl is1 preparation for the church to be
ready for the greatest outpouring of His Spirit thas ever been seen on this nation.

| feel that this renewal is allowing the peopleJapan to be ministered to by the
Father Heart of God. This is a nation of in abssefdthers. It is mostly a population
which has grown up without a father's love and @Gaasing this renewal to bring health
and soundness to the church so that we can seeatsfused into the whole nation.

| also feel that this renewal is a time for heglof emotions. This nation is a
land of suppressed feelings and the church itsetffoi only itself suppressed, but has
been active in suppressing the emotional healtiisahembers. The Spirit is bringing
back joy and laughter to His church. We have se&m and over again that the joy of
the Lord is our strength. We have seen that whezeptesence of the Lord is there is
liberty.

This renewal is also bringing back the prodigalssand daughters to the church.
We have seen it in Yokohama and also throughout nhgon. There is a real
homecoming happening in many churches. People leddsg their religiosity and
becoming more real. As a result those who have badrin the past are returning to the
body, churches which are more loving and accepting.

Japan is a land which needs to see the manifastatithe power of God. Japan
has from time to time felt rumblings and the begigs of a national movement, but
other than the Catholic movement in the days ofiéavand a few rumblings in this
past century there had never been a great ingathefiJapanese souls. My cry is with
the great missionary Paul who did not come withagspeech but rather with God's
power. "My speech and my preaching were not withsymsive words of human
wisdom, but in demonstration of the Spirit and ofver, that your faith should not be in
the wisdom of men but in the power of God" (1 Cb4,5 - NIV). We have seen a little
thing start in our church in Yokohama and we austing that we will be able to keep in
step with the Spirit so that this work will conteand that our city will come to the
Lord. We are also hoping to see more churchesestag we try to follow the Lord to do
our part in the reaching of this nation. But owy & not to see one church grow and
move on with the Spirit but that rather that thdyH8pirit would move freely in all the
churches throughout this land.



61 Testimony of Renewal in Yokohama Grace Bible Churc

| close with a quote of wisdom from D. Martyn Ltbyones which | keep above
my desk.

We must be very careful in these matters. What ddkmow of the realm of the
Spirit? What do we know of the Spirit falling ongme? What do we know about
these great manifestations of the Holy Spirit? Wedto be very careful 'lest we be
found fighting against God," lest we be guiltyaquiénching the Spirit of God' (White
1988, 13).
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How God Is Working through My Group

by

Shinji Amari’

My Baptist Faith

| was raised in a Baptist family, and my fatheisvedso a Baptist. To talk about
my background, I'm from the Japan Baptist AssommtiThat's linked with the
American Baptist Association; not the American BstpEonvention. We're well known
in the Southern United States as Landmark Baptistdvlissionary Baptists. We're a
little different to Southern Baptists; we stick rado Bible principles. So, don't confuse
the different types of denominations; there areyrihat are called "Baptists” nowadays.

| graduated from Seminary in Arkansas almost 3rs/@go. | don't preach in
English very often, so my English is kind of rusand you may have a hard time
hearing what I'm saying. I'd like to pass out Dioetr Statements so you can understand
what my affiliation is. When | talk about "Baptist$m talking about biblical, scriptural
Baptists. As | mentioned earlier, there are mamydsiof Baptists nowadays, many
compromising. | still stay in the biblical standah faith and practice. If you look at the
Doctrinal Statements, we may have many in commonwe may be different on No. 9:
We believe that the miraculous manifestation giftse done away with when the Bible
was completed. Faith, Hope, and Love are the waitéding spiritual gifts. Maybe you
believe differently. We're different from many dfet Baptist and Protestant Churches
today, on No. 17 through No. 20.

" Shinji Amari is Pastor of the Abiko Missionary Bip Church. He served for many
years as a missionary in Japan with the Americgrti8aAssociation. He is a graduate
of the Missionary Baptist Seminary in Little Roékkansas.
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No. 17: We believe that Jesus Christ establisii®€hurch during his Ministry
while on earth, that it is always a local, visibhdssembly of spiritually baptized
believers, in covenant relationship to carry ot ¢tommission of the Lord Jesus Christ,
and each Church is an independent, self-governoty,band no other ecclesiastical
body may exercise authority over it. We believet thasus Christ gave the Great
Commission to the New Testament Churches only,thatlhe promised perpetuity of
his Churches.

No. 18: We believe that there are two pictoriatimances in the Lord's
Churches: Baptism and the Lord's Supper. ScripBagitism is immersion of penitent
believers in water, administered by the authorityhe New Testament Church, in the
Name of the Father, Son, and the Holy Spirit. Therdls Supper is a memorial
ordinance, restricted to the members of the chabderving the ordinance.

No. 19: We believe that there are two divinely @pped offices in the Church,
pastors and deacons, to be filled by men, whosdifigadons are set forth in 1
Timothy.

No. 20: We believe that all associations and ¥etloips and committees are and
properly should be servants of and under contr¢hef_ocal Churches.

In other words, we don't approve of any body twauld control the local
churches. The local church is the final state, @wachave only Jesus Christ as the head
over the church. And so we stick to believing ie tbcal, autonomous, independent
churches. That's the Baptist position about thevehip of the churches. | would like
for you to listen to my testimony with the understeng of this Statement.

My Missionary Testimony

I came to Abiko City about 24 years ago, and stanhission work just with my
family. |1 had a hard time starting mission workréhebecause | didn't know anybody in
the city. | preached only to my family for almosteoyear. | know how hard missionary
work is. During the week, my wife preached to me,® Sundays | had a great
opportunity to preach to her. That was my starimission work, but | enjoyed it,
because it gave me time to bring together the fatigs and to worship together. One
year later, an old man visited our meeting throtighdistribution of tracts. He was an
ex-Jehovah's Witness. When he came, he did not larowdifference, but he sat and
listened, and accepted the Lord with tears in s eHe was 75 years old at that time.
He was looking for real peace of mind, and he foin@hen he accepted the Lord Jesus
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Christ into his heart. That was such a wonderfgegience, when | saw one soul
saved! So | really appreciate all the missionanie®, preaching the Gospel and winning
souls for the Lord Jesus Christ. After that, thed_oontinued blessing us, and in 4
years, we had 20 members. In the following 20 yehes Lord has blessed our work in
Abiko; we have about 80 members, and we have manigtmes going on within our
church.

We have a broadcasting work which we've been iceyrgut in Japan for 18
years, especially in Ibaragi Prefecture and Nortl@&hiba Prefecture. We gained many
converts through the radio ministry.

Also our church started a cemetery ministry, avgyard. Let me tell you how
that got started. Abiko at that time was not a \arge town, and the people there were
bound by the old traditions regarding burial. Theras an old man, who was very
worried what was going to happen to his body. Qfrse, he knew that his soul would
go to be with the Lord, but he was concerned wiktatahis relatives would do with his
body. | also knew that what happens to the bodynleaearing on the soul, but | have
always preached against the old Japanese religindspractices, because one of the
main obstacles in Japan is that the people aredtmrthe temples because of the
graveyards. So, | figured | had to cut that offad a responsibility to provide a place for
the body to rest. So, we started the cemetery,nanwd we have about 300 churches
using our cemetery and also 300 Christian familigisg it. Brother Douma, the earlier
speaker—his church is also using the graveyard, Bed¢he graveyard, I'm non-
denominational. Well, we have the same Lord and#mee salvation, so we provide.

The theme of the Christian cemetery here is "Tdygelof resurrection.” One old
man, who visited the cemetery here, looked at thieesengraved with the words, "The
hope of resurrection.” He couldn't figure out whg word "hope" was connected to the
graveyard, because he thought that the graveyatdeidinal place, with no hope. |
happened to be cleaning the cemetery that day saine up to me and asked me about
it.

"Are you the guardian of this cemetery?"

"Yes, | am."

"Explain to me; why do you have 'hope' in thisvgrgard?"

The Lord had provided me with an opportunity taness, so | told him about
the hope that we have, that this is not a finalimgsplace, but that it's just a waiting
place until the time that our Lord Jesus comes laackall the saints will be resurrected.
So this is a place of hope for us. If you beliavdésus Christ, you have this great hope.
He was very drawn to this word, "hope." | lateraiged a letter from him, saying that he
had attended church in his own town, accepted Jeltst and had been saved, and
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was very happy about it. So, you need this kinchifistry in Japan as well.

We also have a printing ministry. We have printedreat many Evangelistic
books and Baptist books. Our church also supporsehmissions and is supporting two
local missions. Our church also sponsors two Bdaleools; one in the Philippines on
Cebu Island and the other in our church in Jap&erd are 30 to 40 students in the
Philippines, and we are also sponsoring 10 missiesian the Philippines.

The reason that we got involved in mission workhi@ Philippines is because of
some visitors we had one day from the Philippindsey were Catholics, but didn't
know any thing about it. | was deeply moved by thdracause there are so many
Catholics in the Philippines, not many real chusch®o the Lord led me to visit the
Philippines, and we started work about 5 years @be.Lord has really blessed us, and
through the 10 missionaries, thousands of Filipsools were led to the Lord Jesus
Christ, and we established many missions in thenmtaios and in the cities through the
graduates of the seminary. About 50% of our chimcbhme goes to the missions. And |
really appreciate the members of our church, whe lzareal zeal for the mission. When
| was in seminary, | learned that the Lord reallgsses churches that have a large,
world-wide vision. If you lose that world-wide vis1 and just stay in one church, your
vision becomes so narrow to the point that yoursiors is restricted. And you miss
great opportunities to expand your ministry. | isad that, and even when we only had
5 or 6 members, | preached a world-wide visionlwags emphasized world-wide
evangelism.

Visible, Supernatural Phenomena

Now, | don't believe in visible, supernatural pberena like speaking in tongues
or healings. We're very different from Pentecostatharismatic people, but we love the
Lord just as much as they do. There are peopleguohall-out for these kinds of things,
and focus only on them, and they forget that thedLbas other methods for
evangelizing. Like the pastor was saying last nigbt can't put the Holy Spirit in a
box. The Lord works through many means, | belisgedon't just fix your minds on one
thing. | believe that's why the Lord led me herg@itesent my testimony to you.

So, we don't believe in such visible, supernatptednomena, but the Lord has
worked through us, one local church, to lead méwaysands of souls to be saved and
converted. They have a new heart and new life, ltla@g great joy of salvation, and I've
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been witnessing to this all my life through my miry, without any speaking in
tongues and healings. We have great revivals in Baptist churches without any
speaking in tongues and healings.

| remember when | was back in the States, som® &b years ago, | visited
many country churches in Arkansas like those oftlBroElkins who was bought up in
the country there in Arkansas. Oh, those churchee illed with the Holy Spirit. I've
been witnessing it in their singing and being din@sny to their neighbors, and they do
it without visible, supernatural phenomena likeadpeg in tongues or healings.

Throughout the history of the Baptists, we nevavehpracticed such things as
healings and tongues. And the Lord has blessedvtiik of the Baptists, to the point
where throughout the world, you will find peoplelled Baptists and churches called
Baptist churches, which have spread the GospelhoisCthrough the world, without
visible, supernatural phenomena like speaking mgtes or healings. Yes! So don't fix
your mind one way that it has to have tongues alitgs to be evangelism.

Why No Visible, Supernatural Phenomena Today

Let me tell you why | don't believe in visible, pgrnatural phenomena like
speaking in tongues or healings. Sometimes we foupy the Lord gave the visible
signs of speaking in tongues or healings. Thergason! Let's look at Mark 16:17.

And these signs will accompany those who beliewveny name, they will drive
out demons, they will speak in new tongues, thelf pick up snakes with their
hands, and when they drink deadly poison it will hort them at all, they will place
their hands on sick people, and they will get wfter the Lord Jesus had spoken to
them he was taken up into heaven and he sat aigihiehand of God. Then the
disciples went out and preached everywhere, and.aéheg worked with them, and
confirmed his Word with the signs that accompairtied

Here you can find the reason that the Lord gaesdtkind of visible signs. To
confirm the Word, that's the reason that the Ladegthe visible signs! This was very
important, because at that time the Bible was woobpieted. The revelation was still
being made. In order to supplement this incompietelation, God allowed for such
visible signs to confirm the Word. So, when theetation was completed, the word was
completely confirmed. This connects to 1 Cor. 13:8.
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Love never fails; but where there are prophectesy will fail, where there are
tongues they will be still (that means stopped)emgtihere is knowledge it will pass
away. For we know in part, and we prophesy in fmart,when perfection comes, the
imperfect disappears.

Now, so many Pentecostal and Charismatic peopi ttihat this perfection
means the Second Coming of Jesus Christ. If thes s@, visible signs would continue
until he comes back to earth. But, to my knowledfjéhe Greek language of the New
Testament Bible, it's a very forced interpretatiortake that "perfection” as the second
coming of the Lord Jesus Christ. That's becauseetime is the neuter gender and not
female nor male gender. That means that it's Hkinta about a man. What is the
"perfection?" If it's not a person—and the langudg#ates that it's not a person—then
what is it? | believe that this perfection meares plerfect revelation of God. When the
Word was completed, then we have a perfect boké&,the Bible | have in my hands.
Until revelation was completed and the Word of G@$ confirmed, we needed visible
signs.

Just like when you build a building, until the loimg is completed, you have
scaffolding around it. You need that scaffoldingbaild the building. But when the
building is completed, do you leave the scaffolduq@? No, you take it away! The
building is much prettier that way. So, while thsible signs were necessary during the
times of the Apostles, when the Bible is completelli, of this visible scaffolding
disappears. You can find the same doctrine | meatlan 1 Cor. 13, in Ephesians and
the other epistles, and you can also see thatdtdulot think that tongues and healings
were very important gifts of God. Rather, he sedghe importance of words that made
sense.

Baptism of the Holy Spirit Versus Being Filled withthe Holy Spirit

People who make tongues and healings importaotsatess the Baptism of the
Holy Spirit. | believe in the Baptism of the Holyisit as well, but | believe that the
Baptism of the Holy Spirit was the event that haygzeon the day of Pentecost, when
the Lord gave the Holy Spirit to the Church. Th#t's event that is called the Baptism
of the Holy Spirit. It was a one-time experiencehia history of the church, no more.

But | believe in being filled with the Holy SpiriThat's another thing. So many
people confuse these two. | believe in being filiath the Holy Spirit, although | do not
believe in the healings or speaking in tongueshaking or dancing or swimming, or all
that other stuff. The Filipino Pentecostals, thegicice what they call "swimming"
during their services. They move their arms likeythre swimming, and they go around
and around. And they say that that's a work ofttbly Spirit. Well, | don't know. This
kind of language may offend some people here,dutd, that's very childish.

| believe that when you totally yield your bodyttee Lord, you will be filled
with the Holy Spirit in your heart, but if you follv the flesh, you cannot be filled with
the Holy Spirit. Only when you follow the Word ofo@, the Word of God will work
through the Holy Spirit. Some people have thisrgfeaidea that the Holy Spirit works
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separately from the Word of God. No, | don't bedién that. The author of the Bible is
the Holy Spirit! So how can the Word of God and thely Spirit contradict? There
must always be unity between the Holy Spirit angl Word of God. If you ignore the
Word of God and the commandments of the Lord J&usst, you are not a spiritual
person! That's the way we Baptist people think. Ward of God is more important
than anything else in our lives.

When King Saul disobeyed the commandment of thel,Lilve prophet Samuel
told him that the Lord is more pleased in one whegds the commandments of the Lord
than in sacrifice. Obedience to the Word is morpartant in our Christian lives today,
as well. So if you completely submit yourself t@ ttontrol of the Holy Spirit, then the
Lord will work through you and your ministry; theoly Spirit will use you and change
your life. But | don't call that Baptism of the KoBpirit, and | don't think you need
healings and speaking in tongues to submit youtselie Lord.

Of course, | pray for the sick, and the Lord hasveered my prayers, although
we don't show it off. The big healing conventionsl ahings of that sort are just a show-
off to draw people. There are some Japanese Budshiss that do the same sort of
things, and some people actually get well. If peadt well at a charismatic church, it is
because the Lord answers our prayers, not becdtiseiio"healing pastor” or whatever.
The Lord answers our prayers! That's the reaseimple reason.
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My Vision for Revival in Japan
by

Paul Kiichi Ariga®

Introduction

I will begin with some words of appreciation.

First, | became a Christian through a Swedish sy who once was a
missionary to China, but as the door was closed,tbacome to Japan. On December
31, 1947, 1 was on my way to the largest shrinetaedemple to pray for my salvation,
when | met my Christian friend on the street wheswaing to church. Knowing that |
was seeking salvation, he really insisted that tayohurch with him, but | refused. He
finally took me and as he knew judo, he overpowenedand pulled me to church. That
night the Swedish missionary presented the purpagdom John 3:3 and 3:16.

Even though it was the first time, | found the ttweng God and the Son Jesus who
became the Savior, dying on the cross taking mgepta be punished. Being raised
from the dead on the third day, he assured satvati@alized how sinful | was, and that
the way of salvation is totally different from tivay of Buddha. | repented of my sins
and believed on the Lord Jesus Christ.

8 Dr. Paul Kiichi Ariga serves as President of thé Japan Revival Mission, the All
Japan Revival Biblical Seminary and the Internaldevangelical Seminary. He is also
Vice Chairman of the Japan Church Growth Institatel an international faculty
member of the Haggai Institute. He received a Qi&gree from Newport University
and has received the Dr. Donald McGavran Churchw@rcAward from the Fuller
Theological Seminary School of World Missions.
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Even though it was the first time for me to hea good news of Jesus Christ, | was
born again and had the assurance of the forgivesfasy sins and of eternal life. The
elder of the church gave me a word of confidenceuiph Matthew 9:2.

Seven years after my conversion, my mother beca@hritian and after another
seven years, my father, my brother and his wifey sisters and two brothers-in-law
became Christians. So all my family became Chnstiarhis is the victory of the
gospel, and God's reward to the dedication andfisacof missionaries in Japan. These
missionaries were the spiritual sons of the revinddweden. They used to say that they
were born in fire, so they can never stand in smoke

| truly thank you dear missionaries for your detma and hard work in this so-
called most difficult country in the world. God Wituly give us revival because of the
prayer, tears and blood of missionaries.

Secondly, | appreciate this opportunity to pregepaper on my vision for revival in
Japan. It is certainly my privilege and joy to sharnth you what God has laid on my
heart: to win Japan for Christ with revival.

Since the All Japan Revival Koshien Mission in 1968d has revealed His mighty
hand to bring revival to Japan, calling His chusche unity and breaking down walls
between denominations. | was appointed as a chairafathis mission. The Lord
showed me these three principles; first, we firngsiand on the Bible, second,
cooperation by the leading of the Holy Spirit, dhild, we engage in the strategic level
of spiritual warfare to win souls for Christ.

The Lord encouraged me to conduct more than 759epnaeetings throughout
Japan and created the spirit of expectation ambagChristians. With three days of
meetings, 125,000 people attended, and 22,000 ¢peaphe forward to make first time
decisions, to be sanctified, to be healed and éalicétion. The Lord touched people's
hearts and gave them hearts of flesh. It certdiabame a new day of revival.

Here | must make an apology. During 1971-1972, ks veaudying at Fuller
Theological Seminary at the school of World Missamd Church Growth. Each student
made a report from their country on the growth leé thurch and the expansion of
missions. To my surprise, especially the repomsnfiKorea, Taiwan, the Philippines,
Hong Kong, Indonesia, Malaysia and India showecharps drop in church growth
between 1941 - 45, during World War Il. As Dr. Diwh&lcGavran asked the reason for
this sudden drop, each one said that it was thangse army's invasion. As a Japanese,
| had to ask forgiveness from each one represefisigown country. It was sin first
against God, and then also against you Americaplpeto.
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In October 1993, there was the first consultatiarspiritual warfare world-wide in
Seoul, Korea, sponsored by the AD 2000 United Fraxack.

| was asked to give a report on Japan on the thagdin the afternoon. The Lord
showed me to give a report under 5 C's: the cokidapan, the courses of Japan, the
curses of Japan, the cures of Japan and the ohaldrdapan.

But under the cures of Japan, | wasn't sure otigiailed way to cure Japan. On the
morning of the second day, at morning devotions,@rarles Kraft as the leader of the
hour, suggested we kneel down on the floor. As smohknelt down, the Lord spoke to
me that there must be 4Rs to cure Japan. The Rirstas repentance, the second
reconciliation, the third must be revival and tbarth R will be reformation.

As | was sharing what the Lord was leading me albepéntance, | just repented
before a Korean brother whose father had beendkiiiefront of him. In tears | asked
him to forgive. It was an experience of heaven opgnin tears he offered me
reconciliation in Christ. God touched the whole iande with repentance and
reconciliation in that room. It was a time of reafiv

Through these experiences, | firmly believe that ltour of Revival, or the Season
of Revival has come to Japan now. This is my vismrRevival in Japan.

My Involvement with Revival

Firstly, 1 was led to Christ through a Swedish naisary born in revival fire.
Secondly, | was reached in personal evangelism lay @erson who was led to Christ
by Nakada Jyuiji, a Holiness Revivalist of the 1930’

Thirdly, when | was a student at Kansai Bible Cgdlethe President, Rev. Joro
Sawamura, cried in his prayers for revival all time, and on every third Friday night
every month, we conducted Revival Prayer night.

Fourthly, when | was at Fuller, | took a courseRevival by Dr. J. Edwin Orr.

Fifthly, | found the precious historical resourcas actual Japanese revivals in the
Fuller Library.

Sixthly, in 1971 and 1972, | was able to visit famauntries in Latin America and
Africa, especially Kenya for forty days, and saw tkalities of revival.

Seventhly, | visited Korea for EXPO 74. More thareanmillion Christians gathered
at the Yoido field. | was touched by their prayknsrevival. Right there, the Lord spoke
to me. "Without vision, people will perish" (Praz9:18).
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Eighthly, | visited Argentina in November of 1992dasaw the most active reality of
revival. The God of the Argentine revival touche@ end anointed me with a fresh
outpouring of the Holy Spirit.

My Definition of Revival

By Revival | mean Revolution and Awakening. Revidatwith the Christians and
the churches first, then an awakening among thawauspeople.

Revolution has two elements; the first is spirittetiewal among the churches and
the other is reconstruction of the churches. Thetsal renewal will bring Christians
and churches to new worship services, Bible Studesd prayerful devotion.
Responsible disciples will be made by reconstrmctibthe structures in the churches.

Then comes the awakening of the unsaved peoplg. Witlebe attracted through the
spirit-filled lives of witnesses to Christ and natily they will be saved. Through the
dynamic incorporation of new believers into the yaaf Christ, the churches will
experience total church growth. So the living chumill engage in world-wide
ministries and fulfill the Great Commission. Theéalgrocess of this Revolution and the
Awakening, | call Revival.

My Observations of Revivals

There are four characteristics of Revivals. Fitse sudden changes make people
receptive to the gospel. Second, there is a geeaeht of souls within a short period of
time. Third, new structures appear in a new Clamgty. Fourth, there is a release of the
power of the Holy Spirit to minister to people'sds.

There are five findings in Revivals. The first gt Revival starts rather from the
branch churches not from the main line of the chesc The second is the necessity of
paradigm shift. The third is the change of tradiibleaders. The fourth is a change
from the traditional construction of the church.eTfifth is the insight of effective
leadership and expansion of an adventurous faith.
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My Japanese Revival Strategy

A. The Joshua Vision

The Lord commanded Joshua to get ready to crosdattan and promised that "I
will give you every place where you set your fo@tbsh. 1:2,3). Joshua had to lead his
people into the land of the promises of God andhdwd to fight and win the battles in
order to settle down in that promised land.

The Lord's promises to Joshua included: the greawdritance (1:4), the great victory
(1:5a), the great presence (1:5,9), and the greapprity (1:8b).

The response of God's people was "Whatever you bawvenanded us we will do,
and wherever you send us we will go. Just as weg @lileyed Moses, so we will obey
you" (Josh. 1:16,17).

Revival is from the heart of God Himself, as Hessdgpee, | am doing a new thing!
Now it springs up" (Isaiah 43:18) and "Not by mighor my power, but by my Spirit,
says the Lord Almighty" (Zech. 4:6). We must accejs Will for Japan and His
promises for Revival. And we must respond withltotaedience and total trust.

B. The Nehemiah Effect

1. Nehemiah's prayer (Neh. 1:1-11)

"O Lord, let your ear be attentive to the prayethi$ your servant and to the prayers
of your servants who delight in revering your na@e/e your servant success today by
granting him favor in the presence of this man"{NE11).

2. Nehemiah's inspections (Neh. 2:12-18)

"l set out during the night with a few men . . amxning the walls of Jerusalem,"
(2:12-13), "You see the trouble we are in; Jerusalies in ruins, and its gates have
been burned with fire. Come, let us rebuild thel whlerusalem, and we will no longer
be in disgrace" (2:17).

Japan is a really peculiar country with so manygi@hs piling up from the old
animism to the newest new new religions. Japarilyisenned against God by making
the emperor a deity and in his name, many younglpeaent to war and invaded
country after country. God's mighty Hand was upapah; Japan was defeated, and after
the war the freedom of faith, meeting and the dnuvas assured.

It really was the season of revival, many, manyptegathered on the streets and in
homes, churches, and halls making decisions. Hawéwe church was not fully
prepared to mature the new converts, so like theedf the sea, people left churches.

Recently, we are finding the most receptive segmémsiociety is the young wives
with children who are starting to go to school.
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Young people are always receptive in Japan; itthech gives them the appropriate
message to meet their felt needs, they surely nespo

High officials have begun to be receptive to thespgd. They are under heavy
responsibilities and are seeking relief and dedimees from many bondages at home or
in society.

3. Nehemiah's mobilization (Neh. 2:18)

"They replied. 'Let us start rebuilding.’ So theghn this good work."

Opposition to the rebuilding from inside and ougsatose (chapters 4 and 6), but
their motivation was strong enough and finally wedl was completed.

For the Koshien Revival Mission, we have asked Siams to become spiritual
warfare prayer warriors and more than 15,000 respdnWe not only met the goal of
180,000 hours of prayer, but have prayed more 35@000 hours. No wonder the Lord
gave us the most thrilling results. Harvest Evaisgelof Argentina encouraged us very
much.

C. Jesus' ministry (Mark 16:15-18)

Jesus Christ is our best model; he preached the gews leading people to
salvation, drove out demons, imparted a fresh toofckhe Holy Spirit and healed.
Throughout the revivals in the world today, we ctaarly recognize that this four-fold
ministry of Jesus is carried out and that the gdrégod is vitally revealed!

As a conclusion, | stand firmly on the promisested Word of God that "All flesh
shall see the salvation of God" (Luke 3:6). Thisuass the coming of revival, and also,
"Be glad, O people of Zion, rejoice in the Lord ydBod, for he has given you the
autumn rain in righteousness. He sends you aburstianters, both autumn and spring
rains as before" (Joel 2:23).

Surely it is the season of revival throughout therldi God who concerns himself
with every nation and race will pour out His Spirfgon Japan for the great harvest of
the spring rain.

So we fill up the valley of defeat, bring the maaintof unbelief low, straighten the
crooked ways of dishonesty and smooth the rougls waynbalances, birthing the unity
in the body of Christ; then all flesh shall see $hbsation of God.

The result will be seen as the universal blesdimg,unmistakable blessing and the
supernatural blessing. Praise the Lord!
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Overview: Revivals in Japan
A Workshop

by Kenny Joseph

Japan saw revival in 198 A.D., with the coming owéMiddle Eastern Christians, and
in 515 A.D., with the first church built in Kadon&yoto. We skip over 1800 years and
come to 1885 at a missionary convention in Yokohama

Almost 30 years after the first Protestant misai@s came to Japan in 1859,
revival broke out at a conference of missionarirey okohama as one after the other
confessed failure, defeat, frustration, no convédpanese pastors, meeting in a parallel
conference, heard of the missionaries’ brokennaedstlais led to a revival with them.

In 1908 there was further revival in Hachioji Cifgev. Hiromichi Okawa, 86, of
the Holiness church, described in detail the revilrat came to the Holiness seminary
in 1929, as the students actually fell down in divdng room and rushed to the chapel to
pray and confess their sins.

The financial crisis they faced was because df thaders’ decision to carry on
the Mission and the school without foreign fundeeTevival spread to the downtown
Kanda area where morning and afternoon prayer aégervices were then held nightly.
Up to 5000 people came to the evangelistic servitesas there,” Rev. Okawa said,
"and | never was the same since. | was on fird@hferLord. | had fifty-three meetings a
month in Shizuoka. Now only three of those pasaoesleft.”

The revival of 1953 started among TEAM missionsiile Karuizawa and Tokyo.

It seems the Lord sends a revival at least evenditad years, but sometimes every
generation. And looking back, it seems revival mitame after a financial crisis.

After Okawa Sensei and Mr. Joseph told about thegegals, Joseph’s son Ken
Jr., told about a revival at BIOLA University whictarted after a popular student was
killed in a skiing accident in 1985. Rev. Kiichi #Wya brought it full circle with his
update on the Japan Revival Mission under Rev.niata.

® A missionary in Japan for 46 years, Kenny Josephies as President of R.E.A.P.
(Reinforcing Evangelists and Aiding Pastors) Missible received his B.A. from Bob
Jones University and a M.A. from Winona Lake/Fulbaminaries.
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A Summary - Revival Came to Japan Over Seven Times

Revival first came to Japan on the beautiful Sl¥&ad from Jerusalem, via
Assyria, India and China. First of all, Jesus, Refbomas, Matthew, Mark, John and
Paul were all born-again Jews. They went out arehgired the Gospel. The early
church’s Messianic Jews came and took over thegeynes. Four hundred years later
the Assyrian Apostolic Church of the East (nickndrestorians) went out and started
churches and put a cross on top. Then NestoriamghtaAramaic (like we teach
English) to an illiterate Arab named Mohammed. Nemucated, he plagarized the Bible
and started Islam. Now it comprises one-third @& world. Forty-six countries in the
world are under Islam majority.

The first Christian Assyrian missionaries camédpan in 198 A.D. when 20,000
people from the Chu Kinto (Middle East) came heie @hina and they were called
Kung Yueh. They had big noses, were hairy and mdéorses. This was taken out of
the Japanese history books. You'll never read albowhy? Because it shows that the
Emperor was not "pure” Japanese, but part Mongopart Korean, part Chinese and
part Middle Eastern. The Emperor (king) comes d@n'no Heika" (descended majesty
from heaven). This is Christ’s title. So after 198@ "purple curtain” came down and it
was taboo, a closed subject. This is chronicleaniunpublished manuscript written by
Dr. Saeki Yoshiro, world-renowned scholar on thieject.

The first revival came in 198 A.D. Then the inlasdaport of Sakoshi, near
Himeji, was where the Nestorian missionaries cdfmgu should visit there today, you
would see a small shrine called "Daibyaku Jinja.hatvdoes that mean? The Shinto
priest doesn’t know. It's "David’s (Dabide) Shringith a big-nosed patron "saint.”

We went there and found they didn’t know what éamt, but they told us that if
we would go to Kyoto and ask at Hyoruji Temple tiuld enlighten us.

So we went and the priests said that it was fdgni&tzumasa Dera Temple”
and used to be a church! "Uzu Masa" is "Eshoo Midia" or "Jesus the Messiah" in
Assyrian. They had a big revival in that churcliKeddona, Kyoto in 515 A.D., 1000 years
before Xavier. When was the next revival?

We must skip 1300 years to 1888 in Yokohama whed &ent a revival to a
missionary conference of discouraged souls. Godallysisends a revival every
generation (40 years) or for sure every hundredsyé€zod didn’t wait 40 years. In 1953
a revival came to Tokyo and it was among TEAM nasaries. We in TEAM all knew
each other. We knew each others’ faults and trauylble a family.
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The early morning prayer meeting was started iQ [@5Tokyo. Every Thursday at 6:30
we’d go and pray until 7:30. On our knees. At 7a3Breakfast of coffee, toast, jam and
peanut butter that somebody imported from Ameriaa served. Over at 8:30. Always a
visiting speaker. Fifty-two times a year. This vedso how everybody met and got the
latest news.

But revival started at a bleak, winter TEAM comfiece prayer meeting on a
depressing, cold day when the missionaries werenddhy? The director of finances
said that finances were 50% down and there wae titbney. Famous speakers tried to
tell us all about how it should be, but finally #éile speakers had spoken, there was
nothing spectacular happening. Then, Dr. Good,T#BAM missionary doctor got up.
He admitted that he was a doctor and not a spebiehe said that the hardest part of
being a doctor is seeing a spastic. He said doctmishelp bone problems, ulcers, etc.,
but a spastic is a heartache. The hand moves uphanidot moves down. If the foot
moves, the hand moves. He made grotesque motioegpiain his subject. He said
there is no way to cure this spastic. The head 'gm/sand the hand says "don’t." Head
says "left" and the foot goes right. Unresponsiepulsive, obstinate.

He continued, "You are a bunch of spastics! Goal, Head, says to do
something and you’re not doing it, and that’s ‘ak Igot to say.”

So now what should we do? We were a bunch of isgadust then a missionary
got up and said, "I'm in charge now. For the nedf hour there will be no speakers, no
singers, no prayers, no testimonies, only siledast be quiet and pray.” And then we
were told to get out a piece of paper and writdam"I'm a spastic." Then he said to
write down everyone you have something againsticg versa. "If you think in your
heart that your brother has aught against youo dnon."

There was no way out, so we started writing doames. | had 11 that | had to
go to of the 150 missionaries. | headed over toBeg but somebody grabbed me and
talked to me. We forgot breakfast and lunch. Soneeeverying, some were laughing
and hugging. One was hitting another on the back.

Then when we finished this part, testimonies sthrfThere was no way to
contain it. We forgot to eat lunch or supper. lrsd in Tokyo and then went to
Karuizawa where many missionaries were studyingdhguage and some were ready
to give up and go home. And each place where resgiaated to spark, it was not by
preaching but by testimonies of what had happeBgdstics, who called themselves
"cleansed lepers," formed revival teams and wetibmavide.

It continued on for almost a year. Teams wentadubver. But whenever God
builds a church, the devil comes and puts up artexit door. What happened? The
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revival continued for almost a year until the Yoditn Christ World Congress (with
which | was mainly affiliated through TEAM) camedasaw this revival. They thought
they could bottle it and put their name on it aag, s'Look what we did. Youth for
Christ brings revival to Japan.”

At that, the Holy Spirit folded His wings and sdt@ood-bye" and flew away. It
never got to the Japanese. Gospel teams went heérthere—to Kobe, to Osaka. There
was revival in Japan. But let's get our eyes offesiences and keep them on Jesus, the
precious blood of Jesus. Off the revival and onRlegiver. Revival is Jesus in action.
Here is a recorded report on the spot in Shizudkargv| just returned to my room.

It is now 2:30 A.M., March 25, 1953, and everybodysleeping except me.
Revival came to Japan. The revival was primarilytloe missionary and social level,
using those whose hearts he has touched. Thetheatiselves cleansed lepers. Nothing
spectacular. No one person behind it. Respondingvitations, TEAM missionaries,
pastors and Bible school students testifying almhdt God is about to do. This is what
happens. About 3:30 I received a phone call framssionary team who were traveling
spreading this revival fire. A missionary callegisg, " We were passing your town of
Shizuoka when 1 felt compelled to call you."

| told them we had a weekly prayer meeting schetiédr that night in our area.
She said,” We'll just come along and share thesiodgs ok?" Just the night before the
Lord began to prepare my heart for something sped¢eashowed me my sins according
to Mark 7:20-23. | saw all that Christ was and how life was just the opposite. | spent
most of that precious day in personal prayer, asibm, meditation and praising the
Lord for the victory in His blood. Yet | had no tegrasp of power. No spontaneous
expression of praise.

At this prayer meeting time these "cleansed |€pefdhe revival team led by
Fred Jarvis, sat in with the missionaries in aleian the tatami and gave testimonies.
My heart was still cold, cynical and doubtful abdhis so-called revival in Japan. |
took it as just the overflow of missionaries’ pemptfrustrated emotions. They told about
what the Lord did for the revival team, how He deted them from their sins and how
veteran missionaries and Bible teachers were wamsid through the Holy Spirit.

The Lord gave me a desperate hunger and thirspdarer and victory. Then
someone put a chair in the middle of the room akde anyone who needed prayer to
come and kneel and they laid hands on them ance@riyy them. To me that looked
like a "chopping block."

One lady claimed victory. Another said "I'm delied from...." One by one they
came and this one said, "I hate Japanese. I'm f@mnma and | love Chinese and
Chinese food, but | hate these Japanese. | hateitéis and | can’t stand the food. And
this language is impossible. I'm going home!"
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And one by one each one came with a need and e&ctvas prayed for. One lady said,
"I can’t talk aloud and I'm so bashful and frusé@t Someone said, "Just raise your
hand."” She said, "l can’t." She raised her hamagly. One by one they came. One man
was sitting over on the side. He said, "Is thergoar else who needs prayer." | said,
“Lord, don’t pass me by." | hesitated. One of mgnfer classmates said, "I love you and
want you to get God’'s best." A little fearful, | & Someone said, "What do you
want?"

| said, "I'm going out to preach in my next 4-mlertampaign soon and I'm
scared of speaking in front of large crowds. | ivamew love for these people and
power to preach effectively to them." | confesskd knew. | asked if anyone there had
anyone against me. Someone said they were offebglemething | wrote. Another
said he always remembered me and prayed for méhandht of Isaiah 6l:1,2. She then
thrust her Bible under my nose, opened to thessegdhat God had used to call me to
preach 4 years before, "The Spirit of the Lord @&odpon me because the Lord God has
anointed me to preach good tidings to the meek..sent me to bind up the
brokenhearted, proclaim liberty to the captives."

Suddenly God turned on the spiritual faucets ofdry parched soul. Before all
those missionaries that chair now looked like apgivog block and my neck was about
to fall. Before all | broke down in uncontrollakiears for the first time in many years.
As | wept | asked for love for my fellow-missionesi and pastors as well as the
Japanese people and for the power of God to falhupe. Missionaries then quoted
verses like, "Fear not, you worm, I'll help youY¢&a, | will lift you up . . . I will make
you a new sharp threshing instrument having teéth.". that the hand of the Lord has
done this." Verses quoted here: "Give thereforediwant an understanding heart. |
shall make my words in your mouth fire and the pesifhearts wood, and the fire shall
devour them." | asked God why He hadn’t killed roe fieaching up and touching His
glory sometimes. His Spirit spoke sweetly to me tha had forgiven me and | reached
up by faith and said "Thank you, Lord, for the newsgdom, power, love, deliverance
you have given me." | thanked and praised Him. \&laed in joyful worship and
someone said, "How near to heaven can we get?'t©shaed, "This is revival."

We praised God and gave Him the glory. This rdwvas not of man, but of
God. It was part of a world-wide revival. Nothirgnitical. Just quietly guided by God.
We got to bed at 2:30, but didn't feel like slegpiiit 7 A.M. my Japanese associate
evangelist came from Tokyo for a conference onmaxt campaigns, having fasted and
prayed and having the same burden we had. Thewouwtitireakfast we were called into
the Soul-winning training institute where they wéigving 3 days of special meetings.
The leader, Gerry Johnson, asked me to give a ssginnony as to what happened the
night before.
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My Japanese associate first gave a testimony, wfieh | asked the students to
pray. These young student, just a few hours preWoinad poured out their hearts to
God asking Him to bless us on our upcoming evastielcampaign. This broke my
heart as | realized that | came as a missionaryet@ leader and here these young
converts—brands plucked from the burning—were noayipg for us.

| spoke through tears, telling them how the Load imet us the night before. For
the first time in years | had real tears of lovel aaompassion and brokenness. "A broken
and a contrite heart, oh God, Thou wilt not despisethought that weeping was
effeminite, but God gave me a broken heart. Afedling how the Lord had met my
need and how | had claimed His power and love aisdam to go out and reach these
people, | sat down. For about an hour | had spakdapanese without one note. Simply
overflowing, praising the Lord, and giving Him tgkory. This was a miracle because it
would take me at least 40 hours to prepare a onefhessage in Japanese.

The leader then got up and told a little more alboe revival meeting and how
he also received a love for the Japanese. Heptoke down and this again touched the
students’ hearts. He told them of how we had aréhdahe middle and prayed over each
one who came. He asked, "Who wants to be prayeanfimng you students.” One young
man blurted out, "The devil has bound me. Prayrfer" One by one they came forward
and were prayed for. One came and left with tell@ny had sins unconfessed. A
couple were making love under a bridge and werket@xpelled, and they came and
confessed. Pride, no love, wicked sins were meetias they came forward one by one
and asked for prayer.

We put our hands on them and prayed, quoting serseercoming Satan
through the Word and the blood. We praised Goé feonderful spirit of victory.

Everyone came forward but one. We went back toseats, sang a few songs,
and the Japanese leader, Pastor Tsukigara, askesidfwas anyone left. Nobody raised
their hands. So he said, "Brother Tanaka, howwustit your heart?" Tanaka said he was
OK and didn’t believe in all this emotionalism. kegara Sensei loudly proclaimed,
"This is of God. It is not sensationalism. It ig thrst time | have seen such a thing, but
it is of God. We can’t pass you by." At this he kealown in tears exclaiming, "Tanaka
San, | love you. I love you. | want you to get Goblssing, too."” He didn’t respond.

Then the pastor got up and quoted the portion evtiee Pharisees rebuked the
people for praising God when King Jesus came ridmgat the triumphal entry,
"Hosannah!" Someone said, If these people shoulqui, even the stones would cry
out. "Tanaka, are you a stone?"

Finally the young man came forward reluctantly &melt and prayed, but it
wasn't real. The Spirit of God didn’t melt his hear

Two weeks later the tent teams went out and wenta gas station to get some
gas and water. Around the curve came a truck, &iaka and he was instantly killed.
That put the fear of God in all of us!

We thank God for the moving of His Spirit. The Kdbpirit was working
overtime, but so was Satan in 1953. The verse Weak was 2 Tim. I:7: We have been
delivered from fear and received the spirit of 4aand of power and of a sound mind."
It is agreed that we shouldn’t touch an atom of glmy. We will henceforth glory in
nothing but the cross of Christ
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However, while we experienced revival on the peatand social level, we
called out to God for an omnipotent revival on Haral level. Less than one per cent of
Japan’s 92 million (now 125 million ) professing @&tianity, nothing less than divine
intervention will do. Japan’s greatest hour of grageed is now and you must take the
responsibility seriously. Of all the servants frdimpan | know, | am the least in this
revival to talk about Jesus. | have not yet gragtli&itom revival kindergarten, and | feel
that our responsibility for a divine revival is aold more fuel to make true revival start
instead of dousing it with the bitter water of icigm. "It is no secret what God can do;
what He’s done for others, he’ll do for you."

That was written March 25, 1953.
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Para-church Organizations and Revival
A Workshop

by Timothy M. Himet®

| am a pastor of Akasaka Church in Tokyo and foyéars | have been the General
Director of Total Mobilization Evangelism called @&wn Dendo, a para-church
organization. | also serve on the board of directdrDento Dantai Renraku Kyougikai,
which is the JEA-like umbrella organization for @ahurch groups.

It is a real pleasure and privilege to be able @ohbre at the Hayama Missionary
Conference and share about para-church organizatiod the part they can play in
revival. 1 think my responsibility is to just giveeed thoughts which we can discuss
later. | think the best way to approach my talkkoidook at three main topics: 1) para-
church organizations: purpose, role and benefjtfaa-church organizations: revival,
and 3) para-church organizations: the future.

Purpose, Role and Benefits

We, as Christians, make up the Body of Christ. Labarches are gatherings of the
Body of Christ for the purpose of worship, partakiof the sacraments, hearing and
studying the Word and being encouraged and equifgoetie ministry.

| believe para-church ministries have a part i thwerall ministry of the Body of
Christ, particularly in the area of equipping tlanss for the work of ministry and in
professional fields.

The word "para” means "beside" or "along-side'ngsarraclete(John 14:16). Part of
the Paraclete'sministry is to assist the saints in fulfilling therd's command. The
ministry of para-church organizations, in its paifesm, is to come alongside or beside
to assist in the "enabling ministry" of the body@ifirist. As the Lord blesses a para-
church ministry, | see this enabling ministry fliéfd in four ways.

The first is tobroaden the existing work of the church. That means to €éom
alongside and give more scope and breadth to tisérexwork of the church. As | am a
pastor, I'm always thinking about our church meralsrd the finances of our church.
So the scope gets smaller and narrower.

9 Timothy Himei has served as the pastor of Akagakarch in Tokyo for about 10
years and is also directing Sodoin Dendo. He isaduate of Immanuel Seminary.
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The second is tdeepenthe existing work and spiritual life of the churdrhis is by
coming alongside and giving a challenge to the ahuhat takes it deeper in its
obedience to the Lord.

The third is toconnect connect with churches and with ministries. Theagehurch
group moves between groups and denominations amdaciaas a catalyst to bring
together streams of revival that already exisbtafrivers.

Let me give you an example of how these three asm@ge part of the vision and
purpose of Sodoin Dendo. We work with churches oedain area or prefecture. Our
purpose is to motivate, train and mobilize leadmmg congregations in that area or
district for evangelism. We work with leaders, bbgiastors and laymen, to encourage
and equip their local church members. We use & besibook called "Good Witness."
The purpose is to deepen church members' walk thghLord and equip them for
evangelism at home, school, and work and with ndiffgrent types of relationships.
Whole congregations are encouraged to pray togedkepen their fellowship and work
together in new ways. By networking pastors, weehtupgive a greater sense of vision
and what the Lord is doing in an entire area. Byitimng whole congregations, we
hope to see churches become more obedient andeffaccommunity outreach.

The fourth is tacreate, create both vision and unique ministries thatidical church
does not have and services the local church had otel think this concept of
specialization in ministry is a very important admaition the para-church group offers
to the Body of Christ in Japan. An example of thisuld be the radio and television
ministries which reach far beyond the small lodalirch. In American the television
ministry in some ways detracts from local churchmbership and participation.
However in Japan, where many have yet to hear thep&, more pre-evangelism and
direct evangelism are pressing needs. These nmsisanhance the local church's
ministry. This can also be seen in student mimistsuch as KGK, CSK, and Hi-BA and
in the Kings Gardens ministry to the elderly. Indival churches would find it very
difficult to mobilize a ministry to those specifgroups. Denominations may have a
greater pool of personnel and finances to draw froum at present is there the vision
within denominations to do this? The para-churabugrmeets a vital need within the
whole of the church'’s calling to take the Gospeaht entire culture. In some form and
fashion, I think this is the vision and desire bjpara-church organizations in Japan.

| believe the weak link in this "alongside ministrjhas been the lack of
communication or the miscommunications between ¢harches and para-church
groups. Harsh things have been said by both grabps,to our shame as Christians,
have caused much grieving of the Holy Spirit. Hoerevl believe from honest
communication, a greater partnership for the sdlteeoGospel can develop.
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Revival

Revival means different things to different peojblet for this talk, | will call revival
"an extraordinary advance of the church in a cepariod of time."

Japanese history teaches us of four such workseofibly Spirit. The first occurred
during the Edo Kirishitan age. Samurais learne@\wa oulture and new style of living
from foreigners; at the same time they learned Stianity. Christianity spread all over
Japan rapidly.

The second took place in the middle of Meiji. Aatthime, Japanese yearned after
western culture and the Christian religion. Mangsionaries came to Japan. Through
their ministries, schools and hospitals were tant the work of ministry expanded.

The third revival was during the beginning of theo®wa era. Holiness groups
emphasized the second coming of the Lord. Becaligension, many people came to
the Lord. But gradually opinions on the second cangame into confrontation and at
last the holiness church was split.

The fourth revival occurred after the Second Wovdr. The nation was in a state of
confusion and brokenness. There was a hunger foething trustworthy and secure.
Many interdenominational mission boards sent latsometo the Japanese harvest field
after the war. The church grew steadily from 1943.960. Para-church groups played
an important role in this harvest time.

Since revival is a sovereign act of the Lord, lided it is important not to unduly
praise the agents by which the Lord chooses tgylméwival. He orchestrates history,
events, people and times according to His perfdttdv]. Packer writes.

Men may organize conventions and campaigns, ankl &eel's blessing on
them, but the only organizer of revival is God, thely Spirit. To be sure, revival
comes in answer to prayer. Answered prayer will highlight God's sovereignty as
revival's only source and . . . show that all graamd glory of it must be given to
Him alone.

Jonathan Edwards says, "when God has somethinggveay to accomplish for His
church, it is His will that there should precedgetite extraordinary prayers of His
people.”

| believe that the pressing need of the hour igpema-church groups and the church
at large to unite in this spirit of extraordinaryaper. This is the reason why | am
working with another para-church organization chlf@he Japan Evangelistic Prayer
Band." This group's purpose is to motivate, traid enobilize Christians in their prayer
life. We have a goal of raising up 2,000 prayetrms by the year 2000.
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Future

As never before the church is pressing on to takeGospel to all the people of the
earth. Many of these strategies and plans are beingked out with vision,
communication and cooperation between church amd-gaurch organizations. It
seems that everywhere there is a new and deepss s€nooperation for the sake of the
Great Commission. Yet in Japan, we, many timesggte over our roles. We hold to
our party lines, many times at the expense of tbey @f the Lord. As a member of a
para-church organization, | believe we should bet pace in bridging the gaps in
communication and relationships between ourselwdstlae church. There is too much
at stake for us not to do this.

| am not sure whether renewed cooperation and améythe cause or the fruit of
revival. However, | do know that Christian love andity is always pleasing to the
Lord. If He should show us favor, He may use ublidasmeans of revival and make us a
blessing to this nation.

God, in mercy bless us; send us around the worttl thie news of Your saving
power and Your eternal plan for all mankind. Mag®one throughout the earth praise
the Lord! (Psalm 67).

Thank you for your attention. May the Lord bless discussions from now.
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Closing Devotion
by David M. Mooré?!

As we open the final service of the 1997 HayamasMisary Seminar, | would like
to express my great appreciation to Pastor Arigahe deeply moving apology he made
to us for the part his country played in delayimg tprogress of the gospel in the
countries occupied by the Japanese military dutiegPacific War. And while | cannot
speak for everyone here, much less for all the @veshissionaries in Japan, still as one
missionary who has been in Japan for more thareafsyl want to express my apology
to him and to the other Japanese brethren presemhy failure to do a better job of
mastering the Japanese language, of obtaining pedegasp of Japanese history and
culture, and of being more aware of Japanese skinsibat every level. | trust that he
will accept this as something more than a supeifiapology, but rather see it as a
confession of sin as well, for which | must pleaold@ mercy in Jesus Christ, too.

For our final devotion at this seminar focused ogvival" and "renewal,” let me
begin by reading from the Old Testament book of éhefah, chapter 9, verses 1-3, and
5-21. This passage relates the great assemblyegidbple in fasting and sackcloth, as
they besought the Lord to outpour his great blgsspon the people.

Now in the twenty-fourth day of this month, theldnen of Israel were gathered
with fasting and with sackcloth, and with earth mgbem. And the seed of Israel
separated themselves from all strangers, and stodaonfessed their sins, and the
sins of their fathers. And they stood up in théddéicp, and read in the book of the law
of the Lord their God a fourth part of the day. Aartbther fourth part they confessed
and worshipped the Lord their God. . . .

Stand up and bless the Lord your God forever ared. éAnd blessed be Thy
glorious Name, which is exalted above all blessing praise. Thou, even Thou, art
Lord alone. Thou hast made the heavens, the hedeeavens, with all their host,
the earth, and all things that are on it, the s@ad,all that is in them, and Thou dost
preserve them all. And the host of heaven worshige. Thou art the Lord, the God

1 David M. Moore has served as a missionary in Jaace 1968 with the Orthodox
Presbyterian Church. He is currently involved withurch planting projects in

Fukushima, Miyage, and Yamagata prefectures. He gsaduate of Hampden-Sydney
College in Virginia and Westminster Theological $eeny and holds a Th.M. degree
from Union Theological Seminary in Virginia.
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who chose Abraham and brought him forth out obbithe Chaldees, and gave
him the name of Abraham and found his heart faitbifore Thee, and made a
covenant with him to give him the land of the Canta the Hittite, the Amorite,
and the Perizzite, and the Jebusite, and the QGirtgagven to give it to his seed.
And Thou hast performed Thy words, for Thou arhtggpus. And Thou didst see the
affliction of our fathers in Egypt, and didst heheir cry by the Red Sea, and didst
give out signs and wonders upon Pharaoh and updisaervants and upon all the
people of his land. For Thou didst know that theyravacting proudly against them.
So Thou didst get Thee a name, as it is this dayg Ahou didst divide the sea
before them, so that they went through the mid¢hefsea on the dry land. And their
pursuers Thou didst throw into the deep, like anastinto the mighty waters.
Moreover, Thou didst lead them in the day by a djopillar, and in the night by a
pillar of fire, to give them light in the way in udh they should go. And Thou didst
come down upon Mount Sinai and spoke with them flmeaven, and gave them
right judgments and true laws, good statutes amdntandments. And Thou didst
make known to them Thy holy Sabbath, and commarideth commandments,
statutes and laws, by the hand of Moses Thy servemd Thou didst give them
bread from heaven for their hunger, and broughhfaater for them out of the rock
for their thirst. And Thou didst promise them thia¢y should go in to possess the
land which Thou hadst sworn to give them.

But they and our fathers acted proudly and hardehent necks and did not
listen to Thy commandments. And they refused toypheither were they mindful
of Thy wonders which Thou didst do among them. By hardened their necks
and in their rebellion appointed a captain to metier bondage. But Thou art a God
ready to pardon, gracious and merciful, slow toeangnd of great kindness, and
didst not forsake them. Yea, when they had madeleemcalf, and said, "This is
your god who brought you up out of Egypt,” and hamtked great blasphemies, yet
Thou in Thy great mercies did not forsake themhe wilderness. The pillar of
cloud did not depart from them by day to lead therthe way, nor the pillar of fire
by night, to show them light and the way in whitleyt should go. Thou didst also
give Thy good Spirit to teach them, and didst nahlold Thy manna from their
mouth, and didst give them water for their thigstd forty years Thou didst sustain
them in the wilderness. They lacked nothing; tlethes did not become old, and
their feet did not swell.

This prayer continues for several more versesarsdme vein—full of the praises of
the sovereign covenant God of Israel, and full eém confession of the sins of the
people. "You are our God, abundant in grace ancyneve are your people, but we
have forsaken your law and broken your covenanteHaercy on us and forgive our
sins, according to your great love and grace.”
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Here we have what seems to me, based on the Bibécard, the two essential
requisites of the outpouring of God's Spirit in R@V power, namely, 1) God's people in
earnest prayer in praise of the glorious Name efrtod, and 2) God's people in
serious confession of their sins, seeking God'synand forgiveness. This combination
occurs over and over again in Scripture, prais€ad's name, coupled with confession
of sin—that is what God is pleased to bless wiipecial outpouring of the Holy Spirit
upon his church.

Look with me at the book of Daniel chapter 9, begig at verse 3:

And | set my face toward the Lord God, to seek tayer and holy desires, with
fasting, and sackcloth, and ashes. And | prayethéoLord my God and | made
confession, and said, "O Lord, the great and fé&td, keeping the covenant and
mercy to those who love him, and to those who Kgepcommandments, we have
sinned and have committed iniquity, and have dorekedly, and have rebelled,
even by departing from Thy commandments and Thgmehts. Neither have we
listened to Thy servants the prophets, who spok&hiyn Name to our kings, our
princes, and our fathers, and to all the peopl¢hefland. O Lord, righteousness
belongs to Thee, but unto us the shame of facds,jsatoday, to the men of Judah,
and to the people of Jerusalem, and to all Isrdml are near and who are far off,
through all the countries where Thou hast driveantthecause of their sin which
they sinned against Thee. O Lord, to us belondsgese of face to our kings, to our
princes, and to our fathers, because we have siagadist Thee. To the Lord our
God belong mercies and forgiveness, though we hetvelled against him. Neither
have we obeyed the voice of the Lord our God, ttkwa his laws which he set
before us by his servants the prophets. Yea, aklshave transgressed Thy law,
even by departing, that they might not obey Thy&oilherefore the curse has been
poured upon us, and the oath that is written indleof Moses the servant of God,
because we have sinned against him. . . ."

Daniel's prayer continued quite a bit longer, buidd@emonstrated that he was
pleased to hear that kind of prayer by sendingahgel Gabriel to give Daniel the
prophecy concerning the cutting off of MessiahRniece.
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What was Isaiah's reaction when he caught glimpgheoglory of God? Listen to
these words from Isaiah chapter six:

| saw the Lord high and lifted up and his trairefil the temple. Above it stood
the seraphim . . . and one cried to another, amj $#oly, Holy, Holy is the Lord;
the whole earth is full of his glory." And the postf the door moved at the voice of
him who cried, and the house was filled with smakeen | (Isaiah) said, 'Woe is me
for I am undone, for I am a man of unclean lips hddell in the midst of a people
of unclean lips.’

Isaiah saw God's glory and immediately bowed infession of his sinfulness. Then
God was pleased to cleanse his lips and send hprotdaim God's Word to a heedless
people.

And what do we read in the New Testament that fustées were doing just before
the outpouring of the Spirit on the Day of Penté¢2dhey were gathered together in the
upper room in earnest prayer—see Acts 1:13-14: '#llthese [disciples] were
continuing together in prayer and seeking unto Geith the women, and Mary the
mother of Jesus, and with his brothers.” And a dews later, after the release of Peter
and John from prison, we read that "they all liftgdtheir voice to God" and said,

O Master, Thou art God, who didst make the skythedearth and the sea, and
all that are in them. Thou art he who, throughrtieuth of David Thy servant, did
say, 'Why did the heathen rage, and the peoplak tiin things? The kings of the
earth stood up, and the rulers were gathered tegetiainst the Lord, and against
his Christ." For truly against Thy holy child Jesushom Thou didst anoint, both
Herod and Pontius Pilate, with the heathen andg#uples of Israel, were gathered
together to do whatsoever Thy hand and counseltdeletermined to be done. And
now, O Lord, look upon their threats, and give toy Bervants to speak Thy word
with all boldness, in the stretching forth of Thgrld for healing and miracles and
wonders to come to pass through the name of Thydiold Jesus.

And when they had prayed, the place in which theyevassembled was shaken,
and they were all filled with the Holy Spirit, aridey spoke the word of God with
boldness (Acts 4:24-31).

So it seems to me that Scripture tells us thataveat expect God to send forth his
Spirit in the work of renewal and revival if we am®t doing these two things: 1)
spending time in deep and earnest prayer for saaugouring of the Holy Spirit, and
2) seriously confessing our sins before Almightyd@md pleading for his forgiveness.

Martin Lloyd-Jones has been mentioned at this exemice already. | would
encourage you to read his chapter on "Revivalh@molume entitlec€hristian Unity,
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in his series of expository messages on Paul'elLtitthe Ephesians. There he tells of
some of the great things that God has done in sointee well-known seasons of
Revival in the past hundred years or so. And thisow he defines a Revival:

| would define a Revival as a repetition in somgrde, or in some measure, of
that which happened on the Day of Pentecost irsd&m, as recorded in the second
chapter of the Book of the Acts of the Apostless l& pouring out, or pouring forth,
of the Spirit of God upon a number of people at shee time. Sometimes it has
involved one church, sometimes a district or a meaghood, sometimes a whole
country. The effect of this in general is that @leurch is raised up to a new level of
experience and of understanding; and at the sangertiany outside the Church, and
some who are only nominally in the Church, are eted and are converted and are
brought into a saving knowledge of the Lord Jeshisst(page 71) .

He goes on to remark that there are many in thecbhhioday who seem to be against
the whole idea of Revival and frown on praying $oich events to happen. Generally,
such people seem to be of two kinds: 1) those ftharches with a strong sacramental
emphasis, which believe that the Holy Spirit wogkgnarily or entirely through the
sacraments, particularly in the Eucharist. And®)se among evangelical Christians
who argue that Pentecost in all its aspects wasca-for-all outpouring of the Spirit
upon the Church, which can never be repeated ifany. If either of these teachings is
correct, then of course there is no room for whathave called Revival, we shouldn't
pray for it, and our Hayama Seminar here has bewesste of time. But | am convinced,
as | am sure you are, that we in the church toéaplg need a fresh outpouring of God's
Spirit, we need to be revived, and we ought to éalaus in praying constantly for
renewal.

My friends, have you ever been "cut to the heatd&Ve you ever come under such
conviction of sin before a holy God that you cooldy weep and cry out, "God be
merciful to me, a sinner?" That has happened toRasdon my making such a personal
reference. The occasion was a theological conferan@ensacola Florida several years
ago, and the speaker was a Reformed Baptist paatoed Al Martin, whose name may
be familiar to some of you.

In the course of expounding the parable of the soage came to the "rocky ground
hearer.” | know you all are familiar with that phale but have you ever thought about
the fact that at first, outwardly there is nothiagall to distinguish a "rocky ground
hearer” from a "good ground hearer?" They both conger the preaching of the Word,
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in both cases it falls on ready ears and they vedaewith joy, they both continue in the
fellowship of believers for a certain time. In otlveords, to all appearances, the "rocky
ground hearer" looks like a Christian, acts likElaistian, and everyone thinks he is a
Christian. It is only later that it becomes appatiat he never was a Christian in the
first place.

In the course of applying this section of the phralo his hearers, Mr. Martin
referred to the case of Demas, and pled with usodie like Demas. Demas's name
appears only three times in Scripture. The firsb tinmes he is listed in the final
greetings of Paul's letter to the church at Colossgether with such faithful disciples
and servants of the Lord as Tychicus, Epaphras,Laiké the beloved physician. In
Philemon, he is described as Paul's "fellow-workBut now listen to what Paul says
about him at the conclusion of his second lettéFitoothy: "Try to come to me quickly,
for Demas has forsaken me, having loved this ptesemnld, and has gone back to
Thessalonica." There you have it—a "fellow-workef"Paul's in devout company for
several years, but in the end, just a "rocky grouearer” who loved this present world!
My friends, as Mr. Martin pointed that exampletaige who were listening to him, my
heart was "cut to the quick,"” and | could onlytkiere weeping, and cry out to God for
mercy, lest | turn out to be a Demas, too.

Let me return to our main theme. What can we expgebtiappen if the Holy Spirit
were to come upon us in a real Revival such asewbgen talking about here at
Hayama? Here's an example of what would probalppéa. It comes from some years
ago, when many of those who had experienced treg §velsh revival of 1904-5 were
still alive. A young pastor had been reading of Whay that the Spirit had moved
unforgettably over the whole nation of Wales sd tha foundations were shaken and
people turned to the Lord in great numbers. He Isbogt an old elder who had been
deeply involved in that time of Revival and askddh o recall something of his
experiences. The young pastor said, "It must haenta thrilling time for all of you
who were there. Your hearts must have been futhefjoy of the Lord, and you really
enjoyed spending the days praising the Name oL¢ne, right?" The old elder replied,
"No, it wasn't like that at all. We were in greaaf, because we knew we were sinners.
We wanted to find a hole somewhere to hide in!"

That's the sign of a true Revival. When the HolyriSpomes, he comes in power to
convict men and women of their sin and transgressleefore a holy God. He shows
people the pure majesty and glory of a mighty Gadj paints in contrast the awful
ugliness of their sinful hearts. He drives menheirt knees as they seek to flee from
God's wrath, and shows them the dying Savior dectifo bear God's curse upon sin as
the only remedy for their wickedness. If we wanetRevival to come, it must begin as
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we fall in repentance before God's holy Throne, @mifessing our sins to him, seek his
mercy and forgiveness.

Let me read some notes from a previous Welsh Reih@one that happened in the

late 1850's. Apparently this was an extension & Revival that began in North
America in 1857, and spread across the Atlantica®@de reach the nations of Ireland
and Wales in particular in 1858 and 1859. The i¢®iin the slim volumeThe Welsh
Revival published by the Banner of Truth Trust.

A man had been plied with some ardent spirits, (eécohol) by some evil-
disposed persons with a view to create a distudgagied thus to injure the revival
movement. Instead of this he went home, and asabsed by the minister's house,
he began to cry aloud for mercy. The arrow of coten had pierced his heart. He
called there again the next morning, overwhelmeti wisense of his lost condition;
and on the following night he became a candidateliarch membership (p. 92).

The drunkards, swearers, and Sabbath breakersoareseeking pardon from
that merciful God whom they have offended, andearéeavoring to flee from the
wrath to come. One hardened young man, who oftémigmk, said to some of his
companions that this wonderful work would not calige to forsake his evil ways;
but in less than half an hour he was seized widelng that caused him to cry out
for mercy, or he would eternally perish. He is namongst them a sinner saved
through grace. Another young man said he wouldgetething to drink, so as to be
fit to persecute those of his acquaintances thatnesv were assembled there. He
approached the place and shouted, "I am Saul ¢fusaztoming to persecute you,
lads;" but before he left the place he became seheugh, and began to cry for
mercy, and was laid low at the foot of the crossL(8).

Many of the newly awakened seek for mercy, becdlisg need it, and again
praise God for his pardoning grace when they hauad it. Great truths which have
been read and heard before without the least conasx now becomesalities The
soul is in danger—on the brink of, almasthell; they see it—they feel it; and in
deep mental distressry for deliverance. A Savior is revealed to them it
despair; they behold him—believe in him; they ascued—saved; they know it,
they rejoice, and in forgetfulness of themselvesl endifferent to all around, they
sometimedeap for joy!(italics in original) (p. 129).

It is singular that the greatest sinners, and tlstnprofligate, were amongst
those that were first convinced and converted. Whese were present in the means
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of grace, especially in the prayer-meetings, aes@fsawful condemnation, and an
agonizing dread of God's wrath, seemed to overwhblem, so that they were
forced to cry aloud for mercy. Sometimes they wdaltdldown on their knees, and,
one after the other, pray of their own accord fee for ten minutes; others, again,
seeing and hearing these, were so deeply affelctedtere would be nothing done,
seen, or heard, but loud sobbing, weeping, andingailby all present. Again,
perhaps a brother would attempt to pray, but hilirfgs would soon be so
overpowered that he would be obliged to sit dowmtabher as was the case with
many, fall down on their faces, to try to suppréssir feelings. Sometimes you
could hear half-a-dozen pray at the same timeninrader-tone, quite unconscious
of each other. It is the broken prayers of the natsstndoned characters, confessing
their sins and crying for mercy in their simple arfdldlike language, that affect
people the most. | will defy the hardest and thestnoallous sinner to remain five
minutes within hearing of these prayers withounhgenelted into tears. In fact, they
are not prayers, but the broken accents and theizagg groans of souls, held, as it
were, over the flames of hell (p. 51).

There is more, much more, but these excerpts shemuck to make it clear that one
irrepressible aspect that invariably accompanigaeRevival when God pours out His
Holy Spirit on the church, is a deep convictiorsof, a crying out for God's mercy and a
real sense of God's forgiveness promised througlhdihd Jesus Christ. What then is my
responsibility? Neither you nor | can presume tbG@®d when he should be pleased to
pour out the Spirit, but on the basis of what Iénaeen trying say, | would urge first of
all that those who seek Revival be much in prasedod's sovereign mercy in Christ,
and that we be in earnest supplication that helbaspd to give us a measure of his
Spirit to bring Revival. And secondly, that we maemble confession of our own
sinfulness before him, and seek his forgivenessutiir the full and complete
satisfaction of justice that our Savior accomplésha us on the cross of Calvary. These
two things, | believe, are the essential elemehtstoue Revival, both as precursor and
as accompaniment. God grant that we may see strcte &evival in our time here in
Japan. Amen.
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